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COMMUNITY, CHARACTER
AND TRUST IN A GLOBALIZED SOCIETY

Concepcion NAVAL

University of Navarra. Spain

1

What are the challenges facing education in a globalized world, in the
knowledge society? How can globalization and diversity be combined? Is
globalization the same as homogenization? Why is there so much fear and so
much suspicion of the phenomenon of globalization? How can citizenship
and diversity be connected together? What about the media, the new infor-
mation and communication technologies — what part do they, or could they,
play in this process? Why does the process of accelerated globalization trig-
ger a need to reinforce one’s identity, as a kind of reaction? What are the
dangers of globalization, and how can we confront them?

Globalization is generally perceived as a threat because it is seen as a
force which imposes uniformity as well as universality. Uniformity is re-
garded as an impoverishment in two senses: it brings with it both mediocrity
and hegemony. The psychological response is that of the victim, the person
under threat, something akin to the whining culture in other areas of life, the
psychology of the minority or the exile. In short, globalization is seen as a
threat to cultural diversity.

What stance should we adopt towards this phenomenon? On the ex-
tremes, there is a position which is bitter, angry and intransigent (reject
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everything, barricade ourselves into our castle); and an opposite one which
is sugary and ingenuous (accept everything without discernment, to the
extent that we can no longer say who we are, where we are going, or what
is happening to the world).! But it is better not to accept passively the
uniformity produced by globalization. Today, there are means of combat-
ing this: through the media, for example. One thing which is important is
not to accept uncritically the supposed received ideas of the majority, but
to develop a constructive critical sense which can help to improve the com-
munities of which we form a part. As Malouf says: “The law of the major-
ity is not always synonymous with democracy, freedom and equality; some-
times, it is synonymous with tyranny, subjugation and discrimination”
(Malouf, 1999: 184).

From the educational point of view, perhaps one of the most confusing
aspects of globalization is that of its impact on people, their character and
their social relations, aspects which are closely interrelated, depending on
whether we take a psychological or a sociological approach.

It is relatively common in western society for the human person to per-
ceive, more or less clearly, a feeling of rupture, the absence of a narrative
which organizes his or her conduct, a sense of risk, cloudiness, limitation,
failure, fear, lack of meaning (because the way in which his or her work or
life in community are organized is impossible to interpret), of being trapped,
of drifting. As a result, when there is a rapid change, people feel perplexed,
confused, mistrustful, afraid of failure, and finally, have an ambivalent sense
of both desire for and fear of the “we”.

But, since “where there is danger, there also lies salvation”, in Holder-
lin’s words, this state of things presents itself to us as a genuine social and
educational challenge, which should lead us to pay greater attention to the
moral, affective and civic (or social) aspects of education.

What personal consequences derive from the attitude of “nothing long
term”, which our present society has installed as a basic component of its
wardrobe?* How can we pursue long-term objectives for education in a soci-
ety which lives for the short term? How can lasting social relations be main-
tained? How can a human being develop a narrative which conveys his/her
identity and life story in a society that is made up of episodes and fragments?
“How do we decide what is of lasting value in ourselves, in an impatient
society which centers on the immediate?” (Sennett, 2000: 10).

Sennett provides a response in his book The corrosion of character which
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seems to me to be extremely revealing:

“a broader sense of community and a fuller sense of character: these two
things are what is needed by the growing number of people who, in modern
capitalism, are doomed to failure” (Sennett, 2000: 142).

These two vectors can be the base which organizes the rest of the exhi-
bition: the recovery of the notion of character, and the concept of community
or natural human sociability with all the consequences that these bring with
them. That is, the recovery of moral and civic education in their widest sense.

4

Character is a rich classical expression that has been salvaged by con-
temporary pedagogical literature, which encompasses rather more than the
modern concept of “personality”’. Character is partly the long-term, lasting
aspect of what is generally meant today by “emotional experience”. Conflict
arises in the face of the difficulties present today which hinder the consolida-
tion of character into lasting narratives: loss of the sense of commitment;
fear of risk-taking because this has become a cause of depression and disori-
entation; supposed conflicts between character and the experience of dis-
connected time, and so on (Sennett, 2000: 30).

“The label nothing long-term disorientates planned action, dissolves the
bonds of trust and commitment, and separates will from behavior” (Sennett,
2000: 30-31).

In fact, the notion of the habit, something that is constant in our lives,
produces a certain discomfort or malaise in contemporary people, as they are
more accustomed to constant change. Routine, which degrades and breaks
down our lives in a kind of pathological repetition, is confused with the
constancy that protects and helps us to build up our lives.

As Castells so rightly says, in a slightly different perspective: “what mat-
ters, more than qualifications, is a general educational capacity which includes
general knowledge, the capacity of association, of knowing what tools you
need for the work you have to do, where to find them, how to acquire them and
how to apply them. In other words, a general intellectual level, which implies
a complete redefinition of the education system: the social capacity to build
bridges between work and education” (Castells, 1998a, 1998b).

Talking of globalization inevitably leads us to the subject of humanis-
tic education, which focuses on the person as a whole, and therefore does
not exclude esthetic, affective, moral, civic or social aspects, or, if we pre-
fer, aspects of the human heart, insofar as the heart encapsulates and uni-
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fies the whole person.

It is increasingly clear that the future is in the hands of the people who
have a humanistic vision and focus, because this is what makes possible
serene dialogue, enables defense and respect of the dignity of people and
things, helps us to know the limits of things and our own limits, opens reality
to us, and makes us capable of overcoming the outer dispersal which our
society causes.

In all this, it is implicit that our interest in the educational process implies a
concept of the person, of social reality, of inter-subjective relations, of action and
of ethics. Any educational process which is not based on these basic issues will
be reduced to an instrumental process of information transfer or purely technical
training of the individual, in a technocratic and dehumanized context, which
does not in any way respond to the expectations that await it in the new society.

On the other hand, inextricably linked with all of this, a desire arises to
recover the meaning of community (the human being’s social nature). As
Sennett says, in the context of a story he narrates about a father and son:
“Harry seeks, in electronic communications, the meaning of community which
Henry, his father, enjoyed when he went to the general assemblies of the
porters’ union — but Harry finds his online communications are brief and
rushed. It is like the problem of the children: when you aren’t there, you find
out about everything later” (Sennett, 2000: 19).

The fleeting nature of friendship and local community, which are a con-
stant complaint of our days, forms the background to a more acute concern
which is latent: the family. How can we protect family relationships? This
question is present in the heart of many men and women today. Values like
responsibility, behaving honorably, commitment — how can we encourage
these in the present climate? What real influence does the family have? And
if we weigh all these things up, which has the greatest influence on young
people: the family, the school, internet, peer groups, the neighborhood?

The web is sometimes presented as the panacea which will restore the
lost connection with others, but the web can also weaken social bonds. The
web can turn into an inhospitable frontier.

If we are examining the phenomenon of globalization, we must of ne-
cessity pay special attention to moral and civic education. This education
must, of course, begin in the family, in the media, in the streets and the neigh-
borhood, and it must continue in the school, even though this is far from
being the main actor in this scenario. This leads us to develop a moral and
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civic education which pays attention to cultural differences and deficits.
In the knowledge society, education must fulfill this transcendental mission:
it must propose and consolidate areas of belonging. These are probably the
two great challenges facing education in the globalized society: 1) to recover
the sense of belonging (“place”), or the defense of space, and 2) to offer an
alternative to instrumentalism, the faceless power of the web-society. Here,
in part, lies the tension between globalization and localism.?

We are in special need of an education which can deal both with the glo-
bal and the particular or local. Place acquires importance, as it becomes a
community when there is a we who live there, who make it habitable: “com-
munity evokes the personal and social dimensions of place” (...) and “one of
the incidental consequences of modern capitalism is that it has reinforced the
value of place and awakened a desire for community. All the emotional condi-
tions which we have explored in the workplace inspire this desire: the uncer-
tainties of flexibility; the absence of trust and deeply-rooted commitment; the
superficial nature of teamwork; and more than anything, the specter of not
achieving anything in the world with oneself, of “making a life for oneself”
through work. All these situations push people to seek another place, another
arena where affection and depth are possible” (Sennett, 2000: 144-145).

The city is thus a key place insofar as it is a system from which the
global problems of humanity can be addressed locally. In this context, there
are two vital concepts within the framework of the city: its viability — effi-
cient communications and transport networks, services and trees — and its
habitability - family accommodation, shopping areas, places for working and
walking, schools, and in general all the intimate, private places where people
can rest (De Pablo, 1998).

“The role of the cities in the Information Age is to be means of producing
innovation and wealth, but even more, means that are capable of integrating
technology, society and quality of life in an interactive system, in a system
which produces a virtuous circle of improvement, improvement not only of
the economy and technology, but also of society and culture” (Castells, 2000).
In short, the city is the human space where we learn to live together.

But cities are the scene of complex phenomena, such as, for example, the
concentration in space of ethnic minorities within the city, particularly in the
suburbs of large conurbations in which minorities in fact constitute the ma-
jority of the population. This is a characteristic phenomenon of our societ-
ies: the era of global information is also that of local segregation. The phe-
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nomenon of the concentration of underprivileged ethnic minorities in partic-
ular places often leads to an intensification of poverty, deterioration of living
conditions and urban services, worsening of unemployment rates, and a rise
in crime rates.

The multicultural city is in a sense a city that is enriched by diversity,
but with the risks that this entails; at the same time, it is also a city which
bears the brunt of the breakdown in social solidarity and is threatened by
waves of human violence (Borja and Castells, 2000). There is also a further
problematic area, one which is difficult to discuss, which is the emergence of
floating populations that are directly related with the globalization of the
money flow and of communications. This is a new urban reality to which
cities have yet to find a solution.

The thorough-going social evolution which our western society is staring
in the face has contributed to the appearance of a new society which has been
called the knowledge society. Today, we talk of a knowledge society, but we
might equally well talk about a “learning society”. There is ample evidence of
this transformation, such as the explosion in concepts such as “lifelong learn-
ing”, or the link established between such important problems for the social
conscience as unemployment, and the need to develop educational processes
to provide an adequate response that might point to a solution.

The role of education in the communications society, then, is precisely to
mediate between the local and the global. Hence the title of this article: “Edu-
cation (moral or civic) in a globalized society (the knowledge society). Educa-
tion is what makes it possible for information to become knowledge. “Educa-
tion is not just placing the child in the school, or ensuring that there are good
schools. In the first place, education must begin from a developed educational
system so that the people who come out of it are capable of independent thought,
are self-starters who can manage their own learning for the rest of their lives.
But there is more to it than this (...), there is the concept of the city which
educates: not only is the school an element in education, but there is a notion
that the whole of a local society can educate, through various interactions,
cultural activities, relations with the media, and including elements of citizens’
participation. This is the set of local social relations which produces an inter-
active information system, which develops the educational capacity in a broad
sense, not restricted simply to the acquisition of knowledge” (Castells, 2000).

But sometimes this desire for community which we experience can
be a defensive feeling, which leads us to reject the foreigner, the immigrant,
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the stranger. It is therefore necessary to have a pedagogy of acceptance,
recognition of personal biographies, which are more than ever linked to non-
academic settings. It is also important to emphasize the close relationship
between learning, affectivity and personal identity, although there is no space
to explore this more deeply here.

We are responsible, Ricoeur would say, because there is someone who
trusts in us: “because someone depends on me, I am responsible to other for
my action” (Ricoeur, 1992: 165-168). I can only keep up the demands on my-
self because I know that there is a witness, someone who trusts me, who needs
me. But who needs me? This question could be posed by someone lost in the
society of the masses, or the society of the individuals, in which we live.

r

The problem is the social mistrust which such situations of rapid change
generate, which is natural when we see the State as the only guarantor of
social justice. The citizen thus understands that it is legitimate to pursue
individual interests without thinking about others’ rights or the common good,
which are a matter for the law to protect. In such a situation, the whining
culture flourishes — people claim their own rights — which puts paid to any
solidarity which is not channeled through the State (Naval, 2001).

It is clear that this panorama requires us to take action along the lines of
preparing people to realize and take on the civic responsibility which is ours,
in the awareness that all personal decisions have social and political implica-
tions. We need to discover what each of us can do to contribute to the com-
mon good, and we need to generate new attitudes that counteract the culture
of whining and suspicion — attitudes based on trust, a sense of responsibility,
constructive dialogue, the spirit of cooperation, and the capacity for initia-
tive. This is a special kind of “social literacy”. In this way, social participa-
tion becomes more than a political right, a civic duty, which triggers no fear
or rejection, but which calls on us to participate because it is people who
need it, people whom it affects.

One key point, educationally speaking, in the formation of the character
and social relations, is a healthy understanding of the dichotomy autonomy-
dependence, which is truly disfigured by modernity.

In general terms, what is lacking is a sense of human sociability: which
also includes recognition of the need for independence or autonomy, and the
natural dependency of oneself and others. This point has a radical impor-
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tance, since admitting one’s dependency is in some way related to reaching
the independence towards which our education is directing us (Maclntyre,
1999: 85). The idea is that, as independent people, we should be able to live
together, accepting and cultivating our common bonds. If we do not do so,
how shall we be able to achieve a common good? The reality is that the
history of each of us is also the history of the people who were present or
absent, helping us, intervening, or failing to do so (Maclntyre, 1999: 73).

On the sociological level, there is also a certain dispiriting skepticism
which may lead to cynicism, in reaction to what we might call the imperfec-
tions of democracy. Thus the State, the market and the mass media seem
today to be, as Llano indicates (1999) in Humanismo civico (Civic Human-
ism), the real mediating powers which paralyze the liberating energies of the
liberal democracies.

Freedom, as is obvious, requires support and encouragement on the so-
cial plane (Naval, 2000). Participation and responsibility are probably the
two key concepts for understanding what we are talking about when we talk
of citizens. A theoretical and practical concept of society must be pursued
which values and promotes three characteristics that mutually require and
reinforce each other, which are (Naval, 2000):

1. the active role of real, concrete human people;

2. the consideration of human communities as essential, decisive set-
tings where the women and men who form them can develop to their full
potential;

3. the high value of the public sphere, as the arena for the unfolding of
social freedoms, and as the guarantee that the lives of these communities
should not suffer any interference or pressure from external powers.

One route that must be tried is that of “giving public importance to citi-
zens’ virtues” (Llano, 1999: 22). This is a truly important point, since what
is meant is a call to participation and social initiative. It is true, as Ash says,*
that there are still many people who see in the State the main core of identity
and its project of democratic self-government. But it is also clear that the
state model is not unique or perfect, and in fact, the greater the economic
ease and cultural level of the citizens, the less they depend on one single
identity. It would seem relevant to point here to the public dimension and
meaning of those areas generally known as private, such as the family sphere.
Feminist ethics here has played a leading role. The citizen’s virtues are first
learnt in the family, in the small communities in which the child first lives. If
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the child learns to trust and care for others in the atmosphere of the home, he
or she will find it easier to do the same in the social or professional sphere.
The other people in the home are a step towards the other people he or she
will meet outside, in society. Conversely, family conflicts are often the ori-
gin of violence, not only in the home, but also outside it.

In this way, the pronoun “we”, which some feel to be dangerous, needs
to be explored in a more positive light: as a shared destiny. “What kind of
personal relations sustained over time can be contained in the use of we?”
(Sennett, 2000: 146). Today it seems that the mere distant possibility of be-
ing dependent on someone provokes feelings of shame and rebelliousness.
Dependence is repudiated as something shameful. But this rejection of de-
pendency does not produce bonds which enable sharing; rather, it erodes
mutual trust and commitment.

“The social bond basically arises out of a sensation of mutual dependence.
All the dogmas of the new social order hold dependence to be a shameful
condition: the attack on the rigid bureaucratic hierarchy tends to free people
structurally from dependence; and it is supposed that risk-taking means stim-
ulating self-assertion rather than submission to what is given. In modern cor-
porations, there is no honorable place for service (...). John Kotter celebrates
consultancy as the summum bonum of flexible business behavior, which means
that the consultant is not indebted to anyone” (Sennett, 2000).

Yet this opposition between dependence and independence is a cliché
which needs rethinking, as it is too much of a stereotype to equate strong and
independent, in opposition to weak and dependent. As the psychologist J.
Bowlby comments, a healthily independent person is capable of depending
on others when “the occasion requires it, and also of knowing whom (...) to
trust” (Bowlby, 1973: 359).

The fear of becoming dependent on someone causes true flights, and in
the last instance, people run away from themselves. Instead of forging human
relationships in trust, we often seem to base them on defensiveness or mistrust.

The problems which surround trust can have two basic forms: 1) a lack
of trust, and 2) active suspicion of others. The bonds of trust are, logically,
put to the test in situations of danger, when things go badly and we need
help. Who do we trust now? Who is worthy of our trust? To whom can we
make this confidence which will lighten our heart? It could be that the very
person who shows the greatest distrust of others is like that because he or she
is ashamed of being in need. This means that recovering our trust in others is
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a reflexive act: we must overcome our fear of our own vulnerability, and
accept help. Giving and accepting are the very core of the concept of com-
munity. Receiving and giving are a bridge that extends from person to per-
son. But this bridge needs both pillars: if one collapses, the bridge will fall in
(Guardini, 2000: 41 ff).

This does not by any means mean that no conflicts will arise in our day-
to-day life together. Of course they will — but that is not a reason to opt for a
culture of distrust. Some authors have even gone so far as to maintain that
inner conflicts also create bonds. Strong bonds between people imply commit-
ment over and above their differences over the course of time (Coser, 1976).

In education, this point is of key importance, since when the other per-
son fails us, the consequences are tough: we are disconnected. Perhaps some-
one might add: but what if the other person makes us distrustful? The imme-
diate result could be that we would fall silent. If, for example, the system in
some way irradiates indifference (Sennett, 2000: 29), when, for example,
everything is measured in terms of human effort, then a lack of trust is gen-
erated, because one has the sensation that one does not matter as a person,
one is not necessary to others, one is dispensable; and this creates insecurity
on the one hand, and a lack of response, mute behavior, on the other.

Sennett maintains that the increasing insecurity experienced by workers
makes it impossible for them to achieve a moral identity. The relationship
between risk and character is not coordinated in intelligible terms, for fear of
what is new, or for fear that past experience does not count. Perhaps the most
confusing thing about flexibility is its impact on character (Sennett, 2000: 10).

Globalization, on the other hand, requires this flexibility in the work-
place, but we ought to ask whether flexibility, with all the risks and uncer-
tainties it entails, will solve the human problem it addresses. How can a
sense of commitment be kept alive in the midst of all this uncertainty? Flex-
ibility is thus presented as a challenge for character building, if we take into
account the ingredients that are deemed necessary for flexible specializa-
tion: high technology, speed of communications, swift decision-making, and
the willingness to let the changing demands of the outside world determine
the inner structure of institutions (Sennett, 2000: 47 and 53).

Risk, in this panorama, is something quite everyday and unremark-
able in a globalized society. But to take on this risk we need spirit, character.
Sometimes, when we take a risk in our careers, or in life in general, we are
more worried about losses than gains. As Tversky says: “people are much
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more sensitive to negative stimuli than to positive ones (...). There are few
things which can make one feel better, but the number of things which can
make one feel worse is infinite” (Tversky, 1990: 75).

In this way, the action of running a risk takes on the attributes of a narra-
tive. But it is a dangerous story, because what we feel is missing is a plot that
can organize behavior. “Stories are more than simple chronicles of what hap-
pens; they give shape to the passing of time, suggest reasons that explain
why things happen, and show their consequences” (Sennett, 2000: 29).

The dilemma of how to organize one’s life story today is partly resolved
by seeing how to confront the future, how we accept failure, which is more or
less inevitable, and what fate we have in mind. In life, on many occasions, risk
advances because of the fear of doing nothing, in the same way that when
someone does not believe that something can be done to solve a problem, in
the long term he or she stops thinking and a feeling of uselessness arises.’

In a different order of things, as a replacement for a true sense of com-
munity, in order to generate this lost trust, we often talk of encouraging team
work — the need to foment cooperative work is certainly a real one. But we
also need to note that team work is not a panacea. The bonds formed in team
work are usually weak, since the team goes from one task to another very
quickly and the people who form the team also change during the process.
Solid bonds, loyalty and trust, require a longer association, and are therefore
less easily manipulated. “The fictions of team work, because of the superfi-
cial nature of its content, its focus on the immediate, and its way of prevent-
ing opposition and confrontation, are useful in the exercise of domination”
(Sennett, 2000: 121). Firm bonds in human communities require an accep-
tance of differences that can come up between individuals over the course of
time. Moreover, team work does not generally have a place for differences in
rank and power, and so the kind of community it promotes is a strange one.

1v

For the negative effects of globalization to be alleviated, it is important
for the media to be seen and used for what they are: media, tools, but never
ends in themselves. This is a crucial point for education.

The media, which could have served to bring us closer to each other,
seem not fully to have achieved this goal as yet. Furthermore, the atomiza-
tion of the social body which globalization threatens us with is exacerbated
by the influence of the media, which seem to constitute the main arena for
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universal exchange and relationships. These media penetrate our intimate
sphere and make it spectacularly easy for us to connect up with the rest of the
world. In addition to this, they work imperceptibly to spread lifestyles, ways
of living, that gradually become shared knowing and living, without so much
as provoking a critical response.

But as well as having inherent dangers, communication technologies
are excellent instruments in the service of education: they have the capacity
to be the driving force of change. We have one paradigmatic case: internet,
the shape which organizes activity, the infrastructure of the knowledge society.
But the infrastructure does not form a society by itself. It is a necessary, but not
a sufficient condition. “Increasingly, the Internet Society, the organization which
brings web designers together, is realizing that the problem is no longer in
internet so much as in society. The weight is shifting from computer technolo-
gy to social, economic and cultural technology” (Serra, 1999). We can thus
observe a change in name: from ICT (Information and Communications Tech-
nology) to SIT (Social Information Technology), which marks the transition
from the knowledge society to the new knowledge culture (culture of the new
knowledge society): the generation of new fields of knowledge and new insti-
tutions of creation and reproduction of the new knowledge. “This entails the
design of the most delicate area of the knowledge society, that of its institu-
tions and research networks, and of higher education, that is, the design of the
digital culture, the culture of the new knowledge society” (Serra, 1999).

In short, “the cultural battles,” Castells tells us “are the power struggles
in the information age. They are waged first and foremost in the media and
through the media, but the media are not the actors who have the power.
Power, the ability to impose behavior, lies in the information exchange net-
works, in the manipulation of symbols, which relate the social actors, insti-
tutions and cultural movements together through icons, spokespeople, and
cultural amplifiers” (Castells, 1998a, 1998b). At the base of all social change,
in the last analysis, we find people. People who are capable of inner growth,
of knowledge, of boosting their operative capacity; this is something differ-
ent from mere information (Llano, 2000).

In this way, the innovation of knowledge calls out for us to heed educa-
tion, learning, training and research. The knowledge society is a society in
which education is really given the place and role that it deserves, without a
need for concessions, because what is really important is learning, and this is
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a process that never ends.

It is true that modern communication technology has speeded up the
process of collaboration, but in the media industry (Sennett, 2000: 112), the
face-to-face seems still to be the best way of broadcasting. “In team work on
something that is not material, in which people work together to create an
image, the act of communication is more important than the facts that are
communicated; to communicate, the conversation must be allowed free play,
it must be open and accessible” (Sennett, 2000: 113). We can easily see the
importance of this point for the world of education.

\%4

By way of conclusion to this reflection on community, character and
trust, in other words, on moral and civic education, in a globalized world, let
me make a proposal which is inspired by Guardini’s book Vir#ii (1997), which
made me see in a new light the need to arouse, in our educational activity,
some character traits — virtues — related to frust, in order to promote a sense
of community. After all, trust plays a leading role in the human being’s abil-
ity to be sociable. This trust could be viewed from two points of view, which
are both of utmost interest for education: trusting and being trustworthy.
Guardini offers a stimulating way of seeing and approaching human socia-
bility. These are moral virtues with a social or political dimension, in the
classic sense.

These virtues include acceptance, truthfulness, patience, respect, lack
of ulterior motives, understanding, politeness, silence and the capacity to
welcome others.® Whatever the outcome of this, talking about trust means,
in the last analysis, genuine dialogue, authentic inter-subjective communica-
tion, and intense, fluent participation (Naval and Altarejos, 2000; Naval,
1995): this is the key to approaching education in a global society.

NOTES

! Curiously, one point on which both poles implicitly meet is that of the value of
and need for solidarity. J. Petras writes, with a certain cynicism, that solidarity is the
alibi which serves some to pacify the victims, and other to cooperate in this task
consciously or unconsciously, and also obtain some benefit from the situation (see
Aguirre, 1998).

2 The book by R. Sennett (2000) is of great interest in this context.

* In a thought-provoking article entitled “El reverdecimiento del yo: el mov-
imiento ecologista,” Castells (1998) shows how ecologists have, among other things,
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found a way out of this dilemma, by proposing that “in what is only an apparent
contradiction, ecologists are at once localists and globalists: globalists in their man-
agement of time, and localists in their defense of space.” Available: http://
www.lafactoriaweb.com.

* See El Cultural 20.11.00.

5 “Apprehension is anxiety about what may hapen; apprehension is created by a
climate in which constant risk is emphasized, and it intensifies when past experience
seems not to serve as a guide for the present” (Sennett, R., 2000: 101).

¢ For a more developed description, see Naval (2001).
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B IOUCKAX ITOCPEJHUKA

JImumpuiu UBAIIIUHI[OB

Ipomanem eemep uineiigh pocwi
800716 MOUL MPONUL,

20e cepotl yaniu Hemoma,

20e €108 nYCmuvlpb.

T'oe 0adxce ecmpemug ueii-mo 632140
cnewuis npoumu.

A cepoye 2ynxo bvbem 8 8UCOK:
Iycmu! ITycmu!!!

[IpakTrdecku KaKIbIi YEIOBEK MePUOTNIECKH UCTIBITHIBAET TYBCTBO
onuHOYeCTBa. [Ipn 3TOM, CaMo 3TO YyBCTBO MHOTOCIOHHO U MHOTOMEPHO:
YEJIOBEK W BCENIeHHAs, YeJI0OBEK U OOIIECTBO, YeIOBEK U ero myina. B kax-
IO W3 3TUX CYNEepIIO3UINHA MPUCYTCTBYET MpoliemMa MPUTSHKEHHUS U OT-
TaIKUBaHUA, Ipo0IeMa MOUCKa UASHTUIHOCTH, MPOoOIeMa COXpaHECHUS
cBoero Sl. B kaxmoi u3 HUX NMPUCYTCTBYET OMHAPHOCTH, Kak (pyHIaMEH-
TaJbHOE CBOMCTBO MUPO3IaHHUA.

Korna omnennBaents mpoucxopsinee ¢ MO3UINi BHEITHETO HaOoaTe-
JIs1, CO3/1aeTCs BIeUaTieHne O Bce OOMbIIell COBMEIIEHHOCTH JTIONIEH B ITPO-
CTpaHCTBE KOMMYHHKalMii. Bce Jarie mpoucXoAuT HEMmOCPeACTBEHHOE 00-
IIeHNe paHee M30JIMPOBAHHBIX YWICHOB O0IIEeCTBa — MHBAIMIOB, TTOXKHIIBIX
JIIONICH, JTIOZICH ¢ HapyIICHUAMH TE€X WU WHBIX QyHKIuMA. [Ipn 3ToM ipeoo-
JIEBAIOTCS HE TOJBKO TPAHMIIBI JKIIIAIIA, HO TOCYAAPCTB H MaTePHUKOB.

BupTtyanpHOE TpOCTpaHCTBO BOOOIIE CHIMAET TIOHSATHE TPAHMIIBI, KaK
TIpejielia mepeMenieHus: CMBICTIOB. BupTyanbHas KOMMYHHKAIAS UTHOPUPY-
€T He TOJIBKO TeorpaduiecKie ¥ ToCyIapcTBEHHBIE TPaHHUIIBI, HO TAKXKe Tpa-
HUIBI KOH(heCCHOHANBHBIC, TEHAEPHBIE 1 BO3PACTHBIE.

Bce 310 nomkHO OBITO OBI CHATH TIPOOIIEMY omuHOYecTBa. OoMHOYEC-
CTBa SK3UCTEHITHATHHOTO.

Ho mipaB 6611 bepasieB, ToBOpSTIIHiA, 4TO «0OBEKTUBUPOBAHHBII MUD HH-
KOTJIa HE BBIBOAWUT MEHS W3 ofgnHo4YecTBa. M xorma bor craHoBuTCs 00Bek-
TOM, TO ¥ BOT He BRIBOIUT MEHSI U3 OJMHOYECTBAY.!
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Ecmu nipobrieMy omuHOUYECTBAa paccMaTpuBaTh HE B KOHTEKCTE COIH-
ANBHBIX OTHOIIICHHI, & KaK CJICJICTBUE HAIICH BRIYJICHEHHOCTH U3 BEYHOCTH,
TO CTAHOBHUTCS TIOHITHA €r0 HapacTarolas HapsLKeHHOCTh. Bee Gonbiias
MOTPY>KEHHOCTh YEIOBEKA B CETOMHSIIHUI JIEHb, C €r0 «CHUMYJISIKPAMUY,
OCTaBJISIET €r0 HaeIuHe C CaMUM COOOM, C BHYTPEHHUM KOMMYHHUKAIIMOH-
HBIM KOH(JIMKTOM - YeJIOBEKa ITUBIIIN30BAHHOTO U YeJIOBEKa TEPBOOBITHO-
ro’, He U30bITOTO HAMH B XOJI€ OTIOKEHHOM sBoronu Homo Sapiens.

Pazpemrenne 3Toro KoHMINKTA, K COKAICHUTO, TIPOUCXOINT HE B 00J1a-
CTH TTOKMCKA U OCMBICIICHUS €T0 MIEPBONPUYHNH, & B BHITCCHCHUH KOH(IIUKTA B
00J1aCTh KOJUIEKTHBHOTO 0€CCO3HATENLHOTO, KOTOPOE, B CBOO OYepe/ib, HOP-
MUPYETCsl TIOCPEACTBOM OMNpEJENICHHOTO poyia Mudonorem®. Mudonnoru-
3HPOBAHHOE COCTOSIHUE CO3HAHUS SBISACTCS CHITbHEHIITM HEHTPAITU3aTopoOM
TakuX (yHIAMEHTAIBHBIX KYIBTYPHBIX OMHAPHBIX OIMIO3UIINHN, KaK KH3Hb
W CMEPTh, IPaB/ia U JOXKb, WILTIO3US ¥ pealIbHOCTh. B TOke BpeMs, Mudoio-
THYECKUE KOHTYPBI KYJIBTYPHI 33]1af0T PAMKH, B KOTOPBIX CYIIECTBYIOT STHO-
KYJBTYPHBIC COOOINECTBA. DTH PaMKH MPHU3BAHbI, B MEPBYIO OUEPEb, CIe-
JaTh MUP KOHEYHBIM, OCSA3aEMbIM U TMOHITHBIM. DTH K& PaMKHU JIAIOT BO3-
MOXKHOCTb UJICHTA(UKAIINY HHIUBHYyMa H COLUYMa, OTIPEICTISISI K OTACIISIS
CBOHUX OT UyXKHX.*

Jloces B «/luanekruke mudax»’ yreepxkaaeT: «Mud — HeoOXxoaumeitmas —
TPSMO HY)KHO CKa3aTh, TPAHCIICHICHTATEHO-HEO0X0AMMast — KaTErOPUs MBIC-
JIV Y1 )KU3HU, ¥ B HEM HET POBHO HUYETO CITYYaifHOTO, HEHY)KHOTO, TIPOU3BOITh-
HOTO0, BBJTyMaHHOTO I (DaHTACTHIECKOTOY.

Coxarue KU3HEHHOTO MIPOCTPAHCTBA, HA3bIBAEMOE TII00ATN3AITHEH, TIPHBO-
JIAT K CTOJIKHOBEHHIO M3HAYAITLHO HEM3MEHAEMBIX MU(OTIOTeM, UX TpaHc(op-
MaIl|X | JIOMKE, YTO JIUIIACT YeNIOBEKA STHOKYIBTYPHOH MICHTUIHOCTH. UyK-
JIbIC CXEMBI HE BBITECHSIOT U3 TIOJICO3HAHBSI CTPAX Mepesl MUPOM, He 3allUIIaioT
ot 6e31HbI KocMoca, He TIOMOTaroT KOHEYHOMY TIePEeKHUTh O¢CKOHEYHOCTb.

Kax e cyienarh B3aUMHO MPOHUIIAEMBIMU MH(OJIOTHUECKUE TPAHUIIBI
3THOKYJIBTYPHBIX MUPOB? KT0O Bo3bMeT Ha cebst poib [locpenHuka Mexy
MHOH M MUPO3JIJaHHEM, MEXKTY MOUM MHPOM U MHPOM JPYyroro?

Ckopee Bcero, MOMBITKH BBEICHHS YHUBEPCATIbHON YTUKHU, MPUBSA3aH-
HOW K 3¢MHO¥ TTOCKOCTH, 00peveHBI Ha MPOBaJl. ITO MPOCTPAHCTBO MOJTHO-
CTBIO 3aHATO THOITUICCKUMHU CUCTEMaMH, Oa3UPYIOIIUMHUCS Ha KOJUICKTHB-
HOM 0€CcCO3HATETFHOM.

Heo6xomumo 3a1aTh paMKH, He CTOJb IUIOTHO 3aHSThIC MUGOIOTHYeC-
KAM CO3HAHHEM.
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3nech ciemyeT MOqIepKHYTh, YTO MOMCKHA YHUBEPCATHHOW CHCTEMBI
IIEHHOCTEH HEe OTMEHSIOT aKCHOJIOTHIECKUX MPAKTHK Ka)KJOTO 3THOKYIIb-
TypHOTO MHpa. Tak e Kak MHOTOMEPHOCTh (u3mdeckoil Beenennoit e
OTMEHSIET MMPUBBIYHON TPEXMEPHOCTH HAIIeTo 3eMHOTO CYIIECTBOBAHWS.
B Toxe Bpems, BO3Bpamiasich K BBIIIE CKa3aHHOMY, W TBITAsICh HAIIyIaTh
TO o0IIee, YTO MOXKET CTAaTh PYHIAMEHTOM MHOTOMEPHOCTH HAIero 3eM-
HOTO MHpa, MBI BBIHYK/JIEHBI COBEPIIUTH MEPEX0] K KOCMOATHKE, KaK K
OJHOMY W3 YHUBEPCAIbHBIX 3aKOHOB MHUPO3IaHUs, HE CBSI3aHHBIX C aHT-
POTIHBIM TIPUHITUTIOM.

XoT4 371eCh CIEeyeT OTOBOPUTHCS. AHTPOIHBIN NPUHITUII, Tpe/Ioia-
TaroInil «HaOIIOaTeNs», CKOpee BCEero, BepeH. Brie uaer peus 06 «aHT-
POITHOM TIPHHIIATIEY, CBI3aHHOM C 3¢MHBIM YEJIOBEKOM.

’KuBydecTs MEQOIOTHYECKOTO CO3HAHUS O0YCIIOBICHAa CaMOW CTPYK-
TypO¥ HaIlleTo MBITIUICHNS. MBIIIICHUS BHepeueBoro. Mccnenopanus B 00-
JIACTH TICUXOIMHTBUCTUKH ITOKA3bIBAIOT, YTO «CHCTEMA YHUBEPCATUH (BBISB-
JICHHBIX Ha MaTepuale BCeX S3bIKOB) JOKHA YKA3bIBATh HA CXeMYy (TTIaBHBIC
XapaKTEPUCTHKH ) TOTO KO/, TIPH MTOMOIII KOTOPOTO OCYIIECTBIISTIOTCS MBIC-
JUTENBbHBIC OTIEPAIlUA HOCUTEISIMH JTFOOBIX SI3BIKOBY».° BeromunaeTcs [Tna-
TOH ¢ ero Unesamu...

Brmiontae ectecTBeHHO, H3MaraeMoe gainee, He 0ojiee 4eM TUIoTe3a, MpH-
TOM BBICKa3aHHas ¢pparMerTapHo. OIHAKO, YBOITFOIMOHHAS STTHCTEMOIOT U,
npornoBenyemas Kapmom Ilonmepom, cunrtaeT mone3HsIM BOpackiBaHUE B
o01ee HHPOPMAITMOHHOE TI0JIE Pa3IMYHO 000CHOBAHHBIX HIICH, C TEM, UTO-
OBl €CTEeCTBEHHBII OTOOP CBEPIIHII CBOE JIEJI0, HE OTNISAABIBAsCH Ha CyIIe-
CTBYIOII[HE TIOTMAThI HAayKH.

Yrnomunanue Kapia Ilonmepa 31ech Ooiee ueM yMeCcTHO, Tak Kak B
cBoeit kanre «OOBEKTHBHOE 3HAHUE) OH HHTEPIPETHPYET Teopuio Dopm
u Wneit IlnaroHa B ayxe IUIIOpaTACTHUCCKOW GUI0COGUH, I KOTOPOit
MHpP COCTOWT II0 KpaifHEel Mepe U3 TpeX Pa3IuvHbIX CYOMUPOB: Gpuzndec-
KOTO MUpPa, MUPa MEHTAJIBHBIX COCTOSHUN ¥ MHUpPa yMOIOJAraeMbIX CYIIl-
Hocredd.” B Toxe Bpems, TpeTuit mup Ilonmepa HEYTO OTIUYHOE OT TOTO,
YTO 3aKjaApBai B Hero IlmaroH.

«41 monarato, — mumret Ilommep, 9TO MOXXHO IOHUMATh PEATFHOCTH FITH
(kKaK 3TO MOXHO Ha3BaTh) aBTOHOMHOCTH TPETHETO MUPA U B TOKE BPEMSI TIPH-
3HaBaTb, YTO TPETUI MUP BOSHHUKAET KaK MPOIYKT IEATEIHHOCTH YeJIOBEKa.

MoxHO [jake TPU3HABATh, YTO TPETHUH MUP CO3[aH YEITOBEKOM H B TOXKE
BPEMS — BO BIIOJIHE SICHOM CMBICIIE — SIBJISIETCSI CBEPXYEIIOBEYECKIM». b
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Ha nam B3misiz1, NCXOAS M3 TEOPHH MHTEIUIEKTYalIbHO-TyXOBHOTO KOH-
THHYYMa, B fanbHeimeM Teopun MJIK, (cM. gokimam aBTopa B IECATOM BHI-
mycke «MeXXTyHapOAHBIX YTEHHUH M0 TEOPHH, HCTOPUH U Pritoco(hrn KyIb-
TYpBI»), HHTEJUIEKTYalIbHO-AYXOBHOE TT0JIe, BKITIOUaloIee B Ce0s HHTEIIEK-
TYallbHYI0 M TyXOBHO-HPaBCTBEHHYIO COCTAaBISIONMIHE YHHBEpPCyMa, U
SBIISIETCS] TPETHUM MHPOM. B 3TOM citydae, cocTaBisromas TpeTbero Mupa,
3aganHas Kapiowm [lonmepom, opraHuyHO BXOAUT B HETO.

Bepnaemcs k uiesM, BBICKa3bIBAEMBIM LIETBIM PSIOM CIEIHAIICTOB IO
TICUXOJTMHT BUCTHKE.

Hccnenosanusd H. I1. bexTepeBoil mokazaiu, 4To NCUXUUecKas 1eqaTellb-
HOCTB MPEACTABIIET COO0H KOAOBBIE OTIEPAIINH HAJl «aKyCTHIECKUMH, CMBIC-
JIOBBIMU M aKyCTHKO-MOTOPHBIMH dIIEMEHTAMM», IPUUYEM ISl «IIPUHSATHUSI
pEIIeHus YeI0BEYECKOMY MO3TY, TO-BHINMOMY, JOCTATOYHO KOMITPECCHPO-
BaHHBIX KOJIOBBIX (DOPM», KOTOPBIE «B MPOIECCE MBIIUICHUS U TAMATH MO-
T'YT HMETh CAMOCTOSITEIILHOE 3HAYCHHEY.”

YIIoMsSHYTHIE «KOMITpecCHpOoBaHHbEIe hopMbl» 1o MHeHUIO U. H. T'ope-
JIOBa «CyTh HE HEHPOIKBHBAJICHTHI PEUEBO MOTOPHKH, & CEMaHTHYECKUE
eMUHUIIBI, «CMBICTBY.'? [laee Nitbst HayMoBHY yTBEPIKIAET, UTO: «... KOI
MBIIIUIEHUS HEe N30MOPQEH Ko/laM BEIpaXeHHNs.» B cBoeM MHEHWH OH OomTupa-
ercs Ha pabots K. [Tpubdpama (S3e1ku Mosra. M.,1975 u [Icuxomornueckue
HCCIICIOBAHS TBOPUCCKOM AeATEIEHOCTH. M., 1975), B KOTOPBIX TTOCTIETHII
YTBEPKAAI, UTO «SI3BIK, C MIOMOIIBI0 KOTOPOTO TepenaeTcs nHbopManus B
MO3T€. .., He COOTBETCTBYET M HE JIOJDKHA COOTBETCTBOBATh TOMY SI3BIKY, KO-
TOPBIM JTFOJI TTONTE3YIOTCS B OOIIEHUH JIPYT C IPYTOMM.

IIpu 5TOM, OTCYTCTBHE TaKUX YHUBECAINH B TOBEPXHOCTHBIX CTPYKTY-
pax pa3NAYHBIX S3BIKOB, MPEIoaraeT uX HAIW9YHe B TTIyOMHHBIX S3BIKO-
BBIX CTPYKTYypax.

s gero HaMm moTpeboBacs SKCKypC B ICUXOIMHTBUCTHKY? J{71st ToTO,
YTOOBI MPEATIONOKUTH HAJTHINE €IIMHOTO ISl BCETO YejoBedecTBa Habopa
YHHUBEPCAJIHA, KOTOPBIE OIPEAEIISIOT IPOIIECC MBITIICHHS, U, KaK CIICICTBHE
3TOTO, BEIOOP MOJIENel TOBEICHIS.

Briasnenue 3TUX yHUBEPCAIH, KOTOPEIE, IO HAIIEMY MHEHUIO, SBIIS-
I0TCS IeMEHTaMHU HWHTEJUIEKTYalbHO-TyXOBHOTO OIS YHHBEpPCyMa, 10-
MOJKET MOHATH U MOCTPOUTH STUUYECKYIO CUCTEMY 0a3npYIOIIYIOCS HE Ha
MudoIoreMax pa3IuIHBIX KoH(eccHi, a Ha BHEKOH(ECCHOHATLHON KOC-
MODJTHKE.
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B Tteopun UJIK cyuiecTByeT NOHITHE OTJIEIBHON 1YXOBHON CYIIHO-
ctu (OIC) u ee TpexypOBHEBOU CTPYKTYpHI. [lepBHIi, HIOKHUN yPOBEHb,
BKJTIOYAET B ce0s Ppu3znueckrne XxapakKTepUCTHKA JTUIHOCTH, BTOPOH — CO-
[AaJIbHBIE, MEHTAIbHBIE TAPAMETPhI, TPETHH — HHTEIIEKTYaTbHO-TYX0B-
HYIO COCTaBJIAIONTYI0. Kakablif U3 ATUX ypOBHEHW BKIIIOUCH B CBOM CyO-
MHp U C HUM B3aHMOJIEHCTBYET .

Tax Hamre Tenmo, Kak GpU3NIECKHU OOBEKT, Yepe3 CUCTEMY «CTICTIHaH-
3WPOBAHHBIX» HEPBHBIX KIETOK MOJTy4YaeT WH(POPMAIIUIO OT BHEUTHUX pPa3-
IpaxuTeneil (cBeTa, N3MEHEHHs TeMIIepaTypbl, MAarHUTHOTO TIOJIST 3eMJTH U
T.JI.) ¥ KOTUPYET €€ CIeIuaIbHBIM 00pa3oM, o0ecrieunBast aicKBaTHYIO pe-
aKIIMIO OPTaHM3Ma Ha UX M3MEHEHHE.

Bropoii ypoBers OJIC B3auMOIEHCTBYET ¢ DKCTPACEHCOPHBIM ITOJIEM
COIIMyMa, C €r0 MEHTAJIbHBIM HAIlOJIHEHWEM, 3aBHCSAIIAM OT KOHKPETHOMH
AKCHOJIOTHYECKO MPAaKTUKN JTAHHOTO COIMyMa, KOTOPBIH, B TIpeaene, Mo-
JKeT OBITh PACHINPEH 10 STHOKYIBTYPHOW OOIIHOCTH, Ha3bIBAEMOM B ITOCIIE-
JTHEee BPeMsI STHOKYIIBTYPHBIM MHPOM.

Tpetuit ypoBeHb BKIIIOUEH BO B3aUMOJIEHCTBUE C MHTEIJIEKTYaJIbHO-TY-
XOBHBIM ITOJIEM YHUBEpCyMa.

VY COBpEeMEHHBIX HJIeaTNCTUIECKH HACTPOECHHBIX (PH3MKOB €CTh Mpe-
TTOJIOKEHHE, 9TO TTporpaMMHBIA Mexann3M MK (B UX TpakTOBKE MO3T IpPO-
TpaMMHUPYETCS HEKUM HEMaTepHaIbHBIM «51») aHAJIOTHYEH BEPOSITHOCTHBIM
TOJISIM KBAHTOBOW TeopHH.!! A 3TO 03Ha4YaeT, 4TO BO3MOXKHO OCO3HAHHE CBSI-
3U €IMHBIX 3TUYECKUX YHUBEpPCAIUN M Halleld MOBCEIHEBHON MPaKTHUKH.
Jlaxxe Oe3mokaszarelbHOE OCO3HAHNE ATON CBA3H MOXKET AaTh dh ekt «KeH-
Heta Bapka» u3 dpanractrueckoit mosectu P. @. [xoyHca « YpoBeHb mymay,
TTO3BOJIUBIITHI N300pecTH TPUOOP, CO3MAIONINN aHTUTPABUTAITHIO. AHAIIN3
CUTyaIuH, MopoXxaaromei 3ToT 3pdekr mpuBonutr Sxoa Mocudosuaa
CBHPCKOTO K MOHITHIO «B3aMMO3aWHTEPECOBAHHOTO HEMOHUMAHIID, KaK
OCHOBBI JIFO0OH MTO3UTHBHON KOMMYHHUKAIUH. '

CHsTHE 0CHOBOIIONATAIONINX OMHAPHBIX OMIIO3HIINI B peKUME B3a-
MMO3aWHTEPECOBAHHOTO HEMTOHUMAaHMS, 110 HAIlIEMY MHEHHUIO, MOXET BBI-
BECTH Hac Ha HOBBIA 3Tall B3aMMOOTHOIIEHWH CyNepITHOCOB, Kak Oec-
KOH(IUKTHO CYIIECTBYIONINX, B3aHMOTIPOHHUIIAEMBIX STHOKYJIBTYPHBIX
MHpPOB.
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IN QUEST OF A MEDIATOR
Dmitriy IVASHINTSOV

International Association «Russian Culture», St. Petersburg

The mythological contours of Culture determine the framework in-
side which the ethno-cultural communities exist. This framework’s primari-
ly function is to make the world finite, sensitive and comprehensible. Also,
this framework defines the socius and the socium, identifying the friendly
community and separating it from the strangers.

Compression of the living space, insultingly named the globalization,
leads to collision of primordially unalterable mythologemes, their transforma-
tion and breakage, thus depriving a person of his ethno-cultural identity.

Alien schemes fail to remove fear of the world from the subconscious,
fail to protect from the abyss of the Cosmos, fail to help the finite to outlive
infinity.

Is there a way to create mutually permeable mythological boundaries of
ethno-cultural worlds? Who will assume the role of Mediator between me
and the universe, between my world and the world of others?

It rather seems that the attempts to introduce a universal standard of
ethics are doomed to failure, given the diverse ethnic belief systems that
currently occupy the hearts and minds of people.

It is necessary to find a framework not so completely occupied by myth-
ological consciousness. This means the transition to cosmoethics as one of
the universal laws of the universe, independent of the anthropic principle.
Cosmoethics is the field of non-personal ethics, the intellectual-spiritual field,
sort of God, but cognizable God. The God in Whose image man is created, a
man who has not yet learned to read the myths of the Great Cosmos.
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THE PERCEPTION OF THE HUMAN SELF:
A PROPOSAL FOR ETHICAL ADJUSTMENT

Nicole NOTE and Diederik AERTS
Center Leo Apostel, Vrije Universiteit Brussel (VUB)

The late-modern or post-modern era is facing many challenges. Envi-
ronmental issues, the fragmentation and moral disintegration of society and
increasing levels of aggression have developed into serious problems world-
wide. But also the phenomena of alienation and unbridled individual auton-
omy have been recognised as requiring our attention. In this paper we will
set out to argue that at least some of these issues have a common ground for
being rooted in today’s perception of the Self. According to this perception,
we think of ourselves as essentially ‘self-reliant’ and surrounded by a world
that is sheer concrete reality. This has made it possible — though not neces-
sary! — for man to adopt a detached stance towards his social and physical
environment and, on the personal level, has led to a decreased meaningful-
ness of life. In the first part of this article we will try to pinpoint the way in
which today’s structuring blocks defining the human being have led man to
believe that he is essentially self-reliant, and we will discuss the consequences
of this belief.

If we are to counteract these socio-political and individual challenges,
we will have to move away from such a detached perception i.e. we will
have to adjust the very concept of man. In an attempt to make a positive
contribution towards a new perception and definition of man’s Self, the sec-
ond part of this paper suggests a number of (ethical) building blocks that
may help achieve this.

1. The modern perception of the Human Self

The perception of the Self is modern in the philosophical sense, which
means that it has been formed within the tradition of the Enlightenment and
Sciences. Rather than offering us a unified idea of man, this perception is
made up of a series of fragmented, at times mutually incompatible, subper-
ceptions. The four most salient of these, each of which we consider of equal
importance, are man as ‘rational’, as ‘autonomous’ and possessing an inner
core, as ‘hedonistic’, and as ‘self-interested’. In the following sections we
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will elaborate on the first perception of man, i.e. as a rational being, and on
its unintended side-effects. This will be followed by a discussion of the ef-
fects of the other three subperceptions. It is the complex combination of
these, and possibly other, perceptions that have engendered the challenges
referred to above.

1.1. The Human Self as rational

Since time and day, philosophers have debated on whether the human
being is best typified by his ratio or by his free will, and whether the two
views are mutually exclusive.! We will not go into these topics here. Rele-
vant to this study is the change in perception of what is considered ‘rational’
and its unintended effects.

As Taylor? describes, pre-modern man conceived of rationality as "look-
ing the right way’, as recognising God’s work in the world. In modern times,
this perception gradually changed, with rationality coming to mean the pur-
suance of a ‘causa sui’ project. Its consequences for the progress of a great
part of the world were immense. At the same time, it provoked a process of
‘Entzauberung’ (discenchantment — see below). The appropriate epistemol-
ogy to really know and control the world—objectivity- led to a ‘separation’
between man and surrounding reality, in the sense that he grew more out of
touch with the reality that he tried to know.

In more recent times, the concept of rationality is changing again, and we
can see that the idea of man’s participation in his outer world is gradually
replacing the causa sui project, and that the concept of objectivity is being
questioned and adapted. However, these earlier ideas on rationality very much
continue to colour our perception of the world around us, our Self-definitions
and the actions we undertake to structure society, such as economic actions.

The process of Entzauberung

We can classify science in the high days of Newtonian physics as pro-
moting this specific perception of rationality in terms of a causa sui project
by way of objectivity, and hence fully enhancing the process of Entzaub-
erung. The influence of Newtonian physics was to culminate in the claim of
Pierre Simon Laplace: “Une intelligence qui, pour un instant donné, con-
naitrait toutes les forces dont la nature est animée et la situation respective
des étres qui la composent, si d’ailleurs elle est assez vaste pour soumettre
ces données a I’analyse, embrasserait dans la méme formule les mouvements
des plus grands corps de I’univers et ceux du plus léger atome : rien ne serait
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incertain pour elle, et I’avenir comme le passé seraient présents a ses yeux”.?
This quote from Laplace, who lived from 1749 to 1827, is an outstanding
example of contemporary views of Newtonian science. Until the end of the
19th century, scientists continued to believe that it was only a matter of time
for science to come forward with a theory of everything. In the same period,
Charles Darwin published his “On the origin of species”, another milestone
in the development of western science, adding to the success of Newtonian
physics, and consolidating the Newtonian worldview. Past, present and fu-
ture came steadily to be seen as the gradual progress of humanity achieved
through its own efforts, rather than inspired by the artful work of some di-
vine plan. Man optimistically thought himself capable of rationally under-
standing and, at some further stage of development, possibly even mastering
nature and society.

This ongoing scientific process also stimulated the demystification of
life, according to which the magical and the mythical had to give way to
rational and controllable principles for soul-saving. In the 19 century, Tylor
was one of several positivist anthropologists who studied other cultures with
the indirect aim to clear his own culture of any magic-related perceptions.*
To become fully human, he argued, man and his culture had to leave behind
any irrational beliefs and superstitions.

Strongly intertwined with the previously mentioned consequences of ra-
tional thinking is the disenchantment of nature. Traditionally, there was a strong
connection between the magical, the religious and nature. People experienced
the earth as a living organism, as a mother taking due care of her children. This
psychological dependency on the earth has gradually ceased to exist, in part
under the influence of such rationalist thinkers as Locke. He reversed the rela-
tionship between man and the earth by pointing out that it was not the earth
that cared for man, but man who took care of himself by means of his own
labour. This approach fostered the view of the earth being ‘really’ a mass of
inert material that is there to be improved by man.’

There is another, unintentional way in which the bond between nature and
man has weakened, i.e. man no longer depends on his own senses to know the
‘truth’ about reality as he used to. Achterhuis quotes heavily from Arendt to
describe this process, which dates back to the days of Descartes, and which
Arendt holds responsible for today’s phenomenon of world alienation.®

At the turn of the 19th century, the first clouds appeared in the sky in the
form of a series of problems that could not readily be described by Newtonian
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physics. They turned out to be the nightmare of those scientists that had be-
lieved in the dream of an ultimate scientific theory of everything. It was the
beginning of the long and difficult birth of quantum mechanics. Rather than
merely destroying the universal validity of Newtonian physics, quantum me-
chanics put forward a worldview that was completely different from New-
ton’s. Heisenberg’s uncertainty relations, for example, showed that nature is
intrinsically indeterministic. What is more relevant to the subjects discussed in
this article, however, is that quantum mechanics proved the concept of ‘naive
objectivity’, as strongly proclaimed by Newtonian science, to be an illusion.
According to quantum mechanics, reality is such that in essence the observer
is a participant. Even in the case of material measurements, the objects to be
measured are affected by the measurements. This new ‘indeterminism and
participation paradigm’ that quantum mechanics was incontestably introduc-
ing into the core of man’s view of and interaction with nature, only spread
slowly as an awareness towards other fields of science. Rather surprisingly,
this new paradigm often seemed to have a more profound effect on the layman
than on the professional scientist active in a particular field of applied science,
especially engineering and medicine. Even today, there are physicians and en-
gineers that will advocate a worldview that is essentially Newtonian. This atti-
tude often reflects a sincere attempt to counteract a variety of confused new
age currents that turn the insights brought to us by quantum mechanics to their
own use. The ambivalence of the influence of western science on the nature of
our contemporary worldview is also due to the fact that today’s science itself is
highly fragmented. Genetics, which has proved a huge success in the area of
biology, is one example of several new and important discoveries that have
provoked the old Newtonian belief to raise its head again in the minds of groups
of scientists. Our times also see a renewed interest in socio-biology, after this
field of study had been neglected for centuries because of its connections with
the Third Reich.

To summarise, we can say that although long periods of marked influ-
ence by science have stimulated the process of disenchantment, science it-
self has reintroduced enchantment, through such elements as the uncertainty
and participation paradigm from quantum mechanics and other foundational
theories (e.g relativity theory). These new findings and insights are being
readily popularised through books, films and TV serials. ’

However, next to and in parallel with this reenchantment of the public
sphere, the more serious social issues, however paradoxical this may seem,
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are often still dominated by visions that can only be classified within the old-
fashioned Newtonian worldview. For example, in our daily economic think-
ing and acting the Newtonian worldview is still very much present and alive.
The concept of makeability and controllability, combined with the idea of
‘time is money’, makes for a powerful discourse of efficiency and ‘rational-
isation’. In line with this ‘rationalisation’ the surrounding physical world is
still viewed as a collection of objects that are at our disposal. Lukacz re-
ferred to this phenomenon as ‘Verdinglichung’: objects in the outer world
are presented as merely instrumental in satisfying human needs and plea-
sures. Adorno and Horkheimer use the telling term of ‘instrumental rational-
ity’, arguing that not only objects but also humans are now ‘used’ for a par-
ticular purpose. The cheap labour policy of some multinationals is an exam-
ple of how rationality has been reduced to instrumental rationality, in which
there is no more place for ‘Vernunft’ . Of course we are aware of the compe-
tition element in this example, but our purpose here is to point out particular
perceptions of reality may have unintended side-effects. Where rationality
takes man to the point of conducting causa sui projects in terms of of con-
trollability, makeability and objectivity, his relationship with his socio-phys-
ical environment is thus ‘naturally’ reduced to the merely instrumental.

On the personal level, the consequence is a decrease in meaningfulness. To
followers of such instrumental view, the opposite attitude of self-sacrifice and
trust in support from a source that is outside and transcends the Self, is naive.
Interpreting rationality in this manner, man has ceased to be capable of relating
to, being situated in, or orienting himself towards his natural surroundings.

Weber was early to understand that this viewpoint would make life a
difficult task to accomplish. He observed that to modern man, particularly
the younger generations, it would be hard to be proof against a daily reality
that is characterised by disenchantment. According to Weber, the pursuit of
inner experiences characteristic of modern man can be traced back to his
weakness of not being prepared to face the fate of contemporary time in its
true appearance.®

From a different perspective, however, the incapacity to depict reality in
terms of mere concrete objectivity is not necessarily a sign of weakness. It
may well point to the importance of man’s need to orient himself towards or
situate himself in a transcendend whole. By transcendence we mean that
which we cannot appropriate. Indeed, the postulate expressed in this paper is
that this is a primary need in man. This means that the ‘pursuit of inner
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experiences’ is nothing but an attempt to fill the gap that has been created in
his experiences. If reality has lost much of its traditional meaningfulness,
and if we have a fundamental need to link ourselves to a wider whole, we
will have to recover meaning by orienting ourselves to or situating ourselves
within a newly created, meaningful reality.

In this light we might reinterpret Marx’ commodity fetishism, according
to which people fall under the spell of and submit to their own trade activities.
We might also revise Girard’s® concept of the mimetic desire, as well as its
modern adaptation, i.e. the everlasting rivalry between men to achieve more
and better (of whatever). The accumulation of wealth is still highly regarded in
our society. It may well be that anyone following this route, for example by
imitating highly successful idols, is in fact expressing a fundamental and in-
trinsic need to orient or situate themselves in a broader reality.

We do not deny that this approach to linking one’s life to a transcending
reality may be conducive to finding meaning in life, but we do consider this
to be only a limited variant of meaningfulness, since the meaning and enjoy-
ment that can be derived from a high economic status, for example, are in-
trinsically limited to complacency and self-enjoyment. In our view, it is there-
fore important to bring back to the fore a framework serving as a set of
references and not intended to impose restrictions'®. Instead, such a frame-
work should consist of an ethical horizon, a socio-cultural horizon and a
physical horizon. The rational acknowledgement of the ‘truth’ of these hori-
zons may facilitate the acceptance or recognition of the existing inner expe-
rience of being situated in, or linked with a self-transcending reality, as op-
posed to today’s detached stance. This in turn may stimulate our involve-
ment with these horizons on the concrete level, since we tend to be more
inclined to care for what is acknowledged as being important to us.

Before elaborating on this idea, we will briefly discuss the effect of the
other elements of the Human Self that are perceived as building blocks.

1.2. Other building blocks considered important

The idea of self-development being the essence of human life comes
natural to contemporary man. It suggests that people can find true self-real-
isation in an independent and autonomous fashion. The process is two-fold:
in addition to reaching self-realisation, the aim is to do so in freedom.

The idea of freedom is of central importance here because of a cluster of
ideas about ‘being’. Man is seen as an authentic being with a potential bun-
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dle of ideas, thoughts and feelings waiting there to be developed. These po-
tentialities are situated in our inner, unexplored depth, as opposed to a reality
of objects external to man. Articulating this bundle of capacities, expressing
his own origin-ality, is what is felt to be the essence of man (Taylor, 1989)."

In this view of man, according to which such qualities as creativity, but
also criticism and a sense of truth, come from within, the individual is able to
make choices at any time, including choices on values, and do so in a fully
rational and independent manner, without being influenced in any way. It
follows then that he and he alone is responsible for these choices.

With personal development predominantly sprouting from man’s inner

Self, the state and the community are no longer considered to play a decisive
role in bringing about self-realisation. Man is now in a position to dissociate
himself from his community, loosening the tie that used to link him to it and
feeling less inclined to assume responsibilities for it.
Sandel and other communitarists contend that these liberal ideas of the Self
overstress the ‘unencumbered Self’, i.e. a subject whose identity does not
depend on specific interests, objectives and relationships with others (Sand-
el, 1982)."2 It is precisely the liberal interpretation that takes us to the view
of man as an antisocial being.

Economic-scientific thinking about “progress” further supported the view
of self-realisation as self-centredness. Prominent economists such as Adam
Smith and J. M. Keynes provided a rational basis for the concept of compe-
tition and the principle of healthy self-interest. Self-interest and competi-
tion, by driving economic growth, were supposed eventually to be in the
interest of all. The idea was that if everybody embarked on an individual
journey to pursue maximum satisfaction of their own material needs, this
would ultimately benefit the entire population. It was assumed that these
vices would be overcome by virtues once abundance was achieved, i.e. after
a dark age of one hundred years. According to Keynes, until that moment,
people had to persuade themselves into believing that ‘fair is foul, and foul is
fair, for foul is useful, and fair is not. Greed, usury and precaution will have
to be our gods for a long while. For only they are able to guide us out of the
tunnel of economic need into the daylight’ (Ophuls, 1973).1?

Current philosophical theories based on Jeremy Bentham and John Stu-
art Mill postulate, broadly speaking, that people are psychologically con-
structed in such a way that the exclusive object of their desire is pleasure;
and that, from an ethical perspective, they are under a moral obligation to
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maximise pleasure and happiness. There is no highest good in pleasure and
happiness. Some of these theories go even further, claiming that the core of
being is our ability to do and think whatever we decide is right. The only
restriction imposed at the moment we proceed to actually implement our
wishes is the integrity of others.

Opposed to the notions that locate sense and meaning within ourselves
is the idea based on the view still held by certain groups of scientist who
continue to champion old-fashioned Newtonian ideas. Their theories state
that man is almost completely determined by natural or psychological forces
external to himself; leaving precious little room for the free will. The idea
that we are material beings subject to physical processes is having the oppo-
site effect of man perceiving himself as deprived of meaning, as sense-less.
Disenchantment in rational terms is not only affecting the outside world, but
also our selves, so that we can no longer find sense, neither in ourselves nor
in the outer world.

Effects

Like the notions about being, their effects are multiple. We can roughly
divide them into two developments. The first is that of people implementing the
modern self-definition and trying to find meaning in it. In its depravated form
this leads to the practice coined by the sociologist Elchardus as ‘the ethics of
limitlessness’. The combination of self-development as the unfolding of inner
originality at the exclusive discretion of the individual on the one hand, and the
economics-inspired beliefs of self-centredness on the other, reinforces and justi-
fies the perception of self-realisation as egocentricity. Here, the longing for free-
dom equals the desire to do away with any and all institutional and social restric-
tions, including solidarity with the community, for even that is felt to be a condi-
tion. The individual will enter into social relationships only in so far as they
favour his own self-development, such relationships having acquired a purely
instrumental nature. Elchardus’ research shows that initially leftist progressives
mainly advocated the ideal of freeing oneself from all ties and flying in the face
of established norms. However, as a group they lived up to implicit, very strict
standards that imposed ‘natural’ restrictions on their dealings with fellow men,
society and their physical environment. Over the last few decades, a growing
part of the population has radically extended this libertarian ideal, demanding
indiscriminate respect for their feelings, whether legitimate or gross, opening the
door to unfettered egotism, racism and xenophobia.'
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Not all people feel attracted by these building blocks for self-definition,
but we will have to make shift with them, since the model does not offer any
alternatives. However, if, like Frankl says, meaning is the driving force of life,
people who fail to find meaning in the modern model will suffer from existen-
tial meaninglessness." This process may gain additional momentum under the
influence of scientific determinism and today’s disenchantment process.

As said before, in our view the search for meaning should very much in-
clude the search for ways of being situated in and orienting oneself towards a
surpassing whole. Existential meaninglessness may be one outcome of today’s
detached perception, which fundamentally ignores this need for a transcendental
link. Today’s search for meaningfulness may, however, result in self-
affirmation by way of what we have called a ‘minor’ form of transcendence.

On a related subject, Burms gives an interesting example. He states that
a narcissist person will continually see himself from the point of view of
others. It is not his intention to know this viewpoint to turn it to his own
advantage through manipulation or use. He rather identifies with an ideal, an
ideal that in a sense transcends him. For Burms, this and other examples go
to show that one will inevitably aspire for recognition on a direct basis to the
extent that one is not able to feel deeply linked with anything transcending.®

2. Adjusting the modern perception of man

In this second part we will set out to adjust the prevailing perceptions of
man and his relation to the world he lives in. New perceptions will entail
new perspectives on ‘truths’, and by gaining new insights into the truth about
ourselves and the world we live in, we may possibly enhance our existential
well-feeling and, more generally, help resolve today’s social and environ-
mental issues.

2.1. The ontological ethics of the human being'’

In the era in which we live, the options open to man for his self-realisation
are largely held to be confined to the development of an inner core, rationality,
and hedonism. In line with Levinas’ views, we claim as ‘truth’ that man is in
essence — ontologically — an ethical being. This implies that man has an exis-
tential need for responsibility. Insofar as he is not consciously aware of that
need, he may sense the world and his own life as meaningless.

According to Levinas, we can know consciously only the past and the fu-
ture (by anticipation). The mind process is static in the sense that it refers to only
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one particular condition, whereas life is in constant flux. The human conscious-
ness has no capacity for grasping the present, for as soon as it happens, it gives
way to a new present. It is only through reflection — an act of consciousness in
hindsight — that we become aware of these moments having existed. The past is
made present by the human consciousness, but never completely so. We never
succeed in grasping the full extent of the present, which partially escapes from
our consciousness. In its profoundest sense, consciousness is memory.

This incapability of the consciousness to ‘get hold of” the present is key
to the remainder of this paper. The appeal of other humans, i.e. that which
makes us ethical beings, reaches us at the very moment that escapes our
conscious control and that we call the present. Other people break into our-
selves, claiming us, without our giving permission, and without the
‘claimant’‘s feeling this to be an act of claiming. We never asked for that
other person’s entering our reality, but there is no way we can escape. It is a
pre-reflective and passive event.

The fact that we are sensitive to this appeal of vulnerability at all, sprouts
from the very nature of human life, based as it is on shared existence and
shared experiences, on what Levinas refers to as our ‘going together’ (see
below). We consider our own lives to be a fundamentally valuable asset, we
are attached to our lives, and this self-attachment is something we enjoy and
that enables us to enjoy ourselves. In essence, this enjoyment boils down to
the experience of having control over the reality that surrounds us. At the
same time we feel vulnerable because we are aware of our own dependence.
When ill or in pain, we feel locked inside ourselves, out of control, helpless-
ly at the mercy of others.

This appeal of vulnerability, i.e. other people’s breaking into ourselves,
pulls us away from our suffering and enjoyment. Our attention is claimed by
this appeal. Our focus turns to the other person, who is now no longer per-
ceived as an extension of our joy, or consolation for our suffering, but rather as
an individual Self beyond our own Selves. That individual person pulls us
away from our centre, indeed, away from ourselves. We are called upon to
respond. It is this ability to respond, this ‘respons-ability’, to other people’s
unsolicited and unintentional calls that ontologically makes us ethical beings.
These calls arouse a latent aspiration in ourselves that is stronger than our
desire or need for enjoyment: the aspiration for responsibility. The difference
between the one and the other is that the desire does and the aspiration does not
originate from a lack of satisfaction. In the case of the aspiration for responsi-
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bility, it is not ourselves that is the object but the other person.

We are free to respond or not to respond to this appeal. The choice is
made at the conscious level, a prerequisite for justice. In doing so, we con-
tinually engage in deliberations about our choices, which Levinas believes
are autonomous.

In our view, however, these choices are less autonomous than Levinas
supposes them to be. Any person’s opinions are formed not only by them-
selves but under the influence of the community (see below). The modern
discourse of self-definition stresses the ideal of liberation and development
of the Self. It stimulates man to rationally and consciously opt for ‘self-
enjoyment first’ as the supposedly right choice.

In theory, this should leave us with a society dominated by egocentric be-
ings, but practical reality is different. The reason for this is the universal — but
largely unrecognised — aspiration for responsibility referred to above. In other
words, there is a very significant discrepancy between man’s implicit everyday
experience of his Self as an ethical being on the one hand, and, on the other, the
modern building blocks for self-definition that are placed at his disposal.

If we wish to bring about a more ethical society, our main focus should
shift from a change of man to an adjustment of the discourse, and do full
justice again to the ontological ethics of man.

2.2. Transcending horizons

A second split concerns that between, on the one hand, how we experi-
ence ourselves, i.e. as being situated in and oriented towards a transcending
ethical, socio-cultural and physical surrounding, and, on the other, the mod-
ern building blocks for self-definition, which are presented as detached from
these surroundings. This division is partly responsible for today’s problems
on the socio-cultural level and the level of personal meaningfulness.

Our vision is that the acknowledgement of the horizons referred to above
will further man’s commitment and deepen and broaden his sense of mean-
ingfulness. It is vital to bring them to the fore again, which is the purpose of
the remainder of this paper. Before we do that, we will first give a summary
of the ideas of ‘being situated’, and ‘broader meaningfulness’.

Being situated in or oriented to: Levinas’ principle of going together but
not coinciding .

The expressions ‘being situated in’, and ‘oriented towards’, may strike
followers of the detached way of thinking as pointing to a life of dependency
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on a family, a group, a traditional culture, a nation or even animist nature.
They may be led to believe that these terms require them to coincide with
any of these external groups uncritically.

We definitely wish to make clear that such a supposition would be incor-
rect. The expressions ‘being situated in’ and ‘oriented towards’ refer neither to
detaching nor to coinciding, but rather to a position in between these two. They
refer to ‘going together’.!® It is Levinas who laid the foundations for this view.

Levinas thinks in terms of differences. He criticises modern thinking for
its totalising views and its premise of a single, fundamental truth. He also
criticizes the opposite viewpoint for its relativising approach, which cannot
but lead to the view of differences being of no relevance, and hence to indif-
ference. Levinas builds his case in between these two opposite extremes. In
his view, it is of overriding importance to recognise and appreciate existing
differences. Although these differences are absolute and therefore non-re-
ducible, he argues, they are no impediment to establishing bonds.

One of the subjects that Levinas deals with in greater detail to elucidate
his thesis, is the split ego. It is impossible for us to observe both the observ-
ing Self and the acting Self at the same time. The question is who does the
looking when we are looking at ourselves. The observing, ‘living’ Self is
looking at the observed, objectivised Self. Are they one and the same Self? It
would seem that they have to be, for we experience ourselves as single, uni-
fied beings. On the other hand, we also experience two different, split up
selves. Whilst we go together with ourselves, i.e. we are equal, we do not
wholly coincide with ourselves, i.e. we are different. This phenomenon be-
comes manifest in the differences between our concrete experiences. We
suffer but we are not the suffering; we enjoy ourselves, but we are not the
enjoyment. We are capable of observing our suffering and enjoyment from a
distance at any time, and yet we feel the pain and the pleasure to be essential-
ly linked up with our entire Selves. This double nature is us — we go together
with the suffering and pleasure without coinciding.

The same principle applies to other people, for they too are felt to be
split up. Although we can see them, we can never fully know them. This
occurs in the case of an ethical appeal, for the other’s appeal takes us away
from our self-centred enjoyment, making us aware of the other as more than
a mere instrument to satisfy our own needs. The other person is now no
longer reduced to the state of coinciding with ourselves. Quite the contrary,
we recognise the absolute differences between the other and ourselves, dif-
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ferences that we cannot pinpoint because they transcend our own Self. Yet
does it remain possible for us to establish a bond, to go together with the
other. Without such a bond, it would be impossible to enter into a relation-
ship or to reach understanding. Ethical behaviour is conditional upon this
ability to go together, but also on the absolute difference, the individual in-
dependence, i.e. the non-coinciding. This going together without coinciding
is what we mean by being situated in, and oriented to, and is what we will
intend to clarify in the following section in the light of the ethical horizon,
the socio-cultural horizon and the physical horizon.

The importance of the transcendent for ethical behaviour and broader
meaningfulness.

The building blocks that are to enable modern man to fulfil his life —
although not necessarily man himself!- are largely inspired by utilitarian ideas,
upholding that it is or should be up to ourselves what choice to make and
what to consider important, through an act of self-affirmation. What is mean-
ingful is one’s own business, something that is not under discussion, as long
as it does not harm the integrity of others. The role of society is to provide
the means to make life pleasant and worthwhile.

However, in this particular perception of meaningfulness, the crucial
role of the transcendental has disappeared out of sight. What we can see is
but a limited version of meaningfulness, however important that may be. To
become aware of a broader meaningfulness, we have to bring into daylight
the two transcendental levels of meaningfulness. Recognizing them is a pre-
requisite for accepting the transcending horizons and our being situated in it.

The first level of transcendence, which is on the cultural level, makes clear
that what is appealing to us is not just the product of our inner wishes needing to
be fulfilled. Quite the contrary. As Burms and De Dijn carefully line out: our
choices for self-affirmation — through choices in professions, social roles, cer-
tain sports — are largely pre-determined by cultural constellations. We definitely
respond to a particular framework of cultural references according to which some
elements of reality are meaningful, and other elements are not. The active pur-
suit willed by the individual is preceded by passive receptivity. Thus, for any-
thing to be meaningful it must be capable of appealing". We will adhere to
anything only after we have recognised it as ‘good’ or ‘right’.

This is the very reason why the existence of an ethical, a socio-cultural
and a physical transcending horizon is hard to recognise. Specific combina-
tions of the building blocks contained in man’s life construction kit unin-
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tendedly make the other blocks unattractive. On a level prior to choice, these
blocks fail to have a clear appeal to us.

Burms also points to another, intrinsically related phenomenon of mean-
ingfulness. For something to be meaningful it must structurally escape our
manipulation. We can only experience as fascinating something that we have
not been able to integrate into our plans or expectations, something that we
experience as surpassing our own will. A reversal of this phenomenon sheds
light on the consequences of the opposite, i.e. a decrease of meaning is im-
plied in the idea of man autonomously defining and controlling the meaning
of his life. The controllability of the world makes it more predictable — and
hence sense-reduced. It is only when we assess anything as valuable and not
dependent on ourselves that it can be meaningful. And when it is meaningful
to our inner experience, we will be more inclined to take care of it.

The second level of transcendence is the level discussed by Levinas
and, in different terms, also by Burms. This is the level of the pre-reflective,
the pre-historical and the pre-cultural. It is at this level that man is ‘touched’,
as Levinas puts it. By this he understands a particular feeling® that is inex-
tricably bound up with an appeal for ethics. It is essential for man to admit
these feelings if he is to experience at all that he is a part of a transcending
horizon, and to exploit the potential of an enlarged involvement. In discuss-
ing the horizons, we will sometimes deviate from Levinas’ view that these
moments of being touched constitute an appeal by another person.

As we have seen, in addition to reasserting the importance and existence
of a transcendental dimension, we need to revisualise another basic fact: for
life to have meaning, people must peremptorily be able to orient themselves
towards, or situate themselves in a transcendent reality. Burms expresses the
same view in different terms by stating that people have an ineradicable ten-
dency to worship? . The denial of this anthropological fact and of the exist-
ence of a transcendental horizon will cause man to unconsciously adhere to the
minor meaningful transcending horizon referred to above. Examples are the
importance that many attach to economic status, to how other people think
about us, and to fame or at least to being acquainted with famous people. The
phrase used by Burms to describe these forms of keeping up appearances is
‘expressions of an immediate desire for affirmation’, which, he says, may give
rise to feelings of anxiety, because of a continuous concern about other peo-
ple’s opinions®. These attempts at self-affirmation can be considered to be
made on rather unstable grounds for offering but a ‘minor’ horizon.
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On the other hand, the acknowledgment of man’s need for a transcendental
link would open possibilities for gaining better insights into its nature and elemen-
tary attributes. This could result in man’s ‘true’ autonomy, in which he is aware of
his connection with a transcending horizon to which he can voluntarily and con-
sciously adhere. Such a broader meaningfulness may also be reached by further
insights into the fundamental importance of man’s ontological aspiration for re-
sponsibility. If man sees himself as part of a broader horizon and as an ethical
being, he will potentially be more likely to find a stable form of self-affirmation. As
Burms formulates it: ‘It is this relationship with what we cannot appropriate to
ourselves, which makes us conscious of being in touch with our true Self™>.

Our vision of meaningfulness leaves room for its minor version, but
makes an urgent appeal not to consider it the only source of meaning. For
this could lead us to start from an instrumental attitude in our relations with
others and the environment.

The acknowledgment of the existence of other, broader sources for mean-
ingfulness could open the way for man to adopt a fundamental attitude of
commitment to others and the world around him. This would still allow for
instrumental relationships, albeit on a more limited scale.

In the following sections we will make an attempt to show that it is
necessary for man to become aware again of the importance of his inner
experiences of going together but not coinciding with a transcending reality.
If we can make explicit the implicit — the transcendental component of the
ethical, the socio-cultural and the natural — and make plausible that we are a
part of them, we may contribute to a fundamental self-affirmation and to the
improved well-being of man and his environment.

The ethical horizon

The modern view of man makes us believe that the meaning of life is to
remove external obstacles so as to exploit the potential of our inner core. In
doing this, we are expected to respect other people’s moral choices. The choices
people make to achieve this cannot be weighed against each other, since there
are no collectively held standards any more. Any individual’s chosen value is
good or bad only because he has opted for adopting it. What remains is the
bottom-line of regulatory rights and duties. Anything above that is free choice. In
theory, in making his choices, man is free to adopt a rationalised and self-centred
attitude. In practice, however, people rarely do so, but instead allow themselves
to be guided by that which they implicitly feel to be morally ‘good’. In condemn-
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ing disgusting practices such as child pornography, people feel they are not merely
‘expressing their own opinion’, but implicitly regard their intuition as telling
them what is the ‘right’ transcending value to be followed.

It is Taylor’s great merit to have restored this implicit framework to our
conscience. Taylor recognises a number of hyper values — which he calls
‘hypergoods’ — or ideals that support our concept of a life that is worthwhile.
These hypergoods are subconscious, collective model functions undergoing
only very gradual change through time under the influence of socio-cultural
circumstances. They are independent of our will, tendencies and choices.
Examples of hypergoods are the importance of family life, autonomy, human
dignity, and the need for combating pain and suffering.

Through his work, Taylor is weaving a link between moral orientation
and identity. He argues that for their basic ‘being’ people have a need to be
connected to or in contact with what they deem fundamental. Being oriented
to ‘the good’ is essential for humans to be acting beings, to have an identity.
Sensing the good is related to sensing the Self. It is impossible to live with-
out such a framework of qualitative distinctions. It is only from a horizon ‘of
the good’ that, in each individual case, we can determine what to do, what
we stand for, or what we want to react against. According to Taylor, stepping
from moral space is stepping from humanity.

Inescapably, people will look for meaning, always. This quest is in itself
inevitable and defines us as human beings. So the questions of ‘what kind of
life is worth living’ or ‘who am I’ are not optional. It takes a while for any-
one to find out which values in his or her lives are stable or variable. This
requires a process of growing awareness and searching. However, a person’s
identity will widen once he has learned how to articulate the values that are
important to him, that drive him. His ability to approach this ideal will also
widen his identity, for the very reason that his own values or ideals contrib-
ute to the larger, collective project (Taylor, 1989).*

In bringing back the transcendental element to the fore it becomes clear
that humans are not their narrow selves, making choices exclusively on their
own, as portrayed by our modern building blocks. An awareness of being
situated in and linked to this transcending ethical horizon will contribute to
perceiving ourselves in a broader manner.

Recognising the transcending horizon is not synonymous with coin-
ciding. Taylor perceives the ethical framework as a cultural collectivity
which transcends us. However, this modern framework only provides open
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advice. Terms such as benevolence and justice are familiar to all of us, but
in our times they lack a clear definition. People have to define and redefine
these basic concepts for themselves. This articulation is part of modern
man’s search for meaning. Nowadays, meaning is dependent on our pow-
ers of expression. The discovery of the transcendental framework and our
awareness of it are interwoven with our capacity to give these hypergoods
a place and a new meaning.

To enable a rational perception of the ‘going together experience as ‘true’,
Taylor sets out to demonstrate that morality and values are not relative and that
our choices are not merely personal. Morality is derived from a meaningful
order in the first place. Although this order is not rooted in ‘being’ as such, and
although these values may change over time — ‘honour’, for example, has lost
at least part of its relevance in our days — even so it is possible to develop
objective, dynamic standards. They are not objective in external-descriptive
terms, for they remain essentially human. Rather, they are objective from an
internal-participative perspective. Taylor takes objectivity to be a ‘Best Ac-
count principle’, i.e. people will stick to their viewpoint of ‘best value’ until it
is refuted. He considers this to be a legitimate process, for even scientists are
aware that facts, despite their provisional nature, are felt to be ‘true’.

Interesting too is that Taylor points to the fact that moral values are not
so much refuted by rational arguments. On the contrary, values and ideas
‘do’ something to us, we are ‘touched’ by them. There is something that
appeals to us, and if reflection triggers inner change, we find that we have
morally ‘improved’. For people to undergo moral change, they need to be
touched, not convinced by rational arguments.

The socio-cultural horizon

According to the modern view of man, the relationship between the
community or society and the individual is not a mutual relationship but one
that requires only one way, i.e. from the group to the individual. Society is
expected to create the right conditions, and facilitate adequate social struc-
tures, for the individual to be able to develop his inner core. The individual
needs society as an intermediary, but society does not participate in the indi-
vidual’s self-development. Quite the contrary, as we said at the outset, in
cognitive terms individuals may now perceive their obligations to social or
other group networks rather as obstacles on the road towards their independ-
ence and autonomy.
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Reality is different, however, because experience tells us that we are not
atom-like separate beings. In fact, depending on place and context, we in-
variably see ourselves as belonging to a particular family, social stratum, a
group, a culture, or a nation.”> Inherent in ‘being human’ is the capacity to be
situated in a socio-spatial room of past, present and future. The question of
‘who am I is inextricably linked up with the question of ‘where do I belong’.

The crucial relevance of this socio-spatial room to our self-definition
becomes clear only the moment we have to do without all these elements
that we take for granted, as appears from a study conducted by the anthropol-
ogist Eugeéne Roosens on the Huron Indians in Canada. Forced to move and
having lost their common stories and culture, this tribe created a new myth
of origin with specific indications of their descent (Roosens). * This re-
stored to the individual members a common past and identity from which to
rebuild their own personal identities.

The implicit must necessarily be made explicit again. The current view
of the human Self is telling us only part of the story. Our decisions on what
we wish to be bound by do not depend only on ourselves, and our deepest
identifications are not those with which we voluntarily agree. Our choices
are not entirely free because we belong to a community. We are subject to
another mechanism at a deeper level: prior to making up our mind, we have
already received meaningfulness. We receive meaning as much as we give it,
for it is erroneous to believe that we are self-reliant.

Once we rediscover our attachment, we can start to experience its full
significance. Discovering this attachment is the experience of transcenden-
tal reality. If we admit this experience and recognise our dependence on the
transcendent, we will be able to increase our commitment to society. People
will not commit to anything with which they cannot identify themselves at
least partially.

Attachment and coinciding are two different things. As Burms puts it: if
attachment is equated with coinciding, it runs the risk of being perverted, of
being misused.”” Examples of this are the rhetoric of fundamentalism and
the rhetoric of extreme rightist parties. If an individual’s identity goes to-
gether with that of the group to the extent of wholly coinciding with it, the
result will be an intolerant ‘we-perspective’.

Hence the importance of Levinas’ principle of experiencing ourselves as
being simultaneously a part of and separated from a transcendental reality.
This idea has been elaborated by Maalouf with regard to identity and culture.
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According to Maalouf, our identity is not innate but made. It transforms
throughout our lives. Our self-image is formed as much by our closest rela-
tives as by those that are remotest and hold us in low regard. In this view, to
live is to find a way between driving forces and apparent prohibitions. It is
these two opposite forces, as well as the bruises they cause, that determine
our sense of affiliation with a particular group.

Maalouf is concerned with understanding this mechanism. Identity, he says,
should be seen as made up of different ‘affiliations’, such as language, religion,
political beliefs and nationality. These affiliations are not restricted to a single
group but, depending on their nature and context, also to other groups. At the
same time, Maalouf points out that the more affiliations an individual becomes
aware of, the clearer his self-perception as an individual will become.?

On the one hand, Maalouf confirms a degree of autonomy. Individuals
will never completely coincide with a group. We will always be capable of
autonomous reflections, of making choices and assuming responsibilities, so
there is no need to fear being dragged along by the group’s choice. On the
other hand, he shows that a sense of belonging is important to identity. In his
interpretation, however, this belonging is multiple, so that there is not a single
group with which to identify, but various groups. This view incites us to per-
ceive ourselves, in rational and cognitive terms, as part of wider and possibly
worldwide groups, which in turn would stimulate potential commitment.

The physical horizon

Economic rationality, objectivity, the idea of hedonism, and other build-
ing blocks — including but not limited to those we have mentioned in this
paper — imply a dissociated relationship between man and nature, and rele-
gate nature to the condition of tangible reality in the here and now. On a
cognitive level, these ideas favour an instrumental stance. However, this view
ignores the fact that man’s recognition of his ‘being situated in’ a wider real-
ity plays a fundamental role in the process of making him responsible and
committed.

Whilst on a cognitive level we are stimulated to see nature as lifeless, at
the level of experience even individuals holding the above rational view will at
times be touched by nature. A moment of peaceful reflection during a mountain
walk; outdoor breakfast on a quiet sunlit morning; a walk through the woods at
dusk along a meandering trail; the sudden appearance of a deer, fox or boar —
these are all examples of situations in which we may be ‘touched’ by nature.
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This being touched is essential for ethical behaviour. It is an experience
different from the experience of joy, in which we see nature as a continua-
tion of ourselves. Being touched is the experience of the transcendental ele-
ment of nature. It is the experience that nature is not mere outer reality, but
something transcending ourselves. It is the sudden, unexpected experience
of being part of nature. According to Levinas, this being touched is 1. a
feeling and 2. an appeal for ethics®. At such moments of linkedness, we
sense that we are receiving energy and strength, which is translated into the
possibility of responding, the respons-ability. It furthers an urge to care.

Being touched by nature then is a pre-historical, pre-cultural and pre-con-
scious event, because it is an immediate experience, something we receive in
the immediate present. We become aware of it a fraction of a second later, on
a conscious, cultural level. However, because the complex combination of the
building blocks tend to pull us towards seeing nature as there for our use, and
to see ourselves as its stewards, we might not be sufficiently aware of the full
meaning of these moments of appeal and regard them as ‘negligible’. Once
again it becomes clear how deep the gap is between our implicit inner experi-
ences and the current building blocks for defining the human Self.

To permit these inner experiences to be judged as ‘true’, it is indispens-
able for us to be able to consider ourselves as part of the environment on a
cognitive base as well. This presupposes tackling the problem of detachment
to the core. To achieve this, the age-old dichotomy between the mind and the
world ‘outside us’ will have to be resolved. Several contemporary philoso-
phers have undertaken major attempts to overcome this dualism. One of them
is Davidson, who rejects the whole Kantian idea of a conceptual scheme.

In Kant’s view, ‘outside’ reality is assumed to reach us in an unorderly
manner, to be ordered by us into concepts. Our intellectual capacity presents
us with a ‘general’ idea to meaningfully organise the specificities of dispar-
ate impressions. This implies that we cannot know reality as it is but only as
it appears to us, i.e. subject to the universal structuring activity of man’s
consciousness®.

Davidson denies the suggestion that we receive data through the senses
in an unorderly manner (objective contributions) to be structured by our mind
(subjective contribution). According to Davidson, the way in which the ex-
ternal world comes to us through the senses is already organised, individua-
lised and conceptualised. Our mind only adds colours to this world, but only
within definite boundaries®'.
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The ideas of Davidson, although deeply rooted in his philosophy, are
rather speculative from a scientific point of view. Traditional research in
cognition seems to start from the opposite hypothesis, but largely does so
with a bias. Recent work in cognition at the Leo Apostel Centre opens the
possibility for concepts, the building blocks of cognition, to appear as enti-
ties independent of and preexisting to any human cognitive act*>. We should
add that this, of course, is only one of several possible interpretations of this
work on cognition, and that a traditional interpretation remains possible. It
would be interesting to conceive of future experiments to test aspects of this
type of speculative hypothesis.

Reflections and evolutions like these are gradually causing cracks in the
perception of outside reality that we have been criticizing, and enable us to
work towards a new enchantment of man’s worldview. They may help us
discover that ethical, socio-cultural and physical horizons do exist, and that
we belong to them, a discovery that is primordial for realising our broader
human — ethical — Selves.

3. Conclusion

This article intends to reinforce the ethical dimension of the human
being. Putting the homo ethicus on the same level as the homo economicus
and the homo ludens is no warranty for ethical behaviour in daily life, so
we need to understand that we are enshrined in a framework that is ethical,
socio-cultural and physical. Again, an enhanced linkage with the outside
world is no guarantee for man’s acting ethically, but will only result in
potential ethical acting. Acceptance of the ethical human Self and the tran-
scending horizons as ‘real’ on the cultural and conscious levels particular-
ly impacts the level of deliberation. The many factors that are considered
in this process will now include ethics. We assume that in many cases, but
not all cases, this will actually have an influence on people’s behaviour.
The change is potential because it does not require making sacrifices: man
is free to choose.
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NHAUBU/ B ITIPOUHECCE ITIOBAJIM3ALIUA
N YHUOPUKALIUN

Hunece CBUECTHHA

B nierTpe BHIMaHUS 3TOTO TOKIJIaa MOCTABIEH BOTIPOC O TOM, KaKHe
W3MEHEHHUSI TTPOUCXOMIAT C UHIAUBUIOM BO BTOpoi mosioBuHe XX Beka. Kak
YeII0OBEK OTHOCHUTCA K cede, IPYTUM 1 K MUPY B 1esioM. Kakoe mecto cpenun
JIPYTUX MEHHOCTEH OH 3aHUMacT (eciu 3aHuMaeT). Eciu B mepuon Penec-
caHca 4yepe3 MpoBO3IJIalieHre Tella Kak 00BheKTa JOCTOMHOTO BHUMAHHS U
caM YeJI0BEeK IPHOoOpesT MEHHOCTh (MJIH XOTs Obl BHUMaHue), eciu M. Kant
BBIIBUHYJI Ye€JIOBEKA KaK [1€J1b, TO T1I€ MbI HAXOAMMCS cerofHs? YemoBek kak
MIPEAMET CPEIH IPYTHX MPEIMETOB MITH YETIOBEK KaK IIEHHOCTH cama 110 cebe,
KaK «IIPOM3BE/ICHNE UCKYCCTBa»?

Heocmopumo 10, 910 B XX BEKE MPOUCXOMSIT OOJIBIIHE TIEPEMEHBI KaK B
YCTPOHMCTBE MHpa, TaK U BO B3MIAJAX YEIOBEKA MO OTHOIICHUIO K APYTHM.
AHanM3upys STH MHOTOOOpa3HbIE TEUEHUs, HEJIh3s HE 3aMETHTB, UTO Ha Mep-
BBII IJIaH BBIABUTAETCS «IIpeaIMeTHasD (QYHKIHS YEIOBEKa, T.€., YEIOBEK —
00BEKT BMECTO YeNIOBEKa — JIMIHOCTH.

Koneuno, 661710 ObI aOCYpIHO 3aSBIIATH, UTO BCE B MUPE HAIPABICHHO
Ha YHU(HUKAIHIO, €CITH MBI BUAUM BOKPYT CTOJNb Pa3HBIX JIFOAEH U KYIbTY-
PBI, KOTOpBIE 3TH JItOJU co3AatoT. Ho HecMOTps Ha 3TO, yke B Hadayie XX
Beka, HarpuMmep, A. [1IBelitiep OTMETHII, 4TO YEJTOBEK CTAHOBUTCS BCETO JIUIIIb
paboueii cuioil 1 eMy He 0CTa&Tcsl BpeMEHHU HU IS 9ero MHOTO KpoMe pa-
00ThI. CBSI3U C 3TUM CO3/IAIOTCS HEOOXOIMMBIE YCIOBHS I TIOMUHHUPOBA-
HUS IPEAMETHON CTOPOHBI B OTHOIIEHUSIX MEXAY JIOAMH. B 3TOM ciyuae
HE TaK Ba)KHO, KOTJ[Aa ATO HAYaJIOCh. XOTS MOXHO MPEANOI0KHUTD, YTO TIEp-
BOHAYaJI0 HEOOXOAMMO HCKaTh kKak MUHUMYM B Pedopmaru u B [Ipocse-
IIeHNE, KOT/Ia PacCTPOMIach CTa0MIBbHOCTE CPETHUX BEKOB M yBEITUIHIIACH
3aBHUCHMOCTh WHAMBHJIOB APYT OT JIPYTa, KaK U B pPA3BUTHE MTPOMBIIIECHHBIX
TEXHOJIOTHH B CIEQYIOINX BEKaX — 3TH COOBITHS MPHOIMKAIOT YeIOBEKa
KaK TaKOBOTO K MUPY IIPEIMETOB, TOTOMY YTO BaKHBIMU CTAaHOBSATCS JIHIITh
OTJeNnbHbIe (YHKIINA WHAWBHIA.

Kaxue mpu3Haku yKka3pIBaIOT Ha 3TOT Mporiecc? Yke HEBO3MOKHO TOBO-
PUTH O eAMHON (YHUBEPCATLHOM ) MOMIETN MHEpPa, K KOTOPOMY 3aragHas (hu-
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nmocodckas MBICITb Tak cTpeMuiachk. OO0Mas KapTHHA CKIIAABIBACTCS U3 Pa3-
HBIX pPaccKa3o0B (MM — pa3HbIX MUBWIM3AIMA B nHTepripeTanny C. XaHTHH-
T'TOHA, KOTOPBIE CYMIECTBYIOT MapauIeIhbHO M CONMPUKACAIOTCA BEChMa yC-
JIOBHO, K TOMY JXK€ — 4acTo B BuJe KOH(IHKTa). Bo3aMokHO, 9TO cTapaHus
CO3/1aTh JIMHEApHOE U MPOTHO3UPYEMOe pa3BUTHE UCTOPHUU CIIOCOOCTBOBA-
JU pOXKACHUIO STON TEHIEHITNH YHU(DHUIIMPOBAHHS YEIIOBEKA.

B nepBoit nonoBrHe XX BeKka Ha HE3HAYUTEILHOCTh UHANBHU/IA YKa3bI-
BafoT 00€ MUPOBBIE BOIHBI. UemoBeK BayKeH BCETO JIMIIh KaK 00BEKT, KOTO-
POTO UCTIONB3YIOT C MEBI0 JOCTH)KEHHUS KAaKUX-TO 3aMBICIIOB.

3HAYNTENHHOCTD KU3HH U CMEPTH — KaueCTBO (MJTH COCTOSIHHE), BaXK-
HOE /TSl MHAWBH/IA, YTPATHIIa CyIIeCTBEHHOCTh. (Bompoc Xu3au u cMepTu
Ba)XE€H, €CJIM MPHU3HATh CYIIECTBOBAaHHE KaKOTO JIMOO BHICIIETO OBITHSA U B
TOM YHCJIe U JTUIHOCTH KaK BaXKHOH cyOcTtannnu ObiTusa. Ho ecim BcE 310
OTBEPTraeTcs, TO MHIUBHU/L, TAKXKe KaK )KH3Hb U CMEPTH OCTAIOTCS BCETO JIHIITh
JaCThIO U3 MHOXECTBA ITOBCEAHEBHBIX (DaKTOPOB).

YacTu9yHO ¥ T€ HAyKH, KOTOPBIE 3aHUMAIOTCS MCCIEJOBAHUEM YeII0Be-
Ka, JIaJIF CBOM BKJIA/I B 3TOT MIPOIIECC, IOTOMY YTO OHH Yallle BCETO paccMar-
pPHUBAIOT YelloBeKa KaK OOBEKT HapsAxy C APYTHMHU KUBBIMH / HEXHBBIMU
o0BbexTamu. KoHeuHo, JOCTIKEeHNUS HayKH MO3BOJISIOT UCCIIEA0BATh YeI0Be-
Ka Ha YPOBHE KJIETOK, ¥ 3TO HAJ[0 pacCMaTPUBATh IIO3UTUBHO XOTS OBI C TOU-
KW 3peHUs HCCeI0BaHus 3a00JIeBaHIii, HO B Pe3yNIbTaTe WHANBHIA YKe HE
CUMTAIOT €IUHBIM IIEJTBIM, M MEXTY STUMH YaCTHIIAMU OH CaM TePSIET CBOIO
aKTyaJIlbHOCTb. B 3TOM city4ae Henmb3st TOBOPHUTH, YTO yBEITUYHIIACH 3HAUH-
TEIHHOCTH TeJIa TIOTOMY, YTO Ba)KHBI JIUIITH OT/IEIbHBIE YACTH Tella, U3 KOTO-
PBIX BO3MOXKHO MTPOU3BOANTH HOBBIE TeNA-TIPEIMETHI.

Bompexn nomuHuMpyromei B o0IecTBe TEHACHIINN TOBEPXHOCTHOCTH
B HayYHOH Cpeie MOJKHO HAaOIFOIaTh TEHISHIIHIO CTICITHATN3HPOBATHCS B BCE
Oomee y3kyIo cepy, HEpEIKO Tepssi CBI3b C OKPYXKAIOMEM MUPOM (HaIpH-
Mep, MY3BIKOBEI, KOTOPHIN aHamu3upyeT Toiabko My3biky WM. C. baxa). Ko-
HEYHO, BCE 3HaTh HEBO3MOXKHO, OCOOEHHO B CETOMHSIIHEM MHpE TI00alb-
HOM MH(OpMAIHH, TaKKe TaKOe OTHOIIIEHHE K MEPY MOKHO pacCMaTpPHBATh
KaK BO3MOXXHOCTh COXPAaHHUThH CBOIO YHHKAJIHHOCTH XOTS OBI B TIpodeccro-
HaJBHOH cperne, HO BCE-TaKu — HE CTAHOBUTCS JIM 3TO CYIIECTBOBAaHHUEM HH-
IUBHUIOB B TapaJUIEIbHBIX MUPaX, KOTOPbIE HUKOT/IA HE TIepeCceKatoTcs?

OTOT BEeK MOKHO CUHTATh BEKOM MOTpEOUTENCH U HHPOPMAITMOHHOTO
obmectsa (kak 3to orMetwiu 1. Bypabe, XK. bompwuitsap, 3. Todmep u np.)
DTO OTKPBIBaET HOBBIE HIOAHCHI, KOTOPHIE CBUAETEIHCTBYIOT 00 yBeUe-



60 Hnece CBHECTHHA

Hnn yaudukarmu. Uadopmarnms, koropast Morita 061 cltocoOCTBOBAaTH 00pa-
30BaHUI0 MHOTOCTOPOHHHX JIMYHOCTEN, CBOEH MacIITaOHOCTHIO MTOPOXKAAET
MIPOTHBOIIONIOKHOE, T.€., YHU(DHAKAIIHIO.

XapakrepHasi YepTa HOBOTO MUpPa — CKOPOCTh. B cerommsmaeM oote-
cTBe BCE OBICTPO MEHSAETCA M HE OCTAETCS BPEMEHHU MPHUBA3ATHCS K KOMY-
m6o, B TOM YMCIIE W K YeloBeKy. Takas CUTyalsi HE YBEIHMYMBAET IICH-
HOCTP YeJIOBeKa, a MPHUOIMKAET ero K TPYIe IPEAMETOB IIUPOKOTO YIIOT-
pebnenns. UenoBek mproOpeTaeT MECTO Cpear IMPOEKTOB (HApuMep, 4TOObI
MONYyYUTh (PMHAHCHPOBAHNE, OH JIOJDKEH COOTBETCBOBATh OIPENEIEHHBIM
KpuTepusM). OakTUIecKy IEHHOCTD YeJI0BeKa IMPOIOPIHOHATFHA C IEHEXK-
HOW CTOMMOCTBIO ¥ ITABHON CTAHOBUTCS €0 PHIHOYHAS IeHA.

YenoBek co31a€T MHOXKECTBO HIEHTHYHOCTEH, Y KOTOPBIX BEChMa OT-
JANEHHAs CBS3b C IEPBOHAYAIFHON MIEHTHYHO CTHIO0 KOHKPETHOTO UH/INBH-
J1a. 3T0 0cOOEHHO XOPOIIO BUTHO B MHTEPHETE, T/IE YKe HE BO3MOXKHO yCTa-
HOBHTH, KTO TIO CYyTH 3TO MHOTOJIUKOE CYIIECTBO, «00WTatomee» B BUPTY-
ampHOM Mupe. OH menmaeT BCE, YTOOBI YHHYTOXHUTH CBOIO MEPBOOBITHYIO
WUACHTUIHOCTB M CKPBITh CBOM HACTOSIIINE B3TIIA/BI U TIEITH.

HeobxoammMo oTMETHTE, YTO MOTEPSHHBIE UASHTHYHOCTH B CYITHOCTH
YKa3bIBAIOT HA TO, YTO yTpaueHa CyTh CYIIECTBOBAHUS HHANBHA, YTO MPEXK-
JIe BCET0 03HA4YaeT MOTePIO [yXOBOTO M MHTEIUIEKTYyaJIbHOTO 2IeMeHTa. Bosz-
MOYKHO, 3TO OJTHA U3 BKHEHWIITNX MPEANOCHUIOK CTAHOBIIEHHUIO YeJI0BeKa Ha
OJTMH YPOBEHbH C MpeIMETaMH.

YenoBek paBHOAYIIEH KO BCEMY, €CIIM B HEM OTCYTCTBYIOT JJIEMEHTHI
moi. Hampumep, BoitHa B Upake (He aHAIM3UPYS 37€Ch MOJUTHYCCKHE U
sKOHOMHUYeCKHe (akTophl). biaaromaps cpexcTBam MaccoBoit WH(OpPMAIHH
3TO COOBITHE CTANO AOCTYIHO KaXKIOMY CHJAS IOMa Ha MSATKOM JINBaHE Y
SKpaHa TeJIeBU30pa. YBIEKATEebHOE 3PEHIe, B KOTOPOM JTMYHOCTh WH/IH-
BHJIa YTPATHIIa CBOIO 3HAYUMOCTb.

Ho Bcé-taku, kakue qOpoTH YeIOBEK BEIOMpAET, YTOOBI NCOSKATh YHU-
¢burmpoBanns? OqHa BO3MOXHOCT, 3HAKOMAs ¢ HE3aIMaMITHBIX BpPEMEH, 3TO
— CTpeMIIEHHE K BIacTH. BacTh kKak BO3SMOXKHOCTH PEaIN30BaTh CBOU IIEIH,
yrueras apyrux. MoxHo cornacutbes kak u ¢ JK. boapuitsipom u ¢ JIxx. Bar-
THMO, 9TO B XX BeKe OOJBIIYIO BIACTh MIPHOOPEITH CPEICTBA MACCOBOM MH-
dbopmaruy (maxke OombIme, deM monuTukn). CpeacTBa MaccoBoi nHMOpMa-
UM CTaJu TOW CHJIOM, KOTOpasi KOHTPOJUPYET peajibHi MUP U CO3JAeT B
HaIlleM CO3HaHHWE MPEICTaleHUs] 0 MHpPE, TIOTOMY YTO CBOE HE3aBHCHMOE
MIPEACTaBIeHNE MBI KaK H ITPEXKAE CITOCOOHBI CO37[aBaTh BCETO JIUIITH 00 OKPY-
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JKaromed cpeme. Mup cranm MeHbIe 1 MOOHMITBHEH, HO 3TO BCE Onaromaps
cpencTBaM MaccoBoi mH(GopMaruu. OHU ¢ TIOMOITIO OoJiee MM MEHee 3a-
METHOM CHJIBI M BIIACTH CO3JIAIOT JIJIsl HAC TIPEACTABIICHHSI O MUPE M O IPYTHX
nHanBHaax. Ho ¢dakTtudeckn BIacTh — 3TO MILUTFO30pHAS BO3MOXKHOCTH CO-
XpaHUTh CBOIO WICHTHYHOCTb.

[IpoTrBOMONOXKHA ¥ TIO CBOEH CyTH Jpyras BO3SMOXKHOCTB, CBSI3aHHAS C
3HaHMEM H MHTEJUIEKTOM. DTO — OErCTBO B MHTEIUIEKTYaIn3M. B aToMm cirydae
BHE HAIlleTO BHUMaHHS CHUTYaIlMs, KOTJa 3HAHHS MCIIONB3YIOTCS KaK BIACTh
JUTS YHUYTOXKEHUS Opyrux nHAnBUAOB. [louemy «berctBo»? KonedHo, yac-
THUYHO 3TOT TEPMHUH 3aUMCTBOBaH y J. ®pomma. (MHTEIIEKTYamn3M CBsI3aH ¢
Mopaibio. [loaToMy He Kakmoe yroTpeOieHrne 3HAHUH MOYKHO OTHO3HATHO
CUMTATh MHTEIUIeKTyann3MoM. Ho, k coxkasieHunto, poIIeCcChl, TPOUCXOISIINE
B 00I1IeCTBE, CBUIETENHCTBYIOT O TOM, YTO MOPaJIb, TOA0OHO BEpe, CTajia JINd-
HBIM JIeJIOM WHAWBU/IA U MyOIIMYHOE 00CYXKIEHHE paccMaTpUBaeTCs KaK He-
KOppekTHoe. B pearbHOM MUpe MOPaIbHYIO OTBETCBEHHOCTD 3aMEHSIET MOJIH-
THUYECKasi ¥ 9JKOHOMUYECKasi OTBETCTBEHHOCTb. ) DaKTHIECKH 3TO OTHA 13 BO3-
MOYKHOCTEH YelloBeKa COXPAHHUTh CBOIO CYITHOCTh B OKPY)KAIOIIEM MUpE,
CO3/7aBasi CBOM aJlbTepHATUBHBIN MUD 1 n30erast yHU(HUKAIIH.

Ho unaTennexTyan He MOXXET HaXOAUTHCS BCE BpeMsI TOIBKO B MHTEIN-
JIEKTyalTbHOM MHpPE, K HEMY TO)K€ OTHOCATCA TPOOIEMBI peaTbHOTO MHUpA.
Bo3MoXHO MpenmonoxuTh, 4TO MaTepralibHOE OJIaromnorydane CTUMYIHAPY-
eT pOXKAeHNEe HOBBIX uael. Ho BMecTe ¢ TeM mosBiseTcs peIHOYHAS I[eHa
nHTeIIeKTyana. Ecnm, ckakeM, B YCIOBHSAX Xa0Cca M HUIIETH HHTEIUIEKTYal
HE UMeEeT IIEHHOCTH HapsAIy C IPYTHMH, KpOME CBOETO MapajlieIbHOTO MUpa
WIeH, TO C POCTOM COIMAIBHOTO ONaromoTydrs TOSBISIETCS W PBIHOYHAS
[IeHa WHTEIIEKTyala, IOTOMY YTO TOSBIISIOTCS MEXaHU3MBI, TOTO, KaK HJIeH
WHTEIIEKTyala yImoTpeOuTh B pealbHOM MUDE.

Koneuno, moxxHo conacuthces u I1. Bypabe, KOTOpbIi CUUTAET, 4TO €CIN
B MHpE WACH y WHTEIDIeKTyala ¥ BO3MOKHA KaKas-Ti00 BIACTh, TO peab-
HOM MHpE OH TOMYHMHSIETCS APyroi BIacTH. BimacTh, koTopas ompenenser
€r0 PBIHOYHYIO IIeHY, PEryJIUPYeT €T0 OTHOIIEHUS C IPYTUMU WHAWBHIAMHU
Y IPUOIIDKAET €ro K IPEAMETHOMY COCTOSHUIO. XOTS BMECTE C ITHM TapaH-
THPYETCS B COITUANTBHO CTAOMIIbHAS U OJIarONOTyqHas )KU3Hb. JTO MPOIIECC
B3aMIMOJICHCTBUS — TEHICHINS YHU(DHUKAIINH C OHON CTOPOHBI M CTapaHus
COXPaHUTH CBOIO WACHTUYHOCTH C JIPYyTOM.

B aToM cirydae He Tak CTpallleH caM IpoIiecc B3aUMOACHCTBHSA, KOTOPO-
T'0 HEBO3MOYKHO M30€)KaTh, KaK CTapaH¥e COXPAaHHUTD KeJTaHue HHINBHIA TIPO-
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THBOCTOSTh YHHU(PHUKAITMH. 31eCh MOXKHO BCIIOMHHTH ciioBa 3. Kaccupepa,
9TO pa3zHooOpasue KylmbTypHBIX (OpM (KOTOpBIE CO3MaI0T MHOTO0Opaszme
uHIUBUIOB — M. C.) BKIIFOYAET HE TO, YTO OHU UMEIOT OJIHY U Ty JKE CyTh, a
TO, YTO y HUX OJIHO W TO-)Ke MpeaHa3HadeHue. (B atom ciyvae — Tonepant-
HOE COCYIIECTBOBAHUE PA3HBIX KYIBTYD.)

INDIVIDUALITY IN THE PROCESS OF UNIFICATION
AND GLOBALIZATION

Inese SVIESTINA
Latvian Academy of Culture, Riga

This discussion will touch on the changes human beings have under-
gone since the second half of the 20™ century. How has the attitude of one
individual to the other or to his own self or to the entire world changed
during this time? What place does the human now occupy on the value
scale? During the Renaissance, the value of the human being became cen-
tered in the body, and, as Kant observed, the cultural emphasis shifted
from a life lived in the service of God to a life lived in the service of hu-
manity. , With this in mind, where are we today in relation to ourselves? Is
the human being regarded as an “object”, a commodity, or is treated being
of value in and of himself?

The 20" century has undeniably undergone great changes in the world
structure as well as in man’s views and relations. (One such change is the
sense that all major events have happened in the recent past, and many of us
have experienced most of them. But, if we could look back at the events over
a longer period, our position would be different.) Yet, while analyzing these
multifaceted processes one cannot fail to notice that the human being is now
the focus of his own investigative function. The human has become the ob-
ject instead of the subject.

Albert Schweitzer, at the beginning of the 20" century, pointed out that
people are being turned into a workforce. People have to work more and
more every day, with no time left for anything else. [1] Thus, preconditions
have been created for the material aspect of man to dominate in the relations
among people. This paper does not focus on the motives or the origin of this
trend. athough it can be said that the trend began during the Reformation and
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the Enlightenment, which ruined the medieval stability and extended the
individual’s dependence on others as well as the development of industrial
technology in the course of further centuries, which gradually drew man
nearer to the world of things.

Certainly it would be absurd to state that everything in the world has
been directed toward unification when we see around us such a great variety
of people and the cultures they form. However, this paper notes that signs of
unification are clearly evident in Western culture.

© Unece Cuectuna, 2004
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SEEKING UTOPIA OR:
IS DIALOGUE BETWEEN CULTURES POSSIBLE?

Prof. Dr Enrigue BANUS & Mr. Daniel RUIZ

Centre for European Studies University of Navarra

Introduction: Identity and dialogue

He had inherited his father’s bank. Things were running normally. His
relationship with his wife, although with no major attractions — after years of
marriage, is pleasant enough, as in so many bourgeois families. The Bank
administrator, who was there in his father’s time, is helping him to solve the
problems associated to running the bank. But one day, when he gets home,
they are both waiting for him in the living room. And he is suddenly unable to
talk to them: communication is impossible; there can no longer be dialogue.
Everything began just some days earlier, when he left the house. His wife
unexpectedly asked him — when he was looking at himself in the mirror — if he
had finally noticed that his nose was not straight, something that he had —
obviously — never noticed. Like many other things that his wife had a list of.
And he, Vitangelo Moscarda, sure at the age of twenty-eight of his place in
the world, started to enter a crisis, a crisis of un-deceit, in which he realises
that the people around him only have images of him, none of which do him
justice: for his wife, he is merely a man with no will power; for the adminis-
trator, he is inefficient. And now, when he finds them waiting for him, he
realises that he cannot talk to them, because they are merely images, because
the people present are not three but nine (each one of them as he sees himself
and how he is seen by the others) or eight rather, because he has no image of
himself, having lost his identity.

It is not often that the connecting link between awareness of one’s own
identity and dialogue has been so clearly presented as in this novel by Luigi
Pirandello entitled Uno, nessuno e cento milla, published in 1926. It is not
often that the most profound crisis of modernity has been taken to this ex-
treme. It is a crisis of the value on which it is based, a crisis of its only
security: the security of one’s own identity.

It seems almost banal to say that awareness of one’s identity is neces-
sary for dialogue. And throughout modernity there has been a certain under-
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lying tension between the affirmation of identity (practically “creation” in
some cases) and the decomposition of the world, the inability to express it
and the breakdown in communications due to the collapse of identity.

Werther only feels capable of one dialogue with Lotte: here, love is a
catalyst of communication — when it is not possible, Werther takes his own
life. Madame Bovary can no longer find this communication of the soul, not
even in love affairs, in which there is still a distance — here again, death is the
only alternative.

But there is still identity, awareness of identity or dream of identity:
identity as a utopia, reality as an impediment, a well-known situation that
continues to survive in the pubs after three pints of beer.

Pirandello goes even further, diluting identity and, therefore, dialogue.
It’s not much different from Thomas Mann’s Tonio Kroger (1904), the vic-
tim of his schizophrenic identity (between the artist and the bourgeois in-
side) who — after the revealing conversation with his artist friend Lisaveta
Ivanovna — sees no other solution than solitude, ending all attempts at dia-
logue. It’s not much different from the extraordinary Letter from Lord Chan-
dos, written by Hugo von Hofmannsthal in 1905 and possibly the most im-
pressive testimony of the crisis of modernity, a text in which all of reality
becomes dilutes and escapes, impossible to express. The ineffable is not only
an attitude to the sublime, to religious grandeur exceeding human capacity,
to a spectacular nature or, after feelings of wealth greater than words can
express, but also the frightening consequences of reality escaping, aware-
ness becoming diluted, identity splitting: the ineffable is silent, and leaves
the way open not only for adoration, awe and inner depth, but also to the
horror that remains after the voyage to the centre of darkness, to the very
“heart of darkness”, like in Joseph Conrad’s prophetic novel.

What the literature of recent centuries appears to be attempting to say is
that without awareness of identity, there is no capacity for expression, no —
a fortiori — dialogue.

“Collective identities”: a necessary concept?'

Can this clear perception about people’ be applied to “societies”? So it
seems, to judge by this Congress, and all our efforts with regards to dialogue
between cultures: we refer to “cultures” as the subjects of a dialogue. The
plural —“cultures” — implies plurality and, therefore, a distinction. Can “cul-
tures” by party to dialogue if no-one is aware of belonging to these “cul-
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tures” and is there no socially shared awareness of the “identity” of these
cultures, of the common features that configure, identify and distinguish them?
And this list of verbs contains a simple element which is of radical impor-
tance when referring to dialogue between cultures. Indeed, the synonymy (or
at least semantic proximity) between “identifying features” and “distinguish-
ing features” can easily go unnoticed, since it evokes something that we
consider to be “natural” in the configuration of identity: what makes us dif-
ferent from others. On the personal plane, this is evident: persons are not
only physically but also spiritually incommunicable. And the most intimate
of personal relationships is incapable of crossing that barrier to which not
even myths dare to aspire — Philomon and Baucis ask Zeus to allow them to
die at the same time, but each dies it’s own death. This “each to his own
death”, this extreme solitude — attenuated in religion, at least in the Christian
experience, by the presence of God in the soul and the proximity of Christ’s
death- is possibly the most extreme evidence of this final incommunicabili-
ty.> And the entire search for dialogue is possibly no other than the expres-
sion of this fear of the ultimate solitude of death, the expression of the nos-
talgia of immortality embedded in human nature, of dialogue after such sol-
itude.* This is also the reason why one of the most deeply rooted attitudes in
different cultures consists of not permitting post mortem solitude: all funeral
rites involve society; leaving a body without burial is considered to be a
terrible affront, and even risking one’s life (see the case of Antigone) is jus-
tified to prevent it.

However, leaving such references aside, we return to our initial ques-
tion: is there such a radical opposition of “identity” and “alterity” between
cultures? Are they indeed incommunicable? Apparently not: societies are
characterised by their permeability; there are such things as migration, inte-
gration and assimilation. Cultures are characterised by change, additions,
cross-breeding.

One of the major legacies of western Modernity has been the assump-
tion that what is applicable to individuals is also applicable to societies.’
And if Ranke eventually reached the conclusion that all eras are immediately
related to God® (that is, all society at any given time), there has been also a
general awareness that each State is the consequence of a divine decision (or
of “history”, if a less providentialist version is preferred). Indeed, the State —
Modernity’s greatest invention’, which reached its greatest mystic heights in
the 19" century — becomes a synonym of society. And it is endowed with
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personal categories: frontiers become the State’s attempt to reproduce per-
sonal incommunicability, the principle of non-interference becomes what
governs Public International Law.

The only dialogue possible over frontiers was on an institutional level:
governments dialogue as the representatives of entities with legal (and, near-
ly, metaphysical) standing. Institutionalised dialogue — and this is one of the
(as yet highly limited) progresses of the 20" century — is becoming organ-
ised, and increasingly permeable. And if the Society of Nations failed to
ensure international dialogue, the United Nations flounders between suc-
cesses and failures, in its attempt to ensure dialogue between States, or more
precisely, between governments.

And while the State retained all its splendour, transborder dialogue could
even be suspicious. We refer to the transborder dialogue which was the es-
sence of the medieval University, and a key element of renaissance human-
ism. When the State arose, it gained the ability to close frontiers even for
epistolary exchange. There have been accusations of “internationalism” in
the not too distant past® and more than one intellectual was heavily sen-
tenced for declarations made in a private letter sent abroad, in an attempt to
inform of the actual situation in a State in which the only official and, there-
fore, correct dialogue was intergovernmental. And even within the State it-
self, there were attempts to eliminate incorrect dialogues.

But in the last thirty years of the 20™ century, the predominance of the
State has lessened: many people no longer feel that it represents them, glo-
balisation and regionalisation have eroded its omnipresent nature; the “civil
society” (whatever that may be) boom has created parallel and extraordinar-
ily rich dialogue alternatives.

Therefore, the State is no longer the agglutinant of the collective identi-
ty, as was the case for many years. And whereas the logic of suspicion has
affected the State and nationalism’, we are seeking “new identities”, other
elements which create the cohesion that, for many reasons, is deemed neces-
sary for a society to exist. On the one hand, there are those who feel that the
development of a society, a region, is impossible without a clear identity.!°
For Bassand, “a region will be more of a dynamic and authentic partner of
the other regions of Europe and the rest of the world if its identity is liv-
ing”."! Moreover, “a region without identity is manipulated by others”.!? But
these are not the only reasons: they partly refer to much deeper levels. In his
important book on Image of the city, Kevin Lynch indicates that “clarity of
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structure and vividness of identity are the first steps in the development of
strong symbols”, symbols which are necessary for the medium to be elo-
quent and, therefore, inhabitable'?. Kovacev — basically following Tajfel-
says that “positive ethno-cultural and national identities are the necessary
conditions for the positive individual identity”'*. For the President of the
Basque Government, in a region marked by a conflictive situation, peace
requires “the construction of a new and renovated identity”.'> And In from
the margins, a relevant publication under the auspices of the Council of Eu-
rope, indicates that “Europe’s new fratricidal wars are not the result of too
full a sense of identity, but of too little”!¢ ; according to this, aggressiveness
is nothing more than a form of compensating the loss or crisis of identity, a
reasoning which is only lacking in sexual references to be Freudian.

In all these cases, the question obviously arises of who represents this
identity. And Bassand — a firm supporter of regional identity- freely confess-
es that “more and more local and regional authorities are embarking on ac-
tivities deliberately intended to create or defend an identity”, which certain-
ly involves important risks.!” Furthermore, all these discourses related to a
“collective identity” are possibly forgetting that societies are characterised
precisely in that they are different from individuals: the latter are incommu-
nicable, whereas the former are permeable, so that “only individuals can
construct identity. Groups cannot. Societies (or ‘nations’) as well have no
proper identity”.'® We can therefore agree with Kreckel that “every casual
transposition of the concept of personal identity onto collectives must (...)
be rejected””® and conclude with Straub that “the foregoing manner of speak-
ing of ‘collective identity’ is scientifically untenable”.?

A problematic success formula: “cultural identity”

The aforementioned President of the Basque Government indicates that
the construction of a new identity to which he refers as “an eminently cultur-
al challenge”, thus associating “identity” and “culture” and approaching one
of the recent years’ most successful formulas: “cultural identity”.?! Leaving
politics, which are tainted with suspicion, on one side, we now observe a
new cohesion, which sounds convincing. Entry into a “culture” is a natural
process: children are born in certain cultural environments and adopt certain
cultural categories which naturally lead them to believe that the world can
only be as is it for them, within a series of categories transmitted by tradition
(in the most etymological sense of the word, with no conservative connota-
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tions of any kind). It is also clear that — in opposition to the efforts of a
Modernity which is now classified as “criminal” for giving rise to the dis-
appearance of minority cultures — the State is not identified with a culture:
there is a disassociation between the political and the cultural spheres;
furthermore, it is the cultural sphere which is considered to belong to peo-
ple, whereas the State is a necessary but artificial product. This is why it
was not particularly scandalous — although it has later been conveniently
criticised — when an expert declared that future conflicts would be clashes
between civilisations.*

“Cultural identity” therefore appears to be the solution: natural cohe-
sion comes from association with a culture. And if society is based on cul-
tures, this logically leads to the transposition to intercultural dialogue of the
categories of “inter-State” dialogue. Intercultural dialogue is its complement,
since what actually separates is culture. In this case, there would appear also
to be representatives of the different cultures, authorised to become involved
in this dialogue: they would be the “voice” required. But is this consider-
ation really human and convenient?

The key to answer this question lies in finding the concept of culture
which underlies the discourse on dialogue between cultures. It is evidently a
concept that emphasises what it separates: there can only be dialogue “be-
tween”... when there are at least two which are different. In the modern
scheme, this also seems “natural”: identities, as we have seen, are defined
maybe not by opposition but in any case by differentiation. And although
this is not expressed in so many words, it is understood that the challenge is
difficult: if it did not involve complications, it would not have to be singled
out and promoted. It would simply be there, and not the object of institution-
al action. Like so many things in life, so many dialogues are ignored by
institutions: in these “natural” dialogues, institutions only become involved
when they deteriorate: inter-generational dialogue becomes a point on the
“social and political agenda” when the break down of the Welfare State (or
its non-existence, in other cases) and problematic demographic perspectives
create a threat to the minimum requirements for this dialogue. These mini-
mum requirements, previously implicit, consist of inter-generational soli-
darity. Matrimonial dialogue demands intervention when it has so deterio-
rated that the survival of the family (with the resulting effects on the chil-
dren) is threatened. In other cases, these dialogues go forward without
interventions, without being points on an “agenda”.



70 Enrigue BANUS — Daniel RUIZ

Finally, intercultural dialogue emphases what separates people who be-
long to different cultures. This accent on difference brings with it a consider-
able advantage: the extraordinary appreciation for cultural diversity. Com-
pared with other times in history, when political unification appears to be
possible at the cost of such diversity, with the destruction of minority cul-
tures, present awareness of the preservation of diversity is extreme (and the
concept of “cultural identity” here acts as a kind of protective layer over
cultures, especially if they involve minorities). As we have seen, the other
side of the coin is the need to underline difference.

Indeed, differences are essential. But on what are they based? We have
already said that it cannot have a political substrate, and that it cannot be iden-
tified with the State: there are States in which there are different “cultures” and
there are “cultures” which are present in several States. A simpler differentia-
tion does not work: the synonymy between “culture” and “language”. In this
case, the United States and the United Kingdom would have a single culture,
but Scots culture would disappear. Culture in this sense would not appear to be
behind the idea of “dialogue between cultures” either.

Finally, it appears that the difference does not refer to one specific as-
pect, but an imprecise series of factors configuring a real, associative and
symbolic world that is different from other worlds. Actually, it is reminis-
cent of the initial differentiations when, in the intellectual history of Europe,
differences arise against the unifying tendencies of French Enlightenment.
In fact, it is particularly in Germany where a theory of diversity that resists
harmonisation is to be postulated. Johann Gottfried Herder will — also per-
ceived in the important in how it is received by “small cultures” and “small
nationalities”? — describe this conceptual world in many of his writings.?* In
his descriptions of the factors giving rise to each culture, he resorts more to
impressionistic lists than to definitions.? This appears to also be the case in
our times when it comes to understanding what is meant by a “culture” and
how it can be delimited in relation to others.?

Nationalism, a latent risk in the dialogue between cultures?

However, is this not a revival of the old nationalism which brought so
much suffering to Europe? Because, is “culture” here not evoking “ethnic”
roots?’ and could it not end up associated to the concept of “nation”, as
defined in the style of Herder?® And is this not promoting a static under-
standing of “cultures”, understood as an element which identifies a society, a
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vision close to the exaggerated formula of the International Conference of
Mexico, according to which “Every culture represents a unique and irre-
placeable body of values since each people’s traditions and forms of expres-
sion are its most effective means of demonstrating its presence in the world”.?

Another of Modernity’s great legacies is secularisation. It evidently has
many aspects, some of them important and — although global evaluations of
this kind are dangerous — as positive as the separation between State and
religion. But secularisation has had other, more problematic, consequences,
one of which is the reduction of religion to a cultural phenomenon. It is
ignored that, there are clear inter-relations between religion (religions) and
culture(s), but religion essentially transcends culture and refers to the rela-
tionship between the individual and God. This is a personal, even intimate,
relationship (although it has external manifestations and social consequenc-
es). But it is substantially related to freedom which, like all individual free-
doms, has to be provided with special protection by the State.

A religion understood as a part of culture becomes a serious problem.
On the one hand, those — in a very personal decision which should be fully
respected — who decide to change to a different religion become “traitors”
to their culture and can be rejected or excluded. But if this freedom does
not exist, the freedom of following one’s conscience, what use is it to de-
fend other freedoms? On the other hand, religious authorities may take
over arole in social life which is not theirs to play: the role of guarantors of
“cultural identity”, zealous guardians of social coherence, forbidding reli-
gious “dissidents”.

It seems important to deactivate the source of conflicts that arises from
mixing “identity”, “culture” and “religion”, maintaining the religious phe-
nomenon in the dignity it deserves. It is obvious that there are different be-
liefs in the world, all organised and with their official representatives. In this
sense, there is room for inter-religious dialogue, in an institutionalised, pro-
fessionalized sense (and not without significant specific difficulties).

Flexibility versus immobilism™>

Furthermore, it will be seen that if these two aspects are deactivated
(“quasi-ethnic identity” as the basis for social coherence, and mixtures of
ethnicity, culture and religion), the map of world conflicts becomes notice-
ably lighter. And, more important still, people gain in freedom, ceasing to
run the risk of exclusion and discrimination (and even death), should they
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decide to renounce certain features of “their” culture and even convert to
another religion. In all these cases, the receiving “we-group™!' becomes an
“inauthentic We™*? because it only acknowledges — as Erik Landowski so
eloquently puts it- those who behave “comme tout le monde”.**

Individual freedom should be more important than any other kind of eth-
nic or collectivist consideration. And all inter-cultural dialogue should become
a forum in which to defend freedom: a paradoxical requirement, since they are
full of “representatives” of cultures, interested in safeguarding their existence
(threatened by its members’ decisions in favour of other cultures).

We are dealing here with a monolithic concept of culture**, which does
not appear to fit in with our times or with individual capabilities to accept
other realities, mixtures that can be disoriented eclecticisms, but also new
syntheses full of creativity. The individual is the only being capable of living
in worlds*, not only in his adaptation to a single environment, outside which
it dies. And this refers not only to the ability to build artefacts to survive in
different environments, but also to the ability to create (and receive) sym-
bols, stories and relationships to enrich the world. Culture(s) cannot be the
ties preventing flight.

Intercultural dialogue runs the risk of emphasising a static view of each
culture, failing to do justice to an individual’s versatility, his ability to enjoy
other landscapes without forgetting that of his childhood and without loos-
ing his affection for it.

Is intercultural dialogue aware that this concept of “culture” is an en-
telechy, something that does not really exist, because individuals exist... and
each individual is, in a way, a culture in itself? Is it aware that what we call
“culture” is often merely an “image” built with different elements, often
stereotypes?*® The formation and maintenance of images runs the serious
risk of not being capable of perceiving reality and its mutations.*’

Furthermore, if people are real, people establish relationships on differ-
ent bases and not only one. In many parts of the world, spatial factors have
ceased to be decisive for the establishment of such relationships. Many trans-
border dialogues are possible and elective affinities can be found in distant
places. One may find that he has more things in common with people be-
longing to another “culture” than with a neighbour with whom one shares an
educational tradition, but who has such different interests that this tradition
(interpreted, on the other hand, in different ways by different individuals) is
not sufficient basis for a dialogue seeking to go deeper than mere conven-
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tions. Empathy, however, may arise upon a first meeting with someone sup-
posedly from another culture, who has more similar interests.

Do these “supra-cultural” resonances not exist? Are there not people
who are touched by the same aspects of life, by the same music, by the same
children’s gestures? Do people not cry for the same reasons? In some cul-
tures, tears are internal because tradition establishes that feelings must not
be shown, but a child’s innocent death causes tears. And Herder, for some
the “father of relativism”, recognised that “Zu allen Zeiten war der Mensch
derselbe; nur er dusserte sich jedesmal nach der Verfassung, in der er leb-
te”.*® Are these arguments merely “a smokescreen of universalistic rheto-
ric”, as those who call for a strengthening of collective identities appear to
claim? This trend, by the way, is much present in official or semi-official
documents®, following the mainstream.

The idea is not to diffuminate differences or reduce diversity; the idea is
to be as aware of it as we are aware that “culture” is what links people in
spite of linguistic or ethnological barriers, which are also cultural. This the-
sis is not particularly popular at a time when, paradoxically, local factors are
considered to be threatened by globalisation (however much those who preach
against globalisation make use of its methods, particularly the Internet). It is
a fact that “during the spread of globalisation the tendency to return to one’s
roots has become stronger”.*” Paradoxically and understandably, since glo-
balisation basically causes fear: the supra-national news published in the
media refer much more to barbaric acts than to activities associated to soli-
darity and humanity. On the other hand, informative globalisation helps us to
be aware of all the conflicts, but we find that the solutions are not forthcom-
ing from globalisation. We feel more affected by local and regional issues,
where dialogue is much more possible than the global sphere, which does
not appear to be within the scope of individuals. Ultimately, whoever at-
tempts to accept global responsibility ends — as Robert Spaemann accurately
says —in total irresponsibility, discovering that the size of the problem makes
it unapproachable.*! This often leads to cynicism or frustration, or one of the
many forms of escapism. It is difficult to maintain an equilibrium between
perseverance and awareness of one’s limitations.

Nos queda la palabra®

Indeed, there are serious limitations. But we always have our interior
world, the world of words: we have dialogue, a dialogue believing in
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— The configuring capacity of words. Words not only name, but also
transform the world: symbols, visions and ideas often come true when ex-
pressed in words;

— The capacity to seek the Truth. There is currently a major crisis —
expressed by literature and literary theory in the sixties — regarding human
reason’s ability to learn the Truth. The logic of suspicion which characteris-
es the second half of the 20" century has affected this point in particular.*
And one of the assumptions of post-modernity is precisely this: that due to
the hermeneutic nature of all knowledge, individuals do not come close to
reality, but are restricted to interpretations. Or, as Baudrillard says, what we
experience are “simulacres”.* In this case, what is the point of dialogue? If
we do not want the cynicism of a merely theatrical dialogue, which can have
a cathartic property, releasing us from our “inner ghosts”, a property that is
evidently important for the individual. But is this enough? If the gospel is
right when it says that Truth will make you free (and it would appear to
mean: only the Truth), it would not be enough. Recent world history seems
to confirm that “truth” is associated to “freedom”, since it is frighteningly
evident that their opposites, untruth and oppression, go hand in hand.

This is the time to consider the knights in medieval novels. Before
starting out on a journey in which they have to prove their courage and
virtue, the story usually provides a detailed description of the weapons
with which they are fitted out, including details of decorative elements
and symbols. Well, in the “journey of dialogue”, in the forest of moderni-
ty — forest of solipsism-, knights will find all this luggage: faith in the
word’s ability to configure and faith in its capacity to seek the Truth.
Dialogue reaches its peak when it tends to transform the world,
a specifically human quality, and when it tends towards the common search
for Truth. Daring assumptions if we consider that the Occident is marked
by “an attitude of collective anomie and value-indifference”.*

With these assumptions, intercultural dialogue is no more than one more
dialogue in an entire network weaving daily existence, a dialogue not be-
tween representatives, but between citizens, each having a culture (“their”
culture, that is their life) and also slaves of their culture if they are incapable
of crossing the threshold of what they have been transmitted as the only
possible view of the world.

The idea is to create a climate for dialogue, a culture based on dialogue,
to promote “all the dialogues in the world”, to identify dialogue as the only
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solution to conflicts, to educate for dialogue. And within these dialogues,
these non-professional dialogues, we find intercultural dialogue: an encoun-
ter between citizens from different cultures and willing to make the effort
associated with dialogue between cultures: a constant effort to remain open
to new, often subtle, messages transmitted not only by words, but by ges-
tures, silence, the life of “the others”. In other words, to follow Max Frisch:
“Eben darin besteht ja die Liebe, das Wunderbare an der Liebe, dass sie uns
in der Schwebe des Lebendigen hilt, in der Bereitschaft, einem Menschen
zu folgen in allen seinen moglichen Entfaltungen”.*®

No-one gives what he does not have

All this may sound like a utopia, like theoretical considerations that
have nothing to do with reality, with its panorama of aggressive encounters
between “cultures”, of conflicts due to the lack of integration or rejection of
immigrants in many parts of the world, of often brutal fighting between eth-
nic groups, of terrorism purportedly justified (justifying what can have no
justification) by the need to protect threatened cultures or religions, of wars
demagogically explained with cultural or religious reasons which are only
true if we acknowledge that economy is part of culture (and, for some, prac-
tically a religion). In a world like this, the horrors of which are reported in
the streets of the “global village”, is not this viewpoint a utopia, good for
nothing other than being presented at a scientific congress?

It is evident that we are a long way away from a world like this. But if
we do not seek it, it will never happen. The key to reducing the difference
between theory and reality lies in education: in fact, “education is the key”.*’
It is when views of the world are being formed that we can present reflec-
tions leading to an attitude conducive to dialogue with diversity and alterity.
It is true that “no group (...) exists unless it has an identity”*®, but should not
this identity be understood in a much more open, less pre-defined manner?
Are there not many factors of life — starting with the landscape, the environ-
ment* — creating cohesion® ? Should we not emphasise the narrative ele-
ments of a “growing, more common, narrative, a history experienced and
told, including not only rational arguments but also, and more importantly,
collective symbols and images, rites, myths, histories lived and to be lived,
reconciliation and anamnesis, a memory that is also capable of forgetting”?>!
We could now enter one of the most important contemporary debates in which
intellectuals as important as Habermas, Rawls, Taylor, Rorty and many oth-
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ers have been involved: what provides, or should provide, a society with
cohesion? But we shall have to make do with our previous brief remarks®?,
and leave a deeper analysis for another occasion.

Returning to our subject, we shall not forget that growing in a culture —
which “provides orientation and, at the same time, identification within the
social system™ — occurs spontaneously, because “social action (...) contains
elements of a cultural pattern of norms that each individual internalises
through his systemic processes of socialisation”*: one is born in a culture, in
which a certain number of stories is transmitted, which are internalised not
as one of the many possible worlds, “but as the world, the only conceivable
world».> Only later does one find that this vision of the world is not the only
possible one: the crisis of adolescence, for instance, occurs when individuals
realise that there are “other worlds” and perceive a certain tension, a search,
a need to decide between worlds seen as opposites, either black or white,
without the variety that comes with maturity. The educational system will
have a substantial impact, together with many other experiences: family,
friends, cultural experiences (books, films, etc.). All this will introduce the
individual to other “world” and he/she will start to take up a position, not
closed, but open, since he/she continues to be subject to many influences,
recommendations, changes of preference, etc. (unless he/she remains within
one of these “petrified” images).

The idea is to establish, from the very beginning, not only certain men-
tal but also moral categories (education in values has ceased to be taboo,
once it has been acknowledged that all education presupposes values which
are at least unconsciously transmitted), categories, especially, which do jus-
tice — in a pedagogically acceptable manner — to the dialogue-related nature
not of identity, but of the way in which it is experienced: “the other” is not a
threat to our identity*®, but someone whose greatest quality consists simply
of “being there”, “being the other” and remaining nearby (is this not the best
definition of friendship?). “The problem is therefore not to cut oneself off
from the ‘other’, but to enter into a relationship with it, whilst remaining true
to oneself”.%” This is no easy task: it involves overcoming the problems of
Modernity, which has given rise to “socially isolated individuals — encapsu-
lated in their private sphere”, to use the excellent expression coined by Aus-
trian sociologist Karl Acham.®

Dialogue between culture, then, is dialogue between people, and the
rejection of all tyrannical attempts to set up “representatives” of culture:
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culture is not static and delimited (as States may be) and cannot be represent-
ed by someone. Cultures are alive and changing, unless they wish to become
museum pieces: on in this case can they become political banners, part of
demands for a single party. Cultures are too important to be used as instru-
ments: they are the air that we need to breathe. And air is a public asset,
which cannot be monopolised, but must be protected by us all against ideo-
logical or political pollution.

Because we are responsible

What could justify all these efforts? Responsibility: at this time in histo-
ry there is, on the one hand, a certain post-structural awareness that the fu-
ture of the world depends on certain economic structures, power or commu-
nications (the three most successful models in recent years) and, therefore,
individual action goes astray in the thick network they weave. On the other
hand, this pessimism is mitigated by a certain awareness that individuals
cannot renounce public life. The boom in voluntary work and activities de-
rived from a new sensitivity (ecological activities or the anti-globalisation
movement) could be seen as belonging to new structures, but at least they
include a large number of people who are convinced that what they do will
help to configure the world. It would appear that one of the myths of the
communication society has fallen: the spiral of silence.”® Or it may have
moves to create new mainstreams, once again condemning minorities or dis-
sident opinions to solitary silence (although those who preach in the desert
have often been the prophets of Truth).

Because we are responsible. In many languages, “responsibility” is ety-
mologically associated to “response”: it is the obligation to respond. Re-
spond to what question? Possibly the question which remains unanswered
from the first book in the Bible, the question that God puts to Cain: “Where
is your brother?” This question, which defines responsibility, also identifies,
in the term “brother” how to ensure intercultural dialogue.®

NOTES

" This issue, and especially cultural identity, are further developed, with ample
bibliographical references, in Enrique Banuds-Daniel Ruiz Villa: ‘“’Cultural identity’ —a
myth”, in Culturelink 39 (2003), p. 99-110.

2 Even with regards to the individual there are some who fail to accept the con-
cept of identity. For example, van Alphen says that “Identity and alterity are con-
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structs rather than preconditions or ontological categories” (Ernst van Alphen: “The
Other Within”, in: Raymond Corbey & Joop Leerssen: Alterity, Identity, Image. Selves
and Others in Society and Scholarship, Amsterdam-Atlanta: Rodolpi 1991, p. 1). In
our opinion, a fundamental mistake is being made: the common confusion between
identity and awareness of identity.

3However, incommunicability refers to an ultimate nucleus and does not justify,
for instance, the pessimism expressed by van Alphen when he says that “The only
way to know the other is by letting the other speak about me, by giving the other the
position of ‘I’ (van Alphen, op. cit., p. 15).

*In recent years, one of the most universally accepted religious phenomena was
the work of Mother Theresa, whose “obsession” consisted of leaving no-one to die
alone. This was so generally accepted that she was awarded the Nobel prize. Is this
not evidence of what we are saying?

3 A clear example of this transfer from the individual to the group with regards to
“identity” can be seen in Erik Landowski: “Quétes d’identité, crises d’alterité”, in:
Nedret Kuran-Burcoglu (ed.): Multiculturalism: Identity and Otherness, Bebek/Istan-
bul: Bogazici University Printhouse 1997, p. 76.

¢See Leopold von Ranke: Uber die Epochen der neueren Geschichte. Historisch-
kritische Ausgabe. Ed. by Theodor Schieder and Helmut Berding. Miinchen-Wien
1971 (originally in: Weltgeschichte, vol. 9, section 2. Ed. by Alfred Dove. Leipzig.
1888).

7 See Frangois-Xavier Guerra: “La invencién de la nacién y el problema de las
comunidades”, in: Enrique Bantis-Alejandro Llano (eds.): Razén prictica y multi-
culturalismo, Pamplona 1999, p. 239-258.

8 In the Soviet Union, to mention just one example, Lenin prohibited Compara-
tive Literature because it was “internationalist” (see Hugo Dyserinck: Komparatis-
tik: eine Einfithrung, Bonn 1977).

9 Nations are seen in recent literature as “inventions” or “constructs”, in other
words, as “imagined” realities: The title of Anderson’s famous book is paradigmatic
(Benedict Anderson: Imagined Communities: Reflections on the Origin and Spread
of Nationalism, London 1983). And some authors do not hesitate to describe it as a
“myth”: As a particularly clear example, see Suzanne Citron’s book: Le mythe na-
tional. L’histoire de France en question, Paris 1987. Reinhard Kreckel provides a
simpler explanation: “Whenever a nation is supposed to have its own ‘identity’, we
are dealing with ideological language” (Reinhard Kreckel: “Soziale Integration und
nationale Identitét“, in: Berliner Journal fiir Soziologie 4 (1994), pp. 13-20, p. 14).
This attitude seems to be so widespread that one author sees fit to summarise the
situation categorically: “All writers concur to say that the notion of the nation as a
community of people of common origin (...) is fictional” (Denise Helly: “The Trans-
formation of an Idea: The Nation”, in: Anna Krasteva (ed.): Communities and Iden-
tities, Sofia 1998, p. 36).
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10“More than ever, the question of identity is bound up with that of develop-
ment” (The European Task Force on Culture and Development: In from the mar-
gins. A contribution to the debate on culture and development in Europe, Stras-
bourg: Council of Europe Publishing 1997, p. 46). Along the same lines: “A strong
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(Germén Rozas: “Identidad y desarrollo regional”, in: Revista de Psicologia VI
(1997)). And also, more explicitly: “Positive connections are to be observed be-
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pride and a sense of ‘worth’” (Thierry Verhelst: “The Impact of Identity on Local
Development and Democracy”, in: Nada Svob-Dokic (ed.): Redefining Cultural
Identities: South-eastern Europe, Zagreb: Institute for International Relations,
2001, p. 17). See the difference between “potentially” and “can” and the rotundi-
ty of the first phrase.

" Michel Bassand : Culture and Regions of Europe, Strasbourg : Council of Eu-
rope 1993, p. 185.

12 Bassand, op. cit., p. 186.

13 Kevin Lynch: La imagen de la ciudad, Buenos Aires: Ediciones Infinito, p. 142.
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vation of national Heritage”, Paper presented to the VII Conference on “European
Culture”, Pamplona, October 2002, pro manuscripto.
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16 In from the margins, op. cit., p. 46.

17 Bassand, op. cit., p. 186.

18 Kreckel, op. cit., p. 13.

19 Jiirgen Straub: “Personal and Collective Identity. A Conceptual Analysis”, in:
Heidrun Friese (ed.): Identities. Time, Difference and Boundaries, New York-Ox-
ford: Berghahn 2001, p. 69.

% Straub, op. cit., p. 71.

2l We found over 10,000 bibliographical references to “cultural identity” in
the Library of Congress (see Banus-Ruiz Villa, op. cit., p. 99). In general, the
interest in the subject of identity is relatively recent, indeed “there has been a
veritable discursive explosion in recent years around the concept of ‘identity’”
(Stuart Hall: “Introduction: Who Needs ‘Identity’?” in: Stuart Hall-Paul du Gay
(eds.): Questions of Cultural Identity, London: Sage, p. 1). On the history of this
interest, see Banus-Ruiz Villa, op. cit.; Straub, op. cit., p. 70; Csaba Szal6: “Eu-
ropean Identity, Nationalism and the Dynamics of Identity Construction, in: Csa-
ba Szalé (ed.): On European Identity: Nationalism, Culture & History, Brno:
Masaryk University 1998, p. 246.
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22 We are obviously referring to Samuel P. Huntington: “The Clash of Civiliza-
tions?”, in: Foreign Affairs Vol. 72, 3 (1993) and The Clash of Civilizations and the
Remaking of World Order, New York 1996. We are unable here to consider the issue of
the different conceptual relationship between “culture” and “civilisation”, that differ-
ent authors describe in different ways, even disagreeing in relation to the definition of
the two concepts (suffice it to say that what for some is “culture” is precisely what
others call “civilisation”). In this context, it is sufficient to mention the proximity of the
two terms. For criticisms of Huntington’s thesis see Fouad Ajami: “The Summoning”,
in: Foreign Affairs Vol. 72, 4 (1993), p. 2-9; Bruce M. Russett, John Oneal and Michae-
lene Cox: “Clash of Civilizations, or Realism and Liberalism Déja Vu? Some Evi-
dence”, in: Journal of Peace Research, Vol. 35, 5 (2000), p. 583-608 and Edward Said:
“The Clash of Ignorance”, The Nation, 22 October 2001, among many others.

2 To mention just two of the large number of titles available on the subject: Emil
Georgiev: “Herder und die Wiedergeburt der kleineren slawischen Volker”, in: Walter
Dietze (ed.): Herder-Kolloquium 1978. Referate und Diskussionsbeitrige, Weimar
1980, p. 319-327 and Holm Sundhausen: Der Einfluf} der Herderschen Ideen auf die
Nationsbildung bei den Volkern der Habsburger Monarchie, Miinchen 1973.

2*This is not the time to enter into the difficult issue of whether this pre-Romantic
trend represents an opposition to Enlightenment or a movement which maintains
many of the elements of Enlightenment. The reception of Herder, full of inconsisten-
cies and extremes, will present the two positions (see Enrique Banus: Untersuchun-
gen zur Rezeption Johann Gottfried Herders in der Komparatistik: ein Beitrag zur
Fachgeschichte, Bern 1996, chapter V).

% One highly significant example: referring to some oriental texts (“Morgenlén-
dischen Gedichte”) he says that they can only be explained “aus dem Lande, der
Geschichte, den Meinungen, der Religion, dem Zustande, den Sitten und der Sprache
ihrer Nation”; therefore, geography, history, opinions, religion, customs and language
form part of “the nation“ (Johann Gottfried Herder: “Ueber Thomas Abbts Schriften.
Der Torso von einem Denkmaal, an seinem Grabe errichtet. 1. Stiick (1768) und 2.
Stiick, aus der Handschrift (1768)”, in: Samtliche Werke, ed. by Bernhard Suphan,
33 vol., Hildesheim 1967 (photomechanical reprint of the 1877-1913 edition), vol. I,
p. 273f.

26 The classic definition provided by E.B. Tylor in 1871 presents a comprehen-
sive and systematic list when it describes culture as “knowledge, belief, art, morals,
law, custom, and any other capabilities and habits acquired by man as a member of
society” (see Edward Burnett Tylor: Primitive culture: researches into the develop-
ment of mythology, philosophy, religion, art, and custom, London 1871).

27 Jonathan Friedman freely identifies the synonymy between the two terms: he
refers to “cultural identity or ethnicity” and explains that “cultural identity that is
experienced as carried by the individual, in the blood, so to say, is what is commonly
known as ethnicity”, although he also acknowledges that it can be understood as



SEEKING UTOPIA 81

“lifestyle” (Jonathan Friedman: Cultural Identity & Global Process, London: Sage
1994, p. 29f.).

28 Remember the classic distinction between “Staatsnation” (characterising the
Anglo-Saxon and possibly also the French model) and “Kulturnation”, representing
the German model. See Eugen Lemberg: Nationalismus, Hamburg 1964.

2 «Declaracion de México sobre las Politicas Culturales», en: UNESCO (ed.):
Conferencia Mundial sobre las Politicas Culturales. México, D.F., 26 de julio-6 de
agosto de 1982. Informe final, Paris: UNESCO 1982, p. 43.

% About the prediction that political-cultural identities will become more flexible
in the future see P.W. Preston: Political/Cultural Identity, London 1997.

3! The term is taken from Georges Gurvitch, Sociologija I, Zagreb 1966, p. 196f.,
quoted by Dubravko Skiljan: “Language of identity and language of distinction”, in:
Enrique Banus-Beatriz Elio (eds.): Actas del IV Congreso “Cultura Europea», Aran-
zadi, Pamplona 1998, p. 825-829.

32 Kreckel, op. cit., p. 15.

3 Landowski, op. cit., p. 77.

3* See the radical statement made by Husseynov: “Each culture is self-sufficient”
(“Ethical Basis of European Identity”, in: Kuran-Burcoglu, op. cit., p. 57.).

3 We do not share the pessimism of A. Husseynov when he says: “The empirical
individuum belongs to several cultures, but, it seems, he doesn’t synthesize them, he
doesn’t melt them into a unified entity” (op. cit., p. 57f.).

% On the concept of image as it is used here, see Hugo Dyserinck: “Komparatis-
tische Imagologie. Zur politischen Tragweite einer europdischen Wissenschaft von
der Literatur”, in: Hugo Dyserinck-Karl Ulrich Syndram (eds.): Europa und das na-
tionale Selbstverstindnis. Bonn 1988, p. 13-38, Peter Edgerly Firchow: The death of
the German cousin. Cranbury 1986 and Joop T. Leerssen: Nationaal denken in Euro-
pa: een cultuurhistorische schets, Amsterdam 1999. On collective identity as an im-
age, see “We understand a collective or We-identity as the image that a collective
constructs on itself, and with which its members identify. Collective identity is a
question of identification in the part of the participating individuals* (Jan Assmann:
Das kulturelle Gedéchtnis: Schrift, Erinnerung und politische Identitit in frithen
Hochkulturen, Miinchen 1992, p. 132).

37 See Max Frisch’s extraordinary text: “Du sollst Dir kein Bildnis machen”, in:
Tagebuch 1946-1949, Frankfurt/M. 1950, p. 31-34: “Unsere Meinung, dass wir das
andere kennen, ist das Ende der Liebe, jedes Mal, aber Ursache und Wirkung liegen
vielleicht anders, als wir anzunehmen versucht sind - nicht weil wir das andere kennen,
geht unsere Liebe zu Ende, sondern umgekehrt: weil unsere Liebe zu Ende geht, weil
ihre Kraft sich erschopft hat, darum ist der Mensch fertig fiir uns. Er muss es sein. Wir
konnen nicht mehr! Wir kiindigen ihm die Bereitschaft, auf weitere Verwandlungen
einzugehen. Wir verweigern ihm den Anspruch alles Lebendigen, das unfassbar bleibt”.

3 Briefe zur Beforderung der Humanitét (1793-1797), in: Op. cit., vol. X VIII, p. 139.
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% For example, in the aforementioned Declaration of Mexico (organised by the
UNESCO) and the clearly important volume entitled In from the margins, under the
auspices of the Council of Europe.

“ Kovacev, op.cit.

1 In: Personliche Verantwortung: Lindenthal-Institut Colloquium,K6ln 1982,
Koln 1982.

“21n English, “We always have the word”, by Spanish poet Blas de Otero in Pido
la paz y la palabra.

4 As early as 1956, Nathalie Sarraute indicated that we were in “I”ére du soupgon”
(Nathalie Sarraute: L’ére du soupgon: essais sur le roman, Paris: Gallimard 1965). A
profound and concerned analysis of this mistrust of reason can be found in several of
John Paul II’s writings: in Fides et ratio (14.9.1998) he says that “we see among the
men and women of our time, and not just in some philosophers, attitudes of wide-
spread distrust of the human being”’s great capacity for knowledge” (n. 5), whereas in
Veritatis splendor (6.8.1993) he refers to “the crisis of truth”, due to the fact that “the
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4 “With the construction of a parallel, virtual world substituted for our own,
we’re no longer in the world» (Jean Baudrillard: Paroxysm. Interviews with Philippe
Petit, London-New York 1998, p. 32).
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Paper presented at the 3rd International Symposium on Philosophy and Social Sci-
ences: “Public Reason”, San Sebastidn 1999, pro manuscripto. (With reference to
Durkheim).

4 Op. cit.
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4 Bassand, op. cit., p. 186.
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sensus regarding certain standards of conduct, there can be no community. A society
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time” (Karl Acham, op. cit.). The Greek-German political scientist Nikolaus Wen-
turis also provides a profound description: “The term culture comprises all typical
ways of life of a population including its state of mind and especially its values.
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Typical ways of life include (...) also the sum of all forms of behaviour within a
society that are handed down to generations through symbols and that are manifested
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ra”, in: Javier Aranguren, Juan Jests Borobia and Miguel Lluch (eds.): Fe y Razén. I
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481-488.

52 Certain reservations related to the solution provided by Habermas can be found
in Bands-Ruiz Villa, op. cit.
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¢ As Brigitte Boyce has pointed out, identity has often been traditionally con-
ceived in negative terms, «including the construction of images of undesirable “Oth-
ers”» (Brigitte Boyce: “The Role of Islam in Europe’s Search for a Common Cultur-
al Identity”, in: Enrique Banus-Beatriz Elio (eds.): Actas del IV Congreso “Cultura
Europea”, Pamplona 1998, p. 305).

57 Le complexe de Léonard, Paris: Lattes 1984, p. 226, quoted in : Bassand, op. cit.,
p. 185. It seems difficult to justify the methodological optimism appearing in In from
the margins: “A self-confident sense of belonging reinforces the values and certainties
which make up a community; this in turn encourages an openness towards the rest of
the world, an acceptance of difference and a lively curiosity about foreign cultures” (In
from the margins, op. cit., p. 46). But neither do we have to be as pessimistic as “Si la
culture veut maintenir son rapport a 1’éthique, elle doit expulser d’elle la tentation de
I’identité”, since —in a vision which responds to the evolution of the left towards post-
modernity — “I’identité dissimule la violence d’un dogme” (Pierre Caussat: De I’identité
culturelle. Mythe our réalité, Paris: Desclée de Brouwer 1989, p. 238).
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% Op. cit.

% We owe the expression to German investigator Elisabeth Noelle-Neumann:
Die Schweigespirale: 6ffentliche Meinung, unsere soziale Haut, Munich, Zurich 1980.

% In the words of John Haldane, and in philosophical and ethical terms: “There
need be no opposition between historicism understood as the claim that reason has a
variety of starting points, and realism conceived as the view that truth (...) is some-
thing transcendent of local perspectives. (...) The more radical the cultural differenc-
es the harder we need to press to reach through them to the basic, but extensive, facts
of the lives of rational animals” (op. cit.).

© Enrique Banus, Daniel Ruiz, 2004



TTIOBAJTM3AIIHA KY/IBTYPBI: 3HAK BOIIPOCA? 85

INIOBAJIM3ALIIUSA KYJIBTYPBI: 3HAK BOIIPOCA?

Kupunn PA3JIOIOB

B 60-¢ ronbl HEIHEIITHETO CTOJICTHS TPYTINA COIHOIOTOB H Y TYPOJIOTOB
(mambosee M3BECTHRIN cpeau HUX — KaHamenm M. MakiiosH) yeMoTpena B
CpeACTBax MacCOBOW KOMMYHHKAIIMH PEIIAIONINA MEXaHWU3M PacIInpEeHUs
YeJI0BeYeCKOW YYBCTBEHHOCTH W TIPEBPAIIEHHUS 36MHOTO ITIapa B «III00aTb-
HYTO JIEPEBHION.

Ha stoit ocaoBe B 80-90-¢ TT. BRIpacTaeT KOPITYC TEOPHH 2100arusayuu
K)/bmypsl, B 0COOEHHOCTH MOCIIEACTBUN PacIpOCTPAHEHUS aMePUKaHCKAX
00pa3noB KynbTypbl «MaknoHansaca u Koka-komen mo Bcemy mupy. Ortre-
HUBAETCS ATOT MPOIIECC TO-pPa3HOMY: Kak Oe3yCIOBHEIN mporpecc (amepu-
KaHCKMMH WCCIIEIOBATENIMU M aBTOPaMH, CBSI3aHHBIMHU C «KOMMYHHKATHB-
HBIMH aBTOCTPaIaMi» W UHAYCTPUEH KYIBTYPHI), KaK HEN30€KHOE 3J10 HITH
KaK «KyJBETYPHBIA IMIICpHAIIA3MY, TPEOYIONTHil mpotuBonekcTBrs. OTcroma
(hpanIry3ckas ues UCKIIOUEeHUS KyIbTyphI U3 c(hephl AeHCTBAS PHIHOYHBIX
MEXaHU3MOB U CBOOOMHOM MEXayHapoaHOH Toprosiu (A. Marmap, Kc. Jlens-
Kyp, M. Matnap MexayHapomHbie peIHKA 00pa3zoB /1993).

Hcroxu rmobanu3anuu BOCXOIAT K TEOPUH M PAKTHKE TaK Ha3bIBae-
MO MacCOBOU KyJIBTYpbI, paclipoCTpaHEeHHE KOTOPO HOCUJIO B HaIllEM BEKe
CTPEMHUTEILHBIA M HEYMOJIMMBINA XapakTep. MaccoBasi KyJbTypa 0OBITHO
oTIpefieNsieTCs Kak KyabTypHas MPOAYKIUs, CO3AaBaeMasi U pacIipoCTpaHs-
emas nmpodeccroHalaMy B pacdeTe Ha moTpediieHrne Ha KOMMepUeCcKoH oc-
HOBE IIUPOKUMH MacCaMH JIOeil BHE 3aBHCHUMOCTH OT COIMAIBHOTO TI0-
JIOKEHUs, TI0J1a, BO3pacTa, HAIIMOHAIFHOCTH U T. A. MaccoBasi KyJbTypa
OTJIIMYaeTCs OT HAPOMHOM KyIbTYPHI (CO3MaBaeMON CaMHMH MacCaMu st
COOCTBEHHOT'O IOTPEOIICHH ), TEpeCeKaeTCs, XOTS M HEe COBIAJAET C TOTY-
JIAPHON KyJIBTYpO# (IIOJIB3YIOIICHCS YCIIEXOM Cpeau HACEICHHUS B paMKax
TOW WJIM WHOHM CTpaHBI WIM PETHOHA) W MOATOTABINBAET MUP K KyJIbType
mo0anbHOM, B MIeaie OXBaTHIBAIONICH BeCch 3eMHO# map. [lo cymecTsy,
MOMYJSIPHBIH ¥ T7100aTbHBIN THITBI KYJIBTYP — ABE UIIOCTACH KyJIBTYPBI Mac-
COBO, BCET/a TATOTEBIIEH K MAKCUMATHFHOMY PacIIUPEHHIO Chepsl CBOE-
IO pacrpoCTPAHEHHs, HO PEATHHO MOTYYHBIIEH 3Ty BO3MOXHOCTH JIUIIIH C
MOSIBJICHUEM IUTAHETapHOM CEeTH MacCOBBIX KOMMYHHKAIUH, OT paguo U
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teneBuaeHus 1o HTepHEeTa. B 3TOM CcMBICTE TIT0OaNbHAS KyIbTypa CyIie-
CTBYET Kak MU}, TEOPETHIECKUH MPAKTUIECKH HE JOCTIKUMEBIN Mpejied,
MTOCKOJIFKY HU OJHO SIBJICHHE KYJIBTYPHI (B TOM YHCIIE Ta)Ke caMmoe IOITy-
JSIpHOE TIPOM3BEICHNE UCKYCCTBA) HE MOXKET OXBAThIBAaTh BCE HaceJeHNE
3€MHOTO Iapa.

B teopusax rmobanm3aryiy KyJIbTYypBl COCYIIECTBYIOT JIB€ TEHACHIINU:
KpUTHUYECKas U anojioretTndeckasi. CoryiacHO epBOi, TTo0aIH3amus — CHiIa
paspymmTeabHast, yrpoKarmas cCTabMIbHOCTH U BOSMOXKHOCTSIM Pa3BUTHUS
YyeloBeka M 00IecTBa, COrIaCHO BTOPOM — OHA HEOOXOIWMBI KOMITOHEHT
MOJIEpPHU3AIINH, KYJIBTYPHAsI COCTABIISIONIAs IEMOKPATHH, TIPaBOBOTO TOCY-
JlapCTBa M PHIHOYHON SKOHOMHKH. Bripouem, mocnenHee onpeseneHue oT-
HOCHTCS U K MACCOBOW KyJBTypE B IIEIIOM.

B3anmooTHOMIEHUS MEXIY IIUTAPHBIME 110 CBOSH TIPHUPOJIE SABICHHUS-
MU U MacCOBOH KyJIBTYpPOW OTHIOIb HE CTOJIb SIEMEHTAPHBI, KaK 3TO Mpes-
CTaBJISETCS HEKOTOPHIM HabomaresiM. [1ormpoOyro MosCHUTE 3TO Ha Om3-
KOM MHE ITpUMepPe MEKIUCITUTITHHAPHBIX B3aNMOAECHCTBHN B (PyHIaMEHTAITb-
HOW HayKe B KOHTEKCTE II00aTN3aIiiy.

ITapamokcanbHas cuTyalus: camasi Ipe3peHHas 1 «HU3MEHHAs» 9acTb
m100aTsEHOM MacCOBOM KyIBTYPHI, K KOTOPOH YEIIOBEK, ITONYIHBINNN YHHU-
BEpCHUTETCKOE 00pa3oBaHue, He TOBOPA yxKe 00 3cTeTax U XyHA0KeCTBEHHBIX
KPUTHKAX, OTHOCHUTCSI C €XHUACTBOM U JIETKUM H3/I€BAaTEILCTBOM, MperyTra-
JIBIBAET TO, O Y€M TOJIHKO MEUTAIOT HanOoJIee epeoBbIe YMBI UEIOBEUECTBA
B TeX OOJIACTSX, TII€ MPOMCXOAAT PEIIAIOIINE HAYYHBIE TPOPHIBHI.

[Ipon3Benenus OEMIETPUCTHKH, KHHO U TEJIEBUICHHUS, BUICOUTPHI MO-
TYT KaK MPEANIECTBOBAT COOTBETCTBYIOIIMM HAyYHBIM OTKPBITHAM, TaK U
CJIeIOBaTh 32 HUMU, MHTEPIIPETHUPYS UX B CBOEM AyXe H MpHIaBasi UM HEKO-
TOPYIO YEIOBEYHOCTD, IOHATHYIO U OJIM3KYI0 MaCCOBOW ayJUTOPHH.

NmenHo 3Ta 0COOEHHOCTH U MPUBOAXT K TOMY, YTO MEKAUCIUTUTHHAD-
HOE B3aUMOJIeHcTBYE (B YACTHOCTH, MEXIUCITUILTHHAPHOE B3aNMOACHCTBIE
BHYTPH KYJIBTYPOJIOTHH, YTO W TIPEBpAIIaeT KyJIBTYPOJIOTHIO B CBOe0Opas-
HBIN SKCTIEPHIMEHTAIBHBIHN MTOJUTOH) HBIHE OCYIIECTBIISETCS HE TOJIBKO U He
CTOJIBKO B TPAIUIIMOHHBIX HAYIHBIX (hopMax (CeMHHAPHI, CHMITIO3UYMBI, CITe-
[IUATA3UPOBAHHBIE KYPHANBI U T. [I.).

Kakum xe 06pa3zomM BO3MOKHO MEXAVCIUIUTHHAPHOE B3aUMOICHCTBHE B
KyJEType ¥, B 0COOEHHOCTH, B HayKe, T/Ie BCE MPEIETHHO CIEIHATN3NPOBAHO 1
e (pu3MgecKy He XBaTaeT BPEMEHH YUTaTh HE TO UYTO CTAaThH — PE3IOME CTarei,
HE TOBOPS O KHUTAX, HETTOCPEICTBEHHO ITOCBSIIEHHBIX TBOEH y3KOU Ipodieme?
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B3anmopnelicTBre 3TO MPaKTHYECKH OCYMIECTBIISETCS Ha COBEPIICHHO
WHOM YPOBHE 1 B IPUHITUIIHAIFHO HHOH cdepe — B cpepe MaccoBOM KyIIBTy-
PBI, TJIe OCHOBHBIE HOBBIE HAyYHBIE MW MPEJIOMIISIFOTCS CKBO3b MPHU3MY
MTOBCETHEBHOTO OOIIEHNS, TIepepadaThIBAIOIIET0 HAyYHbBIE NICKAHHS B «Y/I0-
06oBapuMOi» IS BCeX (B TOM YWCIIE W TSl YUCHBIX U IEATENel KyIbTYPHI)
(hopMme CIOKETHBIX KOJUTU3HUN, PEaTbHBIX WIIH BBIMBIIIICHHBIX MEXIINIHOCT-
HBIX KOH(MJIMKTOB, HHTPUT W IPaMaTHIECKIX CTOIKHOBEHHH.

B mno6anbHO# mepcrekTrBe peanu3alys B HAIIW JHU MPEIBUIACHUS
(yTypOJIOTOB O CIUSHUY «TPEX KUTOBY» KyIbTypPHOW HHIYCTPUH — TI€UATH,
dKpaHa M KOMITEIOTEPHOU (AIIEKTPOHHON) KOMMYHHUKAITHH Ha OCHOBE ITH(}-
POBBIX (AMTUTANBHBIX) TEXHOJOTHIA B CETH MYJIBTHMENA TIOBBICHIIO 3HAYE-
HHE MacCOBOU KyJIBTYPHI B JOPMHUPOBAHHUH U PACTIPOCTPAaHEHUH UACH U Ha-
CTPOEHUH KyIbTYPhl MHpa B IPOTUBOBEC HJICOJIOTHH BOHHEI.

OTrpaHN9eHHOCTh TPATUIIMOHHOTO JIS HAIIIEH CTPaHbI TOHIMAaHHS KYITb-
TYpBI COCTOSIIa 1 COCTOUT B TOM, YTO OHO BCETNa OBLIO OTOPBAHO OT TEXHO-
JIOTHYECKOH U MPEANPUHUMATEIECKON chep W MepCIeKTHBHBIX TEHACHITHI
Pa3BHUTHS COBPEMEHHOW IIMBIIIN3AIINH U TIOATOMY 0OpEdeHO Ha «CBEECHIE)
KYJBTYpHI K cepaM HCKyCCTBA M HACTIEINS, KOTOPHIMH M TIPU3BAHO «yIPaB-
TATE» MUHUCTEPCTBO KyIbTyphl. Takoe MOHNMaHUe CITYKIJIO OCHOBaHHEM
3aBBIIIIEHHOTO [IEHHOCTHOTO CTaTyca KyJAbTyphl (WX, B PEIMTHO3HOMN Tep-
MUHOJIOTHUH — IYXOBHOCTH) M PEAIbHOTO MTPEHEOPEKEHNS K €€ HyKIaM.

Kak mue kaxercsa, @enepuxo Mailop BoBce He clydyailHO OCTaHOBUJICS
MMEHHO Ha GopMYITHpOBKe «KynbTypa Mupa» (Culture of Peace, a He monmuTun-
Ka, 00pa3zoBaHUe, pOIarala u T. Il... MUpa). IMeHHO KynabTypa B ITHPOKOM
AHTPOIIOJIOTMYECKOM TTOHIMAaHIH 3TOTO TEPMITHA TTO3BOJISIET CBECTH BOEIIHO
pa3NUYHbIE CTOPOHBI YETOBEYECKOM JIETETbHOCTH, HAITPABJICHHBIC HA Pa3BH-
THE CaMOTO YeJI0BEKa M YEIIOBEUYECKIX COOOIIECTB. DTO OBLIO MOTIEPKHYTO U
B JIoKJIaie BcemupHOM KoMuccuu 1o KyJibType U pa3BuTuto «Hariie TBopuec-
KOoe MHOToOOpa3zme». B paMkax Takoro MOHWMaHWS W MaccoBasi KylbTypa, U
cpencTBa MaccoBOi HH(MOPMAITH — HEOOXOAUMBIE DJIEMEHTHI KYJIbTypPBI MUPA.

Bemukas 3acimyra FOHECKO cocront 1 cocTosiia B TOM, 9TO IMEHHO B
9TOW OpPraHM3alMU CIOBO KYJIBTypa CTAI0 CHCTEMATHYECKH MPUMEHSATHCS
BO MHOK€CTBEHHOM YHCIIE — KKYJIBTYPBI», CBSI3bIBast BOSIMHO IBE OCHOBHBIE
TEHICHIINA COBPEMEHHOTO COIIMAIIEHOTO Pa3BUTHSI.

OueBugHas TIIO0ANH3AITNS YKOHOMHUKH ¥ (PUHAHCOB, KOTOpAs pacipoc-
TpaHWIIa HeJJaBHee COTPSCEHNE PHIHKOB KarmnTaia u3 Asun B EBpory, Ame-
puky u Poccuio, B MHOW MIOCTacH BBICTYIIA€T B MAacCOBOM KYJIBTYpE, IJe
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MEPEKPEIINBAIOTCA KyAbTypHBIE TPAIUIINA M WHHOBAIIMOHHBIE TTOMCKH Ca-
MBIX Pa3TU9HBIX CTPaH ¥ HapOIOB.

CerogHst MOXKHO CUMTATh JTOKA3aHHBIM, YTO II00ANW3ans KyJIBTYpPbI
SABIISIETCS] HEOOXOJMMBIM KOMIIOHEHTOM J€MOKPATHYECKOTO OOIIeCTBEHHO-
IO YCTPOMCTBA M PHIHOYHOM YKOHOMUKHU. Ee mpuHIIMNIHanspHast yHUBEepcaib-
HOCTb, BHEIUTAPHOCTh M OTKPBITAs OPHEHTAINS Ha MOydeHHe TPHOBLTH
MIPEBPAIIAOT €€ OTHOBPEMEHHO HE TONBKO B HeM30€KHBII Pe3yNbTar, HO U B
HEOOXOAMMYIO OCHOBY TPaKJJaHCKOTO OOIIeCTBa U TIPaBOBOTO TOCYIapCTBA.

s oTnenpHOTO MHAMBHAA HA CMEHY MaTpHUapXalbHOMY «KyIBTYpHO-
My MOHH3MY» Ha OCHOBE «CBOET0» BEPOMCIIOBEAAHNUI U MECTHOU KyIBTyp-
HOHM TpajuItuy MPUXOIUT BHYTPEHHUN TUTIOPAIIA3M, HOO KaXKIBIH YEITOBEK
CEeroJHs BITUCAH B CETh CPEACTB MAaCCOBBIX KOMMYHHKAIINH M CTAaHOBHUTCS
(Jamme Bcero TOro He OCO3HABas) HOCUTENEM M YHHBEPCAIBHOW MacCOBOM
KYIBTYPBI, ¥ psiia CyOKYIBTYP, KOTOPBIE IEISITCS I HETO Ha «CBOMY (CBOM
3THOC, POIHAS 3eMJIs, CEMEHHBIE TPAIHNIINH, TIOKOJICHHE | T. II., a TAaKXKe Ha-
0Oop TpaHCIIOKAIBHBIX, B TOM YHCIIe TPOPECCHOHANBHBIX COOOIIECTB, K KO-
TOPBIM OH CeO0sI MPUIHCIIACT) U «IYKHCY.

MMeHHO To3TOMY TPOIIECC ITEPEX0/Ia OT MaTPHAPXAITHEHON CUTYaINH B KYITh-
Type K CUTyalul COBPEMEHHOH ITOBCEMECTHO HOCHII M HOCUT KPH3HUCHEIH, 00-
JIe3HEHHBIN XxapakTep. OTcrona U 000CTpeHNe «UISOTOTHH BOWHBD) KaK Cpeji-
ctBa 3((EKTUBHOH 3aMIUTHI OT TUTIOpAIN3Ma, BO3BpaTa K MPHMAry «CBOETO»
MIPOTUB «Iy>KOT0». IMEHHO B 3TOM KPU3UCHOM TOUKE HAXOAUT YaCTHIHOE 000-
cHoBaHue Teoprst ComMydI1s XaHTHHTTOHA O TIEPEXOJIe OT «XOJIOMHOM BOHHBD) M
WICONOTHYECKON OOPHOBI K CTOKHOBEHHUIO IIBIIIA3AINHN, O KYIBTYPE KaK 9yTh
T HE TJIABHOM HCTOYHMKE COBPEMEHHBIX KPOBABBIX KOH(INKTOB.

B cBoto ouepenp cMeHa KyabTypHOH IMapajnuTMbl, IEPEX0 OT MpruMara
LIEPKBH, C OJHOW CTOPOHBI, M KIACCUUYECKON KYJIBTYPHI, C IPYTOM, K TOCIOA-
CTBY KyJIBTypHOW WHIYCTPHH W WHTEHCHBHOHN auddepeHnnannm HepeaKo
BOCIIPUHUMACTCS KaK To0anbHas KaracTpoda, moTeps HOpM, oOpasmos,
OpPHEHTHPOB U WIEaliOB, IEMEHTHPOBABIINX HABEKH TPaTUIIOHHBIE CO00-
miectBa. OTHOCHTEIHHO MUPHOE pa3pelieHne KOHQIUKTOB B TOH, KaK 1 B
IpyTHX cepax SBIIeTCA pe3yIbTaToM yueTa, COueTaH!us U COATaHCHPOBaH-
HOCTH MHOKECTBA TPOTUBOPEUNBBIX HHTEPECOB U TEHACHIINN, HE CIyYaifHO
MHUPHO COCYIIECTBYIOIINX B TOPHUJIE IO0ATFHOW MAaCCOBOM KYJIBTYpHI.

Becs MupoBoii ombIT yOEXKTaeT B TOM, YTO UMEHHO ATOT THI KYJIBTY-
PBI OPTaHUYECKH COUETACTCS C KYIbTypOi MUpa, IEMOKpaTHEd B MOIUTH-
K€ ¥ PBIHKOM B dKOHOMUKe. [loueMy mpoucxomuT Tak, OOBSICHUTH TOCTa-
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TOYHO pocTO. VIest cormacoBaHusl HHTEPECOB, PABHBIX TIPAB, KOT/AA Y KaX-
JIOTO — OJIMH TOJIOC, B 00JIACTH KYJBTYPHI MPOSIBISIETCS B MTPaBe KaxXa0TO
KynuTh (WUIH HE KYIIUTH) OWIIET, TUCK, KHHUTY, BKJIIOUYHUTH (FUIH HE BKITIO-
YUTH) PAIN0 WM TEIEBHU30p, B PE3yNbTaTe Yero Macca JIFOIeH moirydaeT
BO3MO)KHOCTh CHCTEMAaTHYECKH «3aKa3bIBaTh» TaKyl0 KYJIbTYpY, KOTOpas
COOTBETCTBYET €€ yCTPEMJIEHHSIM, TO €CTh OTBOEBBIBAET ITpaBa, paHee MpH-
HaJ[JIC)KABITHAE TOJIBKO dATaM (Oyab TO IO MPOUCXOKICHHUIO, 0OTaTCTBY
WA 00pa30BaHMIO).

B 3TOM coCTOUT OAMH U3 TapalOKCOB Pa3BUTH MacCOBOH KyIbTYPHI,
KoTopast B XX Beke Oblla OyKBaJbHO BRIHYXKICHA TIPHUHATH Ha ce0s TIa-
BEHCTBYIOIIYIO POJb KYJIBTYPHI JUISI BCEX, PA3BUBAIOIICHCS HA OCHOBE «HE-
KJIACCHYECKUX) TPHUHIIAIIOB.

MBI 5)KMBEM MPENCTaBICHNUSIMH [T03aBUEPAITHETO JHA U TI0JaraeM, 4To B
MAacCOBOM KYJIBTYpe IJIJaBHOE — CEKC W Hacuiue. Y Hac 3TO JEHCTBUTEIHHO
TaK, BO BCSAKOM clIydae, B OONbIIel cTeneHn, 4eM Ha 3anajae 1 Ha Bocroke.
Tomy ecTs 1B€ OCHOBHBIE IPUYHHBL: TTEPBasi — IE(YUIIUT OCTPHIX OIIYIIEHUH
B MCKYCCTBE, BBI3BaHHBII 2(PPEKTHBHBIM MEXaHN3MOM HPABCTBEHHOW IIEH-
3ypbI B @aBTOPATAPHOM TOCYJapCTBE HEJTABHETO MPOIILIOTO, U BTOpast — JAeH-
CTBUTENFHBIA PasTyll €CNIA He CEKCa, TO HACWJIMS B TIOBCEAHEBHOMN KU3HU.
OrTcrona u xapakTep KHHO- U BUAEOpenepTyapa.

C npyroii CTOPOHBI, 0c00asi poJIb MEJIOAPAMbI B PyCCKOH HAITMOHAIb-
HOM TPaJWIINU COXpaHIEeT CBOE 3HAYECHHUE U MTOHBIHE, U €CTh OCHOBAHUS TI0-
marath (Ha IpuMepe TeX K€ CeprajoB), 9TO OTEUECTBEHHAS ayJIUTOPHUS YXKe
HA4MHAET yCTaBaTh OT MOTOKA MPUKITIOYEHNH (I)POTHIECKUX HITH HET) M OKa-
JKETCsI BIOJIHE BOCIIPHAMYHBON K KyIBType MHUpPa U MHJIOCEPAHS, KaK U K
BOCCTaHOBJICHHIO CEMBH M COKPAIICHNI0 BHEOPAYHBIX CBSI3EH ele 10 Mac-
coBoro 3apaxenns CIIM]{om, koTopoe CTHMYIHPOBAIIO BO3POXKICHUE TPa-
murnorHor mopanu B CIIIA u EBpore.

Uro xacaeTcs IeKIapupyeMoi MASONIOTHH JE€HIC0IOTH3aNN, TO OHA
OCTaeTcs MPeKHEH, MPOCBETUTEIBCKOM, TO €CTh B IPUHIIUIE HEaJeKBaTHOU
HBIHENTHEHN cuTyanuu. B u3BecTHON Mepe NpOCBETUTENHCKUE MILTIO3UHU CBOM-
CTBEHHBI U Iporpamme «Ha myTu k KynbType Mmupay B niesioM. [loatomy yuet
peaybHON CUTYAIlMH B KYJABType U PEATbHBIX MEXaHU3MOB BO3JICHCTBHS Ha
HACTPOEHUS 3HAYNUTENBHBIX MacC JFO/Iell HEOOXOAUM 1 B TII00ATFHOM MacCIII-
tabe. Jlymaro, He OMOYCh, €CIH CKaXy, YTO IIEPEOIIEHKA POJTH TPAJTUIINOH-
HOTO O0Opa30BaHMS M HEMOOILEHKa BCE BO3PACTAOIIETO BIHMSHUS CPEICTB
MaccoBoil HH(pOpPMaITUN TOPMO3UT PaCIPOCTpaHEHNE UIEH KYIBTYPBI MEpa
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HE TOJIBKO B HaIel crpaHe. Bens npsMas mponarania 3HAYUTEIHLHO MEHEe
s ¢exTnBHA, YeM KOCBEHHOE BO3JCHCTBHE HAa YyBCTBA M HACTPOEHUS JIFO-
Jiel — CUIIbHEUIIINKI KO3BIPh MaCCOBOM KYJIBTYPHI.

DT0 HauYMHAIOT MOHUMAaTh U B cTpykTypax FOHECKO u OOH. B odu-
[IUANBHBIX TOKYMEHTaX MOJYEPKUBACTCS: IS TOTO YTOOBI MPUAATH KYIBTY-
pe Mupa IIo0ANBHBIA XapakTep, HE0OXOIUMO Pa3BUBATh COTPYIHUIECTBO B
00acTy KyabTyphl MUPa C Pa3TMYHBIMU MEKITPAaBUTEIbCTBEHHBIMH, TIPABHU-
TEIbCTBEHHBIMH W HETIPABUTEIHCTBEHHBIMU OPTaHU3AIMSIMH, BKIIOYast pa-
OO0THHKOB 00pa30BaHMs, )KypHAINCTOB, TAPJIAMEHTAPHUEB U ITPECTABUTEIEH
MYHHIIATIATBHBIX BIIACTEH, PETUTHO3HBIE COOOIMIECTBA, a TAaKXKe JKEHCKUE U
MOJIOZIe)KHBIE OpTaHM3anny. [[j1s1 BOBIEUEHHS B 3Ty JEeSTENFHOCTh HOBOTO
TTOKOJIEHHSI, CTOSIIIIETO MIEPe]] JINIIOM OBICTPO M TITyOOKO MEHSIOIIETOCS MHPa,
B KOTOPOM BCe OoJIbIIIee 3HaUYeHUE TPHOOPETAIOT MPOOIEMBI 3THKH, TIPEIyIa-
raercs copMyIHPOBaTh MACI0 KYJIBTYPHl MHpa HA MPOCTOM M TOHATHOM
S3BIKE M PACIPOCTPAHATH €€ CPEAN MOJIOAEKH, C TEM YTOOBI BOBJEUYb €€ B
nesarenbHoCcTh Opranusannn OO0benMHCHHBIX Haruii, HampaBiaeHHYIO Ha
MIPETBOPEHUE ITOW UIEH B KU3HB. B 3T0M cdhepe TpyaHO IEPEOIICHUTD POITh
27100AbHOU MACCOBOU KYIbMYPOL.

THE GLOBALIZATION OF CULTURE UNDER QUESTION
Kirill RAZLOGOV

Russian Institute for Cultural Research, Moscow

Economic and, to a lesser degree, political globalization in the modern
world is more or less evident and pretty well described and studied. What
about culture? Can we use speak about a “global culture”? Wherefrom does
this concept emerge? Is it valid in an ethnically and culturally divided world?

This article develops a theory, based on a two-fold development of cul-
ture in the 20" Century: integration on one hand and diversification on the
other. The advance of popular, commercial mass culture in the world of lib-
eral capitalism is evident. Popular fiction, music, movies up (or down) to
McDonalds’ and Coca-Cola show the way to global entertainment made in
Hollywood, Bollywood or elsewhere. The market economy boosts TV enter-
tainment and advertising and horrifies traditional cultural elites, especially
in Old Europe, for once including Russia. The cult of celebrities (the “stars”
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of Arts, Sports, Politics, etc.) replaces true intellectual merit formerly ascer-
tained and acknowledged by experts % the happy few. Mass culture is nour-
ished by diverse subcultures: ethnic, local and trans-local, nationality, age,
gender, etc. The popular neologism “glocal” reflects the multiplicity of pos-
sible development in the tricky world of culture and entertainment.

Can multiple identities and cultural diversity combine with globaliza-
tion?

© Kupunn Paznoros, 2004
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MHPOBO33PEHHUE U AHTPOIIOJIOI'HYECKHUE
KOHCTAHTDBI KYJIBTYPHOU HEJTOCTHOCTH

Hamanwa II/1YKHUKOBA

B camoM HIMpOKOM CMBICIIE MUPOBO33PEHHE €CTh CHCTEMa Hanbolee
o0IIUX MpejcTaBiIeHuit 0 MUpe. MOXHO CKa3aTh, YTO MUPOBO33PCHHUE BCE-
I7Ia MoJ{pa3yMeBacT ONpeICICHHYI0 CTETIeHb 3HAHKSI O PEalTbHOCTH, OTIpeJie-
JICHHYO BKJIFOYEHHOCTh B COBMECTHYIO CMBICIIOBYIO MaTPHILy. DTO «BKITIO-
yeHue» odopmirsercs: yepes npodiieMy B3aUMOJICHCTBHS YacTH U 11EJI0TO,
npobiieMy QYHKIIHOHUPOBAHHUS STUHUIHOTO, KOHKPETHOTO BO33PCHUS B TIpe-
JieNiaX MIAPOKUX UHTEPIPETAUOHHBIX MOJNEH.

B naHHOI cUTyaInuy 3HaHUE MOXKET IOHUMAThCS JIBOSIKHMM 00Pa30M.

B mepBoM citydae 3HaHHE MOXKET IPUHUMATH BHJ| TEOPETHYECKOI KOH-
CTPYKIINH, KOTOpas paboTaeT Kak CPeICTBO YHU(DHUKAITIH BCETO OOIIECTBA 1
KOHKPETHBIX WHJIUBUJIOB B HeM. HecMOTpsl Ha MpHU3HAHUE PA3HOPOJHOCTH
CYIIECTBYIONIMX B3IVISIOB, B MEPOBO33PEHUH CYIIECTBYIOT HEKOTOPBIE Ha-
NPAaBIISIONINE, TUPEKTHBHBIC TCHACHIMH (HAPUMEp, KATerOpUAITbHBIHN arl-
napar B HayKe, KOTOpPBIA OMpPEIeICHHBIM 00pa3oM YHUDHUIIMPYET MBIIILIe-
HHUE ¥ OCYIIECTBISET IEHTPALNIOY» HHIUBHIOB B eNHOE 1eioe). B aTom
CMBICJIC 3HAHUE HJICOIOTUYHO.

Bo Bropom ciyvae 3HaHUE HE SBISCTCS PENPONYKTUBHBIM 3(dexTom
Yero-To HaBsI3aHHOTO U3BHE. 371eCh KOHKPETHOE MHUPOBO33PEHUE TOHUMAET-
Cs1 KaK BKITIOUCHHOE B METaHAPPATHBHBIN aCTICKT YeJIOBEUESCKUX B3aUMOICH-
cTBHA. B pe3ynbrare Kakaas 4acTh IMONydaeT MpaBo Ha CYNIECTBOBAHUE B
«TeJey» CONMALHOTO [IENOT0. B mpeenax mupoKkoro MpocTpaHCTBa HHTEP-
NpEeTaNui U OCYIIECTBISIETCS PENPE3SHTAIUS PEATbHOCTH CyObeKTaMu. B
3TOM CMBICIIC MUPOBO33PEHHE MPEJICTAET KAK MHOTOCOCTaBHOE, «ITOTH(YH-
JIAMEHTAIILHOE», MHOTOMEPHOE 00pa30BaHueE.

CyTb NPUHIIHTIA MHO2OMEPHOCTU 3AKITIOYACTCS B TOM, YTO MEXK/Y U3Be-
CTHBIMHU KaTETOPUSIMU U TIOHSTHSAMH BO3MOKHO 00pa30BaHUE TPUHIIUTTHAITb-
HO HOBBIX CaMOCTOSITEIIBHBIX MEXCMBICIOBBIX obnactel. OHM HAUYMHAIOT
3aHUMATh MTOJIOKEHHUE «MEXKITY» YEM-TO yXKE YCTAHOBICHHBIM H OTHOCUTEITh-
HO yCTONYUBBIM. [IprueM 3TH MEeKCMBICTIOBBIE 00TACTH (MM «CTYCTKH CMBIC-
Ja») HE SIBIISIOTCS MEPBUYHBIM MPOMYKTOM pa3yma, HO B TO XK€ BpeMs He
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obpasytorcs camu co0oit. OHM MOTYT CTPYKTYPHPOBaTh, MOTYT BBHI3HIBATH
IUCCOHAHC B TKaHW 3HaHUSA. TakuM 00pa3oM, CTaBUTCS O] BOMIPOC CaM Xa-
pakTep KOHCTPYHPOBAHUS CMBICTIA CHIIAMH YEJIOBEYECKOTO pa3yMa, TOCKOIb-
Ky B 9TOM CJIy4Yae MHPOBO33pECHHE NMPHHUMAET BUJ HaIbIHIWBUIYATbHON
CTPYKTYpHL. B TaHHOM HCCIIeJOBaHUU aBTOpP CTPEMHUTCS 334aTh HEKOTOPHIE
AHTPOTIOJIOTHYECKHE ITapaMeTphl, 00ECTIeUnBaIOIINe BKIIOUEHHE CyObheKTa
KaK YaCTH B TIOZOOHYIO CTPYKTYDY.

MupoB0o33peHIECKHiA XapaKTep MBIIUICHUS BIEPBbIE 0QOPMIISETCS B
mude. Mud Bcerma coBMemaeT B cede CHMMETPUIHBIC KOMITIOHCHTHI: Cak-
paipHOE U TpoaHHOE, KEHCKOE U MYKCKOe. XapaKTePHBIM IIPHMEPOM CO-
BMEIICHUS IPOTHBOIIOIOKHOTO B MU(e sBisieTcs (urypa repos. Lepoit kax
10 JTIOOBY 3€MHOM JKEHIIMHBI B 00Ta MPEACTaeT KaK OJIUIIETBOPEHHE He-
COBMECTHMOTO. BO3MOKHO, TT03TOMY MU} HaJIENIIET TePOs CBEPXbECTECTBEH-
HBIMH CBOWcTBaMH. BooOrie s MUGBOIOTHIeCKOH MaTPHIBl MBITUICHHS
xapakTepHa pabota ¢ ommo3urusamu. Opaniry3ckuii antponoiuor K. JleBn-
Crpoc moka3zai, 9o MuQ OyKBaIbHO MPOHU3AH OIMITO3UITUSIMH, 32 KOTOPHI-
MU CTOST BITOJTHE OIpENIeIeHHbIE KYIBTYpHBIE TOpsSAKH. Mudomornyeckas
MaTpuIla TI0 CYyTH CBOEH €CTh CHMMETPHYHOE MBIIIUICHUE, TI0CTPOSHHOE 110
OMHApHOMY TIPHUHIIUITY: «MEPTBOE-KUBOE», «CHIPOE-KOITUEHOeY, «ropsdee-
xononHoey. [IpocTpancTBO MH(]a — 3TO MPOCTPAHCTBO MHBEPCUU: OTHO Oec-
MIPETIITCTBEHHO MPEBPAIAETCs B JPYTOE, TOCKOIBKY ONITO3UIINH YKBHBAJICH-
THBI 10 CBOEH CyTH. Pa3HOKa4eCTBEHHBIE ANIEMEHTHI HY KIAFOTCS IPYT B PYTE,
JOTIONTHSIOT IpyT Apyra. IMeHHO 3Ta KOMILTMMEHTApHOCTh M MPHUIAET yC-
TOWYMUBOCTH COLMATBHON CTpyKType. pyrumu cioBamu, pasHOPOAHOCTH
MIPOCTO HEOOXOMUMa JJTs CO3MaHUs eAMHO00pa3Hsl B OOIIEeCTBE

Hannawe 3TuxX onmmo3wnuii TOBOPUT O MHUPOBO33PEHUIECKOM XapaKTepe
MbiieHns. Tak, HapuMep, B TPEACTABICHUSX aBCTPATHICKMX abOpUTEHOB
00 «OIO3UIIMI Tapbl TPOTHBOIIOJIOKHOCTENH COBMEIIEHBI C TTapOil IIpoTaro-
HHUCTOB. XapakTepeH MU} 0 cokosie 1 BopoHe. COKOI ¥ BOPOH ITPOTHBOIIOCTAB-
JIEHBI HE CTOJIBKO M3-32 BHEIITHETO Pas3IIUF, CKOJIBKO U3-3a Pa3INdus B XapaK-
Tepax: COKOJ IO TPHPOJIE CBOSH OXOTHHK, a BOPOHA — Bop. TakmM oOpazom,
KyJbTypa (Kak ¥ MBIIDIEHNE) MPEeCTaeT KaK «MHTErpajbHOE IIEN0e, BCe le-
MEHTBI KOTOPOTO HAXOJSITCSI BO B3aUMO3aBHCHMOCTHY».! Mud o6pasyer He jud-
(hepeHImpyemMoe eIMHCTBO, TTOCKOIBKY BO BHYTPEHHHUX TpaHHIAX MMPOCTPaH-
CTBa HEBO3MOXKHO oT/IesieHne cedst ot [lpyroro, y3HaBanue cebs uepes Jpyroro.

B moctmonepHm3Me, BCIEACTBHE YTPATHI HENHHOCTH MHpA M IETFHOC-
TH CO3HAHUS CYOBEKTa, OOBIBISICTCSI HEBO3MOKHOCTD HACHTH(DUKAITAN ceOs
¢ HarsAHBIM: « COBpEMEHHBIN MU — 3TO MU CUMYIIAKPOB. YeToBeK B HEM
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He nepeknBaeT bora, ToXIecTBO CyObeKTa He TIepeKUBAET TOXKIECTBA Cy0-
cTaHnuu. Bce ToXaecTBa TONBKO CHMYJIMPOBAHBI, BOSHUKAS KaK OMTHYEC-
K 5 ekt 6oree TITyOOKOH UTPHI — UTPHI PA3IAYNS M TOBTOpeHUs».> Bemen-
CTBHE TOTO BBIPA0ATHIBAIOTCSI HOBBIE CLUMYIAMUGHbIE CMBICTIOBBIE 00IaCTH,
B KOTOPBIX KaK OIITO3UIIMH MBIIUICHHUS, TaK U B3MIAIBI OTACITHHBIX JFOIEH
ypaBHHBaOTCA. «CUMYISKpP — 3TO CHCTEMa, B KOTOPOH Pa3IMIHOE COOTHO-
CUTCS ¢ Pa3IMYHBIM MOCPEICTBOM CaMOTO pas3nuuusi».’ OHTOIOTHYecKoe
POJICTBO 03HAYAEMOTO W O3HAYAIOIIETO CO3/1aeT IEKOPaTUBHEIE 00pa3bl MH-
poBo33peHus. MHTeprnpeTanns cOOBITHS OCYIIECTBISETCS Yepe3 3aI0KeH-
HYIO TIO3UIMIO KOMMYHHKATOpa, TO €CTh MHOH, 3apaHee c(OPMHUPOBAHHBII
KOHTEKCT, TPAHCIHUPYIOINH WHOE OTHOIICHHE K BIACTH, HO B COUYETAHHH C
KOTOPBIM W TIPOSABIISIETCS] €ro coOCTBeHHas mo3unus. Ha sTom mocrpoeHa,
HaIpuMep, TEXHOJIOTHS IMU)Ka B COBPEMEHHOM O0IIECTBE.

ITocTMOepHU3M TOPHIBAET C TPAAUIIMOHHBIMI TIOHATHITHBIMH OIIITO3H-
IIASMH (J4aCTh-TIEN0e, CyOBEKT-00BEKT, JKEHCKOS-MYKCKOE) M HAaCTaWBaET HA
(hopMupOBaHIH 0CO00H «OHTOJIOTHHU YMay. MBIIIIJIEHNE B TOCTMOIEPHE TPH-
obOpeTaeT XapakTep MBICIIH, HAITOJIHEHHON CBOMM COOCTBEHHBIM 00pa3oM.
He ciyuaiiHO OCHOBHOI CMBICIIOBOM YCTaHOBKOM B TIOCTMOJIEPHE SIBIISIETCA
XKeJlaHue, KoTopoe OecIeNbHO 1Mo cBoei cyTH. B pesynbrare sxenmanne pado-
TaeT He CTOJIbKO C CAMOM BeIIbI0, CKOJIBKO C €€ KOMUSAMHU. DTO U €CTh TOT
MHOTOMEPHBIH XapakTep MHPOBO33PEHNUS, Ha KOTOPHII MBI yKa3bIBaJIU B Ha-
yaje 1 0003HAYIIIN eTo KaK «OecconepKareIbHbIN TUTIOPATH3M.

ITon BnacThio KeIaHUS MEPOBO33PEHHUS CIEIUISIOTCS, HO B TO K€ BpeMs
Kak ObI CKOJIB3SIT IPYT 1Mo Apyry. OTCyTCTBHE HAOMIOMATEIs MPUBOIUT K HE-
BO3MOXHOCTH (DYHKIIMOHHPOBAHHUS €CTECTBEHHOW CTATHUBAIOLIEH CTPYKTY-
PHI B €IMHYIO CETKY IOHATHH. B pe3ynsrare cam mporecc ooOMeHa npruoodpe-
TaeT HACWJIbCTBEHHBIN XapakTep. B Kiraccnaeckoit Moes SIeMeHTHI 00Me-
Ha TOXIECTBEHHBI IPYT ApyTy: « OOMEH — 3TO OTHOIIEHNE HHANBHIYAIBHOTO,
COOTHOCHMOTO HJI€aIbHO-00BEKTUBHO, B CYOBEKTHBHOE, COOTHOCUMOE C
nOTPeOHOCTRION.* B OCTMOIEpHU3ME 3JIEMEHTHI OOMEHA He SIBISIOTCS paB-
HO3HAYHBIMH, B PE3yJbTaTe Yero OJHOPOAHOCTb MOXKET OCYIIECTBISATHCS
TOJFKO TIOCPEICTBOM HACHITLCTBEHHOTO OTOX/IECTBIICHHS pa3HOKAYECTBEH-
HBIX JJIEMEHTOB: «IIPOCTPAHCTBO HACHJIMS TaM, TJI¢ HET MECTa Pa3IHIHIO».

Takoii GeccomeprKaTeIbHBIN XapakTep MHPOBO33PCHUS COBIIATACT U C
KpU3HCOM B Hayke. B coBpeMeHHO# cuTyannn HaONIOJaeTCsl aKTHBAIIH
¢bunocodckoit ¥ MUPOBO33PEHICCKON JEATETHLHOCTH HETaTUBHOM Hampas-
JIEHHOCTH Ha (hoHEe BCe BO3PACTAOIIEH HEONPENeIeHHOCTH ITO3UTHBHOTO
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3Hanus. Tak, HampuMep, mpodeccop KemOpumkckoro yauBepeurera CTu-
BeH XOKHHT MPOTHO3HUPYET, 4T (pyHIaMEHTaTbHAs (GU3NIECKas TEOPHS CKO-
pee Bcero OyzeT 3aBepllieHa B TeUEeHHE ONMDKAWIINX ABAJIATH JIET IOCIHe
pa3paboTKu Teopuu CyreprpaBuTanni. Teopus cyneprpaBUTAIlN 00BEaH-
HUT BCE OCHOBHBIE THITHI (PU3NIECKUX B3aMMOACHUCTBUH, TIOCIE YeTo B (pu-
3MKE OCTAHYTCSI TOJBKO YacTHBIC 3a/1a4u.°

B nawHO# cuTyanmm BO3BpaT K CyOBEKTY MpEACTaBIsAETCS Bce Oonee
oueBHIHBIM. Bes mpobiema, ctamo ObITh, yIHpaeTcs B CIeHPUKY CyObeK-
Ta B TIPOIlecCce TeHepaIlii CMBICIIOB.

B coBpemeHHOI 3amafHON KyJIbTYpPOJIOTHH BOZHUKAET HOBOE TEUECHUE —
«reneparuBHas» (J. ['an3) wm «dyanamentansHas (P. XKupap) aarpormono-
rust. [IpeacraBuTeny TaHHOTO HANPaBIEHHS B KaUeCTBE OCHOBHON CIIOCOOHO-
CTH BCEX JKMBBIX CYIIIECTB YKa3bIBAIOT CIIOCOOHOCTH K Mumecucy. Y denoBeKa
MHUMETHYECKHE CTIOCOOHOCTH SBIISIFOTCS HAanOOJIee Pa3BUTHIMU H COCTABISET
HUCXOIHYIO IIPEIMOCHUTKY MEKUYEJIOBEUECKUX B3auMoieicTBUid. Mumecuc fe-
JIaeT BO3MOYKHBIM COBITAJICHUE YeJTOBEYECKUX AEUCTBHH, HX COTTIACOBAHHOCTD.

BTtopoii antpononornyeckuii MpUHIINI, KOTOPBIN KIIaJIeTCsl B OCHOBY JJIsI
TTOHUMAHWS MEKIEIOBEIECKAX B3AMMOICUCTBUNA — UMMAHEHMHOEe HACUUe,
HMerolIee TeCTPYKTHBHBIHN XapakTrep. B pesynbrare BceoOrero conepaniecTna
3a yKeJIaeMbIif 0OBEKT, BCE OOIIECTBO CIIOBHO MPOIHUTHIBAETCS B3ANMHBIM HACH-
JIEeM. DTO BIICUET 33 COOOH MOsIBIICHNE acCHMMeTpHIHBIX 3ddektoB. P. XKupap
OIMCHIBACT 3Ty cUTyarmto kak «double boundy («maBoitHO#M 3axmm»). CricTema
JIBOMHBIX CBSI3€il BHI3BIBAET YIBOEHUE MPOCTPAHCTBA, B KoTopoM Jlpyroii Boc-
npuHUMaeTcs Kak UynoBunHbii J[BoriHuk. YymoBUIHbIN JIBOMHUK BOZHUKAET
Kak 3((eKT NCKaKeHNS COIMAbHBIX CBA3EH B MHOTOMEPHOM HPOCTPAHCTBE.
Taxwmm o6pazom, pyroit yxe He ecTh S B IMOITHOM CMEBICTIE CJIOBA, IIOCKOIBKY
mexay S u J{pyruM moMernieHs! HeKOTOpbIe HaAbIHANBHIyaTbHBIE CTPYKTYPBL,
KOTOPBIE MIPEMSTCTBYIOT ITOJTHOMY Pa3phIBY CMBICIIOBBIX CBSI3EH.

Hacunme mpencraBnseT yrposy ansi oOmecTBa, IMOCKOIBKY €0 ecTe-
CTBEHHBIM PE3YIIBTaTOM SIBJISIETCS pachal CTPyKTyp. Pacman cTpykTyp cra-
HOBUTCS BOBMOYKHBIM TIOCPEICTBOM CTAKHUBAHUS UICHTUIHBIX JIEMEHTOB,
mogo0HOTO ¢ MOomO0HBEIM. B MeTadopuieckoM IuTaHe Takoe COBMEIICHHE
MoT0OHOTO M €CTh NCTOYHHUK 3712, KoTopoe B HoBom 3aBere onmierBopsier
¢urypa Caransl. B cBs3u ¢ atum P. JKupap npuBogut ciioBa EBanrenue ot
Mapxka: Kak MokeT carana u3roHsTh catany? Ecim mapcTBo pa3enuTes caMo
B cebe, He MOXKET YCTOSTh I[ApCTBO TOY.” JIpyriuMu clioBaMu, Hallla COBMeC-
THOCTh BO3MO)KHA TOJIEKO IMTOCPEACTBOM T depeHITHAITIH.
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CTONKHOBEHHE IMTO0OHOTO SBIISET COOOM KYTEMUHAITHIO IEKOHCTPYKITHH,
HCXOJTHOM MPEeOCHIIKOM KOTOpOro sipsieTcs MuMecuc. [locpencTBom yTpa-
THI Pa3NIUYMi, KOTOPBIE TIOCTETIEHHO PACIIPOCTPAHSIIOTCA Ha BCE OOMIECTBO,
BO3HHKAET «MIUMETHUECKUH KPU3UCY: «KepmeenHbill Kpusuc clemyeT orpe-
JENSATHh KaK KpU3UC paziuyuil, TO €CTb KPU3UC BCETO KYJIBTYPHOTO TIOPSIIKA B
1esioM. Bens KynmbTypHBIN TOPSIOK — HE 9TO MHOE, KaK yIOpsAIoueHHAs CHC-
TeMa pazJIyHil, UMEHHO PUCYTCTBHE An(depeHITHaTbHBIX HHTEPBAIOB MO~
3BOJISIET 00PECTH COOCTBEHHYIO «MACHTHYHOCTEY M PACTIONIOKHUTHCS IPYT OT-
HOCHTEINBHO Jipyra».t Takue muddepeHnnanbHbie HHTEPBAbl, KOTOPBIE MO~
3BOJISIIOT KaHAJTM3UPOBATh HACHITHE, XOPOIIIO OTPa0OTaHBI B OOITIECTBE.

B nepBoOBITHOM 00IIIECTBE TAKOW OTBOXHOMN MYTh ITPEIOCTABIISAET K-
TBOIIPUHOIIIEHUE, KOTOpOe POKyCHUpyeT Ha cede 3auaTKH arpeccuu u odec-
neunBaeT TudPepeHInaInio CTPYKTYP.

B coBpemenHOM 001116 CTBE MEXaHNU3MBI, pa30MBalOIe MUMETHIECKHE
IIETH, JOCTAaTOYHO YeTKO (YHKITMOHHPYIOT. B pebenke, mumet P. XKwupap,
OMOTECHETUIECKH HE 3aJI0KCHBI MEXaHU3MBI TU( (DepeHITHaIiH, TO €CTh BO3-
MOYXHOCTD Pa3IHYCHHS «XOPOIIETO» U «IIJIOXOTO», «I00POTO» U «3II0TO» U
T.J. DTH MEXaHU3MBbI BBOAATCS B CO3HAHHUE OMpPEeIeHHBIMI HHCTUTYTaMH,
MpaBWJIaMH, TIPUHIIMIIAMH, HOPMaMH, KOTOpBIe MPUHATHI B oOmecTBe. Ta-
KHM 00pa3oM, pacCTOSTHIE MEXIy HHIUBUAAMH COKPAIIAETCS C IIOMOIIBIO
3THUX MOCPEIHNUKOB, MPHOOPETAOIINX HAJABIHANBHIYaTbHYIO CTPYKTYPY.

Uenoseueckuit pa3ym, coracHo P. XKupapy, He sBisieTcss aOCONOTHRIM
TapaHTOM COXPaHEHHS COIMATBHOTO MHpPA W JOCTIKEHHS OOIECTBEHHOTO
comtacus. [locpeTHUKY TO3BOJISIOT YeNIOBEKY OIIymarh ceds Jpyrum, Ho B TO
e BpeMsI 0CTaBaThCs U caMuM co0oi. «I eHeparuBHas MeTadu3uKa» MpeTeH-
JTyeT Ha aBTOHOMHIO YeJIOBEYECKOTO CO3HaHMs. [Ipyrumu croBamu, 6 oouye-
cmee He cyujecmsyen abCoIOMHOU 2apanmuu, 4mo 00UH UHOUBUO 8000uULe
HOHUMaem mo, 4mo noopasymesaem opy2ou. B 3ToM cMbICiie CO3HaHUE SBIIS-
€TCsI JINIIH KaHAJIOM, TIPOBOJTHIKOM ITUPOKHIX CMBICTIOBBIX IIOTOKOB.

B cBsi31 ¢ 5TUM, TPUMEHUTENHFHO K aHAIU3Y MHPOBO33PEHNUS, HHTEPEC-
Ha KOHIISTIITHS 3armagHoro coruoiniora Hukomaca Jlymana. Contacao H. Jly-
MaHy U1 00IIIecTBa B IIEJIOM XapaKTepPHO HATHYHE IIUPOKIX CTENIEHEH CBO-
060161, CMBICTT QYHKIIMOHUPYET B OOIIECTBE IMOCPENCTBOM B3aUMOCOTIIACO-
BaHHOCTH BO3MOXXHOCTEH W AeWcTBUH WHAMBHIOB. OTpaHHMYEHHOE YHCIIO
BO3MOXHBIX JEHCTBUM PErYIHpPyET HEOTPAHUUEHHOE YU CIIO BO3MOXKHOCTEM.
H. Jlyman nomemiaeT cMbIC] BHYTPb YEJIOBEUECKUX B3aUMOJIEHCTBUI: BCeE
JIEHCTBHSI DJIEMEHTOB B CHCTEME COOTHECEHBI C TIOMOIIBI0 CMBICIIa KaK HEKO-
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TOPOU HANBIHAWBUIYTBHOW (OpMBI. IMEHHO MOCPEICTBOM CMBICIIOBBIX
CTPYKTYP TPOHUCXOMUT OTUYKIEHHE OIHOTO CO3HAHHS OT Apyroro. Takum
00pa3oM, CMBICIT MOXET KaK CTATHBATh Pa3IN4Ms, TaK M CO37aBaTh UX.

ITocpencTBoM pa3IMUHOTO HAIOKEHUS OKUIAHUN U OTPaHUYECHUN MU-
POBO33pEHNE MOXKET MEHSATh CBOM OdepTaHHs. B 3TOM miaHe MHpPOBO33pe-
HHE €CTh BCETNIa OTKPBITAast BO3MOXKHOCTE. OOIIECTBO MpeACTaBIsIeT co00it
KaK OBl HACJIOEHUE CMBICTIOBBIX 000I0UEK: BHIIAAAst U3 ONHUX, HHIUBUA TYT
XKe Tormanaer B apyrue. Takum oOpasom, GpopMmupyeTcss acCHMMeTpruYIHas
CTPYKTYpa, B KOTOPOH pa3HOPOIHBIC 3JIEMEHTHI MOTYT OECKOHEYHO MEHATh-
Cs MecTaM| JIpYT ¢ ApyroM. B ciydae, Korma orpaHWYEHUS TPEBOCXOIAT
OKU/TaHUs1, BOSHUKAET «3aKyMOPKa» CMBICIOBOI 000I0YKH ¥ MHAWBH OKa-
3BIBAETCA KEPTBOM B CETSIX CUCTEMbI. B 3TOM cUTyaluu kxepTBa IMpeacTaeT
KaK peaJbHOE BOIUIOIICHUE MOIOOHBIX, CHMYIATHBHBIX CMBICIOBBIX TIEpe-
CEYeHHH: JKepTBa €CTh BCETIa HCKYTICHNE HETIOATBEP K ICHHBIX OXKHUIaHUH.

VYrepkaHue CMBICIOBBIX MOJEH MPOUCXOMUT 33 CYET CHMBOJIHUYECKHIX
nocpeaankoB. H. JIlyman Ha3pIBaeT B Ka4ecTBE CHMBOINIECKOTO MTOCPETHU-
ka CMU, mucbMo niu apyroit nctoaauk gukcaruu nadopmaruu. Y T. [Tap-
COHCa SIPKUM TPUMEPOM CHMBOJIMYECKOTO MOCPEIHUKA SBIAIOTCA JICHBTH.
[Mocpennuk, yaepkuBas pa3ndus B CHCTEME, CO3/IaeT HEUTPAIbHOE CMBIC-
JI0OBOE TIPOCTPAHCTBO, MTPOCTPAHCTBO UHTEPIIPETAIIHN.

VY nocnenosatens P. XKupapa — O. I'aH3a TakuM siApOM IIEHTPHUPOBA-
HUS SBISIETCS SA3BIK, MPUOOPETAIONTNI XapaKkTep CBAMEeHHOro: «Mup 3Ha-
KOB OTKpBIBACT KIIIOY K MOHMMAHHIO MUpPA TpaHCIeHaeHTHOTO».” W mep-
BBIM 3HAKOM, KOTOPBIH yKa3pIBall Ha XapakTep cakpaibHOro 0pu10 «The
name-of-God»: «MiMs bora 3T0 Ta rumoTe3a, KoTopas, Ha MOU B3TJISI, 00Be-
nuHsieT BcexX Hacy.!? A3pik, mo J. 'aH3y, BOZBMOXKEH KaKk cHCTeMa IMocia-
HUH, B KOTOPHIX 00pa3 BEMIH U €€ OBITHIHHOCTH MPUHITNITHAIBHO HETOXK Ie-
CTBEHHBI. B OCHOBe reHesuca si3blKa JEKUT MEPBUYHBIA JKECT, KOTOPBIM
yKa3bsIBal Ha AuQhepeHuaIiio BHYTPH IPYIIIBL, TO €CTh UMEJ MPHUKa3bI-
Baroliee 3HaUYeHHe, KOTOPOe OJTHOBPEMEHHO W Pa3beANHIIO, U 00bEeINHS-
710 OOIIHOCTH YeJIOBEKa Ha paHHUX 3Tarax BOJIOIHH.

Taxwum 00pa3oM, MEPOBO33PEHHUE MOXKET OBITH TIPEACTABICHO KaK CH-
CTeMa Pa3HOPOJHBIX JIEMEHTOB, KOTOPHIE MOTYT OBITh OOBEIMHEHBI Ha
YpOBHE HEKHX BCEOOIMUX CTPYKTYyp. BeceobmHOCTE 00pazyer cBoeoOpas-
HbIE CMBICIIOBBIE 00OJIOYKH, B KOTOPBIX M OCYIIECTBISETCS COBMECTHAS
NeSTeTbHOCTh MHANBUIOB.
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THE WORLD VIEW AND ANTHROPOLOGICAL
CONSTANTS OF CULTURAL TOTALITY

Natalya PLUZHNIKOVA
Volgograd State University, Russia

The main principle of modern reality is the principle of the many-di-
mensional worldview, in which the single elements of composition depends
on one another. Cultural totality comes from the unstable form. The author
regards the worldview as a polysyllabic construction. This consideration re-
veals the inner mechanisms that constitute the basis of this totality.

Myth was the first draft of the worldview in human culture. This anal-
ysis is based upon the notion of duality as it emerged in the mythological
matrix of the reality vision. Myth constituted totality using ontological op-
positions (such as “hot” and “cold”, “raw” and “smoked”, “dead” and “ani-
mate”). The figure of Hero is a representation of unity with ontological op-
positions. The oppositions are the paradigmatic matrix of the cosmic frame-
work. As a result, the Hero in myth has supernatural powers. . The whole
point is that the worldview is fixed in the moments of inner unity in the
mythological matrix.

The state of modern culture is defined by the conditions of disintegra-
tion, an adjustment of meanings that leads to the loss of the “cult of culture”.
Modern culture has developed in the segmentation of the unified Worldview
that has served as the culture’s guiding compass. It is necessary to say that
the excrescence of discourse in the field of meaning does not involve the
totality of the culture, but only modifies it. A totality is held in the context of
defined structural organisation.

As a result, Modernity’s Worldview is revealed to be an artificially de-
signed totality. The main point of this thought is that the modern totality is
identical to the non-identical elements.

The model of cultural totality developed by the modern French philoso-
pher Rene Girard outlines the functional dependencies of a Worldview To-
tality. These dependencies constitute a field between Ego and Alter-Ego, a
field of meta-communication. This field creates the necessary prerequisites
and anthropological constants within the cultural Totality that allow for Mi-
mesis and Violence. Mediator constitutes the unity of basic pattern in cultur-
al totality and inter-individual interactions, and plurality of individual mean-
ings reveal as “centrism” of human senses.
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COBPEMEHHAS KYJIBTYPA HA IIEPEKPECTKE:
MYJIbTUKYJIBTYPHOCTbD, BUPTYAJIM3ALIUA
N INTOBAJIM3ALNA COSHAHUSA

Baaoumup ;KU/IKOB

Tosops o peanvrocmu, Mbl OONICHBL HOMHUMD,
YMO OHA MHOJICUMCSL... U UcHe3aem.
K. bonpuiisip

Bo3pacmaem onacHocnb, Ymo beccosznameinvHoe

MOdicem 3aHsIMb MeCMO PealbHOCU COZHAHUSL.
K. FOur

Kynemypa, cy6Kynomypsl, My1omuKyibmypa: 0CHOGHble ONPeeieHUs

IIpexxae 1em oOCy X aaTh TEMY, BRIHECEHHYIO B 3aTOJIOBOK, HEOOXOAMMO
pazobparscs ¢ onpeneiaeHusIMU. CriepBa HaM HY>KHO BBIOpaTh U3 IPUMEPHO
MSATUCOT CYMIECTBYIONINX B JINTEPATYPE OTPEACTICHUIN MOHITHS «KYIBTYPa»
MMEHHO TO, KOTOPBIM MBI OyleM TIOTh30BaThCs B JajbHeHeM. 3aTeM HaM
HY’KHO OTBETHUTH Ha BOTIPOC — YTO MBI IOHUMAEM TI0J] «MYIBTHKYIBTYPHOC-
TBIO» KaK pe3yiIbTaTe KPOCC-KyIbTypHOTO Auajora. YTo 3To — COCyIeCTBO-
BaHUE B OHOM KYJIBETYPHOM IPOCTPAHCTBE B3aUMOJICHCTBYIOIINX MEXTY
coboii cyOkynbTyp? Mu 3T0 CHHOHMM TaK Ha3bIBAEMOH «MO3aMIHON KYiIh-
TYPBI IMYHOCTH, O KOTOPOH B CBOE BpeMsI TolkoBasI A. Moib? JIpyrumu ciio-
BaMH, MYJIBTHKYJIBTYPHOCTD — 3TO aTpHOyT 00IecTBa WiH deiaoeka? U,
OBITH MOYXKET, COBOKYITHOCTh MO3aMYHOKYJIBTYPHBIX JIFOe, COOpaHHBIX B
OIIHOM MECTE, U CO37acT MYJIBTHKYIBTYPHOE 00IIEeCTBO?

ToNbKO MONYYHB OTBET HA 3TH BOIPOCH], MOKHO pacCyXaarh O mmep-
CIIEKTHBaX KPOCC-KYJIBTYPHOTO AWAIOTA B €ro (OPMHUPYIONIEro BO3aei-
CTBHS Ha CO3HAHME.

Wrak, gto Takoe KynbsTypa? OUeBHIHO, YTO HAM HE MOIXOTUT caMmoe
IIIPOKOE OTIpeieNIeHIe, TPAKTHIECKH CIMBAIOIICECs C ONpeIeIeHIEM IIH-
BIJIM3AIIHH, COTTIACHO KOTOPOMY KYJIBTypa — 3TO BCe, YTO He prupoxaa. i,
o 0. M. Jlormany, — HeHacIIeICTBEHHAS TTaMATh YesioBedecTBa. He momoii-
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IOyT HaM W YacTHBIE OIpEeNeNIeHNs KyJIbTyphl — KYJIETypa TOBeJIeHYecKas,
MTONTUTHYECKas, TapIaMeHTCKasl, TEXHOJIOTHYECKasl U T.1., KaK U OTpe/erne-
HUS KYJIBTYPBl HCTOPHKO-3THUYECKOTO XapaKkTepa — KPUTO-MHUKEHCKas, aH-
TUYHAS WIH, HATPUMED, KYIbTypa «30JI0TOTO BEKaY.

3aMaHYUBO 3TO OIpEeNIeHNe TECHEe CBSI3aTh C YEIOBEKOM — HOCHUTE-
JIeM KyJBTyphl. B TakoMm cirydae HaMm mpuieTcst Ha3BaTh KyJIBTYPO ero «Kap-
THHY MUpPa», TO €CTh Ty KOOPAWHATHYIO CETKY, Uepe3 KOTOPYIO YeIOBEK BU-
IUT ¥ BOCTIpHHUMAaeT Mup. [loToMy 9T0 KapTHHA MHIpa — 3TO cCUcTeMa 00pa-
30B, HaINITHBIX TPECTABICHNUI O MUpPE U O MecTe dejoBeka B HeM. OHa
BKJTIOYAET B ce€0s CHCTEMY [IEHHOCTHBIX OPHEHTHPOB, a IIOTOMY OTIpeessieT
€ro B3aMMOOTHOIIIEHHUS ¢ TIPUPOIOH, 00IIecTBOM U caMuM coboit. Ho mo-
CKOJIBKY YEJIOBEK — 3TO HE JAHHOCTh, HO MPOIIECC, TO TIOA BIUSIHUEM BHYT-
peHHUX (370pPOBhE) M BHENMTHUX (BIHSHHE CPEIbl) IPUYWH KapTHHA MHpa
YeJI0BeKa HaAXOANUTCS B IOCTOSHHOM JBM)KEHUH, OHA MEHSETCS.

Kak n3BecTHO, JIFO/TM CO CXOIHBIMHU — B OCHOBHBIX OJIOKaX — KAPTHHAMU
MHpa 00pa3yIoT CyOKyIBTYpHBIE OOITHOCTH, KOTOPEIE MOTYT (POPMHPOBATH-
Cs1 TI0 BO3PACTHBIM, TIPO(eCCHOHANEHBIM, HATMOHATEHO-KOH() e CCHOHAITEHBIM
Y MHBIM TMpu3HaKaM. Tak 4To KymnbTypa Jr00ro o0IIecTBa — 3TO CI0KHOE
CHCTEMHOE IIeJI0€, COCTaBJICHHOE M3 OOJBIIEero Wik MeHbIIIero Habopa B3a-
AMOJICHCTBYIONTHX MEKIY CO00H CyOKyIBTYp, BRIPACTAIONTNX W3 OOIIIETO JJIS
BCEX HHX «Ipa KyJIbTypbD» M PACIONararolInXcs MEXAy TOTI0CaMH KOH-
cepBaru3Ma ¥ WHHOBaIwii. [Ipu 3TOM KOHCEpBaTHBHBIE CyOKYIBTYPHI CTpe-
MSATCS COXPAHUTH 0a30BbIE€ KyJIBTypHBIEC IICHHOCTH, COCTABIISIONINAE «SIPO»,
B TO BpeMsI KaK HHHOBAIIMOHHBIE CYOKYIIBTYPBI CKJIOHHBI AKCTIEPUMEHTHPO-
BaTh B KyJIFTYpPHOM IIPOCTPAHCTBE, BHIPA0aThIBaTh KyJABTYPHBIE PEAKIIH Ha
HOBBIE BBI30BBI CPEIBI, TEM CAMBIM TIOCTEIIEHHO MEHSS COCTaB «SIpa KyIlb-
Typsl». Tak 4T0 IMEHHO TTOIOOHOE B3aUMOIEHCTBHE CyOKYIIBTYpHBIX OOIII-
HOCTeH B 00IIIeM KyJIBTypHOM TI0JI€ U OIpeesieT JHHAMUAKY SBOJIOIIOHH-
POBaHHS BCAKOU KYJBTYPHI.

Tax MBI IToITy9aeM OHO M3 BO3MOXKHBIX OIPENIENeHNH MYIBTUKYIBTYP-
HOCTH. DTO — MO3WIIMOHUPOBAaHHAS B €IMHOM KYJIBETYPHOM TPOCTPAaHCTBE
COBOKYITHOCTh B3aMMOJIEHCTBYIOMMNX MEXIy co0oi cyOKymbTyp. OTCcroma
BBIBOJ — 4eM Oorade, pa3HooOpa3Hee COCTABISIONIAast JAHHYIO KYJIBTYPY CO-
BOKYITHOCTB CyOKyIBTYp, TEM OHa Ku3HecrocoOHe. [loromy 9to Tem HInke
B 9TOM CUCTEME YPOBEHB «KYJIBTYPHOU SHTPOIUL.

OT0 ompeeneHne MyIbTUKYIBTYPHOCTH TIOJIE3HO JOTIONHATD U Ooiee
YaCTHBIM B3TJISZOM Ha mpoodiemy, copMmynupoBaHHEIM A. MomneM B cepe-
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JIHE TIponnIoro Beka. OH 0OHAPYKWIT BIIOJTHE OYEBUIHBIA (aKT, 9TO KyJIb-
Typa JTMYHOCTH COCTaBJIieHa U3 OoJiee T MEHee CITyYaifHbIX ()parMeHTOB 1
MOTOMY SIBJIIET COOOM HECHCTEMHOE Mo3anmdHoe oOpa3oBanue. Jla, 3To, He-
COMHEHHO, TaK, HO TOIBKO HaroJoBUHY. lloToMy 4TO mM3MeHsIomascs BO
BpPEMEHH, MTOCTOSHHO BKJTIOYaromias B ceOs Bce HOBBIE W HOBBIE (cCITydaii-
HBIC) (parMeHTHI KapTHHA MHApPa IICUXUIECKU 3J0OPOBOTO YEIIOBEKA B JTFO00MH
MOMEHT TIPEICTaBISET COO0I CHCTEMHOE U HETPOTHBOPEUNBOE TIETIOE.

Takum 00pazoM, MYyIBTHKYIBTYPHOCTH OOIIECTBA OMPENENSIETCS €ro
KyJIBTYPHOI HEOTHOPOTHOCTHIO — HAJTMUNEM CYOKyIBTypHBIX 00pa30BaHNUH,
a MyJBTUKYIBTYPHOCTH YeJIOBeKa — OoJiee WIIM MEeHee CITydaifHbIM (QopMu-
pPOBaHMEM €ro KapTHHBI MHUpa U3 MHPOPMAIMOHHBIX (ParMeHTOB, TIOCTaB-
JISIEMBIX CpeNioil ero OOuTaHMs.

A Temepb pacCMOTPHUM COZIEpKaTeNbHBIE aCIIeKTHI 00CYKIaeMOU TPO-
omembl. Kak m3BecTHO, comeprkanue KapTUHBI Mupa hopmupyercs nadop-
MallMel, mocTynarouen u3 cpesibl, B KOTOPYIO MOrpy»eH uenoBek. Ha nep-
BOM MeCTe 37IECh TeKyIIas )KH3HEesTeIbHOCTh, TPAHCIUPYIOIas o0bIuau,
pUTYyabl, CIOCOOBI pearnpoBaHus Ha 3HAYMMBIE COOBITHS, MaHEPHI ITOBE/IE-
HUS U T.71. JpyruMu cioBaMu, )KU3Hb B KOHKPETHOH CyOKyIbType hopMupy-
€T COOTBETCTBYIOIIYIO KapTHHY MHpa YelloBeKa. BayKHBIMU HECYyIIIUMU KOH-
CTPYKIIUSMHU KapTHHBI MUpA SIBIISIOTCS €€ PENIMTHO3HBIN U HAy4HBIH ¢par-
MEHT, T.€. pazJielisieMasi YeJIOBEeKOM PENIMTHO3HAs U HaydHas KapTHHA MHUpA.
IIpu 5TOM aTen3m JOIMyCTHMO TPAKTOBATh Kak 0CO0YI0 OpPMY pETUTHO3HO-
CTH, TIOTOMY YTO JIFOOO0H YeTOBEK, CIMTAIONINI ce0s aTeHCTOM, BCE JKe Tpsi-
MO WJIF KOCBEHHO TI0JIaraeT, YT0 MUP He OECCMBICIIEHEH B YTO CYIIECTBYIO-
M€ B HEM B3aWMOCBS3U KaK-TO BIHSIOT U Ha ero cyap0y. M Torma gemoBex
BEPHT B aCTPOJIOTHIO U TOPOCKOTIBI, B IPUMETHI M CyEeBEpHS H T.1I.

To >xe u ¢ Haykoil. Besikuil uenoBek, Jjaxe camblil TaJleKui OT HayKH,
BCE )K€ 3HAET, YTO 3eMJISI KpyTJiasi, HOCUTCS B KOCMOCE, a He TIOKOWTCSA Ha
Tpex KuTax. YTo-TO cipIman oH U 00 OTKPBITUSAX COBPEMEHHOM HayKH M
MOJIB3y€ETCA HEKOTOPBIMH U3 HUX B OBITY.

Baxnyro pons B popMHupOBaHNY KapTUHBI MHAPA YEIOBEKA UTPAET HC-
KYCCTBO — B CBSI3U C €T0 CLIOCOOHOCTBIO TPAHCINPOBATh IETOCTHYIO KapTH-
HYy MHpa aBTOpa MPOU3BEACHHA U OJIarofaps SMOIIMOHATEHOMY BO3IEHCTBHIO
Ha BOCIIPHHHUMAIOIIETO NCKYCCTBO YEIOBEKa.

Bce nepeuncienHoe BhIIIE CyIECTBOBAIO BCETIa — TOTOMY YTO BCET/IA
YEeJI0BEK KWII B HEKOEH OBITOBOM KYJIETYPHOU Cpefie, B KOTOPOH PyHKITMOHHU-
pOBall KaKWe-TO PENTHO3HbBIE MPEICTABICHNS, CYIIECTBOBAIN TOTBITKA
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HayYHOTO OOBSCHEHUS JeHCTBUTEIHHOCTH M CO3/1aBaJIOCh KaKOe-TO MCKYC-
CTBO KaK peakIus JIofei Ha MUP, B KOTOPOM OHH JKHJIHL.

Uro panukambHO H3MEeHHI0Ch? TONhKO KaHaJBI M CTIOCOOBI TPAHCIHPO-
BaHUs HHPOpMaIuu. [IpucMoTpuMCes K ’THM W3MEHEHHUSM BHIMaTelbHEe.

N3BecTHYI0 HaM HBOJIOIUIO YEJIOBEYECKUX COOOIIECTB BIOIHE AOMyC-
THUMO BBICTPanBaTh M0 BeKTOpY WX muddepenimaim. Tak, Ha IepBbIX 3Ta-
T1ax UCTOPUH COIMYM OB Ci1abo auddepeHITnpoBaH, YeI0BEK OB B HETO
MTOJTHOCTBIO MTOTPY’KEH, B HEM PAaCTBOPEH M OCO3HaBaJl ce0s o HEOTheMIIe-
Mo#t gacThio. Takoe 0011ecTBO OBIT0 MOHOKYITBTYPHBIM, Bes ero quddepeH-
nuanus 0a3upoBaiach JIMING HA MPUPOTHBIX (TEHETHUECKUX) Pa3sIHIUAX
mone. [lanee, ¢ TeueHHeM BPEMEHM U 0 MEpE €ro BOJIIOIUHU, COLIUYM
YCIOXKHSIICS, I ero 0ojee 3(h(PEeKTUBHOTO BEIKUBAHUSA B HEM BO3HUKAIH
BCE HOBBIC W HOBBIE COIMAIBHBIE POIH, TPEOYIOMNE I WX FCIIONHEHUS
Pa3TUYHBIX YeloBedecKuX KadecTB. Ctana yrmyOmsIThCs crieruaIn3anus
TOACH, CTUMYITHUPYIOIIast CyOKYIBTYPHYIO CTpaTH()HUKAITHIO0 00IIIecTBa.

OmHOBpPEMEHHO € 3THM YeJIOBEK Bce OoJiee BRIIEISIICS U3 COBOKYITHO-
cTu cebe MoJOoOHBIX, BCe B OOJBIIEH Mepe ONTyIIai ce0st HETOBTOPUMOM 1
CaMOIIeHHOW TUYHOCTHI0. Tak BOZHUKAIAa MYITbTHKYJIBTYPHOCTE OOIIECTBA,
KOTOpas Cero/iHs, I0-BUINMOMY, PHUOIIM3MIIACH K CBOEMY TIpeIeNTy — K TaK
Ha3bIBAEMOW €r0 «aTOMHU3AINI», KOT/Ia KaKIbI YEIOBEK BOCIPUHUMAET
MHp TTO-CBOEMY H TIOTOMY 00pa3yeT CaMOCTOSITENbHYIO CyOKynbTypy. Pe-
aKIuel Ha OTH IpoIiecchl Au(PepeHIIHANH CTaJl MPOTHBOIIOIOXKHBIHN, HH-
TETPaIFOHHEIIN TIpoIecc, KOTAa HEBEIHOCHMOE «OpemMsi CBOOOIBI» 3aCTaB-
JISIET JI0/IeH cOMBAThCA B TPYIIIBI, TEM CAMBIM PacTBOPSISI B HUX CBOIO OT-
BETCTBEHHOCTH 332 COOCTBEHHBIE MOCTYNKH. [IpaBna, 3a 3T0 mpUXOAUTCS
TepIEeTh aBTOPUTAPHOTO JHIEpPa, KOTOPHIi OepeT Ha ceOst BCIO OTBETCTBEH-
HOCTB 32 ITOCTYTIKH «YE€I0BEKa TOJIIBD.

Bropoii, napanienbHblil IEpBOMY MPOIECC, BEAYIIUNA K MYJIBTUKYIb-
TYPHOCTH B MOJIEBCKOM CMBICIIE, — 3TO JABUMHOOOPa3HBIA POCT 00beMa HH-
(opmarm Bo Bcex cepax KU3HEAEATEITHHOCTH. BUIANMO, IEPBBIMU 3TO
OIIyTHJIO MUPOBOE HAy9HOE Co00MmIecTBO. B cuTyarum, korna 3a CiuTaHHbIE
TO/IbI KOMTMYEeCTBO (DYHKIIMOHUPYIOIIEH B HayKe WH(OPMAINH YIBAaNBACTCA,
CTaJI0 HEBO3MO)KHBIM TOCTIEIOBATEIHHOE, XPOHOJIOTHYECKOE H3YIECHUE HC-
Topuu Hayku. To ke caMmoe, MOXeT ObITh, C MEHBIIIEH CKOPOCTHIO, TPOUCXO-
IUT BO BCEX APYTHX c(hepax yenoBedecKor )Ku3HeaeaTenpbHocTH. Mapopma-
s, TTOJTydaeMasi KayKAbIM OTAEIHHBIM YEIOBEKOM, MiepecTaia ObITh CTPOTO
YIIOPSIIOYCHHON 1 BO BCE OOJNBIEH Mepe MpHOOpeTaeT CIIyJaitHbIA Xapak-
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Tep, AeTas «MO3aMIHOW» €ro KapTHHY Mupa. VICKITIoueHre 3/1eCh COCTaBIISA-
€T pa3Be YTO KOHCEePBAaTHBHAS 110 OTMPEIEeNIEHUIO PEITUTHO3HAS KHU3Hb.

U, nakoHer, caMmoe peBOJIIOIMOHHOE BO3EHCTBHE HA KYIbTYpYy 4Uepes
BO3/ICHICTBHE HAa KAPTHHY MHPA YeJIOBEKa OKa3hIBAET PA3BUTHE KAHAIIOB TIe-
penaun nHpopMmanuu. CriepBa TaKUM KaHAJIOM OBIIT IPEUMYIIICCTBCHHO MEXK-
JUYIHOCTHBIN KOHTAKT. 3aTeM C TOSBJICHHEM TUCHhbMEHHOCTH CTaJI0 BO3MOXK-
HBIM (UKCHPOBATH HH(OPMAIIHIO HAa MAaTEPHAITFHBIX HOCHTEISIX — HA KaMHE,
TTIMHSHBIX Ta0MYKax, Ha anupyce, oepecte u T.1. PeBomorieii B 3Toit cdhepe
cTano n300peTeHne KHUTONeYaTanus, TO3BOJIUBIIEE THPAKUPOBATH TEKCTHI.
Hay4ro-Texanduecknii mporpecc 3TH BO3MOXXHOCTH THPAKUPOBAHHUS, B TOM
YHCIle U Xy[J0’KECTBEHHON MH(pOpMannH, CymecTBeHHO pacmupui. Cerom-
HSI MOXKHO PETIPOAYIUPOBaTh rpadyudecKre 1 )KUBOTHICHBIE POU3BEICHS,
CKYJBITYPY. A, HaIIpAIMep, B KHHeMaTorpade U JIUTepaType MOHITHE IO/~
JUHHHUK» CETOMHS BOOOIIe He cymecTByeT. Ero 3aMeHma Tak Ha3pIBaeMast
«aBTOPCKAs KOTHSA WIH PyKOITHCH.

Enie oH0#1 peBostolreil cTaio OTKpbITHE BOZMOXHOCTH TIEpeadn UH-
(dhopMaIuy 1o MpoBoaM, a 3aTeM 1 depe3 dup. D10 N300peTeHNE ITOCTaBH-
JI0 TIOZ yJIap HAIMOHAIBFHO-TOCYAapCTBEHHBIE TPAHHIIBI — OHU CTaJIH IIPOHU-
ITaeMBIMH 711 HHPOPMAITMOHHBIX ITOTOKOB. HOBEIH 3Tamm nHbOpMaIrmoHHON
PEBOIOIIAN COCTABHIIO TIOSIBIIEHHE KOCMUYECKOM CBS3H — ITPEKIE BCETO KOC-
MUYECKOTO TEIEBHICHUSI.

Jo cux nop nH(opManys, TOCTyMaBIIas B COOTBETCTBYIOIINE KaHAJIBI,
B IIPUHIIAIIE MOTJIa KOHTPOIUPOBATHCS KAKUM-ITHO0 CyObEKTOM — Harpumep,
TrOCyIapCTBOM, 03a009YEHHBIM CBOMM BEDKHBaHHEM. DTH BO3SMOKHOCTH ObIlIa
3aKphITa U300pETEeHHEM, KOTOPOMY MBI BCE CTaIM CBUAETEISIMH — TIOSBIIE-
HueM MHTepHeTa, KOTOPBIN Ka)KAO0TO YelloBeKa Celajl TeHepaTopoM HEKOH-
TponupyeMoit HukeM nHpopmanmm. Camoe Onmmkaiiiree Oymyiiee — 3T0 1ajb-
Helllee pa3BUTHE CPEACTB MOOMIIBHOW BUIEO- M ayAHOCBA3H, NIETAroIee
TUTAHETY €IUHBIM WH(OPMAIMOHHO-KYABTYPHBIM IpocTpaHcTBOM. Kpocc-
KyJIBTYPHBIHM THAJIOT, HAYaBIIUICS Ha 3ape MUBUIIH3AINH, TPHOOpETAeT ce-
TOMHS JaBHHOOOPa3HBIN XapakTep.

Xoporo 1 310? besycnoBro, Xxopomto. Ho oTcroga mponcTekaroT Ho-
BbIe TNI00ATbHBIE TPOOIIEMBI — KaK COXPAHUTH KYITBTYPHYIO HICHTUIHOCTH U
3THOCAM, U TOCYIapCTBaM, M OTJENHHOMY YEOBEKY MO HATHCKOM «KYIIb-
TYpPHOTO UMIIEPHAITN3MA» MHOTOMIJITHOHHBIX TOCYJAPCTB, PACIIOIATa0IINX
JUTSL 3TOTO 3HAYATEIHHBIMH PECYpPCaMHU M COOTBETCTBYIOIIMMHU KaHaJaMHU
TpaHcaupoBanua nHpopmanuu. Kpocc-KymsTypHBII AXajIor BO MHOTHX CITY-
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gasx rPo3uT mepepactd B MoHOJOT. CeronHs (M ocoOeHHO 3aBTpal) o yr-
pO3y TOCTaBjIcHA HE TOIBKO CYOKYIbTypHAs AU(hepeHITHAITNS OTASTHHBIX
COOOIIECTB, HO U CYOKYNBTYpHas AuddepeHIIranys B IiIaHeTapPHOM MacIII-
tabe. Kak MpOTHBOCTOSATh 3TUM HETaTHBHBIM, KYyJIBTYPHO-HUBEIHPYIOIUM
TEH/ICHIINSAM — YeJIOBEUECTBO MMOKa He 3HaeT. M B3axie® moTpebisier pac-
CUYATaHHBIE Ha MOAPOCTKOBOE Bocmpuatne «TepMmuHaTtopa», « Turanukay,
«Marpuiry» u mpodne KHHOPYKONENHS, a TaKKe 3a4UTHIBAETCS TaKUM JKe
MOJAPOCTKOBBIM MpoaykToM — «I'appu I[lorepom». IloTomy 4TO MaccoBBIi
MOTPeONTEND KyIBTYPHOH IPOXYKIIMH — IIOAPOCTOK, HE3aBUCHUMO OT €T0 MEeT-
pUYECKUX JaHHBIX.

JlaBuHOOOpa3HBI poCcT 00beMa ITUPKYIUPYIOIEH B 00IIecTBE HHQPOP-
MaIi BMECTE C PACIIAPSIONIECS MHO)KECTBEHHOCTBIO KaHAJIOB €€ Tepeza-
YU U pOCTOM UX 3((HEKTUBHOCTH JeNIaeT MYIBTHKYIBTYPHOCTh OOITIeCTBa U
MO3aMYHOCTH KYJIBTYPBI OTIEIEHOTO YEIOBEeKa BCE YIITYOISMIOINMCS U HeH3-
O0cKkHBIM (hakTOM. BOpOThCS ¢ ATUMH OOBCKTUBHBIMH TEHACHITUSIMH HEBO3-
MOYXHO, MOYKHO TOJIBKO TTOTIBITATHCS KAK-TO YHOPSI0YNBATH ATH MPOIIECCHI.

3a Bce B JKM3HU MPUXOANUTCA MIATUTh. [IprxomuTcs iaTuTh u 3a pac-
MIUPSIONTYIOCS HH(OpMaAIMOHHYI0 cBobony. [loroMy uTO OHA OTHOBpEMEH-
HO pacHIupseT ¥ BOZMOXXHOCTH MaHWUITYTHPOBAaHUS KaK WHAWBHILYITEHBIM,
TaK ¥ KOJUIEKTUBHBIM CO3HAHUEM.

Jeno B TOM, 9TO BCAKHIA KaHAJI UMEET OTPAHHMYECHHYIO MPOITYCKHYIO
crrocobHOCTh. ClienoBaTeNbHO, CTAHOBUTCS aKTyadbHOH 3a7ada oTOOpa |
WHTEpHpeTanui nHPOopMalnn, KoTopas OyIeT TpaHCIHPOBATHCS MO TOMY
WA MTHOMY KaHary. A mo0oi oT00p, He TOBOPS YKe 00 HHTEPIPETAIIUH, —
3TO LEH3Yypa, KOTOPYIO OCYIIECTBIIAET HE 005S3aTeIBHO TOCYJapCTBO, ET0
BJIACTBYIOIIAS DJIMTA. ITO MOXKET JIeJIaTh KOHKPETHBIN YeIOBEK (0JIHTapX)
WJIH «TPYyTIIa TOBapHIei», chopMrupoBaHHas MO MPU3HAKaM OOIIHOCTH HH-
TepecoB. Ho Bcerma 3TOT 0TOOP OCYIIECTBISIETCS HA OCHOBE KAKUX-TO OII-
peneNeHHbIX KpuTepreB. Yale Bcero Takoi IeH30p OyAeT MCXOAWTH U3
coobOpakeHnH cOOCTBEHHOM BHITOABI. DTO CIIPABEIIMBO U VIS BIACTBYIO-
el 3IUTHI (TOCyIapCcTBa), ¥ ATl OTASIBHBIX CyOBEKTOB MITH TpyIIII. McTH-
Ha B 3THX YCIOBUSX IEPECTAET CYNIECTBOBAThH M 3aMEHAETCS MHTEPIIPETa-
LMeH, CIAeTaHHON B MHTEpECcax TeX, KTO KOHTPOJIHPYET BXOZ B COOTBET-
CTBYIOIINH WHGOPMAITHOHHBIN KaHAI.

Tem cambIM MBI BHEZpsieMCs B Cepy TPAHCINPYEMOil Yepe3 COOTBETCTBY-
OIIHE KaHAJIBI CBS3M BUPTYaJIbHOW PEaTbHOCTH, TO €CTh PeaTbHOCTH, TIPEIIO-
YKCHHOM 4eJIOBEKY B KaUECTBE aICKBaTHOM MOEIH ACUCTBUTEIBHOCTH.
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Tnobanuzayusa Kynomypol.

OpnHako BepHEMCS K IHPOKO 00CYKIaeMOl CETOMHS MpoOIeMe KyIlb-
TypHOU Tiio0anm3anuu. JomycTiMo yTBepKIaTh, 9TO BCSI HCTOPHS YeI0Be-
YeCTBa — 3TO UCTOPHUS Tobamu3anui. VICXOqHbIH yHKT 3/1€Ch — YTBEpXK/Ie-
HUE, 9TO KKIBIH YeJIOBEK YHUKAJCH W HEMOBTOPUM. Tak 9TO UCTOpHS -
BUJIM3AIMU — 3TO HCTOPHUS TOTO, KaK YeJOBEK OCO3HaBal CBOIO
HETIOBTOPUMOCTD M TIOCTENIEHHO BBIIEISIICS M3 COBOKYITHOCTH cebe 1momo0-
HBIX. HO omHOBpeMeHHO YeroBedeckasi HCTOPHUS — 3TO UCTOPHSI paciIupe-
HUS ¥ THTEHCU(PUKAIIMHA CHCTEMBI CBSA3eH MEXTy JTIOMBMH, YKPYITHEHFS Mac-
MTa00B YEJTOBEUECKHUX COOOIIECTB. DCKHU3HO 3TO PACIIUPEHIE MOYKHO TIpe/I-
CTaBUTh CIEAYIOLIENH CXeMOi:

- pOIOTIIIEMEHHOE COOOIIECTBO;

- TEpPUTOPHATHHOE COOOIIECTBO (3THOC, TOCYAAPCTBO);

- KOHTHHEHTaJasHOoe coobmecTBo (O0nenuaennas Espoma, HATO, Tu-
XOOKEaHCKOE COOOIIECTBO U T.11.);

- TIobanbpHOE COOOIIECTBO — HAIIlE Healekoe OymayTee.

I'moGanw3aryst — 5TO He BBIIYMKa KaKUX-TO JIyKaBbIX HeIoOpoxenare-
JIeH 4eroBeYeCTBa, HO OOBEKTUBHBIN MpoIecc. Tak 4To aHTUTIIOO0AIHCTHI —
3TO COBPEMEHHBIE JTYIUTHI, BOCCTAOIINE IIPOTUB 00HEKTUBHBIX 3aKOHOMED-
HOCTEH Pa3BUTHS COIIYMa, OTMEHHUTH KOTOpPBIE OHM OeccHIbHBL. Bripodem,
WCTOPHSA MOKA3bIBAET, UTO TII00ATMCTCKAS H/Ies MOXKeT 0a31pOoBaThCs Ha paz-
JUYHBIX OCHOBAHHAX, B TOM YHCII€ U OMMOOYHBIX. Tak, MOXKHO ITONIarars,
YTO MTEPBHIMH TIIOOAIMCTAMH HOBOTO BPEMEHH OBLITH OOJBITIEBUKH-MaPKCH-
CTBI, POCTOAYIITHO IMTOAXBATHBIINE PUTOPUIECKUH JIO3YHT CBOETO YUUTEIS:
«IIponerapun Bcex CTpaH — OOBCTUHANUTECH!».

Wrak, pa3BuTHE COBPEMEHHON NNWBUIIM3AINH XapaKTepru3yeTcs ABYMS
pa3HOHAIPABIEHHBIMH TIPOIIECCAMH:

- YCWJIEHHEM CBSI3€i MEXAy COIMATBHBIMH MOJIC HCTEMAaMU, YCHUIICHH-
€M HX 3aBUCUMOCTH JIPYT OT JIPYTa;

- aroMu3anuel (MHIUBUIyaTU3allei) 001ecTBa, OCHOBAaHHOMW Ha BCE
0osee NTyOOKOM OCO3HAHWHU CaMOIIEHHOCTH BCAKOW OTJENbHOM YelroBedec-
KOM JINYHOCTH.

Ho, B xoHeUHOM cUeTe, MUpP BCE B OOJBITICH Mepe IBOIIOIIMOHUPYET OT
CHCTEMBI 3aMKHYTHIX Ha Ce0st XyTOPOB K OONBIION KOMMYHAJIBHON KBapTH-
pe, TIe Bce TaK MM WHAYe CBSA3aHBI MEXTy COOOM U 3aBUCAT JPYT OT ApyTa.
W, oueBWmHO, 9TO B OCHOBE MPOIECCOB ITOOANH3AINH, UIH — YTO TO JKE
camMoe — KPOCC-KyJIBTYPHOTO THAIOra Jekar HH(GOpPMaIMOHHBIE TTPOIIECCHI.
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Onu 6a3upyrOTCS Ha:

— BO3MOXHOCTH OBICTPOTO TIEpEMENICHUsT a MTPOCTPAHCTBE 33 CUET
aAKTUBH3AITUN TPAHCIIOPTHHIX CcBs3er (BcmomuuM H. B. T'oroins ¢ ero ropo-
JIOM, M3 KOTOPOTO, XOTh TPH TOfa CKadH, HU JI0 KAaKOTO TOCYIapCTBa HE J0C-
Kauentb). CeroaHs MOXKHO JOCKaKaTh (JIOJETETh) 10 JTF00O0TO TOCYaapCTBa 3a
CYMTaHHBIE YaCHI,

— PEBOJIIONIMH B BO3MOXKHOCTSIX TIepeiadd MHPOPMAaIUN — CITyTHUKO-
Bas CBs3b, MIHTEpHET, 00ecTieynBaroye BOSMOKHOCTH TPAHCIISAINH JTF000H
KyJIBTYpHOI nH(pOopManuy Ha II00bIe pacCTOSHUS, U T. 1., TAK YTO HE HY)KHO
yKe HUKYyIa CKaKaTh.

W omsTh 3TOT KpOCC-KyABTYPHBIA THANOT Yepe3 Bce KaHAIbI IIepenadn
nH(pOpMAITIH KOHTPOJIMPYETCS Ha BXojie. Tak 4To yepe3 HUX TPaHCIHPYIOT-
CSl M HACWJILCTBEHHO BHENPSIOTCS B OOIIIECTBEHHOE CO3HAHNE HEKHE KapTH-
HBI MUPa, YTOAHBIE T€M, KTO KOHTPOJIMPYET JaHHBIA KaHAI — TO €CTh CO3/1a-
10T HEKYIO BHPTYaIbHYIO PeaTbHOCTb.

Bupmyanvnas peanvnocme.

BrasguMcst B 3Ty BUPTYaIbHYIO PealbHOCTH MIPHCTaIbHEE.

Mynpers! IpeBHOCTH 3HAIH, YTO MUP, B KOTOPOM MBI )KHBEM, HE TIIOX U
HE XOPOIII — OH TAKOB, KAKIM MBI €T0 BOCIIPHHUMAaeM. /{7151 KOTO-TO OH HEBBI-
HOCHM, a KTO-TO B HEM CUACTIHB. J[pyruMu cioBaMu, 9eJI0BEK, BOCIIPHHHM-
MAIOIIIA MHD, JIENaeT 3TO He «00beKTHBHO». OH €ro BOCIIPHHUMAET Yepe3
HEKYIO0 «KOOPIMHATHYIO CETKY», B KOTOPOH 3arporpaMMHUpPOBaHBI OTIpe/ie-
JICHHBIE aKCHOJIOTHYECKUE OCHOBAHUS, TUKTYIOINE YeIOBEKY OIIEHKH (hak-
TOB OKpY>Karolen 1eMCTBUTENbHOCTH. TaK 4To MOJIy4aeTcs, 4To TO, UTO JJIs
omHoro Omaro, s ipyroro — 6ena. bojee Toro, Kak yTBepKaaeT Hayka, Ka-
Teropusi 00beKTHBHOCTH BeCbMa INCKYyCCHOHHA HE TOJIBKO TPUMEHHUTETHHO
K (pakTaM MMOBCETHEBHOH JKM3HHU, HO JaKe ¥ B HAYYHOM MO3HAHUU MUpa. A
€CJIM YeJIOBeK He MOXKET (HUKOT]a HE MOT ¥ — OYE€BHTHO — HUKOT/Ia HE CMO-
keT!) BOCTIpHHUMATD ACHCTBUTEIIBHOCTh 00BEKTUBHO, TO 3TO 03HAYAET, YTO
OH BCET/Ia )KUJI B BBITyMaHHOM (BUPTYaJIbHOM — TOJIBKO paHbIle He ObLIO B
XOIly 3TOTO TepMHHA) Mupe. Tak 4To Hamra 3agada — MOCMOTPETh, KaK 3Ta
«BHPTYaJHHOCTHY» MHpPA B YEJIOBEYECKOM BOCIIPHATHHA MEHSIIACh CO BpeMe-
HEM U 4eM OHa TPO3UT HaM B OyayIeM.

Korna B konme XX Beka WLTIO30pHAS peaTbHOCTH ObllIa Ha3BaHA «BHUP-
TyaJbHO», CTaJIO SCHO, YTO 3TO OTHOCHUTEIHHO HOBOE ITOHSATHE BMEIIAET B
ce0s He TOJIbKO HOBBIE KOMIIBIOTEPHBIE MUPBI, HO H OTPOMHOE KOJIHYECTBO
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WHBIX, H3[JaBHA COITYy TCTBYIOIINX Y€JIOBEYECTRY pealbHOCTEH — CHOBUICHUS,
MU(BI, TIAMAHCTBO, UTPHI, HCKYCCTBO M, HAKOHEIl, 0COOBIE COCTOSHUS CO-
3HAaHWSA, BRI3BIBAEMBIE CAMBIMH Pa3HBIMH MPHYUHAMH. Tak 4To CEeTOIHS, BU-
MO, TIOpa PaCIIMPUTH TO MOHATHE J0 TOTAIHFHOTO BOCIIPHITHS YETIOBE-
KOM OKpY>KafoIIeH MeHCTBUTEILHOCTH. MO0 He «BUPTYyaIbHOTO» MHpa He
CYII[ECTBYET, BCE MUPBI, B KOTOPBIX KUBET YEIIOBEK, «BUPTYaTbHBD».

Hexorna JIrompur Butrenmreitd B «JIoruko-gpuiaocopckom TpakTare»
CKa3aJ, YTO PealbHOCTh CYACTIMNBOTO M PEATbHOCTh HECYACTHOTO — ITO
COBEPIIEHHO pa3Hble peanbHoCcTH. Korma uenoBek 3a0oneBaeT Wik y HEro
yMHUpaeT KTO-HUOynb U3 ONM3KHUX, pEaJbHOCTh pe3ko n3mensercs. U, Ha-
000pOT, B 311(OopHIECKOM COCTOSHUN PEaTbHOCTh KXKETCS SIPKOH U Ipasi-
HUIHOMU. [Ipo Takoro "yemoBeka roBOPST, YTO OH BHIUT MHpP «Uepe3 PO30-
BBIE OYKM». DTO U €CTh BUPTyalbHAas PEalbHOCTh — PO30BBIE OYKH OTTH-
MHCTa, CEphle OYKH MOJABIEHHOTO YeJIOBEKa, YEePHbIE OYKH CIIETOTO,
KOTOPBII BOOOIIIE BOCTIPUHUMAET PEATBHOCTD KaK-TO COBEPIIEHHO TO-py-
romy. {1 TeopeTHaeckoro OCMBICTIEHUS MPOOIEeMBl BUPTYaJIbHOM pealb-
HOCTH INPeJIeNIbHO COBPEMEHHOM oKa3anach uaes Y. J[>xeiimca, yTBepxaaB-
IeT0, YTO MAP OOBITHOTO MOBCETHEBHOTO COSHAHUS — JIUIIH OJUH U3 MHO-
TUX CyIIECTBYIOIUX MHPOB CO3HAHUSI.

Ho Bepremcs k Hauairy. [ OBOpSIT, YTO TEPMHH «BUPTYyaTbHAs PEATEHOCTH)
0BT IpuIyMaH B MaccadyCeTCKOM TeXHOJIOTHYECKOM WHCTHTYTE B KOHIIE
1970-x TomoB myst 0003HAYCHHSI IPUCYTCTBUS YCIIOBEKA B KOMITBIOTCPHOM
npoctpancTse. Co BpeMeHeM HCKYCCTBEHHO KOHCTPYHPYEMYIO PEalbHOCTh
ctanu o0Cyx)aath B meyatd. [[loBOpOTHEIM MOMEHTOM CTaj 3aroJoBoK «YUto
TaKoe MCKYCCTBEHHAs peajbHOCTh?» Ha mepBoii crpannie «Hpio-Mopk
Taitme» (10 anpens 1989 1.). C Tex mop 3TO MOHATHE, CTABIIIEE TIOMYIIAPHBIM
1 TayK€ MOIIHBIM, TIPETEPIIETIO CYIIECTBEHHBIE H3MEHEHHS.

CoBpeMeHHbIH, BOSHUKIIAN B KOMIBIOTEPHYIO 3TI0XY CMBICT TEPMUHA
«BUPTyaJbHas PEATTLHOCTHY UMEET Y3KUN U IUPOKUHN CMBICI. B y3KOM cMBbIC-
Jie — 3TO T€ UCKYCCTBEHHBIE PEAIIbHOCTH, KOTOPhIE BO3HUKAIOT Onaromaps
BO3CMCTBHIO KOMIIbIOTEpa Ha co3HaHue. Korma, HampuMep, Ha 4eIoBeKa
HA/IEBAIOT JIEKTPOHHBIE OYKH H/IIIM AIEKTPOHHBIE MepUaTku. B aTom ciry-
Yyae CO3HAHME MOTPYKAETCs B HEKUM BbIyMaHHBINA, CKOHCTPYHUPOBaHHBIN
KOMITBIOTEPOM (ITPOTPaMMHICTOM) MHp, B KOTOPOM YEJIOBEK MOXKET WILTIO-
30pPHO CYIIECTBOBaTh. B IMIMPOKOM CMBICIIE «BHPTyajbHasl PEaTbHOCTBY —
3TO JTI00bIE M3MEHEHHBIE COCTOSIHHS CO3HAHMS, BCAKAS IICUXMYECKas 1aTo-
JIOTHSI, TPUBOAIIAS K HEaJeKBAaTHOMY BOCIIPHATHIO JEHCTBUTENFHOCTH. DTO
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MOJKET OBITh HAPKOTHICCKOE MJIH aJIKOTOJEHOE OTBbSTHEHHUE, THITHOTHIECKOE
COCTOSIHHE, N3MEHEHHE BOCIIPUATHS MUpPa MO IeHCTBUEM HapKo3a U T.A. A
TTOCKOJIBKY TICHXHATPhI HE 3HAOT, T KOHYASTCS TICUXIUeCcKast HOpMa U Ha-
YUHAETCS MTATOJIOTHS, TO CIIPABEIIINBBIM OYIET YTBEPKACHIE, UTO BCE JTFOIH
JKUBYT B O0Jiee WM MEHEE «BUPTYaJTbHON PeaTbHOCTH», B MUpPE, KOTOPHIi
OHM CaMH JUTsI ce0si KOHCTPYHUPYIOT. M 3TOT MUpP AT KaXKIOTO YeJIOBEKa HE
JAHHOCTB, HO TIPOIIECC, OH MEHSETCS ¢ TCUCHHEM YEIIOBEUECKOH JKU3HHU.
Crapuk XUBET B MTHOM MHpE, YeM peOCHOK HMITH YeJIOBEK 3peIoro BO3pacTa.
Bcs npo6iteMa cOCTOUT TOIBKO B TOM, YTOOBI IIOCTYITKH, COBEPIIIAEMBIC Ue-
JIOBEKOM B TIPHIIyMAaHHOM MHUpPE, B KOTOPOM OH YXUBET, HE 04eHB OBI MTPOTH-
BOPCUMITH TEM PEATHSIM, KOTOPBIC MBI CO 3HAYUTEIIPHON MEPOH YCIIOBHOCTH
CUHTAEM «OOBEKTUBHOW» ACHCTBUTEIBHOCTRIO.

Bupmyanwvhas peansnocms 6 00KOMRbIOMEPHYIO INOXY

[Toxoske, 9TO 4eTOBEYECTBO YTOIMIIO B «BUPTYaJIBHBIN) MHp C TeX ca-
MBIX TIOp, KOT/Ia MEPBBIN XyJOKHUK HAPHCOBAI Ha CTEHE TMEMIephl IEPBOTO
Om3oHa. XOTs HET, HA CaMOM JieJie 3TO ObLTa JIUIG TepBast (GUKCAIAs Ha
MaTepHabHOM HOCHTEJNE BUPTYaJIFHOTO B3TIIsIIa YeIOBEKa Ha OKPY KAFOIIIHI
mup. Beap co3HaHue — 3TO JIUIIb HEKUH UHCTPYMEHT, OTPaXKaroIIUil MUP B
TeX MPEJCTaBIECHUIX, KOTOPHIE TO3BOJIAIOT YEJIOBEKY BBDKHUTH B IIpearae-
MBIX 00CTOSTEILCTBAX, KOTOPHIC HE OH CaM BBHIOMpAET.

HeiicTBuTenpHO, BooOpaxeHue, ¢paHTa3wsd BCETJa MOTPYXKaIH Yelo-
BEKa B BUPTyaJIbHYIO pealbHOCTh. Y B. U. Jlans «BooOpaxaTh» — 03Ha4a-
eT «M300pakaTh B yM€ YyBCTBEHHBIE U OTBJIICUCHHEIE MPEAMETHI; BO3MOXK-
HOCTH COUETAHHS M MBICIEHHOTO JKMBOMHUCAHUS YMCTBEHHBIX KapTHH».2
TepMrHOM «BOOOpaXKeHUE TONB3YIOTCS U HayKa, ¥ UICKYyCCTBO, U 3PaBhIil
cmbici. [log BooOpakeHneM MOTYT TOHUMAThCSl «CHBI HasiBY», (haHTa3uH,
MEUTATEeNbHOCTH U T. 1. C TOYKM 3pEHUS IICHXO0JIOTHH, KBOOOpaKeHUE Clie-
IyeT MOHMMATh KaK TICHXWYECKHUH MPOIIEeCC, 3aKITFOYaAIOIINNACS B CO3TaHIT
HOBBIX 00pa30B... Ha OCHOBE TpaHCHOPMANWH U TIEPeKOMOWHAITUH dJIe-
MEHTOB ITPOIIIIOTO OMBITA YesioBeKkay.! Jlaxke OOBIYHBIN MOTOK CO3HAHMUS B
COCTOSTHUY OOJIPCTBOBAHMS COMCPKUT KOMOWHAITMIO U3 (haHTa3Hui U 00pa-
30B mamsATH. BooOpakeHue moei 00CTy)KHBaeT UX POJIEBBIC UTPHI, 00eC-
TeYrBaloIlie npedbIBaHie B BUPTYaIbHOM MHpE Kak B peanbHOM. Cozep-
KaHue 00pa3oB BooOpakaeMoOro MHpa COCTABISIIOT BRIMBIIIJIEHHBIE TIPH-
KJIFOUCHHUS 1 1e(pOPMHUPOBAHHBIC B OJIATOTIPUATHOM WJIH HEOIArOIPHITHOM
Ut cyObeKTa BUJe peallbHble HcTopuH. Ho 3mech Heganeko u A0 maToio-



110 Bnaoumup KH/[KOB

TUH — JI0 TTOJTHOHM HAeHTH(DHUKAIIIN BOOOPaKaeMOTO MHpa C MUPOM peallb-
HBIM, KOTOPBIA TAKOBBIM CUHTAET OONBITMHCTBO Jrofeil. To ecTh o maro-
JIOTHYECKH HeaZleKBaTHOTO BOCIPHUATHS IeHCTBUTEIBHOCTH. pyrumu cio-
BaMH, KQXIBIH U3 HAC KUBET B MPUAYMaHHOM HaMU e MUPE, OTHAKO 3TH
«IIPUTYMKW» TOJKHBI YKIIAIBIBATHCS B HEKWI JAMAITa30H OOMIETIPHHSITHIX
3HaueHuil. IMeHHO Mo3ToMYy, Kak npaBwibHO 3ameTu K. Mapkc B nepom
Tome cBoero «Kamnranay, genosek mo umenu [letp oco3HaeT cBoro cymI-
HOCTB, TOJMBKO VISl HA CBOE OTPaK€HWE B TJa3ax YeloBeKa M0 MMEHHU
[TaBen. «KopoJist UTpaeT ero okpykeHue!» — a Mbl BCE «KOPOIU».
N3BecTHO, 4TO BOOOpaKEHNE SBISAETCS HEOTHEMIIEMBIM aCIIEKTOM MBIIII-
nennst. OCHOBHAs €To (pyHKITUS 3aKTF0YaeTCS B TOM, YTO OHO TIO3BOJISIET TIO-
3HaBaTh TO, YETO YEJIOBEK HUKOT/A pPaHee He BOCIIPHHUMAJ, T.€. OTCYTCTBY-
foree B ero ombIiTe. Tem cambIM (haHTa3us pacIupsieT BO3MOKHOCTH TIO3HA-
HUSI, BOCIIOJTHAET IPo0OeT B 3HAHUAX. PeKoOMOMHAIINS OIBITa B CYOBEKTHBHO
HOBBIE COYETAHHS TIO3BOJISIET YEIOBEKY BBIMTH 32 PAMKH OJTHOMEPHOM JIOTH-
KU TIPUIAHHO-CIICACTBEHHBIX CBS3¢H OOBIICHHOW pealbHOCTH. B WacTHO-
cTH, paHTa3uM, 6a3UPYIONINECS HA MaTepHalle peaTbHOCTH, BBICTYIIAIOT KaK
OJTMH M3 MEXaHW3MOB TBOPYECKOTO MBIIUICHHUS. XyJOKECTBEHHOE OTpaxke-
HUE MHUpPa BO3MOXKHO JIUIIb TPU Pa3BUTON CIIOCOOHOCTH CO3/aBaTh Oora-
TYI0, KPaCOYHYIO B YOeTUTENBHYIO KapTHHY pearbHOCTH. [lorpyKeHHOCTh B
coOcTBeHHBIE (DAaHTA3MH MO3BOJISIET aBTOPY XYIOKECTBEHHOTO IPOH3BEE-
HUS J)KUTH B BooOpaykaeMoM mupe. CHBI HasiBy, B KOTOPBIE TIOTPYKAeTCs Xy-
JIOXKHIK, TAl0T €My HaclIaX/IeHHe OT UTPBI COOCTBEHHOTO BOOOpaxeHus. A
HEKOTOpBIE BUICHUS XYIOKHUKA MPH MaKCHMAJIbHOM €r0 BXXHBaHWH B CO-
3/1aBaeMBI UM OOpa3HBII MUP COMOCTaBHMEI O SIPKOCTH, YyBCTBY peallb-
HOCTH C TAJUTFOIIMHAIMSIMA. DTO MTOATBEPIKIAETCS TBOPIECKIM OIIBITOM MHO-
TUX XyJIO)KHUKOB — OT ['ete u Miocce — 1o [oromns u JfoctoeBckoro.
UenoBek m3npeBie 00BACHI cede peadbHOCTh ¢ TTOMOIEI0 MU(DOB,
CKa30K | T.I. BupTyanbHy10 NefiCTBUTEIHHOCTD (JOPMHUPYIOT B 00Pa3bl BCEX
penurwii. S3prdeckue 00XKecTBa, ONUIETBOPSIONINE CHITBI TPUPOIBI, — TPOM
¥ MOJIHUISI, COJTHIIE M OTOHB, AYXH TOP, JECOB, 03&p, BOI M IOMOB, — BCE 3TO
MPUHAJIJIEAKUT BUPTYaJIbHOU peanbHOCTU. B Hell HEBUIMMBIE CHIIBI YIIPaB-
JISIOT JIIOABMHY Y BUIMIMBIMH SIBJICHUAMU. B Xpuctnanctse — bor u aHremnsl,
IIBSBOJIBI M IEMOHBI, AYIIH KUBBIX M MEPTBBIX, HeOeca u al. DTUM XKe Ty-
TEM, TIOBTOPSISL IETCTBO YEIIOBEUECTBA, UAYT B BOCIIPHATHH MHPA U COBpE-
MeHHBIE eTh. boree Toro, cTpemMiieHre K BBIXOAY 3a MPEeebl peaibHOCTH
OCTaeTcs YHUBEPCAIbHBIM KaK U JeTeW, TaKk U JJIS B3POCIBIX, KOTOPHIE
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94acTo He TIepeCcTaloT 0CTaBaThCs 1eThbMHU. OO0 3TOM CBUAETEIHCTBYIOT JIETEH-
IIBI ¥ STIMYECKHE MTPON3BEIEHNUS BCEX HAPOIOB, BKIIOUAIOIINE HEMAJIO Tep-
COHa)Xe! — HEYEeIIOBEUECKUX CYIIEeCTB, KOTOPBIE IKOOBI IPEAIIIECTBOBAIIH Ye-
JIOBEKY WJIH JJaskKe CYIIECTBOBAJIM OMHOBPEMEHHO C HUM.

K. YOur mucan: «Cpenane Beka, aHTHIHOCTb, JTaXKe IIEPBOOBITHAS DIIO0-
Xa BCE ellle JAJIEKO He KaHYIHU B TyYHHY MPOILIOTo — KaK OBl B 3TO HHA BEPH-
JIU TaK Ha3bIBa€MBIE IIPOCBEIIEHHBIE) JIFO/IN; CBOMCTBEHHBIN OTIaICHHBIM
BO BpPEMEHHU 3110XaM 00pa3 MBIIIJIEHHS MTPOI0IDKAET U Ceyac BECTH IIBITII-
HBIM [IBETOM B CaMbIX IMUPOKHUX CIOSX HACENCHHs».> DTO JCHCTBUTEIBHO
TakK, IOCTaTOYHO BCIOMHUTH HelaBHUE «ceaHch» Kammuposckoro n Yyma-
Ka, IPOYHTATh B ra3eTax MHOTOYHCICHHBIE OOBSIBIICHUSI COBPEMEHHBIX Ma-
TOB U KoJyHOB, siBieHus HJ1O, «penckazanus» [1100w1, hokychl «bapada-
IIeK» ¥ MpoUyro epyHy. KoHeuHO, TyXOBHBIN MHP COBPEMEHHOTO YEIIOBEKa
CYIIIECTBEHHO CIIOKHEE, YeM y €T0 JIPeBHUX MpeakoB. OH BKIIIOUEH B caMOe
pazHo00pa3Hoe HaAyIHO-00pa30BaTeILHO-KOMMYHHUKAIMOHHOE TToj1e. OH ak-
THUBHO Iy TENIECTBYET, KOHTAKTUPYET C MHOXeCTBOM Jttozeii. Ho, MoxkHO mpe-
MTOJIOKUTH, YTO IMEHHO 3Ta CIIOKHOCTH U OOYCIIOBINBAET MMOTPEOHOCTH CO-
BPEMEHHOTO YEJIOBEKa B «BBIXOJIE 32 MPEJIENbI CaMOTO ce0s.

HecomuenHo, k cpeicTBaM, TPOAYIHPYIOMINM BHPTYaITbHYIO peab-
HOCTb, TPUHAJIEKHUT U HCKYCCTBO. APHCTOTEIIEBCKUH «KaTapcucy, odec-
TICYUBAIOIINN «OUHIICHUE TOMOO0HBIX apheKTOB MyTeM COCTpamaHus u
CTpaxay», — 4epe3 ICUXO0JOTHIeCKNe MEXaHU3MBI COTIEPEKNBaHMUS, BUIHU-
MO, MIEPEBOJINT YENIOBEKa B HEKOE BUPTyaJbHOE cocTosHme. MckyccTBo
BCETZa CO3/1aBaJI0 HEKYI0 BHPTYalbHYIO pEaJbHOCTh WJIH, KaK ee paHee
Ha3bIBAIIU, — «BTOPYIO JEHCTBUTEINHHOCTDY.

B BupTyanpHBIX MUpPax, CO3/1aBa€MbIX BCEMH BHIaMH UCKYCCTBA, JKH-
BET ceromHs Bce OobIme oneir. O6 3TOM roBOPSAT, B YaCTHOCTH, PE3yiIhb-
TaThI MOCIEAHEN ITepPeTCH HACEICHNS: OHA BRISBIJIA B HAIIEH CTpaHe pe-
CTaBHUTEJEH SK30THYECKHUX M BRIMEPIIINX HAPOJOB — HHKOB, CKU(OB, TaIry-
acoB. Oka3pIBaeTCs, CpeAN HAIINX COBPEMEHHHKOB COTHH MapCHaH, a
TJIaBHOE — IIEJIBIE MOYHINa X000UTOB, 311bGOB U TOOMNHOB. Kak yTBepk-
JAIOT CHEIUATICTHI, IO CBOSH YHCIEHHOCTH OHH SIBHO OOOILIH HEKOTO-
pbie Maisie Hapoasl CeBepa.

Co3znaBars BUpPTyalbHbBIE PEATFHOCTH, HAPSITY C HCKYCCTBOM, CTPEMSIT-
Cs TaKYK€ MHOTOUMCIIEHHBIE BUIbl COBPEMEHHOM MacCOBOM KyIbTyphl. K HUM
OTHOCSITCS JTyHa-NIapKH, WITIO3UOHBI, IBOPLEI TyXOB, JUCHEHICHIB U T. [I.
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Bupmyanshas peanvnocms 6 KOMnbIOMEPHYIO INOXY

B 1968 romy B Hamieit crpane Obu1a ormyonmkoBana kaura C. Jlema «Cywm-
Ma TEXHOJIOTUI», OTHOCSIIAsICA K peIKOMY JKaHpy (haHTaCcTHKO-(DyTypOrIoTH-
YEeCKOro Tpakrara. HamMek Ha CMBICT KHHUTH JTaeTcs YK€ B €€ Ha3BaHHU — TO
nieprdpa3 Ha3BaHUSI H3BECTHOTO Tpyaa Pombl AKBUHCKOTO — « CyMMBI TEOJI0-
rumy». [loctaBuB TexHONMOTHIO Ha MecTo Teonoruu, C. Jlem oOBsSBUI, 9TO B
HOBOE BpeMsI IMEHHO TEXHOJIOTHS CTajla HOBOH penTHeil, 0O OHa yJacTBYeT
B (hOpMHPOBAHUY MOPAJT HapaBHE C XPUCTHAHCKUM y4YeHHEM. ABTOp 3ariisi-
HYJ, KaK 0Ka3aJoCh, B BeChMa HEOTJaJIeHHOe Oy/ayIee U OJHUM M3 TIEPBBIX
MIPOAHAIN3UPOBAI COITUATBHBIE TIOCIECTBUS KOMIIBIOTEPHOM «BHPTYaTBHOM
peampHOCTI». B wacTHOCTH, OH TIpeAcKasai MOsSBIIEHHE «(paHToMaray. JTOT
THOPHUT TEJICBU30pa M KOMIIBIOTEpa OYIET CIIOCOOCH I10 JKETIaHHIO TI0JTb30Ba-
TeJs MONENVPOBATh JIIO0bIE CUTYallnd U TIOTPYKATh B HUX YEJIOBEKAa TOYHO
TaK ke, KaK OH MOrpyeH B cOH. Ho ecim 0OBIYHBIN COH 3aKa3aTh HEBO3MOXK-
HO, TO (paHTOMAaTHYECKHE BUICHNS MOKHO 3aKa3bIBaTh. PaHTOMATHKA, ITOJa-
TaJ OH, MPEIONaraeT CO3AaHue AByCTOPOHHHX CBS3€ MEXIy MCKYCCTBEH-
HOM JIEMICTBUTENBHOCTHIO U BOCIIPUHUMAIOIIUM €€ YeJI0BeKoM. J[pyrumu ciio-
BaMH, aHTOMAaTHKA SBIISETCSI HCKyCCTBOM C OOPaTHOU CBSI3BIO.

JleficTBUTENTFHO, NCKYCCTBO BCET/IAa CO3/aBANI0 «BTOPYIO PEATBHOCTHY.
OTH ero BO3MOXKHOCTH MHOTOKPATHO yCHITHIIACH ITOCJIE TOTO, KaK ABOJFOIIHS
3HAKOBBIX CHCTEM HMCKYCCTBa IPHUBEJIA K CO3MaHUIO0 KIHO, COSAMHUBIIETO B
cebe m3o0pakeHue u 3BYK. DPGHEKTUBHOCTh 3TOW HOBOW CHCTEMEI BUPTY-
aJBHON peanbHOCTH OBbIIa MPOIEMOHCTPUPOBAHA YK€ Ha MEPBBIX KHHOCE-
aHcax OparbeB Jltombep, KOTIa 3pUTENH B yXKace Oexalld OT moe3aa, KoTo-
PBIi, KaK M Ka3aJI0Ch, IBUTAJICA C 9KpaHa psMo Ha Hux. OHaKo ¢panToMa-
THKa, 10 MeIciu C. Jlema, MOXKET IMETh M BEChMa OTACHBIE TIOCIIEICTBHUSI.
IToTomy 49TO 3TO — TEXHUKA CyppPOTaTHOTO YIOBIETBOPEHUS KeIaHUH, KOTO-
PO JIETKO 37I0yTIOTPEOATh, HapyIas OOIIECTBEHHO TOIYCTUMBIE HOPMBI.

He nponuto u necsatuneTns mocie STOTo Mpecka3aHus mucaress, Kak
«(aHTOMATHD) CTAH IPEAMETaMH MAaCCOBOTO TOoTpebiaeHns. Tompko Terneps
WX CTaJI Ha3bIBaTh «IIEPCOHAIILHBIMU KOMITbIOTEpamMm». BmecTe ¢ HUMHU B
KyJIBTYpHBIF 00MXO0 BOILIO MPUHIIMIHAIHFHO HOBOE SBJIEHHE — III00aITh-
Has BUACOKYIbTypa. B KOMIBIOTEPHBIX HTpax, KajleHmocKome KapTHHOK
WHTepHEeTa, KOMITBIOTEPHBIX BUAEOTPIOKAX PEaTbHOCTH CTajla CIMBATHCS C
BBIMBICIIOM KOMITBIOTEPHOTO XYAOKHHKA. KOMITBIOTEpHI cpasy ke CTaiu
pUCOBATh U COYMHATH MY3BIKY. 3aT€M CTaJH BBIXOJIUTH KOMIBIOTEPHBIE
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KypHaJIbl, BUIEOUTPHl — B pe3yibrare (PakTHIeCKH BOSHUKIIA CaMOCTOS-
TeJIbHas KOMITBIOTepHAs KyIbTypa.

Kommstorep ceromus HeuTo Oonmblnee, dem mpocto MammuHa. Ceifdac
BOOOIIE MOXKHO KHTh, HE BCTaBas M3-32 MOHUTOPA U TIOITyYast IO KOMITHIO-
TEepPHOU ceTH JI00yr0 MHGOPMAITHIO U3 JIFOOOH TOUKH 3eMHOTo mapa. Uepes
KOMIIBIOTEPHYIO CETh MOXKHO BoWTH B JIyBp min moOpoauts 1o Jlpesnenc-
KO¥1 Tayepee, BRI3BATh Ha dKPaH KHUTY WJIH KypHAT U3 JIF000H OMOIHOTEKH
MHpa, a MOXKHO ¥ COBEPIIIAaTh MOKYNKH. KOMIIBIOTEp MMOCTENEHHO CTAHOBUT-
Csl 3aMEHUTENIEM pealbHOTO Mupa. OH MO3BOJISET BBOAUTH, 00pabaTHIBaTh,
XpaHUTh U TIEpelaBaTh TEKCT, Tpad Ky, aHUMAIIHIIO, BUICO0, 3BYK U pedb. bia-
roaps BRICOKOW TNTOTHOCTH 3aIIMICH Ha KOMITAKT-INCKaX yMeIaeTcs KOJIoc-
CaJbHOE KOMYECTBO MHPOpPMALMK. TeM caMbIM KOMITHIOTEP BOCCO3IAeT Ha
HOBOM, OoJlee COBEPIIIEHHOM yPOBHE CaMble pa3HOOOpa3HbIe KapTHHBI MUPA.

[IpuMeHeHEe KOMIBIOTEPOB B KHHEMarorpade MmpeacTaBisieT co00i
0COOBIi cirydail. beccrmopHo, KMHO M paHee CO37aBali0 HEKYIO0 BUPTYallb-
HYyI0 peanbHOCTh. HO ¢ MPUX0/IOM KOMIBIOTEPHBIX TEXHOJOTUH KHHEMa-
Torpad) CTAHOBHUTCS IPUHIMITHAIBEHO WHBIM. KOMIIBIOTEpHAS TEXHUKA TaeT
BO3MOXKHOCTh MAaHUITYTHPOBATh H300pakeHneM. Terneph CTpaIrHble TpaHC-
(hopManu BaMIHUPOB W MYTENMIECTBHE IO OMACHON peKe, CTOJIKHOBEHHUE
MOE3/10B ¥ MPBIKKHN CKBO3b MPOCTPAHCTBO W BPEMS MOYKHO ITOKa3aTh C T0-
MOIITBI0 KOMIBIOTEPHBIX 3P dekToB. CIennuamtucTsl B 3TOI 0071aCTH TOBO-
PAT, 9TO Ha DKpaHe MOKHO COTBOPHUTH MPAKTHIECKH Bee. C TTOMOIIIBIO KOM-
MBIOTEpPA aKTepa MOKHO UCKYCCTBEHHO OMOJIOJNTH FIIH COCTApUTh. JByx
aKTEPOB MOXXHO CBECTH B OJHOU CIIEHE, JJaXKe €CNH OAMH M3 HHUX UTPaj
cBOIO poib B Mockse, a apyroii B8 Hero-Hopke. Y He HCKIIO4EHO, Y4TO B
XXI Beke akTephbl OyAyT HE TOJNBHKO KUBEIE, HO U «ITHPPOBBIE». YKe ceil-
gac 00CYXIar0TCs BOBMOXKHOCTH CO3[JaHUSI KOMIBIOTEPHOTO OaHKa JTaH-
HBIX, B KOTOPOM OyIyT XpaHHUTHCS IMU(PPOBHIE aHAIOTH KHHO3BE3 IS HC-
MTOJIb30BAHMS MIX HAPSAY C KUBBIMH aKTEPaMH.

Ymo sce oanvue?

PeanpHYI0 KU3HB YK€ TPYIHO OTIANYUTH OT KAPTHUHBI, PUCYEMOU cpei-
CTBaMH MaccoBoi mHpopmannu. [IpogykToM HHIYCTPHH KyABTYpHI SBISET-
Csl MACCOBOE BHYIIIEHHE, BRIHYKIAIOIIEee HHINBHUIA OTOXKICCTBIIATE CEO0SI C
¢dhopmupyembM ero MupoMm. CoBpeMeHHBIE KOMMYHHUKAIIUU TaK OIyTald U
3aITyTal JIOJeH, YTO peanbHbIe COOBITHS TOJIBKO TOTAA CTAHOBATCSA 3HAYN-
MBIMH, KOTIa OHH ITPEICTaBIEHBI B CPEACTBaX MaccoBoi mH(PopMarmu. Tak
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OBLIIO 10 TTOSIBIIEHUS KOMITbIoTepa. Ho ¢ mosiBneHreM MaccoBoi BUACOKYITb-
TYPBI MBI eI1Ie TITyO’Ke IMajaeM B MPOIacTh MPUIYMAaHHBIX MUPOB.

B. BoifHOBHY ONTUMUCTHYHO CMOTPHUT B OymyIiee, mojaras, 4To 3a
WNuTepnerom — «HEeBooOpa3zumoe Oymymiee». «Uepe3 HEKOTOpoe BpeMs, —
YTBEP)KAAET OH, — BCE YEIOBEUYeCTBO OyneT o0marses yepe3 HTepHeT, mH-
caTh MMCHhMa, pa3roBapuBarh, MOKyMIarh, MPOAaBaTh, BCTYIIaTh B CEKCyallb-
HBIE OTHOIIIEHUS, JKEHUTHCA, Pa3BOAUTHCA U CyAUThCA. Pasymeercs, Besikne
COBEIIIAHUS U TIEPErOBOPHI OTAAIECHHBIX APYT OT JIpyTa aIMUHUCTPATOPOB U
IJ1aB TpaBUTENbCTB OymyT o WnTepHety. bonbme Toro, s OIU3KUX poj-
CTBEHHHKOB H JIPY3€# paCCTOSHIS IEPECTaHyT UTPATh Pa3AeISIONIYIO POIIb.
OHu OyAyT BCTpEUYaThCs M 00MATHCS MEXK Ty COO0H MOUTH (hU3MIECKHU KOTIa
yromaHo. DT0 OyAeT BHITTIACTh MPUOIN3UTEIHHO TaK: B KAKOW-TO MCKYCCT-
BEHHOH BUPTyaJIhbHOW MHTEPHETOBCKOM KOMHATE IMOSBATCS Tojorpaduiec-
KHE WM WHbIC 00bEMHBIE OYCHB pPeasIbHBIC M300paKeHUs (TOJIBKO JOTPO-
HYThCS IIOHAYATY OyZIEeT HENTb3s1, HO TIO3/THEE U OTO CTAaHET BO3MOYKHBIM ) 01113~
KHX JIpyT OPYTY JIFONEH C YallkaMy 9ar0 WiIH PIOMKaMH Boaku. OHU CMOTYT
CHUJIETh, CTOSITh, XOAWUTH, IPHOIMKAThCS APYT K APYTY. OOIIeHNe MEeX Ty HUMHU
OyJeT MmoduTH MOTHOLIEHHBIM H 0CS3a€MbIM, OyIeT BOZMOXHO BCE, BKIIOYAs
ceKkc (Ha mepBBIX nopax 6e3 3adarus). OOmieHue OyIeT AT HUX HAaCTOIBKO
YIOBJIETBOPUTENBHBIM, YTO OTIAET JKEIaHWe W HEOOXOIUMOCTH Kyla-To
eXaTh WM JIeTeTh, 13 bapBuxu B bamamuxy niaun nz Bopornexa B Can-®Ppan-
1ucko. IHTepHET OTMEHUT MHOTHE CITY>KOBI 32 HEHamoOHOCTRI0. OTHaneT
HEOOXOAMMOCTBH BO BCSIKMX ITOYTAIbOHAX, KyphEPaX, IIOCBUILHBIX, 9TO OUYEHBb
pasTpy3UT TPAHCIOPT B TIpeleNiaX TOpoja, CTPAHbI U TUIAHEThD».

Kaprunka noBosnbHO paayxHas. Ho BO3MOXeH 1 HECKOJIBKO UHOW BapH-
anT. K aT0# Teme He pa3 oOpamanachk HaydHas (haHTacTHKA. SIpue Bcero ere
B 60-¢ Tome1 XX Beka n300paswit KoMmbeioTepHoe Oyaymiee JI. Anmanu B cBO-
eM pacckase «Oanpodmism». OH TIpeacKka3biBall ero Tak: «HoBas TexHUKa
MTOPOJIHIIA JTFOJIEH, KOTOPBIE pabOoTalH TPH Yaca B IeHb, TOMSICh OJTHAM €IHH-
CTBEHHBIM XeJITaHHEM — ITOCKOPee BEPHYTHCS B CBOH YTPIOMBIE XM)KHHBI, TYT
e HaJIeTh [IJIEM W BKITIOYHTH anmapar. Y cpasy ke HaunHalIu pa3MaTbIBaTh-
sl KaTyIIKA C OHUPOPIIIEMaMH, MAJUTHOHBI YyIE€CHBIX CHOBUACHHUHN O JIF00-
BU, MOIITH, ciiaBe... Co3HaHWe, TOBCEAHEBHOE «51», NCUE3aII0, TIOTJIONICHHOE
MTOTOKOM BO30Y)KJIEHHUH C KaTyIIKH: YeJIOBEK IepecTaBall ObITh CaMUM CO-
0oif, ycBamBas OOJUK, ABMKCHHUS, TOJIOC, TIOCTYIIKH, TIOJCKa3aHHbIC (HUITh-
MOM. .. OTUHOYECTBO, MATKAS ITOJIyThMa B TECHBIX CTEHaX KOMHATHI U Kpec-
JI0 C YKPEIUIEHHBIM armaparoM. YemoBedecTBo He KeJallo HU9ero APyTroro.



COBPEMEHHAA KYJIBTYPA HA IIEPEKPECTKE... 115

B >xepTBY BO3BBIIIICHHON MTPUBIICKATEILHOCTH CHOBUICHUH ObLJIa IpHHECE-
Ha TOpAOCTh 00maganms kKoMpopTade T HBIM IOMOM, 3JIETAHTHON OJSKIOMN,
aBTOBEPTOJIETOM U IPYTHMH yrnoOCTBaMH. 3a4eM YTOMIISTBCA Pajyl JOCTH-
KSHHS peabHBIX Ieel, KOT/ia AenIeBbIid OHUPO(HUIBEM TaeT BO3SMOXXHOCTh
MTO-KOPOJIEBCKU MPOXKUTH LIENBIH Yac, KOT/Ia BETMKOIEITHBIE )KEHIIIMHBI BOC-
XUIIAIOTCS U OJIaroToBEIOT Tepen ToOOoH, mprucayXuBatoT Tede? Muyummap-
IIBI YEeJIOBEUYECKHUX CYIIECTB MPO3si0aiy B HUIIEHCKUX TOPOAAX M HKAIKHX
KUITATIAX, TATIEH UM CITYXXIIIM BUTAMIHHBIE KOHIIEHTPATHI U COeBas MyKa.
Onmu He OIIyIaTN HUKAKUX HACTOSIIUX TOTpeOHOCcTeH. DUHAHCOBBIE TPYTI-
Bl JTAaBHO TIEPECTAITN HHTEPECOBATHCS MPOU3BOACTBOM MPEIMETOB MOTPED-
JISHWI, BKIIQJBIBAsI CPEACTBA B H3TOTOBIEHNE OHUPO(DIIEMOB — €TUHCTBEH-
HOTO Ae(QUIMTHOTO TOBapa... BoT k ueMy Bce cBenoch. C OHOW CTOPOHBI
kiacc IIpennpuHumMareneil — npapsiuii Kiacc.. ., ¢ apyroi — apmus [Totpe-
oureneil — My»XYUHBI U JKEHIIUHBI, XKaKyIHe OJMHOYECTBA U MOIYTHMBI,
IIeTKOBUYHBIE YEPBH, 3aBEPHYTHIE B KOKOH COOCTBEHHBIX CHOB, OIleIHBIE
OeCKpOBHbIC JINYNHKH, OTPABICHHBIC Oe31eicTBHEMY. *

A Tenepb BepHEMcS K BIIIEyoMsIHy TOH «Cymme Texaoorum» C. Jlema.
OH Bep TOYTH TOJIBEKA HA3aj B CBOEH KHUTE MPEIYIPEXIaT OUYTH O TOM
xe: «CoBepIIEHHO OYE€BUIHO, YTO MJIa/ICHETl, KOTOPBIi C IEPBhIX JHEH KU3HU
OBLT OBI TIOMENIECH B «(aHTOMATHIECKYIO TICIIEPY», MOT OBl BRIPACTH JHKA-
peM, ¥ ToT/Ia YK€ HU 0 KaKOM BO3BpaTe K IWBIIIM3AINH JIJIsl HETO He ObIIO OBl
1 pedn. Sl TOBOPIO Bce ATO HE IS TOTO, YTOOBI 1103a0aBUTh YATATENS TapaI0K-
CaM¥ WJIH IITyTUTb, a JUIS TOTO, YTOOBI TIOKA3aTh, YTO JINYHOCTD HE SBISIETCS
YeM-TO pa3 HaBCeT/Ia JaHHBIM, a ()aHTOMAaTHKa — SKBHBAIEHTOM OOBIYHBIX TPE3
HasBY, pa3Be YTO HECKOIBKO O0Jiee KOMIOPUTHBIX U TUIACTHYHEIX. .. mmo30p-
HOCTH (DaHTOMATHKH HYEJIOBEK, ITOIBEPTAIOIINIICS (PaHTOMATHU3AINH, MOXKET
YCTaHOBUTH TOJIBKO MyTEM CPaBHEHUS C ACUCTBUTENBHOCTHIO. COBEpIIIEHHO
OYEBHHO, YTO MPONODKUTEIbHAS (DaHTOMATH3ALKUs AeTaeT TaKylo OICHKY
HEBO3MOYKHON ¥ HEMHUHYEMO MPHBOIUT K CTaOMIBHBIM M3MEHEHUSIM, KOTO-
pble HUKOTa ObI HE BO3HUKIIM B PEANbHOMN JKHM3HHU YelOBEKay.

[Ipu Beelt haHTACTHIHOCTH TaKOTO MTPOTHO3a, OMIACHOCTh €T0 peain3a-
MU CYIIECTBYET — 0COOSHHO /IS JIFO/IeH, YTPATUBIINX KU3HEHHBIE OPHEH-
TUPBI. A BeJlb UMEHHO 3TO MIPOU3O0IUIO B HalIel cTpaHe. Tak, nepecTpoiika
pa3pymmiIa MPUBBIYHOE YCTPOHCTBO KHU3HH,  HEOOXOIUMOCTb CPOYHO aJar-
THPOBATHCS K PE3KO M3MEHUBIIIMMCS YCIOBHUSIM MOBEPITIA MHOTHX JIFOZIEH B
HeBpoTHUECKUM Kpuszuc. K marepuaibHbIM TPYJHOCTSAM ITOCTCOBETCKUM Ye-
JIOBEK, C €TO TPATUIIFIOHHO HU3KIM YPOBHEM IPHUTI3aHUH, eIle MOT OTHEeC-
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THCH KaK K OUYepeHBIM HCTIBITaHuAM. Ho mpuMupuTECS ¢ IoTepel )KU3HEeH-
HBIX OPUEHTHPOB OH HE MOT. B Mupe, rpy0o MmompasIiieM ero mpeacTaBIeHIs
0 COIMAJHFHOHN CITPaBEUIMBOCTH, B MHpPE, B KOTOPOM HE 3a 4TO OBLIO 3arie-
MUTHCS MHPAHTUIHFHOMY, TATEPHAIUCTCKHA OPUEHTHPOBAHHOMY CO3HAHUIO,
— B 3TOM MHpE UT HETO MTOMPOCTY He ObIT0 MecTa. Bce MarepuasbHbIE TIpo-
OneMBI OTCTYTIANH Iepe]] HeIIEPEeHOCUMBIM TyBCTBOM OCTaBJIEHHOCTH, TIe-
pepacTaBIINM B TPEBOXKHOE OXKUAAHNE KaTacTPO(bl. DTH OLTYIIEHHS HEBBI-
HOCHUMBI 1 HYEJIOBEK CTApacTCs YUTH B KaKOW-THOO APYTOH MHpP, KOTOPBIHA
bomee nobpoxkenareneH k Hemy. COITHOJIOT, aHAIM3UPYS MUChMa B pelak-
1o, eie B 1993 roxy koncraruposan: «IIpownsoiiien ckayok B MUP KUBOTO
Muda, Cka3Ku, MUCTHKH... CKITaIbIBaETCS BIIEUATIIEHUE, YTO KOPPECTIOHIEHTHI
Ha JKM3HEHHBIE BBI30BBI PEarHpPyIOT, UCXOJS HE CTONBKO M3 PEaTbHBIX 00-
CTOSITENIbCTB, CKOJIIBKO B COOTBETCTBUH C KAHOHAMH MEJIOIPaMEbI, TeJlecepra-
na... Hemapom cTonb cephe3Ho OTHOIIEHHE K acTpoyorui... CKIlaapIBaeTcs
BITEYAT/IEHUE WPPEATHbHOCTH KaK CO3HAHUS, TaK M KU3HEHHOTO MPOCTpaH-
CTBa, B KOTOPOM OHO HUBET... JKU3HEHHBIH U CUMBOJIMYECKHUI CIIOM PaBHO
peanbHBl U B3anmMo3aMeHsAeMbl. FIMEHHO MO3TOMY TakK JIETKO MPOUCXOAUT
UIeHTH(UKAIMS ¢ TepPOSIMU MeJIopam.®

KommproTepHast BUpTyanbHas pealbHOCTh OKa3bIBACTCA 3/1€Ch KaK HU-
KOTZa KCTaTH. B 3TO¥ cUTyaIuy BUPTYaTbHBIM MHP MOXKET CTaTh OOJee aK-
TyaJIbHBIM, YeM PETbHBINA. A 3TO CITOCOOHO MTPUBECTH K HACTOSIIEH TyMa-
HUTapHOUW Karactpode. OObenrHEHNE KOMITBIOTEPHBIX M TEICBU3HOHHBIX
TEXHOJIOTHH MOXKET TIOPOXKIATh WILTIO30PHBIE MUAPHI, YTO TIPEIOCTaBUT Oec-
MpeeTbHbIe BOZMOXKHOCTH MaHHUITY AN TfoabpMu. [locmencTeus OyayT He-
MPECKa3yeMbBIMH.

MODERN CULTURE AT THE CROSSROAD:
MULTICULTURALISM, VIRTUALIZATION
AND THE GLOBALIZATION OF CONSCIOUSNESS

Viadimir ZHIDKOV

Russian Foundation for Basic Studies, Moscow

This paper is devoted to making such notions as “culture”, “multicultur-

alism”, and “globalization” more operational in the light of systems theory
and the concept of a socio-cultural stratification of society.
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The notions of culture, multiculturalism and globalization are examined
in terms of social dynamics, the progress in technical achievements, and,
primarily, in reference to new multimedia means of transmitting informa-
tion, including artistic information. The result of such processes, as author
explains, is the “virtualization of consciousness”, which is having both pos-
itive and worrisome consequences. The most significant of the latter is the
expanded possibilities for the manipulation of consciousness, the substitu-
tion of reality with virtual realities.

The paper also considers the consequences of globalization in culture,
which include, on one hand, the intensification of cross-cultural relations,
and, on the other, the increasing threat of “cultural imperialism”. The danger
that minority cultures will be absorbed by more active and aggressive cultures).
This paper all offers a prognostic analysis of the further development of
culture as a system.
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Ob HCTHUHE U KYJIbTYPHOM IIVIIOPAJIU3ME

Anexceit MAIIIEBCKHH

Pa3roBophl 0 0€31yXOBHOCTH COBPEMEHHOTO 00IIeCTBa CTaIN OaHah-
HOCThI0. HacTonbko, 9To my0OmmKa rnepecrana odpamiarh Ha HUX BHIMaHUE,
KaK Ha PUTyaJIbHYIO (popMyiy wiu 3akinuHaHue. Mexay TeM, pedsb HIET O
(heHOMEHE, TOCTATOYHO PATUKAIHHO OTIMYAIONIEM HaITy [IUBUIH3AIHIO OT
MpEAIIeCTBOBABIINX €.

JlyXOBHOCTB, BBIIEISFOIIAS YeJI0BeKa U3 Mupa (propsl u GpayHbl, — MSB-
JIEHWE BHETIPHUPOIHOTO TIopsika. KopoTko ee MoxkHO OBIITO OBI OIIPEeNTh
KaK TIOTPEOHOCTh U CITOCOOHOCTh TTOMUMO (DHU3HUECKOTO MPOCTPAHCTBEH-
HO-BPEMEHHOTO KOHTHHYYMa MPeObIBaTh B CIIENN()UIECKOM ITOJIE CMBICIIOB.
KakoB MCTOYHMK 3TOTO MOCIETHETO U HACKOJIBKO OHO PEaTbHO — MPEIMET
OTIeNBbHOTO 00cy X aeHus. Celfyac BaKHO APYroe: HCKYCCTBEHHBIN CMBICIIO-
BOM KOKOH, B KOTOPOM HYE€JIOBEK TOJIIEKO M MOXXET BOCIIPOU3BOAMTH CEOS B
KadecTBe YeJoBeKa ObIBACT pPa3HBIM B 3aBUCHMOCTH OT KOHKPETHBIX HCTO-
PUYECKHX, STHUUECKHX ¥ IIPOYHNX 00CTOATENhCTB. OH OIpeessieTcst TON WIn
WHOM KyJIBTYPHOM MaTrpuiieil ¥, B CYIIHOCTH, TOXXIECTBEHEH €il.

Tem cambIM 6€3TyXOBHOCTB — 3TO MPEXK/IE BCETO CTPEMIICHHE YKIOHUTD-
€4 OT 33JIaHHOM KyJbTYpHOU orpeneneHHoCTH. Ho MOCKoNbKY BHE MOcenHen
HEBO3MOYKHO M CTAHOBIICHHE YEIIOBEKa, TO Pedb JI0JDKHA UATH O Pa3MBIBAHUU
caMoii OCHOBBI (heHOMEHa, OTIpeeNsieMoro kak homo sapiens sapiens. B mac-
ce CBOel COBPEMEHHBIH YEITOBEK Jkeltajl ObI H30aBUTHCSI OT OpeMeHH COOCTBEH-
HOU «4eJIOBEYHOCTW», BIIACTh B €CTECTBEHHOE, HEBHHHOE, OECCMBICIIEHHOE
coctosiHue. [ToueMy 3TO MPOUCXOJIUT — MPEAMET JATbHEUIIIEro aHaIu3a.

Bo-mepBhIX, cienyer ykazaTh Ha TO, YTO UCKYIICHHE €CTeCTBEHHOC-
ThIO — 3aKOHOMEPHBIN pe3yJIbTaT MHOTOBEKOBOM MOCTPEHECCAHCHOW OpH-
EHTAaIlUU Ha MPUPOAY, B KOTOPOH TaK yAO0OHO OBIIO BUAETH aJIETEPHATHUBY
TpaHCleHIeHTHON ucTtuHe bora. UCcTMHHOCTH MpUPOABI Ka3ajach Kyzda
Oonee 0OBEKTUBHOM, a TIIABHOE, YHHUBEPCATBHON, CBOOOTHOM OT JIOKAJIh-
HBIX KyJIBTYPHO-HICOJIOTHYECKUX CHEKYISAIUN OTAEITHHBIX YeIIOBEYECKUX
coobmecTB. Ha TakoM oCHOBaHHWH C TTIOMOIIBIO pa3yMa u Hayku Bek [Ipo-
CBEIIEHHUs COOMPAICs CO3AaTh HOBYIO BCEOOBEMITIONIYIO KYJIBTYPHYIO IIe-
JIOCTHOCTb, OXBATHIBAIONIYIO BCE YEJIOBEYECTRO.



Ob HCTHHE H KYJIbTYPHOM I/TIOPAJ/IU3ME 119

OTUM HamekIaM HE CYXICHO ObUIO COBITHCS TPEXKIIE BCETO MOTOMY,
YTO HEJETO WHONPUPOTHOMY CYIIECTBY HCKaTh CBOIO AYXOBHYIO OCHOBY B
npupogHoct. K ToMy ke camo HaydyHOE 3HaHWe, pasapodusireecs B XX
BEKE Ha THICSYIH C1a00 CBI3aHHBIX MEXKIY CO00# 001acTe, BRISIBHUIIO HEBO3-
MOYKHOCTH €TUHOTO, YHUBEPCAIBHOTO TIO/IX0/1a K OMMCAHUI0 HAIMIHOHN pe-
aTBHOCTH (0OCTOSATENBCTBO, 3a(DUKCHPOBAHHOE, HAIPUMED, B 3HAMEHHTOM
MIPUHIIATIE JOTTOTHUTEIHFHOCTH).

Ho pymumeHTsI cBO€00pa3HOTO «HATYPOIICHTPHU3MA) OKa3allMCh BECh-
Ma JKUBYYUMH, J0 CHX TOp MHTas TMOJUTHKO-TIPABOBBIC M MENAarOTHUECKUE
TEOPHUH, TOJIKYIOIINE O KECTECTBEHHBIX MTpaBax». MOXXHO CKa3aTh, YTO HJIEH
JKan-Xaka Pycco cramu ceromHss OCHOBOM OaHaBHBIX OBITOBBIX B3TVISIOB
HACEJICHHUs, TPAKTYIOIIETro MPHU3bIB OBITh camum coOou Kak TOXKeTaHue He
COTIPOTHUBIATHCS CBOUM TyBCTBEHHBIM BIICUCHUSIM.

Bropas npuanHa, 1o KOTOpoi COBPEMEHHBIH YeTI0BEK «OSKUT) OT CMBIC-
JIOB ¥ OT KyJBTYPHBI, — HIE0JOTHYECKas HECOBMECTUMOCTh. OpHeHTAIHs Ha
HOBH3HY, PUCYIIAsl 3MOXE MOJiepHA', MPUXOIUT B IPOTUBOPEUHE C OCHOB-
HBIMH XapaKTEePUCTHUKaMH JIF000H pa3BUTON KyJIBTYPHI, XKUBYIIEH TpaTuIi-
el 1 3a00TsIIeNCsT 0 KOHTEKCTYaIbHOCTH OBITHS, O BOCIIPOM3BOJICTBE OMpe-
JIETIEHHON CMBICIIOBOM CTPYKTYPHI.

3aMeTHM TakK JKe, 9TO KyJbTypa BCeTa MPUHYIUTEebHA, OHA €CTh HACH-
yie (WK yCHITHE) HaJl eCTECTBEHHOM TAHHOCTHIO, OTpaHKa IEPBUYHOTO MaTe-
puama. — OOCTOATETLCTBO, KpaitHe TpaBMUpYIOIIEe JIHOepaTbHOE CO3HAHME,
a0CoNIOTH3MPOBaBITIEe CBOOOTY BEIOOpA M AHTUTOTAITMUTAPH3M. YBBI, TIOIJTHH-
Hasl KyJIbTypa 10 OTHOIIIEHHIO K POXKJICHHOMY B €€ JIOHE YeJIOBEKY BBICTYTIaeT
KaK JUKTaTop, 33 JAf0IIHHi [IeNH, IEHHOCTH ¥ CEMaHTHKY noBeneHus. Herpu-
ATHOCTH (JIJ1s1 MTHIUBU Iy aJTICTHIECKOTO AUCKYPCa) COCTOHT B TOM, UTO TIPHH-
LIUTIBI, OTIPEIEISIOIINE CMBICIIOBYIO CETKY CYIIECTBOBAHHS JINYHOCTH HE MO-
TYT OBITH IPEMETOM JIOTOBOPA. Tak HEBO3MOXKHO 3apaHee TOTOBOPHUTHCS O
TOM, B KaKOU SI3BIKOBOM cpezie ThI OyeIib poskaeH. MOXXHO Ipyroe — yike B
CO3HATEJIbHOM COCTOSIHUM BBIYUUTb BTOPOM, TPETHUM, YETBEPTHIH SI3bIK.

U TyT 0OHapyXHBaeTCs TPEThE OOCTOATENHCTBO, 3aCTABIISIONIEE YeIO-
BEKa MCITBITHIBATh CTPECC OT COOCTBEHHOW «9EJIOBEYHO CTH. Sl IMEI0 B BUY
3((PeKT «BaBIIIOHCKOTO CTOITIOTBOPEHUS.

«SI3BIKOBY» OKpPY’KAIOMIMX HAC CTAJIO CIUIIKOM MHOTO. B Mupe MHOTOMO-
JIFOCHOM, OPUEHTHPOBAHHOM Ha IUTFOPAIIA3M MTOAXO/IOB, CYIIIECTBOBAHNE KaXK-
JIOH M3 JIOKAJTbHBIX KYJBTYP, TPETEHAYIONINX Ha CMBICIIOBYIO YHUBEPCATbHOCTh
Y TeJI0OCTHOCTB, MPEACTaBIIeTCs nMpodaemMaTnyHbIM. Kateropuu «cMbIciay,
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«OTIEHKM» C HEeM30eKHOCTHIO MPEAIIONAraloT CyIeCTBOBAHNE HETIPENIOKHOM
HcTtrHel, B KOTOPYIO BEPYIOT, BOKPYT KOTOPOM BBICTpamBaeTCs BCS CHCTEMA
HEHHOCTEH, PETryNupyIOMNX KU3Hb denoBeka. [loBToprock: mpupoma ux He
KOHBEHIIMOHAJbHA (B OTIIMYHE OT HOPM IOPHIMYUECKIX) U TIOOTOMY HE MOXKET
OBITh CKOPPEKTHPOBaHA HEKMM pa3yMHBIM yCTaHOBJIEHHEM. Bepa — apammo-
HaJbHA, B KOHEYHOM cueTe 0€30CHOBHA, TOT/Ia KaK JTF000# JOTOBOP 3aKITF04a-
€TCSI Ha OCHOGe OTPENIETICHHBIX PAIMOHANBHBIX MTOCBUIOK M KOMITPOMHCCOB.

Ho 6ynyun apanmnonaipHOM, Bepa He ciena. Ee Hem30eHO pa3MbIBacT
(hakT HATMYUS MHOXXECTBA PABHOTIPABHBIX BEPOYUCHHUN 1 aKCHOJIOTUIECKIX
cucteM. HeBO3MOXKHO TIpemnonararb, YTO MIJUTHOHBI M MUJITHOHBI JTFOJEH
Ha TIPOTSDKEHUH CTOJIETHH 320y K 1aJiCh, @ ICTUHHBIE B3TIISABI HA CTPYKTY-
Py MHpa OCTYITHBI JUIIb TBOSH KOH(pECCHU. DTO MPEACTABIICTCS TeM 00-
Jiee CTIOPHBIM, YTO UCTOPUYECKH CYIIECTBOBAJIO U CYIIECTBYET MHOKECTBO
THTIOB KYJBTYD, B paMKaX KOTOPBIX IIPOUCXOANIIO H MTPOUCXOAUT IIETTOCTHOE
«BOCIIPOM3BOACTBOY» YEIIOBEKA KaK HOCHTENS [yXOBHOTO Hadaja.

JlarHOE 00CTOATENBCTBO ¢ HEM30EKHOCTHIO CTABHT ITOZ BOMIPOC CaMO
TIOHSATHE UCTHHBI, OTKPBIBAET ITUPOKUI IPOCTOP PEIATUBUIMY, TOIKYIOMIEMY
TIPO OTHOCHUTENTLHOCT JTFOOBIX MOPATEHBIX M 3CTETHICCKUX KaTeropuii. OObId-
HO B TaKUX CITydasX yKa3bIBAIOT HAa HCTOPHUYECKHH, COLMAIEHO 00yCIIOBIICH-
HBIH XapakTep Te€X WM WHBIX HPAaBCTBEHHBIX HOPM JIHOO XyHZOXKECTBEHHBIX
KpuTepreB. JleicTBUTENBHO, JTFOOBIC TTPOSBICHHS Y€TI0BEIECCKON aKTUBHOCTH
B 00IIIECTBE C HEM30EKHOCTHIO cortnanm3upyrorcs. Ho Tonbko o hopme, a He
Mo cozepkaHuio. TOYHO Tak ke, KaKk B PETUTUU TauHCTBO pa3blepbléaemcs
Yyepes pUTyall, HO K PUTyaly He CBOTUTCS U HE SBISIETCS HTPO.

Tak nim nHaYe, HO B TUTIOPATUCTUIECKOM OOIIIECTBE YEIOBEK MPHydaeT
ce0sl TOAIMHATHCS «OTHOCHTENBHBIM [IEHHOCTAMY, 00XOACH B CBOMX MOTH-
BaITUsIX HA0OOPOM MPUHITUITOB U Ta0y, CBOMCTBEHHBIX TOHM MIIM HHOU pedepeHT-
HOM rpyme. CMeHa 3TOH TPYTIITHI, IIEpeMEISHIE B IPYyTOH COIMATBHBIN CTpaT
BJICUET 3a COOOM CEephe3HYI0 MOBEICHIECKYIO TIepecTpoiKy. Tak ObIBaeT Bce-
raa. Haxomsace B conmabHOM TI0JT€, YEIOBEK KOPPEKTHPYET CBOM YCTAHOBKH B
3aBHCUMOCTH OT «IOTEHIIMAIIA» 3TOTo Toutst. Ho Xyrmo, Korma corpanbHbIi «11o-
TEHIMA» HAYWHAET TIOJHOCTHIO ONIPENeIsTh JMYHOCTh. Toraa u cTaHoBATCS
BO3MOYKHBIMH T'a30BbIC KAMEPBI M KOHIICHTPAIIMOHHBIE JIarepst.”

Htak, HOpMampHOE MOJIOKEHUE YeJI0BEKa B KYJIBTYPE MPEATIONaraeT ero
BKITFOYEHHOCTH B HEKYIO IICHHOCTHYIO MePapXHI0, MOPOKICHHYIO JKaX IO
3HaTh, KAKOB MUP Ha CAaMOM JIeJie, U KEJIAaHUEM COOTBETCTBOBATh 3TOMY 3Ha-
HUt0. CaMa 3TEMOIOTHS PYCCKOTO CII0BA «HCTHHAY» — eCHlb OHA — UCKITIOUAEeT
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BO3MOYKHOCTb COMHEHUS Wi oTpunianus. OHa ecTs. Bens, BooOIie roBops,
YTO-TO KaK-TO BCE )K€ ecThb. [Ipyroe m1ei10, HaCKOIBKO MBI CIIOCOOHBI 3TO YTO-
TO Pa3IUYHUTh ¥ €My COOTBETCTBOBaTh. B TakoM Kirrode, OOBIYHO, U MBITAIOT-
CSl pa3pelInTh MIPOTHBOPEUNE MEXKIY Mpu3HaHueM VICTHHBI (TO eCTh HeKoi
KYJIBTYPHOUH HepapXu, 3aIaI0IIe CMBICIBI) M TOJIEPAHTHBIM OTHOIIIEHHUEM
K MHOT0OOPA3UI0 TOYEK 3PCHUS.

JTO HE TIPOCTOM Bompoc. Bepyrommii BEpuUT B OTKPOBEHHSI, COOOIIae-
Mble boroMm nocpencTBoM TOi UM HHOM PEIMTUO3HON Tpaauiuu. XpucTha-
HUH, CKa)KeéM, He MOXET MPUHATh UCTUHBI, TPUIIEAIIeH TOMUMO XPHCTA.
Ho BoT y GynarcroB XpucTa HET, ¥ KaK e XpPUCTHAHWHY OTHOCHTBCS K UX
yueHnto? BexXITUBOCTh, TOOPOKENATETFHOCTS TYT HA OT YEeTo He CIacaroT,
MTOTOMY YTO HE CYIIECTBYEeT KOMIIPOMHCCA B BOTIPOCE O MOTHHHOCTH.

Hpyroe meno, 9To CyIIHOCTh MOXKET OKa3aThCs MHOTOJUKON W SIBIATH
ce0s B pa3IMYHBIX KyJIBTypHBIX IMapaJiiTMax, B Pa3InIHbBIX s3b1kax. Cobct-
BEHHO, TIO00HAst MBICITh HE HOBA W 3aKpeTJIeHa eIl B WHANNCKON IPUTYIE O
CJIETIIaX, OIIYIBIBAIONINX pa3HbIe YacTH CIOHA — X00OT, HOTY, XBOCT, Jie-
JIAIOMIMX TI0 OTACIFHOMY YYacTKy 3aKIIOUEHHUE O IeJIOM. Takast KOHIIeTIIINS
Ka)KeTCs III0OTBOPHOHM, TOCKOJIBKY ITO3BOJISIET COTIIACOBAaTh MHOTOOOpa3ne
MTOJTXO/IOB C ITPU3HAHKMEM CYIIECTBOBAHUS HEKOTO OOBEKTHBHOTO €TUHCTBA.
JanpHelIas nepcreKTHBa pUCYeTCs CIEAYIONIM 00pa3oM: HUKTO He 00Ira-
JTAeT TIOJTHOTOM 3HAHMS MCTHHBI, K&XKIBIH HAOMIOnaresb Kak Obl (QUKCHPYET
ee 1o/l CBOMM YTJIOM BUJCHUSA, «0OBEMHOE» e N300paKeHHe MOXHO TI0-
JYYUTH JIAIIH TIPH COTIOCTABIIEHUH, CHHTE3€ MHOTOYHCIIEHHBIX «IIJIOCKOCT-
HBIX (DOTOKOTIHI» C HHTEPECYIOIIETO Hac 00BEKTA.

OTa o4eHb COOTa3HUTENbHAS TOUKA 3PEHHS JIEKHUT B OCHOBE MEUTAHUH O
TapMOHHYECKOM CHHTE3€ Pa3IHMIHBIX KYJIBTYD, PEUTHH, HAIIUH B HEKOE Ha/I-
HaIMOHAIIFHOE, HAJIKYIbTYPHOE IIeJI0e, B3SBIIEe BCE JydIliee OT OTAEITbHBIX
COCTaBIIIONINX M MPEOI0JIeBIlee TEMHBIE CTOPOHBI IOPOIUBIINX €r0 MEH-
TanpHOCTEH. Mtes — B BBIpaOOTKe Ha Oa3e MMEIOMINXCS KyJIBTYPHBIX TPaIH-
A HEKOM HOBOU KYJIBTYPBI, PYKOBOIICTBYIOIIEHCS 00IIeYeI0BEIe CKIMH IICH-
HOCTsiMH. [IpH BceM OI1aropocTBe mesei MpoeKT COBEPIIEHHO YTOIMMIECCKUH.

VYkaxy Ha psax 00CTOATEIHCTB, KOTOPHIE, KAaK MHE KaXXETCS, CIIeAyeT
YYHUTBHIBAaTh, TOAXOAS K PACCMOTPEHHUIO ATOM MPOOIEMBL.

Bo-niepBbIX, cama MOMBITKA CO3AaHMS TAPMOHUYECKOTO IIEIIOTO HEU3-
0eXHO HAaTONKHETCS Ha (hyHIaMeHTallbHbIe HEBO3MOXKHOCTH. TOYHO Takxke,
KaK B MEIHIINHE CYIIECTBYET MOHATHE HECOBMECTUMOCTH, OTTOPKEHHS TKa-
HEH, ompeeNeHHbIe 3aPeThl COBEPIIEHHO SBHO HAJOKEHBI U Ha «XUPYP-
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THYIECKOE BMEIIATEILCTBO» B 00JIACTH KYJIBTYPBI. BooO1ie mro6as caMoOBIT-
Has TPaTUIIH — KUBOW OPTaHU3M, U, 00I0Ch, 3a4aCTYIO TYT BO3MOXHBI JIUIITH
KOCMETHYECKHE OIEepaIli, €CJIH, TOIBKO, MBI HE XOTHM CO3IaHUS JKIEK-
THYECKOTO MOHCTpa. Hamo mMeTs B BHY, YTO SKCIIEPUMEHTHI TAKOTO pojia
MOTYT OKa3aTbCsl OTIACHEH TeHHON WHKeHepuu. BooOIIe CTEIKyeMOCTh OT-
JIENBHBIX KyIBTYp — elie 00MbIoii Bompoc. JlocTaTouHO BCIIOMHHUT BO MHO-
TOM DKCTpaBaraHTHBIE, HO He TIOTEPABIINE aKTyanbHOCTH naen Llnenrepa.
Bo BcsikoM citydae, HCTOPHSI TOKA3BIBAET, YTO MPOIIECC BOSHUKHOBEHUS HO-
BOW KyJIBTYPHOM MapagurMbl Ha OCHOBE YK€ CYIIECTBYIOIINX BCETIa HOCUT
JUTUTENLHBINA U TPOTUBOPEUUBBIN XapakTep.

Bo-Bropreix. Camo 1o cebe 3amedarensHOe CTpEMIIEHHE K eINHCTBY, B
YaCTHOCTH, KyJbTypPHOMY E€IMHCTBY YEJIOBEYECTBA, HE YUUTHIBACT, UTO KaXK-
Jlasi M3 UCTOPUUECKH CIIOKHUBIINXCS IWBHUIM3AINI POXIalach M pa3BHUBa-
J1ach B MPOTUBOPEUYNBOM B3aMMOIECHCTBUH C JPYTUMHU — coceqHuMu. OTHO-
IICHUS IPUTSHKCHNS — OTTAIKUBAHMS, [TOMOTAIOIIIIE COXPAHITH ce0s Kak Iie-
JIOCTHOCTH, HAPSAY C MHBIMH IIEJI0CTHOCTSIMH, KpaifHe BayKHBI JIJIS 30POBOTO
pocTa. borock, 9TO BO3HUKHOBEHHE €IUHOW OOIMIEMHPOBOM KyIBTYPHI Kak
pa3 u OyIeT 03Ha4YaTh TOT CaMbIi MPECIOBYTHIA KOHEI] HCTOPUH, KOTOPBIHA
MPOBO3MITACKIT TOCTMO/ICPHH3M.

B-tperpux. O0 UCTOKax OMMCAHHOTO BHIIIE CHHKPETHYECKOTO TTOIAXO0-
Jla K pelIeHuio Hamel nmpobiemMbl. B CKpBITOM BHIE B HEM MPOIOIIKAET
KUTh KAHTOBCKUU arHOCTHITU3M, CTaBAIIHA HEIIPEOTOIUMEIN Oaphep Me-
Iy CYIIHOCTBIO U SBIIEHUEM.

Y3en mpoTuBOpeUns UMEHHO 3/1€Ch. Beb TOIBKO YTO KOHCTATHPOBAIH
CHTyalHIo, KOTja MpU3HAHWE €IUHCTBEHHOCTH MCTHHBI (CYIIHOCTH)
coderaercs ¢ 0OHapyKeHHEM ce0s B TUTIOPATMCTHIECKOM ITOJIE €€ OTTMCaHHH
(sBIIEHMIT ), TPUYEM, TOBOPUM O HETIOJTHOTE KaXI0TO M3 HUX B OTAEIHHOCTH,
yIOBasi, BIpOUYEM, Ha B3aHMOIOTIOIHUTEIEHOCTD.

Ha mpaxtuke, oHaKo, MOHATHO, 9TO JaKe U3 CKOJIb YTOAHO OOIBIIOTO
YHUCJIa aTOMOB MPHOIM3UTENHFHOTO 3HAHUS HENb3S CIOKHUTH HCTUHHI B €€
HeucuepnaeMon noJiHoTe. B 3Tol arHOCTUYEeCKOW MmapagurMe UCTHUHA OKa-
3BIBAETCS TPAHCIICHIEHTHOH, a0COMIOTHO OT YeJoBeKa 3aKPHITOH, a 3HAYHT,
Y KYJIBTYpa JUIIAETCS TBEPAOH ITOYBHI.

I'Hoceonorudeckas mpoOiemMa BBUTUBAETCS B IPOOIEeMy aHTPOTIOIOTH-
yecKyto. CMBICIIOBOE MMPOCTPAHCTBO HENB3SI CTPOUTH HA HEMPOIYHOM OCHO-
BaHUM YEJIOBEYECKOTO 3HAHUS, BCETJa HEeTOIHOTO, OrpaHNYeHHor0. B Tpa-
JTUITMOHHBIX KyJBTypax 3/1€Ch Ha MOMOIIb ITPUXOAHUT PEIUTHS C €€ aresuisi-
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et kK OTkpoBeHuio, k CIOBY, B KOTOPOM pacKpbIBaeTCs IIpeIBEIHAs TaliHa
ObITHA. Tem caMbIM Bepa CTAaHOBUTCS MOIITHEHIITIM HHCTPYMEHTOM «CMBICIIO-
BOH cOOpKM» YenoBeka. M HemoHATHO, Kak TOMUMO Hee MOKHO MTEPEKHHYTh
MOCTHK OT TPAHCIIEHJEHTHOTO (B KOTOPOM M BUIUTCS HCTOYHUK CMBICTIOBOM
CTPYKTYPBI) K HIMMaHEHTHOMY, 36MHOMY.

B-uerBeprrix. i eme pa3 xoqy oOpaTuTh BHUMaHKE HA TO, YTO B OCHO-
BE CHHKPETHYECKOTO ITOX0/1a, TOJTKYIOIIETO O TAPMOHHUYIECKOW B3aMOI0-
MTOTHUTENFHOCTH PA3JIMYHBIX KYJIBTYp JIS)KHUT UJes aCHMIITOTHYECKOTO TIPH-
ONMMKEeHMS K NCTHHE. DTO HJesl HapalliBaeMOT0 3HAHWS, KOT/Ia TIPO/IBIIKE-
HHE BIIepe]l MBICIUTCS KaK MOCTENEHHBIN Mepexoa CO CTYNMEeHBKH Ha
CTYTICHBKY, BCE BBHIIIE U BBHIIIE.

Jannaas Monens 6€CKOHEYHO CyMMHPYEMOTO BOCXOXICHUS HEM3BECT-
HO KyZa (depe3 B3auMOJIOTIONTHEHNE OT/IENBHBIX CHCTEM OTHCAHMS TN JKe
Yyepe3 MoCTeNeHHOe YITyOJIeHNe U IeTa N30 KaKOW-TO OTHOW CHCTEMBI)
KaK HeJb3s JIYYIlle COOTBETCTBYET MIO3UTUBUCTCKOMY B3IJISITy HA MUD, KOTIIA
a0CONFOTH3UPYETCS MPOIIECC IBMKEHUS, a BOIIPOC O €Tr0 HAITPAaBIECHUH OCTa-
€TCsl OTKPBITBIM. MeX Iy TeM, 1aXke eCIIi MBI TPOCTO BIYMAaeMCS B CMBICT
WHAWHCKOM MMPUTYH O CIIOHE U CIIETIBIX, a0CypAHOCTh CHHKPETUIECKOTO TTO/I-
XOJ/1a CTAaHET COBEPIIEHHO 0ueBUIHON. CKOIEKO OBI HE OOMEHHUBAIIUCH CIICTI-
IIbI CBOMMH BIIEYATIIEHUSMH, KaK Obl HU JOMOJHSUIA JIPYT APYTa, CIOHA UX
CO3HAHMIO BCE PaBHO MPENCTaBUTH cebe He ymactcs. [ Toro uToOsl 1Mo
OTIENBHBIM 3JIEMEHTaM BOCCTaHOBUTH IIEII0€, HAJI0 XOTA OBI pa3 3TO IeNoe
yeuoems. TyT mapagokc: 4To0bI y3HATh, HAJO YK€ 3HATb.

B nenoM «acuMOTOTHYECKU», CHHKPETUUECKHUH MOAX0/ KpaiiHe Heco-
BpeMEHEH. DK3UCTEHITHAbHAS QITocOPHs aeT COBEPIICHHO APYTYIO THO-
CEOoJIOTMIECKYI0 Mozienb. Mepad MamapaaiBHuiIv TOBOPHI B CBOUX JIEKITHSIX
o I[Ipycre: «McTrHa - TonbKo ceituac. Tonbko 3nech U ceiiuac. MictuHa He clio-
XKUTCS T00aBIEHIEM OHOTO AIEMEHTa K IPyTOMY, OHa He ITPHJET 3aBTpa. To,
YTO S UCTIBITAJ, CMBICI 3TOTO HE CO3/IaeTCsl M3 T00aBIEHHI 1 porpecca cTe-
niereit. VictuHa He 3HaeT creneneil. OHa Best TONBKO ceituac. Kak Ob1 Best MBICTR
Y BCS1 )KU3Hb - B OJTUH MUT, B OJIMH MOMEHT ITPUCYTCTBYET IeuKoM».® Ha cme-
Hy aCHMIITOTE TIPUXOANUT 00pa3 MepIIaloIIero Mupa, WHTEPMUTEHIINN BHIE-
Hust. OT HEBUJICHHS K BUJICHHIO HCTHHBI HET HUKAKOTO Mepexo/a. ITo Kayec-
TBEHHBIN CKadOK, TIPOPHIB, HEOCYIIECTBUMBIA HUKAaKUM «I00aBICHUEM).

Sl mocTapatoch moiTH 0T 00parHOoTro. OT MPHU3HAHKS BO3MOXKHOCTH KYITb-
TYpBbI, TO €CTh IPU3HAHI BOBMOXKHOCTH TPEOBIBAHNS COBPEMEHHOTO YEII0-
BEKa B CMBICJIOBOM IT0JIE, TPE/INIOTAaraloieM He TOJIbKO HaTndue UCTHHEI, HO
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W ee 711 MeHsI BHATHOCTB. M cpa3y Xody OTOBOPHUTHCS: 3TO MO€ YTBEpPXK/Ie-
HUE HOCHUT aKCHOMAaTHIECKHUIl XapaKTep, OHO HUOTKYyZa HEe BEIBOANMO M OC-
HOBBIBAETCSI ITPOCTO HA OTIBITE JIMYHOTO TIEPEKUBAHMS: HAIIPUMED, TIEPEKU-
BaHUS BCTPEUH C TEM MM MHBIM BEJIMKHIM ITPOU3BEICHNEM UCKYCCTBA, KOTAa
BHYTPH 3/1€Chb-U-Ceilyac 3TOM BCTPEYN COMHEHUM B CyIIECTBOBAHUU UCTHUHBI
HE BO3HHKaeT. Sl Ha/lerock, To100HOe TTepeKNBaHIE BUICHHS, OTKPBITHS 3HA-
KOMO Ka)K/IOMY Y€JIOBEKY, B 0COOEHHOCTH HMEIOIIEMY OTHOIIIEHHE K TBOpYeC-
TBY. DTO, ECTECTBEHHO, CYyObEKTHBHOE UYBCTBO, TOYHEE, €CITH MOITH30BATHCS
tepmuHONOTHEN Khepkeropa abcomroTHO cyObeKTHBHOE, IIOTOMY YTO, Kak
HU CTPaHHO, B MOMEHT TaKOTO BUIEHUS (pa3Hble Pritocodbl HA3BIBAIOT €TO
Mo-pa3HoMy, HanpuMep, MamMapaiBiIH MAIIET 0 HYJIb TOYKe WM TOYKe
PaBHOJAEHCTBHUS), TaK BOT B MOMEHT TaKOTO BUACHHUS, IMEHHO M0e20 BH]Ie-
HUS, 5 KaK OBI ce0s yCTpaHsr0, OYUIIAIOCH OT 00peMeHeHHOCTH co0oii. Eme
ApHCTOTEITh TTOMETHII ITOJ00HOE TPOTHBOPEUNBOE COCTOSTHUE 3pUTENIEH Tpa-
TeTNU ¥ Ha3BaJl €T0 KaTapCHCOM.

Wrak, KynsTypa BO3MOXXHA, BO3MOXHA MPUOOIIEHHOCTh K TOMTHHHBIM
[EHHOCTSM. XOT$, IIOBTOPSIIO, YTBEPKACHNE ITO HE MOKET OBITh TOKAa3aHo,
0000111eHO, pacIpOCTPaHEHO Ha BCEX B TOM CMBICIIE, YTO HENb3S MOJENINTh-
Csl BHYTPEHHHM JTyXOBHBIM OTIBITOM C TEMH, KTO €T0 HE TIEPEXKHIT CaMOCTOS-
TenpHO. OYeHb MPOCTO: TOMY, KTO HHUKOTJA HE JIOOMI, MOXXHO COOOITUTH
JUIIb BHEITHHE MPU3HAKN YyBCTBA, HO HUKAK HE TIepeIaTh 3HaHUS €T0 CYyTH
Y HE JI0OKa3aTh C OYEBUIHOCTHIO €r0 HATMIHe. XyKe TOTO, JII MEHS CaMoro,
MyCTh Jake TIePEXUBIIEr0 OAHAXKABI BCTPETY, BUICHHUE MUCTHHBI, ITOTa Ia-
HUE B TOYKY aOCOTIOTHOTO MIOHMMAaHUS, ITOCJIE TOTO, KaK BBIIIEN U3 Hee, s
MEHSI CaMOT0 HET HIKAKHX JKEJIE3HBIX JI0Ka3aTeIbCTB, UTO OHA ICHCTBUTEITHHO
Op1a. SIKoB JIpyCKMH TOBOPHI TIO STOMY TOBOAY: 5 IOMHIO, YTO 3a0BLI, HO
YTO 3a0BLT, HE TIOMHIO; BCIOMHUTB, YTO 5 3a0BLT — 3HAYHT OIATH MOMACTh B
COCTOSTHHE aOCONFOTHOW aKTyallbHOCTH, OTKPBITHS, IIPUKACAHHSL.

TyT HEeT aBTOMaTu3Ma H, 4TO eIlle TPyJHee BBIAEPKATh COBPEMEHHOMY
YEIIOBEKY, HET HUKAKOTO allTOPUTMA, MO3BOJISIONIETO TapaHTHPOBAHHO 00-
peTarb criocoOHOCTh BUACHUS MHpPA B €0 MOJHOTE. JTO MOAETHh Mepyaio-
wjezo sHanus. lIpeOpIBaHIE B ATOM TOYKE HYIb IIEPEX0/1a HEITPONU3BOIBHO H -
Mapajokc — TpeOyeT BCEH TBOCH YeTOBEUECKOW aKTUBHOCTH, Beex cril. Ho
OTISATH K€, TBOPIECKOMY YeJIOBEKY, 3HAKOMOMY C TAKUM MOHATHEM, KaK BIOX-
HOBEHHE, HE TIPUXOANUTCS YAUBIATHCS OTIMCAHHON BBIIIIE CUTYAIHH.

1 31ech ckpbiBaeTcs ellle ojHa MPUYMHA, MO0 KOTOPOW COBPEMEHHBIH
YEJIOBEK TaK HACTOWYHBO MBITAETCS BIACTH B €CTECTBEHHOE COCTOSHNE. bes-
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IyXOBHBII — HEBUHEH, HAXOSAIINNCS BHE KYJIBTYPHOTO TIOJIS HE HECET HUKa-
KON CMBICIIOBOM OTBETCTBEHHOCTH. MeX TeM MpeCTaBlIeHUE O 8uHe, TIPH-
4yeM, BUHE HEyCTPAaHUMON — OJJHO W3 HamOoJiee BaXKHBIX IS [IMBIITU3AIIUI
KaK XpHCTHAHCKOTO 3amajia, Tak U MycylbMaHCcKoro Bocroka. Ho ecnm B
TPaAUIIMOHHOM OOIIECTBE, B KOTOPOM HHIUBHUJ MTOJKIIIOUEH K OOIINM, BHE-
MTOJIOKHBIM [IEHHOCTSIM, 3Ta BUHA HOCHUT B 3HAUMTEIIHON CTETIEHH JIaTeHT-
HBIH, «paclpeie’IeHHbI XapakTep, TO B IUTIOPATICTUIECKYIO ATIOXY, C €€
cB00O101 BEIOODA, C €€ PEISITHBU3MOM, OTBETCTBEHHOCTH 32 CMBICIIOTIOPOK-
JIEHUE JICKUT LETUKOM Ha caMoil TMYHOCTH. 1 Mepa 3Toi OTBETCTBEHHOCTH
9acToO HE COOTBETCTBYET CIIA0BIM CHIJIaM KOHKPETHOTO denoBeka. Hempous-
BOJIEHOE CTpeMJICHHE N30aBUTHCS OT TOTAIBHOCTH BHHBI MIPUBOIUT K Oer-
CTBY B JIOTPEXOBHYIO «IIPUPOTHOCTHY.

M3 cka3aHHOTO BBITEKAET CAEAYIONIUM BbIBOJI. Hekuil TeKCT, HEKUil psl
XyIIO’)KECTBEHHBIX 00pa30B, HEKHMH OPOKAACMBIN TAaHHOM KYJIBTYPOU CMBICT
BO3HHKAET KaK CBUJETEIHCTBO O BUIEHUU NCTHHBI, HO BHATHOCTBIO JIJIST Me-
Hs 00JIaJJAI0T JIUIIb B TOW Mepe, B KOTOPOH S CTOCOOEH BOCTIPOM3BECTH 3TH
SIBIICHUS B CBOeH aymie. Bor urata u3 Mepaba MamapaamBwm: «Bes 1u-
BHJIM3AITHS, BCA KyJIBTypa, BCE XPUCTHAHCTBO — 3TO CKa3KH, BBIITYMKH, €pYH-
Jla B TOM Mepe, B KaKOHM 3TO HE BbIpacTaeT U3 Aylu kaxaoro. Bepa B Xpucra
HEe UMeeT HUKAKOTO 3HaYeHHS, €CIIH ThI HE TOPOIIIT 3aHOBO 00pa3 Xpucra,
WIS U3 TIIYOWH CBOCH TEMHOTHIL. Bee 3aHme MUBIITH3AINY — [TECOK 3610y IHiA,
MTOCKOJIBKY HE MOPOXKISHO U3 AYIIH TeX, KTO 3aHUMAETCSI UMHUTAIHSIMH, XO-
IUT B IEPKOBB, MOJUTCS WIIA YIaCTBYET B CO3JITAHUH «KYJIBTYPHBIX [IEHHO-
cTei». Bece 3To pyXHeT. .. IOTOMY YTO HH Ha 4YeM He ocHOBaHO. CitoBocodeTa-
HUE «HH Ha 9YeM He OCHOBAHO» MMEET 3/1€Ch O/IMH ITPOCTOH CMBICI: HE TIOPO-
XKJICHO KaKIbIM H3HYTPH ceOs. A yCTOWYHBO TOJIBKO TO, UTO MOPOXKICHO
Ka)XJIbIM. Vi OpoKJIeHO 3aHOBOY.

Tax BoT, mM00ast TpaAWIMOHHAS JOKAJIbHAS KYJIbTypa 3a1aet Gopmy,
BHYTPH KOTOPOH TOIBKO M CIIOCOOHBI CIydaThCs MOJO0OHbBIE TTOPOKISHUS.
C oT0ii TOYKM 3peHUs BCEH MOTHOTON NCTHHBI 001amaeT u OyIau3M, U Ka-
TONUIIN3M, W MPABOCIAaBUE, M MPOTECTAHTCTBO, ... CIIUCOK MOXXHO IMPO-
JOJKaTh. Bompoc mumIs B TOM, HACKOIBKO A, C OJHOW CTOPOHBI, «BKIIIO-
YeH» B JaHHYIO KyJIBTYPHYIO MApaJNTMy, a C IPYTOid, TOTOB MPUHATH Ha
ce0s BeCh Tpy3 OTBETCTBEHHOCTH 32 aKKYMYJIHPOBAaHHBIE €10 CMBICIBI, TO-
TOB JaTh UM HOBYIO )KH3HB B CBOEM Cep/IIIe.

B mmropanucTrdeckyro 31oxy Ham, TO-BUANMOMY, HaJJIEKUT PYKOBOJ-
CTBOBATKCS MPUHIIMIIOM TIPE3YMIIIIUH MTOUTHHHOCTH IY>KOTO JyXOBHOTO yC-
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TpPEMIICHUS, TIPEeTIoiaras, 4To JIeJ0 He B MHO)KECTBEHHOCTH WIJIM OTHOCH-
TETFHOCTH WUCTHHBI, a B pa3HooOpaszum GopM ee ABICHUS, (HUKCHPYEMBIX
Pa3MMYHBIMH KYJIBTYPHBIMH TPAAUIIUSAMHA. TeM caMbIM Ha TIEPBBIi IIJ1aH BBII-
BHTAeTCsA BOIPOC 00 MHTEPIIPETAINH U TIEPEBOJIE.

[Mommaaas mpobiaema deToBeuecKol MUBIIIM3AINH Ha pyoexe XX Beka
3aKJTF0YaeTCs HE B OTCYTCTBHH HEKOTO €UHOTO CHHKPETHIECKOTO KyIbTyp-
HOTO $3bIKa, KOTOPBIA MO OBl «BBIYYHTH)» BCE W aBTOMAaTHYECKH IOI-
KITIOUUTHCSA K SKOOBI ONMMCHIBaeMOM UM mesocTHOCTH. [Ipobiema B Tom, uTO
COBpPEMEHHBIN YeJIOBEK TIOXO0 BIAACET S3bIKAMH yXKe UMEIOIIIMUCS (TTPEXK-
JIe BCETO, CBOMIM) U HE JKellaeT OpaTh Ha ceOsl TMIHYI0 OTBETCTBEHHOCTD.

ABOUT A TRUTH AND CULTURAL PLURALISM

Aleksey MASHEVSKY
St. Petersburg Teacher’s Training Higher Colledge

The existence of culture in the modern world represents an evident prob-
lem. The aesthetic activity and ethical principles of culture are hierarchical,
and their foundation, even if not openly declared, is the presence of common
values that cannot be influenced by subjective opinions. Yet modern society
is a multiplicity and it is organized pluralistically. The usual approach to
resolving the paradox of common values in a pluralistic society involves a
syncretism, an acknowledgement that every cultural and religious tradition
contains part of an approximate knowledge of Truth, but no one tradition
holds the entire Truth. Truth itself is searching for the way out of this contra-
diction. This approach calls for union of different complementarily cultural
paradigms in order to build a system of common human values.

This paper maintains that hopes for this kind of solution seem unjustifi-
ably utopian, for the following reasons.First, it is impossible to build some-
thing whole and harmonic using the elements of different cultures. As in
biology, in culture there exists a law of “tearing away” of foreign inclusions.
Second, even if it were possible to create the whole universal human “cultur-
al field”, this situation would definitely mean the end of history and evolu-
tion. Third, the notion of complimentarily “integrating” and “summarizing*
various cultural traditions is based on positivistic epistemological model.
This model assumes an accumulation of knowledge, and the asymptotical
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drawing near the Truth. Meanwhile the modern philosophy offers a com-
pletely different concept of perception, based on the idea of “glimmering”
knowledge. (In Russian modern philosophy this idea has been presented by
Yakov Druskin and Merab Mamardashvili.)

The “glimmering” state of seeing true values means that, firstly, the
perception of Truth can never be achieved by addition of the elements one by
one (because Truth is either wholly present “here and now” or it is not).
Secondly, the attribute of spiritual meaning is not a quality of artifacts them-
selves. We can perceive some values just on the occasion of some art prod-
ucts, and only up to degree of our capability to regenerate a correspondent
notional, axiological complex. Thirdly, the process of such regeneration or
“production” is spontaneous. It does not depend on personal intentions and it
does not have any “algorithm”, though it requires from the human being a
complete actuality and tension of all forces.

The real problem of human civilization in the beginning of the 21" cen-
taury is not the lack of a global syncretic cultural language to be “learned” by
everyone in order to be automatically switched to some integrity of human
values that such a language would describe. The problem is that modern
individuals do not speak well already existing languages (first of all their
own) and they do not want to take a personal responsibility for generating
new meanings.

INPUMEYAHUA

! B 9TOM IJTaHe TIOCTMOJIEPH HE W3MEHWIT MEHTAJIbHOMN CHTYAIlHH, TOCKOJIBKY B
€ro OCHOBE BCE Ta e pe(IeKcHs 1Mo MOBOAY OCHOBOIIOJATAIOMIEH KaTeTOPHH MO-
JepHU3Ma, Kak OBl ee HU (POPMYITHPOBAIIH: HOBUZHA, MOOd, COBPEMEHHOCHb, AKMY-
AlbHOCMb.

2 3ameuy, 9TO B CPEIHEBEKOBOM, TPAJIHUIIMOHHOM OOIIECTBE YEIOBEK TAKXKE MO~
YHHAJICSI yCTAaHOBKAM OTIpENIeIeHHON peepeHTHO IPyIIITbI, ONPEAeTICHHOTO CTpa-
Ta. OTIINYHE OT CETOAHSIIHEH CHUTYaIld B TOM, YTO, BO-TIEPBBIX, OOIIECTBO OBIIO
ropaszio 0oee CTaTHIHBIM, IPETIATCTRYS IEPEX0aM U3 OHOM COIMAIbHOM TPYIIITBI
B Apyryio. U, BO-BTOPHIX, KOHEYHBIM MCTOYHUKOM JIFOOBIX 3€MHBIX YCTaHOBJICHUH
MbIcTIIachk Bricmas Boms. [loaTomy (o kpaifHeit Mmepe 10 MaknuaBeiin) MoIUTH-
YeCKOe M 3THIECKOE PacCMaTPHUBAJICh KaK MMEIOIINE ONHY U Ty e OCHOBY. Han-
BHJ] PaCTBOPEH B COIIMYME, HO CaM COITMYM IO HEKOTOPOH CTETIEHN COKPaIH30BaH.

VY Hac xe Tenepb Ha TOZOOHOE PaCTBOPEHHUE HAKJIAABIBACTCS COI[HANIBHAS MO-
OMIBHOCTH M COBEPIICHHO WHOE TPEACTABICHIE O MPUPOIE 00IecTBa, BOCXOS-
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Iiee K TeOpUH OOMIeCTBEHHOro 1oroBopa. ConnaibHOE TEM CaMbIM CTaJIO LIEJIH-
KOM HOCIOCTOPOHHHM, IPOAYKTOM COTJIALICHHS, CIIe0BATEIBHO, YTEPSIIO CBA3b C
JIYXOBHO-CMBICJIOBBIM.

3 Mamapoawesuru M. K. Jlekuuu o Tlpycre. M., 1995. C. 154.

* AHTHHOMHYHOE OTHOLICHHE 3THX IIOHSATHI M €ro PeMTHO3HBIA XapakTep
BCKPBLI B cBOeH paboTe «Bunerne HeBuaeHns» ymepumii B 1980 1. pycckuii duo-
co( SAxoB pyckuH.

S Mamapoawsunru M. K. Jlexunu o Ipycre. M., 1995. C. 89.

© Anekceit Mamesckuii, 2004
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POLITENESS IN THE HEART
AND MIND OF THE BEHOLDER

Roumenka CHAPKANOVA
Sofia Univesrity, BULGARIA

Politeness — Showing courtesy, respect and consideration
to other people, acknowledging them, and not imposing un-
necessarily on them.

At deeper level

—we all have fundamental needs;

— we want to be accepted;

— we want some freedom and control over our actions and
not be constantly impinged on by others.

(O’Sullivan 1994)

I. Introduction

In a global world that we constantly observe vividly changing itself in sec-
onds, we un/consciously participate as main ‘actors’ or its ‘doers’. There, the
great ‘bang’ of communication phenomenon constantly creates a new era (not
only with the modern IT technologies, webs, links, etc.) but shocking us all
sometimes with the big change of the ‘ex-change’ in general. Due to the same
process the normal human dialogue sometimes is ‘at risk’ on different levels —
personal, national and international. The extremes of speaking the same lan-
guage but not understanding each other are witnessed almost everywhere.

Well established for ages stereotypes in Eastern and Western cultures,
attract the attention of politicians, professors, teachers, historian, journalists
demonstrating lack of simple answers of too many painful questions for the
future of multicultural dialogue in all its multi ‘facet-type’ exchange of sim-
ple messages — dialogues, so deeply affected by human’s attitude, beliefs,
style of living, and many more aspects of life.

We, lecturers observe that messages enriched by polite forms are complicated
for use in practice and difficult to teach also. Marked by the cultural peculiarities of
the nations or ethnos, people often fail to make correct dialogues no matter of their
will and knowledge of languages. That marks a more complex phenomenon.
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Some interesting ideas come up to my mind how teaching language
and culture could be a useful tool in practice that might help unveil the
hidden aspects of one effective exchange of ideas between people. No
doubts, it could also make a shift to creation of new materials for foreign
language learning and teaching in general and the development of self con-
fidence when being in different countries or meeting people worldwide.

It seems that there is not ‘a simple way’ to specify how politeness should
be analyzed, systematized and finally “grounded” for teachers and students’
sake — on a linguistic or cultural “plane”, so that a phenomenon with such a
great impact on our communication styles and behavior become easier to
comprehend and freely used in practice.

The main aim of my research was to analyze collected data from a
questionnaire filled up by students and make reflections based on the ‘mixed
socio-linguistic’ and cultural ‘point of views’ as specified in literature. They
helped me first, find out the nature of the problem, second name the source
of the problem, and finally suggest a solution to the problem. What makes
Action research different than the scientific research is that it is:

* a combination of action and research,

* a combination of theory and practice;

¢ a tool for teacher and curriculum development;

* a way to raising teacher’s awareness of theory;

* a mean to increase the teacher’s understanding of classroom teaching
and learning;

Specifically it is:

« situational or content-based;

e problem focused;

* concerned with a single case in a specific situation; searching a possi-
ble solution to the problem in focus; collaborative; participatory; self evalu-
ative; self improving;

I insist that the data collected in my Action research are internally reli-
able since | use my own ‘judgment’ only, because I wasn’t able to replicate
the study with an independent researcher.

ok ok
As we know our ‘self representation’ is not a separate ‘function’ in

communication. It underlies in most acts of communication influencing how
people apologize, how perform, compliment, invite etc.” (Sullivan 1994)
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It rests on two critical factors:

A. Value system — what is appropriate, what is good; what is desirable
in people’s behavior

B. Concept of politeness

Here, I take into consideration the concept of politeness as it is always a
purpose to use language to do things. But how often do this things in appro-
priate ways, and how culture — the arbiter of “appropriacy” helps ‘negotiate’
the meaning. Over generations ‘rules’ about how to communicate have been
established and those rules differ from one to another especially when men-
women communicate. Apart of that, our cross cultural awareness differ in
respect to who do we speak to.

C. Factors important for effective communication:

To make these ‘rules’ visible ‘factors’ that define communication are:

— the relationship between the people involved:

— the purpose of communication;

—the context (the location and the circumstances of the situation (ibid:60):

Besides, we should also account on the stumbling blocks in intercultural
communication that hamper it :

— Assumptions to similarity rather than differences;

— Language;

— Nonverbal misinterpretations;

— The presence and perceptions and stereotypes;

— The tendency to evaluate ;

— High anxiety.

& ook ok

While applied linguists are increasingly concerned with what happens
to language in text level, a great deal of language teaching still operates on
sentence — level. Griece’s ‘cooperative principle’; and Lakoff’politeness
principle’ (1973) have made remarkably little effect on EFLT. A major ob-
jective for it in the future should be “to find ways of expanding its core
curriculum so as it develops awareness of the socio-cultural dimensions of
the language”. (Pulverreness, 1999)

On the other hand Hofstedse suggests four dimensional characteris-
tic of culture where the issue of values “a broad tendency to prefer cer-
tain states of affairs over others™) (1986) has been evaluated for teacher/
teacher teacher/student communication observations in class but doesn’t
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focus on politeness as a ground for investigation man/woman, teacher/
student communication.

People value politeness in all cultures, but the ways to achieve it vary
significantly. It is not a matter of using a couple of words only. The concept
of politeness is one of the most important, but the most complex and difficult
to analyze. Politeness at its essence gives us opportunities but also limits our
intentions to define the effective communication due to the wide range of
forms used for different purposes in both L1 and L2.

My study proposes:

— To define the necessity to analyze politeness both linguistically and
culturally;

— To compare its (if any) predominant use in L1 and L2 in class;

— To define the different point of views when politeness is used;

— To focus on politeness complex, deep cultural meaning attribution;

— To put the ground of the complex system for its linguistic and cul-
tural use;

— To investigate its predominance for use by men and women in L1
and L2 ;

— To encourage lecturers and teachers to use politeness in the ‘teacher
talk’ in class

Undoubtedly ALL cultures have own standards of politeness and ways
of being polite and ALL cultures are concerned about it. This is what moti-
vates politeness but what makes the research difficult is that there is no ob-
Jjective measures of politeness.

The choice of politeness strategies depends on at least three cultural
variables:

1.(perception of) social distance

2.(perception of) relative power

3.(perception of) the imposition involved(Sullivan 1994)

Cultures may differ to how frequently they favor either indirect or di-
rect strategies. I agree that the great difference between Eastern and Western
countries is not that the last are more direct than the previous but in:

— whether they will tend to chose either direct or indirect strategy in a
particular situation or a particular topic;

— how they achieve their indirect strategies:

This differences can cause difficulties in intercultural communication
but the difference is not ‘global’.
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The environment when exchanging opinions in dialogues is important
to manage it effectively, moreover language should be used interactively,
intelligently, illustratively.

I1. Literature — review

In Language, ldeology and point of view (1993) Simpson P. discusses
politeness in the light of recent theoretical investigations aiming to sharpen
the vision of practitioners on linguistic meaning formation and its applica-
tion in the . simple scheme of (implicatures) that show how politeness forms
could be observed and analyzed.

The pragmatics idea of implicatures I envision as a respond to the recent
modern thoughts in science (a sign of the postmodern era) a call for re-con-
sideration of the way of thinking (a shift from a product to process as a
whole).

The book aims to point out the dependency of stylistics on linguistics by
“re-assessing” their methods baring in mind the concept point of view, modal
grammar, transitivity mode, implicatures and politeness .

Point of view “refers to the psychological perspective through which the
story is told”.(1993:4)

Four important categories of point of view are identified.

The first two are special and temporal point of view, the third is envi-
sioned on the psychological plane, that means that the “point of view* refers
to the ways in which narrative events are mediated through the conscious-
ness of the “teller’ of the story”. The fourth category of point of view is on
the ideological plane.

The term “modality” has been used to refer the “attitudinal” features.
It refers broadly to “speakers attitude towards, or opinion about, the truth of
preposition expressed by the sentence. Therefore, modality is a major com-
ponent of interpersonal function of language. (ibid:47)

Transitivity provides one means of investigating how a reader’s or lis-
tener’s perception of the meaning of a text is pushed in a particular direction
and how the linguistic structure of the text effectively encodes a particular
‘world-view’. (ibid:104)

The transitivity model is observed in a wider sense than traditional
grammar and mainly refers to how meaning is represented in the clause. It
shows how speakers encode in language their mental picture of reality and
how they account for their experience of the world around them.
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(ibid:88)The way in which transitivity carries out this function is by ex-
pressing process.

Pragmatic point of view

In our everyday experience, as practitioners, we face the ‘real” world of
language that seems to be much more ‘unstructured’ than suggested by many
semantics and pragmatic theories with their “idealized interactions” between
“imaginary speakers”

One of the most important notion in semantics in recent years is the
notion of entailment in language. At the basic level it can be regarded as
those propositions that can be inferred from it in any context. On the other
way it is the most ‘literal” component of sentence meaning as it expresses a
core proposition which remains stable whatever the context in which the
sentence occurs.

While the concept of entailment is an important aspect of sentence mean-
ing it still provides a partial description of what the sentence means in a real
situation of use.

Implicatures is thus the meanings which unfold and it is clear that the
semantic content of an utterance is alone not a reliable guarantor of the mean-
ing of that utterance in context. So, implicatures can be regarded as infer-
ences that develop from the mutual understanding between speakers engaged
in interaction. Interpretations could vary dramatically from:

— a process of “inferencing” triggered by indirectness of B’s answer to
A’s question;

—acombination of B’s indirectness and A’s inferencing work could jointly
produce meaning.

This may be termed as conversational implicatures. (ibid:122-129).

Practically it implicatures attempted to explain how simple expression
may carry with it a complex mosaic meaning and how demanding of the
utterance in context is mediated through a number of different channels.

This elements are:

Conventional Implicature

Entailment

Semantic presupposition, (including the existential and logical subvari-
aties)

Pragmatic presuppositions and conversational implicature.

The interplay of levels illustrates that a strictly context-free interpreta-
tion of sentence is not a sufficient explanation of how that sentence functions
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in interaction. Furthermore, the process of ‘inferencing’ is also a significant
stage in the development of meaning. A successful summary of the aspect of
the communication process.(ibid:132).

Gender, ideology and point of view

Recently widely debated theme is sexism in language as inherent to the
system itself, considered and as being used by speakers and writers con-
sciously or unconsciously actively to construct the unequality between man
and women in society. Either discussed in literature or in the real life this
threatening point of view dominates from ages. To balance the views and
assumptions is a challenge for all.

Some attempts in the works of the feminist linguist have been made to
demystify the ways in which language is used to question the ‘patriarchal’
order but they use strictly determinist approach to sexism in language. So, a
need to replace determinism with a more functional view of language, that
explains the structure of language in terms of its functions which language
serves, is definitely needed.

In Kerry O’Sullivan’s book Understanding way. Communicating be-
tween cultures (1994) the author focuses on the other aspect of politeness —
as a cultural phenomenon.

Politeness is a not ‘niceties’ of beautiful slogans exchanged when we
are on our best behavior for a certain occasion but it is a daily ‘grist’ of
communication. (1994:83)

Politeness is defined as showing courtesy, respect and consideration to
other people, acknowledging them, and not imposing unnecessarily on them.
They form the basis of “politeness’, which specialists analyze as comprising
two types: ‘positive politeness’ and 'negative politeness’.

Face and politeness

Face is universal and without it there would be no politeness.

At deeper level we all have fundamental needs: we want to be accepted;
we want some freedom and control over our actions and not be constantly
impinged on by others. The main opinion (Serpell 1974) about culture dif-
ferences is (each has its pros and cons) that: cultures differ from one another
in number if ways:

— which situations require politeness;

— who needs to be polite to whom;

— what degree of politeness is necessary;

— how that politeness is achieved. (1994:85)
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My opinion is that it at most determines the mode of behavior, the style
of the lecturer and the success of his teaching in class. To make suggestions,
invite, offer, express opinion, request, apologize, refuse etc. are limitless
sources of exploration for raising the intercultural communication compe-
tence of students. The role of implicature is explored only to illustrate that a
strictly context-free interpretation of sentence is not a sufficient explanation
of how that sentence functions in interaction. Furthermore, “the process of
inferencing is also a significant stage in the development of meaning and a
successful summary of the aspect of the communication process”. (O’ Sulli-
van 1993)

III. Research hypothesis

As communication differs from culture to culture I suggested a hypoth-
esis that politeness:

— interpins the linguistic and cultural specifics of spoken language;

— is important who speaks to whom — (man/woman,woman/woman)

— there is a difference in the purpose of politeness (who needs to be
polite where);

— specifics of politeness is difficult to manage;

— while teaching language — politeness is not only a form or ‘a frame’ for
practicing (grammar and syntax) only but a cultural ‘toolkit’.

V.Summary

The design of the experiment was thought to be more qualitative than
quantitative and I hope it has fulfilled its purposes but the questions has been
asked have to be strictly reconsidered and “thought of”” according to make a
further research of the topic — politeness.

Here, we set up number of practical ways in which ELT might develop
an agenda for intercultural learning.

Our knowledge, if not culturally determined is at least culturally condi-
tioned. It includes such factors as forms and address, the expression of po-
liteness, discourse convection, and situation constraints on conversational
behavior.

What strikes more is despite the balanced instructions given in class there
are obstacles that make our work more burdensome. I noticed that to achieve
the ‘meaning’ I could profit first, mostly by making comparisons linguistically
and cross culturally and second, the most important, to manage the relation-
ship between the ‘actors’ in communication — men and women.
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As we know it differs from culture to culture and these cultural specifics
dramatically affect on the classroom environment. Men don’t always like to
speak to women politely, on the contrary men-men polite dialogues are seen
as ‘funny’. The attention to men, as being in a superior position, makes com-
munication difficult especially in feminine type of societies (that are pre-
dominant in the groups we teach).

My personal observation is that politeness is not typically M/F type for
Bulgarians but at most corresponds to differences in the social status. There
is a tendency M/F to affect the attitude to politeness as far as foreigners are
concerned. In a different country, no matter if you are men or women, you
are insecure. That is why while ‘being at home’ you use ordinary, colloquial
language than a formal one. So, ‘elsewhere’ is far and unknown so valued at
best and seen through ‘pink’ glasses. That is the reason why English is seen
as more ‘polite’ in comparison to Bulgarian language.

Consequently, being the real ‘negotiators’ of ‘THE meaning’ and differ-
ent ’points of view’, leturers should encode the message precisely setting the
frame WHEN this dialogue should be used, WHERE, WHO to talk to (men
or women) and HOW should be the dialogue used (including the other ‘tools’
to achieve ‘appropriacy’ — body language, non-verbal communication etc).

VI.Theoretical and pedagogical implications

Since the observation I have made in my Action research is a matter
of my own self-evaluation I am aware that I could be affected either by my
own or by my students opinion and assumptions.

I observed student/student interaction when politeness forms are used in both
L1 and L2 and how it is perceived as a teaching toolkit. When in use these forms
are taught purposefully following the instructions of the teaching manuals.

In addition, the assumptions stated by Bress P (2000) and Hofstedse
(1986) helped me at most when I was searching for distinctive features in
dialogues purposefully used in class or outside it.

I observed that when dealing with a problem, men are more direct and
easy to talk to, than women. That is why to relay on them (as informants) is
more reasonable although because they “produce a mass spurts of speech”
the information is ‘though of’.On the other hand, while speaking to women
“there is much teasing and much defiance (possibly because ladies felt in
one-down position). The girls produce big blocks of talk, are obedient, and
there is much attentive listening and sympathizing”.
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“Men often downplay or dismiss the problem of other man, or they change
the subject. They do this to minimize the problem. In contrast, women listen
to and confront problems and reinforce other women”(Bress:2000).

In other words, in the world of a constant competition there are certain
rules that shape men as possessing 'friendly aggression’ and ‘ritualistic® be-
havior as teasing, while women feel more comfortable to share their experi-
ence and ‘show desire to cooperate, bond, and be like. Men should demon-
strate ‘expertise therefore, status’.

The ‘two worlds’ ‘collide when it comes to decision making’. “Women
see the orders that men are giving as ‘unnecessarily provocative, challeng-
ing, and aggressive’, while men ‘see the suggestion made by women as infu-
riating and bossy’. Men appear to want women to act like men, and women
want men to act like women” (Bress 2000).

The discipline of intercultural learning favors the conditions offered by
FLT for intercultural education (Doye 1996) teaching has ‘at its disposal
topics which directly ask for pedagogical exploration’. (YL 2001)

I wanted to discover whether the gender differences affect the attitude
to politeness. 1 thought women might be ‘softer’, less assertive and ambi-
tious than ‘men’ when asking for advise or a help; therefore more ‘inappro-
priate’ to ask for instruction or information, giving advise, etc.

I found rather difficult to relay on the assumptions and analyze classroom
environment according to this characteristics. Especially masculinity and fem-
ininity model isn’t sufficient to such investigation — (high-low) power dis-
tance, uncertainty avoidance and high-low context continuum. (Hofstedse).

VII.Conclusions

David Graddol (1999) in “In search of identity” portrayed the postmod-
ernism big idea of the 80’s as if “the springs of knowledge have been trying
to collide together for a new alloy mixing up seemingly different phenomena
from economic, cultural, technological and political arenas and showing how
they are linked in a great postmodern enterprise”.

Using the above statements I presupposed that as far as politeness is
concerned we could identify some of the possible ‘spheres’ for collision but
now it is difficult to make any conclusions about the process marked by such
a great complexity. Some time should pass to observe its shift.

The major aim in my research was to see how different ‘points of view’
of ‘politeness’ forms emerge as a tool in ‘communication’ between people



POLITENESS IN THE HEART 139

(resp.men and women). I confirm most of my statements mentioned at the
beginning. But I also want to define an approach that could be a field of
discussion and investigation to how simpler politeness is as a factor for cul-
tural diversity. In general, I evaluated politeness as a intrinsic value of each
human being and a label of his/her way of thinking and emotions.

The linguistic and intercultural communication approaches are culturally
specific and deliberately show our perception to ‘otherness’ — that of men and
women, of other cultures, etc. It enlarges the scope of our awareness about the
complexity and differences in ‘point of view’, stereotypes, etc.

Tendencies exist that firmly confirm the conclusions made in the liter-
ature. While others are still not discussed at all. So, the lack of information
and research decreases the relevance of my research at this moment.

It is important that the applied linguistics took a ‘cultural studies turn’.
Here are the main points of the new paradigm shift for the new trends in this
subject to focus our attention on.

“The individual social identity is more complex than suggested by es-
sentialists, monolithic categories employed by socio-linguists as — ‘female’
male’ middle class, etc. Sociology on the other hand represents society as
‘orderly well structured’. But the postmodern account of personal identity
suggests fluid, negotiable, contested and ambiguous.

The dialectical relationship between language and social world mean
of particular utterance and texts are precarious and contestable; not given
strictly by linguistic structure but constructed and mediated by people with a
diversity of experience, expectations and practices.

The social and economical relations in the world are qualitatively
changing leading to global and local restructuring of social and economi-
cal life; and that technological inventions help speed up this change”. (BSN:
1999, 97)”

As it has been mentioned at the beginning the information technology
changes the idea of communication and changes the vision of how is identity
and agency mediated. There is a tendency in the global economy to change
deeply the forms of communication — from hierarchical authoritarian pat-
terns of communication to more informal, listener-oriented ‘feminine’ ways
of talking. The diffusion of human “agency” due to the Infernet, provides a
technological “twist” to the old existential problem so, no wander that we
witness the “anhilation of ‘space’ and ‘time’ that could probably have an
precedent impact on language and culture.
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Definitions

Notion of entailment in language — One of the most important notion in
semantics in recent years. At basic level it can be regarded as those proposi-
tions that can be inferred from it in any context. On the other way it is the
most ‘literal” component of sentence meaning as it expresses a core proposi-
tion which remains stable whatever the context in which the sentence oc-
curs. (Simpson 1993)

Implicatures is thus, the meanings which unfold and is clear that the seman-
tic content of an utterance is alone not a reliable guarantor of the meaning of that
utterance in context. So, implicatures can be regarded as inferences that develop
from the mutual understanding between speakers engaged in interaction

Politeness is defined as showing courtesy, respect and consideration to
other people, acknowledging them, and not imposing unnecessarily on them.
(O’Sullivan 1994)

Values defined by Hofstede are “a broad tendency to prefer certain states
of affairs over others”

Internal reliability — refers to the consistency of the data collection,
analyses and interpretation

External reliability — refers to the extent to which independent research-
ers can reproduce the study and obtain results similar to those obtained in the
original study. (ISLT, ARP, 24-26)

Masculinity/Femininity

They differ in the social roles associated with the biological fact of ex-
istence of the two sexes.

Masculine cultures strive for maximum distinction what men are ex-
pected to do and what women are expected to do. They expect man to be
assertive, ambitious and competitive, to strive for material success, to re-
spect whatever is big, strong, and fast. They expect women to care for non-
material quality of life, for children and for the weak.

Feminine cultures, define relatively overlapping social roles for the sex-
es in which in particular, men need not be ambitious or competitive but may
go for different quality of life than the marital success; man may respect
whatever is small weak, and slow. (ISLT, M1, U2, 20)
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PLEASURES AND TEMPERANCE

Zoltdn KALMAR
University of Veszprem, HUNGARY

Moderation is a virtue in all times,
But the better times we live in,
the more it is needed.

(André Comte-Sponville)

Man has always been attracted by pleasure and by its experience lived
in an appropriate measure or even beyond any measure, as intensely as pos-
sible. Amongst our worldly things, life-struggles and ephemeral deeds it is
our pleasant activities that make our life full of content and make ourselves
feel agreeable in the world. But the interpretation and moral judgement of
these activities often become confusing, entangled and problematic. We have
no scale to measure each form of pleasure, since the notion of pleasure itself
can be broadly interpreted, though it is commonly associated with delight
and frivolity. Pleasure and pleasure can be very different, and not only ac-
cording to John Stuart Mill’s distinction between superior (i.e. more valu-
able, desirable, charitable) and inferior pleasures.'

“Life has no ‘purpose’ — all the hopes we feed ourselves with are only
artificial excuses. Family is no ‘aim’, neither is work, nor humanity. All
these are only conditions. Life has no purpose, but it has — one — sense:
Pleasure. And Pleasure can develop and concentrate. Getting old means:
complete, concentrated life. Waking up means: a bit of birth. Falling asleep
means: a bit of death. What is in between, pressed into one day’s conscious-
ness, means: all the sensations of every age, at the same time. This is also
‘Pleasure’.”” We find these words among Sdndor Mdrai’s notes from 1960.
Marai, whose Diaries can be regarded as a philosophical work, reconsiders
the content and sense of life ten years later and comes to the following con-
clusion: “In the dark sometimes the question: still, what was the ’sense’ of
all this? ‘God?’ Silence. ‘Home?’ Deep silence. ‘Literature’?... Ironic si-
lence. Then, like the flame of a match in the dark: ‘The moment’. There were
moments when something like ‘God’, ‘Home’ or ‘Literature’ dawned. (Each
time for only a moment.) And there were dazzling moments, when every-
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thing echoed the answer: ‘Pleasure’. That was the most and the best. Corpo-
ral pleasure — an electric shock, like a rebirth. The passions of bodies. (Or
even: the tenderness of bodies.) Everything else fades away”.?

Searching for joy, pleasure, delight plays an important role in man’s life.
But at the same time the question turns up and up again, how we should
handle our wishes and pleasures, as well as our love-, religious or political
(power seeking) passions. Regarding the struggle between wishes, instincts
and passions on the one hand, and noble virtues on the other, many philoso-
phers have long tended to disapprovingly reject the former and prefer the
latter. Which does not mean that they have necessarily accepted the motivat-
ing power of both our virtues and flaws.

The expression of ‘moderation’ is used alike in a quantitative, aesthetic
and ethical meaning, manifesting itself in our way of acting, dressing or speak-
ing, even in our words. During the reformation Melanchton called modera-
tion “the most beautiful virtue”,* but it is already present among the rules of
the Greek Delphoi or of the monks in the Middle Ages; moreover, Notker
von St. Gallen (died in 1022), who was apparently not able to prove any
moderation in interpreting moderation, defined 45 concrete and figurative
meanings of the notion of moderation.’

In the ages before modernity life had been relatively easy to live — so, at
least, it appears in the eyes of the modern man. One was clearly and unam-
biguously sure of what was right and what was wrong, and the definite limits
conveyed a feeling of security to the man of those times. This kind of satis-
faction can also be seen on the frescoes of the royal castle in Esztergom,
where an allegoric female figure represents one of the four major virtues,
namely moderation (temperantia). On a renaissance wall-painting made by
an Italian master in the last third of the 15" century in archbishop Brave
John’s (Vitéz Janos) hall a young woman standing in a colonnade is pouring
water from a carafe into the other. A tranquil, banal deed, still having some-
thing strange in it that shines through a half of a millennium: the apparently
untouchable elegance and noblesse of the female figure.

One of the major characteristics of modernity in the western world is the
contest for prosperity and welfare. This contest has resulted in bigger com-
fort and welfare that modern man benefits from as opposed to the everyday
man of the old ages. We continuously enrich are environment with ever new
objects, hardly being aware of the accumulation of products and the rubbish
they turn into. Due to the salability of the always-new products, the natural



144 Zoltdn KALMAR

decay, attrition and degradation, along with the artificially generated, delib-
erate devaluation of the already existing products, have become an integral
part of our consumer-world. Modern man is now not only facing the burden
of consumption, but also the phenomenon of artificial make-wish that joins
his natural wishes. The advertisements representing the dreams of a quality
life, the fashion waves, the demands generated by prestige urge to part with
the old or the old-fashioned as soon as possible. Some even believe that a
showing-off, demonstrative consumption, the public, theatrical display of
richness would increase the chance of social promotion and the possibility
of attaining a higher social rank. Therefore, in the age of nauseating abun-
dance prodigality, squandering, luxurious goods as well as luxury- and pres-
tige-consumption have a different meaning from that in pre-modern cultures.
We want to live like pharaohs, we are not willing to renounce to anything,
and that is why we are often overcome by the feeling that our life will not be
enough to observe, conceive and experience all the abundant richness life
itself offers us.

In the light of the greed manifesting itself in the chase for material goods,
and the gluttony showing itself in a consumption that oversteps corporal
needs, the meaning of the notion of moderation is usually associated with the
renouncement to the pleasures of life or with self-restraint. Thus, when in-
terpreting the notion of moderation, it seems necessary to answer the ques-
tion, what is what people wish, and what is what they really need (i.e. which
are the fundamental human needs)? What can be regarded as dispensable
and, respectively, indispensable? When are we satisfied with our fate? But
moderation analyzed on this horizon also raises the question, whether we are
able at all to draw a dividing line between the content of the expressions
luxurious and superfluous. It is obviously a difficult task, since, according to
the antique anecdote, Socrates exclaimed in the market: “How many super-
fluous things there are for me here!”, while others, panting, carried home all
kinds of goods. As all the people in the world want to live on Earth like gods,
we can only assume of something to be luxurious or superfluous in spite of
the everyday experience, that is: arbitrarily.® Such notions are polymorph
and possess a disturbing polyvalence of their meaning; there are in fact no
categories to compare them.

At the beginning of the 17" century Bacon claimed that the crowd does
not like moderation (“nil moderatum vulgo gratum est”). The statement re-
formulates one of St. Augustine’s ideas counting self-restraint and ascetic
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life aiming to bridle wishes to extremities: “For the majority the complete
self-restraint is easier than moderation”.” The Old-Christian monk’s idea
reveals that beyond-measureness and without-measureness have always been
easier to experience in reality and even “metaphysically” than keeping mod-
eration. St. Thomas of Aquinas’s Summa also proves that moderation, being
one of the four cardinal virtues, “though it is not so highly ranked than the
other three (cleverness is more necessary, courage and righteousness are more
admirable), it overcomes them in matter of difficulty”.®

Joseph Brodsky illustrates life lived in satisfaction lying between the
extremes of need and reveling opulence with those symbolic six-hundred
rubles appearing in the works of Dostoievski — considered by others to be a
petty bourgeois — as a considerable amount of money: “This sum does not
mean either madding richness, or blatant misery, but only bearable human
conditions: the insurance of those conditions that make man human. If six
thousand rubles are the material pre-condition of normal human life, and one
has to be a petit-bourgeois to get them, then let us cheer the petit-bourgeois!
... Getting six-thousand rubles or the half of them, or even a tenth of them,
requires much more psychical effort from man than even speculation leading
to quick enrichment, or — from an other aspect — any form of self-restraint.
[...] Thus we understand why Dostoievski, in whose works the labyrinths of
human soul plays such an important role, considered six thousand rubles to
be an extraordinary sum amount of money. [...] In other words, he speaks
about money rather in a metaphysical than a real sense”.® So moderation as
medietas is for many thinkers not quite attractive, if only because in a certain
sense it also means mediocrity, as shown by Melanchton, or a silent sitting in
the moor, to quote Nietzsche.

Man in the antique Hellas had to live between the extremes of different,
interrelated or sharply contradictory imperatives (carpe diem — memento mori)
of his age — but so does today’s man living in the whirl of modern life-
sensations and -styles (Eat! Gobble! — Take up sports! Go on a diet!)."® When
showing the exaggerations of our so called health conscious, but surely fash-
ion-centric culture, the sociologist Richard Klein points out that “for instance
at the beginning of the century women magazines informed their readers
how to get fat so that their decoltage prevails, i.e. their breast, emerges from
the cut-out dress, that could, of course, only be worn with a girdle. But today
only morbid thinness is modern and aesthetic, not only for women, but also
for more and more men. Fatness has now become an obcenity, something
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that must be hidden, but it cannot, so it is like deformity, ugliness, destroying
the self-image like a cursed inborn mistake. According to the prevailing norm,
the one, who has any self-respect, will have to be muscular, well-built — i.e.
we must believe that everything depends on us, on our will. The verdict
sounds that there is no person with unbecoming shape, but only lazy or unas-
suming one”."!

Scientific prognoses also offer an excellent ground for the establish-
ment of exaggerations. The previous turn of the century was loud with the
theory of the forthcoming benumbing ice-age and obsessed with the fear of
frost-death. ““At the turn of the century the ‘ice-age’ becomes one of the most
popular geological problems. In 1900 Wilhelm Bolsche, who was at that
time one of the best known popularizers of scientific research, observes that
each month opens a new brochure in the chapter of the ice-age, along with its
reasons and prognoses that prophecy a new icing process on the Earth. [...]
At the turn of the century the idea that on the Earth ‘all water will freeze and
the astonishing machinery of the creatures in the world’ will stop, becomes
widespread, a historical moment is covered by concurrent images of decay:
‘the infinite Greenland’ widens out, and humanity gets embedded in it like
the Siberian mammoths”."

Our time is dominated by quite contrary, but not less fantasy-rich scien-
tific nightmares. The images of cold have been followed by the images of
up-warming or over-warming climate. Today’s prognoses are largely defined
by the theories of up-warming and over-warming. Scientific visions of a
“palm-climate” or “ice-mummies” are moved by the same scientific pathos
or overload that derives from lack of measure.

In the European tradition the foundation of an ascetic life, expressed in
a persevering renouncement and a radical denial, can be found, according to
the account of Diogenes Laertios from the 3 century B.C.,"* in his name-
sake, Diogenes, who lived in the 4™ century B. C. and became famous for
begging for an obolus in front of a stone-statue. When people frowned at him
asking why he was besieging the statue so perseveringly with his impossible
bid, he answered that he had to get used to being rejected. According to
Diogenes’ asceticism man can only overcome impediments if he practises
renouncement as a continuous repetition. After Diogenes, many philosophers
took up an ascetic pose, propagating that a desirable purpose of life can only
be reached through asceticism. But the recognition of asceticism as the ideal
life turns up not only in the antiquity and the middle ages, but also in the
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modern Diogeneses: it has a definite role in Schopenhauer’s philosophy, it
accompanies Kant’s everyday life, and it is perhaps no exaggeration to call
even Max Weber the mediator of a “this-world asceticism”,'* or of an ascetic
Protestantism.

Over-measureness and without-measureness are also present in other ar-
eas of spiritual life. We find fanaticism manifested as unrestraint or dullness in
self-explaining and self-confirming idea-systems, which exclude in advance
any possibility to dispute or refute them. In the world of politics, where con-
viction, ideological threshold and the intention to enforce interests cover ev-
erything else from the eyes of the politician, the idea of moderation cannot
serve as a leading thread either. As Leigh Hunt put it in the 19 century: “A
playful moderation in politics is just as absurd as a remonstrative whisper to a
mob.” Moderation prevails with difficulty also in the scientific order known
for its ambition to possess the certainty of knowledge and reveal truth, as well
as its love for systems, which does not allow any possibility of mistaking. In
matters of our thinking and knowledge of the world, the recognition that we
cannot be omniscient, but can “only” strive for much knowledge, is considered
to be a heretic view even today. (It is enough to mention a popular science
series of our days called The University of Omniscience).'

But the representatives of antique Greek philosophy regarded modera-
tion as one of the main life-principles. The moderate man, to remind of a
platonic metaphor, lives like the captain of a ship running against the infinite
horizon of wishes, who is also able to master the riots of his crew.

Plato counts moderation to the four eminent virtues along with righ-
teousness, courage and wisdom, holding that all four are strictly interrelated.
He interprets moderation — which conveys the sense of good and leads to
happy life — as an equivalent to the cosmic order and as coexistence with its
harmony: “But the virtue of each thing, whether body or soul, instrument or
creature, when given to them in the best way comes to them not by chance
but as the result of the order and truth and art which are imparted to them:
Am I not right? I maintain that I am. And is not the virtue of each thing
dependent on order or arrangement? Yes, I say. And that which makes a
thing good is the proper order inhering in each thing? Such is my view. And
is not the soul which has an order of her own better than that which has no
order? Certainly. And the soul which has order is orderly? Of course. And
that which is orderly is temperate? Assuredly. And the temperate soul is
good? No other answer can I give, Callicles dear; have you any? [...] Then I



148 Zoltdn KALMAR

shall proceed to add, that if the, temperate soul is the good soul, the soul
which is in the opposite condition, that is, the foolish and intemperate, is the
bad soul. Very true. And will not the temperate man do what is proper, both
in relation to the gods and to men; — for he would not be temperate if he did
not? Certainly he will do what is proper. In his relation to other men he will
do what is just; See and in his relation to the gods he will do what is holy;
and he who does what is just and holy must be just and holy? Very true. And
must he not be courageous? for the duty of a temperate man is not to follow
or to avoid what he ought not, but what he ought, whether things or men or
pleasures or pains, and patiently to endure when he ought; and therefore,
Callicles, the temperate man, being, as we have described, also just and cou-
rageous and holy, cannot be other than a perfectly good man, nor can the
good man do otherwise than well and perfectly whatever he does; and he
who does well must of necessity be happy and blessed, and the evil man who
does evil, miserable: now this latter is he whom you were applauding-the
intemperate who is the opposite of the temperate”.'®

We also come across the emphasis on moderation in the Phaidros-dia-
logue, in the argumentative prose of Lysias,!” where we learn that Lysias
appreciates friendship manifested in moderation more than passionate rela-
tions. The speech is an excellent example of a phenomenon called antique
sobriety, since the famous word-artist incessantly argues that the relation
between men has to be founded on sober friendship, which on its turn pre-
sumes self-control. Lysias’ words sound like a disapproval or rejection of
the homoerotic attraction: in the relation between men there is no place for
unchained passion of love, mania or erotic exaltation; whereas friendship is
the most desirable form of this relation.

Aristotle regards virtuous people as ones possessing practical wisdom,
and who can also take advantage of their practical cleverness in different situ-
ations of their lives. Aristotle is one of the first thinkers who discuss virtues on
a high intellectual level. He separates virtue conceived as eminency from abil-
ities, temper, feelings, and he clearly interprets it as a habit or disposition,
marking the essence of virtuous life in the middle way between “too much”
and “too little”, as well as in “finding” the middle. Everything different from
the middle is conceived as human weakness. So the fundation of virtuous life
lies in Aristotle’s view in moderation, which he counts not to intellectual, but
to moral virtues. “For in speaking about a man’s character we do not say that
he is wise or has understanding but that he is good-tempered or temperate; yet
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we praise the wise man also with respect to his state of mind; and of states of
mind we call those which merit praise virtues”.'® In the Aristotelian model of
moderation the priciple of balance between neither too much, nor too little, i.e.
abstaining from extremities as well as avoiding exaggerations and insufficien-
cies play a major role."” When describing characters he holds that in matters of
dealing with material goods or wealth generosity and spirit of sacrifice should
be followed instead of prodigality, swagger, greed and meanness; similarly,
one should choose noble ambition instead of conceit, vainglory, faint-hearted-
ness and indifference; he also appreciates courage more than daringness and
cowardice. Aristotle’s idea that moderation has a central role among virtues
was also emphasised by the English bishop Joseph Hall in the 17" century in
his metaphor: “Moderation is the silken string running through the pearl chain
of all virtues.” Thus moderation is the moral phenomenon that secures the
unity of virtues.

When discussing the notion of moderation, we must not forget, besides
Plato and Aristotle, the cosmopolitan philosophical schools of the hellenism,
as well as Epicure, the doyen of moderate life himself. In his philosophy, the
theoretical (interpretative) and practical (active) part of the world-observa-
tion becomes one and the same. The philosophy of a thinker known as a self-
healing philosopher is the philosophy of practical life, in which he laid down
his principles of the correct way of living. His therapeutic teachings
(Philosophia medicans, Marcello Gigante) urge the ability to create the calm,
happy state of the soul. Nevertheless, his teaching of bliss does not intend to
lure his followers into a world of dreams and fantasies. Instead, it was Epi-
cure’s conviction that the way to inner balance, i.e. happiness (eudaimonia)
leads through getting rid of fear. More concretely, he sees in the fear of death
the motif that urges us to live immoderately. “Who searches for happiness,
must overcome his fear; who promises happiness, must offer something to
defeat these phenomena”.?

Epicure, who created the philosophy of pleasure, does not close the door
in front of joys, but draws up the principles of sober reduction and balanced
behaviour. Joy, in its general meaning, means “freedom from pain and fear”
(ataraxia), i.e. a ““static condition”, far from wishes and the discomfort possi-
bly caused by them. Epicure states it clearly that the purpose of life are joy
and attaining comfort; in this sense he can be regarded as a hedonist, though
his philosophy is intended to demark limits and define moderation. “It is not
boozing and feasts, not boys and girls, not fish and delicacies on a luxurious
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board that make life full of pleasures; but it is common sense.” Epicure teaches
us that knowing and keeping measure make man a master of himself. Man
observing and controlling himself, and possessing the ability of individual
analysis, can know his limits and “find” the middle at equal distance from
maximum pleasure and complete renouncement. Epicure claims that all those
who can follow his teachings, “will be like gods among people.” Epicure,
who — as it is generally known — despised politics and public duties and
spent his time in his school founded in a garden in Athens, where he praised
the idea of natural behaviour, simplicity and lack of effort, was sarcastically
characterised by Nietzsche as follows: “A little garden, figs, some cheese
and three-four friends — that was Epicure’s lechery”.?! Nietzsche must have
been motivated by an ascetic glimpse cast at the everyday life from a reas-
suring distance of a cool height.

But Epicure’s philosophy does not deal with human sensuality, but rath-
er human elegance. He claims that moderation is in fact the praxis of free-
dom, as long as it means lack of bounds, independence (autarkeia). Limitless
wishes and exaggerations make human being weak and servile.

Epicure’s philosophy wants to make man consider his limits. Modera-
tion in this sense means abstaining from extremities, cutting off ambitions,
restraining wishes, bridling needs, also generosity and a critical attitude to-
wards ourselves (as well), i.e. it presupposes a certain distance from our-
selves and a kind a skepticism, which requires a definite self-control, inner
strength and patience. So it is us who have to define the distance we want to
keep from our surrounding world. Which means that moderation does not
primarily refer to our relation to others, since it is the reality of a virtue
related to ourselves, the personal subject. “It’s not that we should not be
pleased, or that we should be less pleased. That would be no virtue, but
rather melancholy, no moderation but self-torture, no reserve but helpless-
ness — so the comment of André Comte-Sponville, the biggest Epicurean, or,
to put in another way, Epicure’s modern alter ego, here referring to Spino-
za’s texts. [...] It’s not that we should be less pleased, but rather more pleased.
Moderation, which is self-restraint in sensual wishes, is also a guarantee for
clearer or more plentiful joy. It is a clean, bridled, cultivated taste. [...] Mod-
eration is a kind of self-restraint that helps us master our joys instead of
becoming their slaves. It is free joy that is even more pleased, since it enjoys
its own freedom”.
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Therefore, moderation does not mean to overcome passing joys, but the
program of enjoying life in a comforting distance from boredom and nausea.
Moderation is a virtue accepting joys and pleasures; it is comfort, delight
and liking. We cannot assume of moderate activity that it will rather be good
than bad. But it can surely be said that it is elegant.
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IK3UCTEHIMAJIBHASA I'OJI'OPA YEJIOBEKA
B COBPEMEHHOM MUPE: ®ATAJIbHASA
OBPEYEHHOCTDb, 1JIX BOBMOKHOCTb CITACEHUSA?

Aopam IOCOHUH

My3bn<a — ecmecneeHHbvle 602517116‘7}1861, a cjloea — O4eHdb
uacmo accuceHayuu. Cnosa mModicHO 2060pUMb, HE UHNMOHRUDYA
ux Kadecmeda, ux UCMUHHOCO CMbICIA;, M)Y3blKA JHce 6ce20a

UHMOHAYUOHHA U UHAYE KHE CABIUUMAY.
b. Acadnes!

D3UCTEeHITMANBHBIA cKadaHIp, B KOTOPOM OKa3aJcs YeIOBEK — BEPOST-
HO, BCJIEJICTBHE IIEPBOPOIHOTO IPexXa, XOTs 00 ITOM U HE COXPAHHMIIOCH ITACh-
MEHHBIX CBUIETEIHCTB — CTAJ ICTOYHUKOM M OCHOBOW CAMOM3OJISIINH YeJI0-
BeKa OT cebe momoOHBIX. M, Kak o4eBHIHOE CIIEACTBHC, — HapacTalolee,
MOJI00HO CEIMEBOMY MTOTOKY, B3aHMOHETIOHIMAaHNE JIFO/IeH 1 YeTTOBEYECKIX
arioMeparnuii Mexxay co0oi, mpuBeiee K (pyHIaMeHTaTbHOMY B3aHMOOT-
qYXKACHUIO.

MexaHU3M 3TOTO B3aMMOOTUYXICHUS — OOIIEN3BECTEH, KaK U €ro TITy-
OMHHBIE TPUYUHEL. Bripouem, IpWYHHEI ¥ CIIEACTBHSA 3/1€Ch HACTOIBKO TIepe-
TUIETEHBI, YTO TTOYTH HEBO3ZMOXKHO WX Pa3ACIUTh.

KoneuHo, rpaHuniia, MpoXosAIIasi MEeXIy JIIOAbMH U COOOIIeCTBAMH —
He HempeMeHHoe 3710. OHa TakXKe eCTh YCIOBHE WHANBHIyaTU3aIuH, 1ug-
(bepeHImanuy, pasaelieHus 1 00oco0enns, u 6e3 Hee OHM HEBO3MOXKHBI Ha
BCEX CTPYKTYPHBIX yPOBHSX.

Ho rpanuiia MoXeT OBITh KaK MPOHUIIAEMOM, TaK M HEIPOHUIIAEMOM.
B nocnennem ciydae denoBek (MU COOOIECTBO) W OKA3BIBAETCS B CKa-
dannpe (WM — cypAaokamepe), YTO W TPHBOAUT, B KOHEYHOM CUETe, K
TparmuecKoMy IOCIENCTBHIO: BceoOmeMy pazodmennio. Benp B3anmoHe-
MOHNMAaHUE — CBOETO pOja TPaHUIla, IJle CYMIeCTBYET JUIIb BUIUMOCTH
MPOHHUIIAEMOCTH  (MPOHUKHOBEHUEe HegeOeHUs, TP KOTOPOM «CIBITITIM
3BOH, HO HE BEIaeM — O 9YeM OH»...). To ecTh cBoero poxa (hambinrBasi,
MOJIeNTbHAS TPOHHUIIAEMOCTb, KOTOpPasi BO MHOTOM Xy’K€ BOOOIIIE ee OTCYT-
cTBUA. Bpsig mu ecTh HEOOXOAMMOCTH IPUBOJIUTH MpUMeEpHI. JlocTarodHo
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BCIIOMHUTB, KaK Ha ITyTH K B3aHMOTTIOHMMAaHUIO BCTaJa SKOOBI HEBO3MOXK-
HOCTB ONIPEIEIUTH COAePKaHNE TaKIX MOHATHH, KaK «arpeccus i «da-
IU3M», U TO, K 4eMy TPUBEJIa 3Ta KHEBO3MOXKHOCTEY. ..

Takx obHapyxuBaeT ceOs CIIOBO, — IO HACTOSIIETO BPEMEHH TIIaBHEH-
IV MHCTPYMEHT KaK YCTaHOBJICHHUS, TaK M MPEOAOICHUS TPAHHIIBI.

Konewno, B poii KOMMYHHKATOPOB, KaK ¥ JEKOMMYHHKAaTOPOB MOTYT
BBICTYMaTh, U PEaIbHO BBICTYIIAOT U APYTHE 3HAKOBHIE CHCTEMBI, KaK ayuo,
TaK ¥ BU3yainbHbIe. HO MIX pONb B YCTAaHOBJICHUH W MPEOAOICHUN TPAaHUIIBI
HECOIIOCTaBUMO MEHee 3HaYuMa, HeXKeITN BepOabHOTO SI3BIKA.

Bcnomunas ucToputo mocTpoitku BaBMITOHCKOM Oanrau, MOKHO 3aMe-
THTH, YTO HaKa3aHWE 3a TOMBITKY OCYIIECTBUTH NEP3KUI 3aMbICeN, He-
yrogasiii bory cocTosizo BoBce HE B TOM, KaK MPUHATO CUUTATh, YTO JTFO-
IsiM OBLTH JaHBI pa3HbIe s3bIKA. Hakazanue nMero ropasmno 6oiee rry0o-
KO€ OCHOBaHME: JIFOJU MPECTaNN IIOHUMATh IPYT Ipyra, 0€30THOCUTEIHHO
K TOMY — TOBOPAT OHH Ha Pa3HbBIX, MJIM HA OAHOM si3bike. Vmu, 9To ropasmno
CyIIeCTBEHHEE: ToJlaras, 9YT0 OHM MOHWMAIOT JIPYT ApYyTa, OHW JUIICHBI
OB BO3MOXKHOCTH 3HATH — €CTh JIM B3aUMOIIOHWMaHHUE, WA OHO OTCYT-
CTByeT. A, 3Hast IPUPOIY YEIIOBEKa, — eIlle CO BPEMEH €T0 IpexonaieHus, —
TBoper xopomio MoHUMa, YTO JIOAN YCIEIIHO HCIOIb3YIOT TaHHYI0 UM
CIIOCOOHOCTH CIIOBECHOTO OOIIEHHUS IS IPSIMO TIPOTHBOIIOIOKHOHN EITH.
M On 11o3B0oTHII 9EIOBEKY Tak 00XOAUTHCS co cltoBoM. CBoOOMa BONTM ObLITA
peann3oBaHa B MOIHYIO MEPY, 9TO U MPUBEJIO YETOBEKA B KOHEYHOM CUETe,
K 3K3MCTeHNHAIBHOHN ronrode. [loroMy 4TO mepcnekTrBa )KU3HU B Xa0ce
pa3pylIeHHbIX KOHTAaKTOB ¥ B3aWMMOHEMOHIMAHWS, 10 CBOGH CyTH CHHO-
HAMHAYHA ATIOKaJIHATICHCY.

TakoBa nmepcrexkTnBa, O4YEBHUIHO, CTOAIIAS TIEpe] HAMHU, U CBSI3aHHAS C
BepOaTbHOM TeTeMOHHEH B COBPEMEHHOM MHpE (HE CITyJaifHa B ’TOM CMEBIC-
ne Heymada [leaHo mo co3maHHIO BHEBEpOAThHOW MUCEMEHHOCTH. TBOpEI]
HE JOITYCTHJI TaKOH KOIIYHCTBEHHOW TIIOTBITKH «OOOWTH» €ro HaKa3aHHE.
[To-BumumoMmy, 1o TOW k€ IPUYMHE HE MOTJIM PEean30BaThCs HeOe3bIHTe-
pecHsie onbIThl Croapa 1 OZ0eBCKOTO 0 CO3JaHUI0 BHECTIOBECHBIX KOMMY-
HUKaTHUBHBIX CHCTEM).

[IpnunHbl BepbabHON TETeMOHNWH KaK TJIaBHOTO CPEICTBA KOMMY-
HUKAIMHU 001en3BeCTHEI. «BTOpas CHTHAIIbHASI CHCTEMA) OKa3ajach YHU-
BepCaJIbHBIM WHCTPYMEHTOM OOIIEHHUS, PEeIINTEIbHO OTTECHUB BCE OC-
TaJTbHOE U, B TOM YHCJIE BCE MapaIMHTBUCTHIECKOE MHOTOO0pa3He «SI3bI-
Ka Temay.
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Ho, otnaB pemmrensHOE TPEANOYTEHHE CIOBY, YE€JIOBEYECTBO CTOIK-
HYJIOCH C TIpoOJIeMaMu, KOTOpBIe TPYAHO OBLIO MPEABUAETH U, €IIe TPYI-
Hee — MPEeoJI0JETh.

UtoObI Oy THTH 3TH TPOOIEMBI, CBA3aHHBIE C OTPAHUICHHEM BO3MOK-
HOCTeH clloBa, HET HeOOXOUMOCTH 00pamarbCcs HI K MUPOBOH JINTEpaTy-
pe, Hu K Butrenmreitny. Jljs 3Toro kaxJomMy M3 Hac IOCTaTOYHO CBOETO
KU3HEHHOTO ombITa. 060 Kaxaplit U3 HaC TIEPEKUIT UCIIBITAHUE CMBICIIO-
BOH COMHUTEIHHOCTHIO ciioBa. 160 Huxoz0a HET yBEpeHHOCTH B aJ[eKBaT-
HOM TIOHWMAaHHH CMBICTIA CKa3zaHHOTO. [Ipommenmniie B CIOBECHBIX TYMaHax
TBICSTYENIeTHS, Ka3aJI0Ch, JOJKHBI OBUTH OBITh TOMY HEIUIOXHM apryMeH-
TOM. A €CIIH 3TO TaK, TO JIOJDKEH CJIEJIOBATh BBHIBOJ O COMHUTEIIHLHOCTH 00-
IIIEHUS Ha BepOAIbHOM OCHOBE.

HcTopust KOHTAKTOB Ha 3TOM (PyHTaMEHTE CIIUIITKOM XOpPOIIIO N3BECTHA,
9TOOBI OBbIITa HEOOXOAMMOCTE €€ 00CYKIaTh.

Ho nerno 3akirogaercs He TOJBKO B «HEMEPEBOANMOCTI CMBICIIA CIIOB —
s IMEIO B By HE TOJBKO Pa3IMIHbBIE S3BIKH, HO, TIPEXKE BCETO, OOIIEHNE
Ha OCHOBE 00H020 SI3BIKA («MBICITh U3PEUEHHASD» HE CTOIBKO «JI0XKb), CKOJIb-
KO MHO20CMbICIEHHOCHb W, B KOHEYHOM CUETE, HeonpeoeieHHOCmb).

Bonee cymecTBeHHa ClIOCOOHOCTE CI0Ba CO3HATENHHO (W — Oeccos-
HATEIHHO; B KAKOM-TO OTHOIICHNH 3TO HE CYIIECTBEHHO) NCKaXaTb, ByaJIH-
pPOBaTh CMBICI, & TO W, MOMPOCTY TOBOPS, JraTh, HOO B CAMOM CIIOBE HET
OYEBUAHBIX TPU3HAKOB AOCTOBEPHOCTH. T0, umo cxazaHo, AJI TOBOPSIIETO
MOYKET 03HAYaTh HEYTO MPOTHUBOIIOIIOKHOE TOMY, YTO OHO O3HAYaeT B COOT-
BETCTBHUH C €r0 3TUMOJIOTHEN 1 00IIeynoTpeONTENBHBIM COEPIKAHIEM.

CoBepiieHHO WHasI CUTyaIus B My3bIKe (S IMEIO B BUIY MHCTPYMEH-
TaJbHYIO MY3BIKY, B KOTOPOH HE YYaCTBYET CIIOBO KaK CO3UAATEIHHO-KOHCT-
PYKTHBHOE OCHOBaHUE).

IIpexae Bcero — npedcmasienue o npasoe N iU K My3blKe U3HAUANb-
HO Henpunodxcumbl (KaK, KaKETCs, CPEIH «IUCTHIX» UCKYCCTB — TOIBKO eIl
K apXHUTEKTYpe, 1a U TO C U3BECTHOM HATSKKOM. 51 HE TOBOPIO O MPUKJIIATHBIX
MCKYCCTBaX — 3/1€Ch CUTYaIUsI HECKOJIFKO WHA).

B camom nerne, umo cuumame aicugvim (WITH — TIPABIUBEIM) ymeepicoe-
Huem B My3bike? Kakne CTpyKTypHBIE MM CEMaHTHYECKUE ITapaMeTPhI TI03BO-
JISIT CKOJTBKO-HUOYIb YOSIUTEITFHO OTBETHTH Ha ATOT BOmpoc? MokeT OBITh —
TONBKO Oe3mapHast My3bIKa IT0 HACTOSIIEMY JDKHBA, TaK KaK OHA — TBOPYECKUI
pe3yasTar paboThl KOMIO3UTOPA, JIMIIEHHOTO KOMIIO3UTOPCKHAX CIIOCOOHOC-
Tel (KOMX HeMayio Ha cBeTe). Bc€, 9To momoOHBIi KOMITO3UTOpP OyIeT TOBO-
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PUTH CBOEH MY3BIKOH, — «HETpPaBIa» — B TOM CMBICIIE, YTO OHA HEN30EKHO
OKaXXeTCsI HEeTOCTOBEPHOM, Hea/IeKBaTHOW TOMY, UTO OH XOTEJ BBIPA3UThH (XOTS
BHEM)3bIKAIbHBIE MbLC/IU Y HETO MOTITH OBITh 1 BIIOJTHE CEPhE3HBIMU U 3HAYH-
TENBHBIMHU ) — UIMEHHO TIOTOMY, YTO OH O€3/1apeH U He CnocobeH UX BOTUIOTUTD.
A TO, 9TO MHOT]a MOXKET Ka3aThCsl, YTO My3bIKa MaJIOTAIAHTIMBOTO KOMITO3H-
TOpay» BIIEYATIISIET», BRIPAXKAET OIPE/IeNICHHbIE TyBCTBA €CTh TPaAUIIHOHHBIN
CITyIIATeNbCKAH caMOOOMaH — YyBCTBA, MOXKET OBITh, TAM M BBIPAYKEHBI, HO
CaM¥ CPENICTBA BRIPAKEHUS MTPY STOM MOITHOCTHIO 3alMCTBOBAHbI, IPHUHA/[ITC-
Ka APYTHM aBTOpaM, 9bM YyBCTBA B MOJOOHBIX CIyYasx W BBIPAKAIOTCH. A
0e3mapHBIi KOMITO3UTOP BHICTYIIAET B JIyHIIEM CITydae Kak Obl B POJIF MEIIy-
Ma, peTpaHCIATOpa TyKUX MBICTIeH U 9yBCTB (IIPH ATOM, KaK MPaBUIIO, TIPH-
MUTHBH3HPYS X ), XOTS U CaM COUYNHUTEINb, F, HEPEIKO, CITyIIaTe N yoexae-
HBI, YTO UIMEHHO OH BBIpa)kaeT ceOsl B My3bIKe. . .

MO>HO BCTIOMHHTb JIF000€ ITPOU3BENEHNE MUPOBOH MY3bIKATHHOH KiTac-
CHKH JTFOOOTO CTHJIS, STTOXH, HAIIMOHAIHHON KYJABTYPBI, U MOTBITATHCS B3TIIS-
HYTh Ha HETO C 3TOH TOYKH 3peHus. HeTpynHo yOeauThCs B OU4EBUIHON He-
NPUTLOHCUMOCTIU K NOOOOHOU MY3bIKe NOHAMUL Npaosbl U atcu. My3bIKa s
ce0s KaK OBl OTMEHSET 3TH aHTHHOMHYECKHE TTOHATHS U CTOSIINE 32 HUMHU
CyIIHOCTH. B KakoM To cMBICIie, KOHEYHO, MOKHO YTBEPIKIaTh, YTO My3bIKa
KaK HCKYCCTBO MOKET OBITH TOJIBKO MIPABION, €CITM OHA — HACTOSAIAS MY3bI-
Ka. A eclu IpeICTaBUTh €€ B OMHAPHOHN CHUCTEME, TO, CyIs IO BCEMY, €€
OBITHE MOXKET OBITH TOJIHKO MCTHHHBIM, WITH OHA CTAHOBHUTCS HEOBITHEM, T.
€. OTCYTCTBHUEM MY3BIKH. J[pyroe aeno, 9To caMO YCTaHOBJICHHE TPaHUIIBI
MEXy HACTOSIIEN U TICEBIOMY3bIKOM — JIEJIO M CIIOXKHOE U B 3HAYUTEIHHOMN
CTETIeHN JUCKYCCHOHHOE (HO 3TO — OTAeNbHAs TeMa, M OHa HE MOXET OBITh
3JIECh PACCMOTPEHA).

A Temnepb B3ITISTHEM ellle pa3 Ha po0iieMy 3K3UCTEHIINAIHHOTO KOHTAK-
ta. boree nmim MeHee 04eBHTHO, YTO Ha BepOATbHOM YPOBHE OH BO3MOXEH B
O4YeHb OTPAHWYCHHBIX MpeesiaXx BHYTPH KOH()ECCHOHATBFHOTO WIH BHYTPH
WIE0JOTHYECKOTO OOIIEHHS, TPUTOM YTO HET HUKAKOH YBEPEHHOCTH B €TI0
peanpHOCTH, a He aHTOMHOCTH. W eciu auasor Be€ emie mpoomKaeTcs, TO
MOKHO TIPEITIOIOKHUTE, YTO B €TO OCHOBE — HE CTOJIb CEMaHTHKa, CKOIIb (o-
HETHKa, WIH, TOYHEee — BUOpaIuH, CTosIne 3a (POHETHKOH, CBOETO POAa My-
3BIKa peuH, KOTOPYIO JIOIN KaK-TO HAYYHMIINCH OTCIANBATh OT CEMaHTHUIEC-
KOM JDKM Kak nedopmMariiy cMeIcia. . .

U, TeM He MeHee, ATOT «3BYKOBO CJIO», TaK CKa3arb, NPOMOMY3blKa
peuesozo obujeHus IBHO HEIOCTATOYHA /IS YCTAHOBJICHHS CKOJIBKO-HH-
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OyIb BHATHOTO B3aWMOTIOHHMAaHHS, O YeM CBUETENBCTBYET BCSA TPATHKO-
MHYECKas HCTOPHUS B3aMMOOTHOIIICHHU Troneit. 1, B eme Oomnbieit creme-
HU, OTIMCAHMS 3THX B3aMMOOTHOIIIEHUH.

B »TOM 1m1aHE MOWCK «IpaBABD IO CHX MOP HE TOIIEN AajbIle TOTro, O
4yeM Mbl y3HaeM u3 «Mcropun nmuHrBMHOBY» Yy AHatonst ®panca...KonedHo,
MOXXHO JIeJIaTh BHII, YTO «BCE OJIarOMONyYHO»; HO JOCTaTOYHO BCIIOMHHUTH
COBCEM HeJ]aBHWE TIOMBITKM YCTAHOBJIEHHUSI BMEHSEMOTO IMAJIOTa MEXIy Ka-
TOJIMKaMH W TIPaBOCIABHBIMHE, MEXKIY eMOKparaMi M HeoHaucTami. .. 1 —
y)Ke JlaBHee YTBEpP)KIEHHE O TOM, UTO TOPSAOK B MHpe OylleT yCTaHOBIIEH,
KOTJ[a yAACTCS OHO3HAYHO OTPEAEITUTH CMBICI CJIOB. ..

[Ipu3Hanme TOTO, YTO «AMAJIOT IIYXUX» JAaBHO CTAJl HOPMOW HAIIIETo
CYIIIECTBOBAHHUSA, 3Ta KHOPMa» OOEpHYJIach HEMEPEHBIM KOJTMIECTBOM Tpa-
reJiuii Ha BCEX YPOBHSX, YTO MPHUBEJIO K HACTOMYMBBIM MTOMCKaM IyTeH BbI-
X0J1a U3 ATOTO TYTIHKA.

MHe npeacTaBIseTcs, 9T 861X00 ecmb. TOTBKO OH HAXOAUTCA «C Opy-
20U CIOPOHDBLY.

Kak 3T0 SIBCTBYeT U3 MPEIBIAYIIETO, «IPYTYIO CTOPOHY» Sl BIXKY B MY-
3BIKE, B €€ CBOICTBAX, B IPHHIINIIE CHUMAIOIINX caMy po0IeMy CymecTBo-
BAHUS MPABIbI U JDKU B JTFOOOM yTBEP)KICHUH HUITH OTPHUIIAHUH. 2

[IpenBmky eXuaHYIO PEIUINKY, OCHOBAaHHYIO Ha TeHHAIHHO TIPHyMaH-
HoMm CBu@TOM B TpeTheM myTemecTsuu | 'yumBepa (B JlamyTty) pasrosope
MOCPEACTBOM IIPEAMETOB, JIJISl YETO )KUTETH HOCHIIH MEIITKHA C HEOOXOTUMBI-
MU s OOIIeHns Benamu (KcTaru, B JlammyTe pa3roBapuBai TOCPEACTBOM
MPEIMETOB, ISl YCTPaHEHUS HEOINPEeNeIeHHOCTH W MHOTO3HAaYHOCTH Bep-
0aNBHOTO S3BIKA. .. ).

bru10 OB HAMBHO ¥ HETIETIO MPETIONATATh B03MONCHOCb NOTHOU 3aMe-
Hbl CIIOBECHOTO SI3bIKa MY3BIKAIBHBIM. JTO U MTPAKTHYECKHA HEBO3MOXKHO.

OpnHako HEKOTOPHIM MOAXOA K TaKOW 3aMeHe MOXKHO OBIIIO OB Hame-
TuTh. [lo KpaifHe# Mepe, CHAOUB OCHOBHBIC 3HAYAIINE CIIOBA MY3BIKAIhb-
HBIM COJIepXKaHueM, KOTopoe OyIeT B COCTOSTHAN a/IeKBaTHO BOTUIOTHTH 0€3
TOT0, YTOOBI CMBICJI 3TOT OBLJI OBI 3aBEJIOMO HCKaXKEH.

Kak n3BecTHO — 00 3TOM s COOOIIIHIT Ha MPONIIOTOAHEH KOH(PEepeHITNN —
TaKoe MepPeKOIMPOBAaHNE CTaJI0 BO3ZMOXHBIM TIOCTIE OTKPBITHS YCTOWIMBOM
c653uU Medicoy bykeamu PyCcCKOTO, JIATHHCKOTO, MBPUTCKOTO M apaOCKOTO aj-
(haBUTOB U onpedeneHHbiMU MY3bIKATbHbIMU (hpazamu. ITa CBA3b, KaK MMOKa-
3aJI MHOTOJIETHHI aHaIIN3, OMHO3HAYHA, YCTOWYHMBA M HE 3aBUCUT OT KOHK-
peTHOTO s3bIKa. Co3/1aBaeMbIe Ha 3TOW OCHOBE MY3BIKAJIbHBIE TIPOU3BEEC-
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HUS (KaK [IPaBUIIO, JOCTATOYHO JJAKOHIMYHBIE), KaK TIOKa3bIBAIOT HCCIIEI0BaA-
HUS, B II€JIOM aJIeKBAaTHBI COAEPIKAHMIO CIOB. BO BCAKOM citydae, cyObek-
TUBHO OHH BOCIIPHHHMMAJIFICh KaK COOTBETCTBYIOIINE HAIIMM IpE/ICTaBIIe-
HUSM O CMBICJIE CJIOB, HA OCHOBE KOTOPBIX OHH OBLIH CO3/IaHBI.

MHe npeacTaBiIsIeTcsi HEyMECTHBIM OMHCHIBATE TPOIIECC CO3TAHMS STHX
MIPOU3BEIEHUI (XOTS 3[1eCh €CTh YeMy 3aMHTEPECOBATHCS MCCIENOBATENIM
TICHXOJIOTUH MY3bIKaJIBHOTO TBOpUeCTBa). CKa)Ky TOIBKO, UTO OH He C800UM-
€5 K IPOCTOMY MOHTXKY MOTYYaIOTIXCS METIOANIECKHX (hpa3, KaK 3TO MOXK-
HO OBLTO OBI TTpeaToNoXuUTh. OH MpeAcTaBisIeT COO0H CIONKHBIN TPOIIECC UX
Cn1agneHuys], B pe3yabTrare 4ero OHU MOABEPraloTcss MHOTOOOPa3HBIM TpaHC-
(dopmarusaM. 31ech yMEeCTHA aHAJIOTHSI C TBOPUYECKHM IPOIIECCOM  JIpEBHE-
PYCCKHX POCTIEBIIMKOB, CO3/IAaBABIIIX 3HAMEHHBIE TIECHOIIEHHS (TIOSICHIO: X
TBOPYECKHIT MPOIIECC 3aKITFOYATICSI, KOPOTKO TOBOPS, B TOM, UTO POCHEBIIUK —
JPEBHEPYCCKUI KOMITO3UTOp — Opai Menonudeckne parMeHTHl , 3aKOJHpO-
BaHHBIE B KPIOKaX M COEAMHSI MX B €IUHOE IeJI0e, HO HE MEXaHUYECKH, a B
COOTBETCTBHH CO CBOUM TBOPUECKHUM 3aMBICIIOM, B PE3YIIBTATE YETr0 OTHEIb-
HBIE (pa3bl CIIAYUBAIIACH B IIETOCTHYIO KOMIIO3HUITHIO).

Ha »Toi1 ocHOBe MHOM CO371aHO OKOJIO COTHHU MPOU3BEACHUMN, COOTBET-
CTBYIOIIUX CIIOBaM, KOTOPBIE MHE MTPECTABIISIIUCH KITFOUEBBIMH, TAKMX, KaK
«OImaroy, «CHIay, «yCrex», «Ielby, «IHEPTUD), KTAPMOHHSD», <«ITF0O0BBY, «II0-
KOI», «HAIeXKAa» U T. TI.

ITocnymaiTe HECKOIBKO MY3bIKAJIBHBIX IPUMEPOB:

«J1IOBPO»,

«ITOKOWy,

«KW3Hby.

YMecTHO OyeT OTMETUTH, YTO OJHOPOIHBIC TIOHATHS Ha Pa3HBIX SI3bI-
Kax, OyAy4d Mo pa3HOMY 3BYKOBOILIOIICHBI, HE TOJIEKO 00pa3HO HE MPOTH-
BOpeUar IpyT APYyTY, HO, HA00OPOT, BeChMa OIM3KH MEXKITy COOOH.

Wx aHanm3 mokas3bIBaeT, YTO MOYTH BCE WX MCXOMHBIE DIIEMEHTHI pa3-
JIUYHBI KaK 110 WHTOHAI[MOHHOMY CTPOIO, TaK U M0 PUTMHUKE U KOMITO3HUIIH-
OHHOI1 cTpyKType. bonee Toro, mombITKa BEISBUTH UX OOIIHE IEMEHTH (Ha
000M YPOBHE) OOHAPYKUITH CXO0OCHB0 TOIBKO B CAmMucmuke uX Meioou-
YecKux uHmMepsanos, IOFOOHO TOMY, KaK 3T0 0OHAPYXHIIOCh B MHCTPYMEH-
TalbHOM MY3bIKabHOM (porbkiiope B bamkupuu. W 9to mpencraBnsercs
IITyOOKO CHMOTOMATHYHBIM — MIPH OTCYTCTBHH TTOBEPXHOCTHOTO CXOJICTBA,
OHO BBISBIISIETCS Ha 21YOUHHOM YpOBHe, B, TaK CKa3aTh, UX «IIOIIMOYBEY.
CMBICIT 3TOTO CXOZCTBA 3aKIFOYAETCSA B TOM, YTO B MY3bIKE, COOTBETCTBYIO-
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el OJM3KUM TIOHATHSAM, HAJTHMYECTBYET TOXKIECCTBEHHBIN HAOOp WHTEpBa-
JIOB, CXOHBIA KOJHMYECTBEHHO H MO0 CBOEMY HAIPABICHHUIO (BOCXOJSAIIEMY
WJTH HUCXOJSIIEMY ), @ TAK)Ke, YaCTOTHOMY PACIIpeIeIeHHI0 BHYTPH IIETI0CT-
HOM KOMIIO3UIINY (B Havaje, B pa3BUTHH, B 3aKITIOUCHHH ).

Bo3moxHO, 4TO NanbHEUIIUN aHalu3 — U CTPYKTYPHO-CEMaHTHYEC-
KW, ¥ TICHXOIHEPTETUYECKUH — MO3BOJNIUT BBISIBUTH HEBHIUMEIE U HEO-
TpedaecupoBaHHbBIE TOKA 3aKOHOMEPHOCTH U CBSI3W MEKy TOHAMH H KOM-
MO3UIUSAMA. ATTPHOPH MOXXHO yTBEPXKAATh, YTO OHH HECOMHEHHO CyIIe-
CTBYIOT, HO CKPBITHI OT HEMOCPEACTBEHHOTO yYMO3PEHHS, KaK, BIPOUYEM,
MO-TIPEXKHEMY COKPHIT OT HAC M MEXaHWU3M BO3/IEHCTBHS MY3bIKH Ha YeI0-
Beka. J[lpyroe meno, 9To MHeE, KaK aBTOpPY, BOOOIIE BPSA-TH YMECTHO 3aHU-
MaThCs aHATU30M COOCTBEHHBIX PaldorT...

To, 9TO ymamoce 3ameyarieTh yCTOWYUBBIE MY3bIKAIbHBIC 3HAYCHUS
CJIOB, KOTOPHIE IT0 CBOEMY CYIIECTBY HE MOTYT OBITH JIOXHBIMH, MICKaXaI0-
IIMH WX POIOBON CMBICH, TO3BOIIAET YTBEPKAATh, UTO ITH MY3bIKaJIbHbIE
3HaYeHUs MOTYT OBITh MHCTPYMEHTOM IIepeiadn CyIIeCTBEHHON MH(Op-
Maruu. Kak ciemgyer u3 BHIIEN3I0KEHHOTO, Takas HHPOPMAITUS SBISIETCS
HAJS3BIKOBOW (MJTM — BHESI3BIKOBOH), B pe3yiIbTaTe 4ero OKa3hlBaeTcs He-
CYIIECTBEHHBIM €€ S3BIK-NCTOTHUK.

51 He oOparmancs K IeBaHTapH, XHparaHe Wi K KATAHCKUM HepOTIIH-
¢am. Bo3aMoXkHO, 9TO M Ha X OCHOBE MOTYT BO3HUKHYTH WHBIE 3ByKOBEIE
aHAJIOTH, CYIIECTBEHHO OTIMYHBIE OT BBHINMIEONMMCAHHBIX. TaKkoe mpeanosno-
’KEHIE BITOJTHE BO3MOYKHO, YIUTHIBASI KX KyJIBTypHYIO THITONOTHIO. Ho B pas-
HOW Mepe BO3MOXKHO M O00paTHOE MPEATIONIOKEHHE, CINTas PeabHOCTHIO
€MHCTBO YEIOBEYECKOTO POjla M €T0 apXETHUIIOB — €CIIH «OMY3BIKaJINBaTh)»
YHUBEpCaTbHBIC TTOHATHS, 00JIaaroIIHe 00IEe3HAYNMOCTRIO ()KU3HB, CMEPTh,
MUIIa, BO3AYX, OTEIl, MaTh U UM o00HkIe). K cokanenuto, s He 3HAI0 3TH
SI3BIKH U, CIIEZIOBATEIFHO, B MOEM BHYTPEHHEM CITyX€ He MOTYT BOSHHKHYTh
3BYKOBBIE (DOPMBI MIX CIIOBECHBIX 3HaKOB. Ho moaraio, 9T0 HEBO3MOXKHO B
OTpaHMYEHHOE BPEMs OXBATHUTh BECh MHP A3BIKOB M WX MHCHMEHHOCTEH.
Brpouewm, n ueTsipe andaBuTa — BIIOJTHE PENPE3EHTATHBHEI; MOTydeHHBIE
PE3yIBTaThl TOCTATOYHO HAIEKHBI U ITO3BOJISIOT C YBEPEHHOCTHIO TOBOPUTH
0 pearbHOCTH CBS3HM Kak MeXIy an(aBUTaM{d W COOTBETCTBYIOIIMMHU WX
rpaduyecKkuM 3HaKaM My3BIKAIbHBIMA (ppazaMu, TaK ¥ CIIOBAaMH ¥ TIOTy4EH-
HBIMH Ha WX OCHOBE MY3BIKQIbHBIMH MTPOU3BEICHUSIMI.

KaxoBBI BO3MOKHOCTH UCTIOIB30BAHUS MY3bIKAIBHBIX aHAJIOTOB «KITFO-
YEBBIX CIIOBY»?
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CrenyeT co3iath My3bIKY, COOTBETCTBYIOIIYIO 3THM CJIOBaM Ha OCHOBE
Pa3TUYIHBIX ali()aBUTOB M SA3BIKOB. ITa My3bIKa TIIATEIHHO CEPTUOHUITHPYET-
csl, € TeM, YTOOBI €€ KaueCTBO HE BBI3BIBATIO COMHEHHIA, KaK M €€ OTTUMAJTh-
Has BOCIIPHHUMAEMOCTH (0€3 Kakoro OBI TO HH OBIIO YIIPOIICHUS).

3areM BCs 3Ta My3bIKa 3alIUChIBACTCS M IHUPOKO U, pazyMeercsi, 0e3B03-
ME3/IHO pacipocTpaHseTcs o Bcemy Mupy. Kakopa OyzieT nanbHeas cyib-
0a 3TOt My3BIKH, ¥ KaK OHA TIOBJIHSCT HA ONITHMH3AIINIO BCel CHCTEMBI 00-
MICHUS, — pa3yMeeTcsl, HEBO3MOXKHO TIPENICKA3aTh.

Bripouewm, HeonpeleIeHHOCTh 3/1eCh JAlIeKO HE TaK BEJHKA, KaK 3TO
MOJKET TPEACTABUTHLCS Ha MEPBBIi B3MIsAA. ABTOP COOOIIECHUSI COBMECTHO
CO CBOMMH KOJUIETaMH 10 MEXPETHOHAIBHOW accoyuayuu nepuHamai-
HO RCUXOon02Ul, yIKe Pl JIeT IKCIIEPUMEHTUPYIOT B pa3HbIX ropoaax Poc-
cun u CHT, ucnonb3yst COOTBETCTBYIONIMM 00Pa30M CO3JaHHYIO MY3bIKY
TaKHUX KJIIOYEBBIX CIIOB: «JI00PO», KUCTUHAY, TIO00BBY, KMUPY», TIOKOWY,
«KpacoTay, «Bepay, «HalleXKIay, «KH3Hb» U HEKOTOPBIX JAPYTHX. ITa My-
3bIKa CHCTEMATHYECKU ¥ Ha OCHOBE OTPEACICHHBIX MPABUII Mpejiaraiach
OepeMEeHHBIM U IEeTIM MIIQAIIEeTo Bo3pacta (0T Hyms g0 Tpex jer). [Tomy-
YeHHBIN pe3yabTaT oka3acs 0oiee yeM oOHanexxuBaromuM. C IMO4TH CTO-
TIPOTICHTHEIM 3P (HEKTOM Oemu nposeuau Iydiiue c8olcmea: I00poTy, cep-
JIEYHOCTb, TOJIEPAHTHOCTh, OTCYTCTBUE KAIIPH30B, POBHOCTH B TIOBEICHUH
1 OOIIEHHUH C OKPYKAtOIMUMHU. J[JI51 BCeX HUX «KIiouesble C08a» Npuodpe-
U 0coboe 3Havenue U cmaiu JXKU3HEHHO pednbHbiMy. ITU JETH BOBCE HE
OKa3aJIMCh BYHJACPKHUHIAMH, HAJICIEHHBIMH KAaKUMHU-TO OCOOBIMU MY3bI-
KaJIbHBIMHU CTIOCOOHOCTSIMH, KaK MOYKHO OBIITIO OBI TPEAIIONOKHUTE. [IpocTo
OHHU TIPOSIBHIIU YIAWBHTEIHHYIO MPUCTIOCOOICHHOCTD JUIsl TIOJHOIEHHOTO
OOIIeHHUs, KOTOPOE Ui HUX HUKOTJA He MpeBpamaiach B Ipodiaemy, HO
CTana eCTeCTBEHHBIM CJICICTBUEM IMOHWMAHHUS TOTO, YTO OHU Ha 3eMiie
XKHUBYT HE OJTHHU. ..

TpymHO TOBEPUTH, YTO BO3MOXKHO YTO-TO U3MEHHUTH B MUpE 0e3 cTpaxa
W HacWIUs (BOGHHOTO, SKOHOMUYECKOTO VITH MOJUTHYECKOTO).

TpyaHO MOBEPUTH, YTO MOXKHO YOSTUTH COBPEMEHHOE YETI0OBEYECTBO J100-
POBOJIBHO OTKa3aThCsl JAXKE OT YaCTH COOCTBEHHBIX MPETECH3UN W AMOHITHIA.

TpymHO MOBEPHUTH, YTO OKPYXKAFOIIMIA HAC MUP BHE3AITHO CTAHET J100-
PBIM, YMHBIM M B3aUMOYCTYTYHBBIM.

Ho MOXXHO MOBEpUTH B TO, YTO HOBBIC MOKOJICHHS JIIOJCH CMOTYT
CTaTh WHBIMH — €CIIU B CaMOM WX UCTOKE OyIyT 3alI0KCHBI TaKHUE HX
OpHCHTAIIHH.
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MOoXHO TIOBEpHUTH, UYTO YENIOBEK BCE-TaKW M3HAYAIBHO HE TMOPOYEH U
BCE ellle MOXKET M3MEHHUTHCS B JIYUITYIO CTOPOHY; 110 KpaifHei mMepe, OIbIT
JMYYIIAX JTO/IeH YeJI0BeYeCcTBa CBUAETEIHCTBYET O TAKOW BO3MOKHOCTH.

MOHO ITOBEPUTH, YTO YEIOBEUECTBO HAWIET B ceOe JOCTATOYHO 31Ipa-
BOTO CMBICTIa H CMOXET MPEO0IETh W AK3UCTEHITNATBHYIO KatacTpody, u
BCE JIPyTHE KaTacTpoQbl, yrpoXKarOIINE ero CYIIeCTBOBAHUIO Ha TNIAHETE.

Koraa-To ntonu yxe npoxoauiu yepes 3To. Moucei, BBIBOJIS €BpEEB U3
Erunra, Bogui cBoit Hapoa COpok JieT 1o nmycThiHe. Korna ero cripamupaiu
0 TMPUYUHAX CTOIb JIOJNTOTO CTPAHCTBOBAHHUS, OH OTKPOBEHHO OTBEYal: OH
HE XOYeT, YTOOBI JIFOAN CO CTaphIM YKM3HEHHBIM OTBITOM BOIIIH B HOBBIH
Mup. B HOBOM MHpe TOIKHBI KUTH JIFOH, HE OTATOMEHHBIE MPONLTHIM. B
HETO BOMAYT TOIBKO T€, KTO OOPETET HOBBIN OTIBIT KU3HHU.

U nocnennee. Pa3MbIuIsist 0 MPOUCXOAIIEM B MUPE HEBO3MOXKHO He
MPEKJIOHUTHCS TIepe]; MyApoi Bosiel TBopIa, KOTOPBIN, U3PSAHO HaKa3aB
YeII0BEUECTBO, HE OPOCHII €T0 B yYHHY OKOHYATEIBHOTO pa3dpo/a 1 B3an-
MOHETIOHNMAaHHs. Pa3beTMHIB YeI0BEYeCTBO MHO)KECTBOM S3BIKOB U BapH-
aruii 3HaYeHU BHYTPH OJHOTO S3bIKa, OH, B TO YK€ BPEMsl, OCTaBUII JIJISl HETO
BO3MOXXHOCTH COXPaHHUTH (MM — BO3BPAaTHUTh) KOHTAKTHOCTh, CO3MIaB IS
3TOTO BEIINKOE NCKYCCTBO MY3BIKH U Ja)Ke BHEPHUB €€ OTIEIbHBIE JJIeMEH-
THI B pedb. TpeboBasoch JUITF HEMHOTOE — pa3ramath Ero 3ampicen. Yma-
JIOCh JTH pasranarb ero?...

THE EXISTENTIAL GOLGOTHA OF A MAN IN TODAY’S
WORLD: FATALISTIC PREDESTINATION
OR A CHANCE FOR SALVATION?

Abram YUSFIN

Union of Composers of Saint-Petersburg, Russia

The tragic consequence of existential insularity is the self-isolation of a
man, and, finally, the annihilation of mankind as a whole. The insular per-
spective is inevitably fatal, despite all efforts by existing traditional society-
forming systems to prevent it.

Possibly, the most efficient system for breaking through the insularity
(is this what the author intends?) is non-verbal audio communication, which
is presumably absolutely trustworthy and does not necessitate translation
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and which communicates a unique unity of idea and emotion. The author,
in accordance with his findings regarding graphemes within certain musi-
cal phrases, explains that interpreting any verbal text as musical gives rise
to new possibilities for overcoming human isolation and creating a new
universal system of communication capable of circumventing, or at least
delaying, the approaching existential catastrophe.

INPUMEYAHUA

' Acagpves b. MysbikanbHas Gpopma kak mporecc. JI., 1971. C. 225.

2 KoHe4HO, MOKHO BO3Pa3HTh: B HACTOSIIIEE BPEMSI HEKOTOPHIC Pa3HOBHIHOCTH
MY3BIKH YK€ JaBHO CTAJIM €JBa JIU He IIIABHBIM CPEJICTBOM KOMMYHHKAIIMH — OCO-
OeHHO B MoJofiexHoHU cpexe. 1 9To sxe — moMoriia 3Ta My3bIKa yITy4YIIHTh B3aUMOIIO-
HUMaHHE MEXIY JTIOIbMHU?

31eck ciieqyeT BCIOMHUTB, 4M0 3d MY3blKa UCTIONB3YETCs B 3TUX Helsix. U oka-
XKEeTCA, 4TO OHA, OyydH, KOHEUHO, ayAnO0(EeHOMEHOM, B TO JKE BpeMs, KaK IIPaBHUIIO,
MY3BIKOH BOOOIIE HE SBIIAETCS, ITOTOOHO TOMY, KaK HE BCSKAs JUIETAHTCKAs Ma3HA
He SBJISSTCS )KMBOIUCEIO, U He JI00as BepcuduKanus sSBiseTcs mossueit. B rpoman-
HOM OOJIBIINHCTBE CIIy4aeB 3Ta, C IO3BOJICHHS CKa3aTh, «MY3bIKay, SIBILSIETCS MaJlo-
coneprkaTeIbHBIM ITyMoM. J{pyroif Borpoc — moueMy Takoro pofa IryM o0ped cTojb
HIUPOKYIO MOMYIIAPHOCTE. UTOOBI HE BXOAHTD B IIOAPOOHOE PACCMOTPEHHE €T0 IIPH-
YHH, 9TO MOXKET H JIOJDKHO CTaTh IIPEAMETOM CIICLIHAIIBHBIX UCCIIEIOBaHUM, 10CTa-
TOYHO JIMIIb BCIIOMHUTH HEKOTOPBIE aHAJIOTY ITOTOOHOM «MY3BIKH», IOy YHBILHE HE
MEeHbIIee paclpocTpaHeHue. S nMmero B BULY KypeHHe W HapKoMaHuio. 1 sto He
cirydaitHo. MIx geficTBre BO MHOTOM OJTH3KO A QEeKTy BO3IEHCTBUS TONOOHOH My3HI-
KW, 4eM, TIPEXKIEe BCETo, U 00BSICHIETCS €€ MUPOBas MOITYJIAPHOCTE. ..
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A woodworker comes to know the grain patterns of different types of
wood. A skilled craftsperson can even tell the difference between boards
sawn from two trees of the same species. Beneath the bark and cambium
layers, trees add yearly growth rings in patterns shaped by DNA and the
environmental conditions to which the plants are subjected. A juniper grow-
ing in a sheltered meadow with ample sun, water, and nutrients will produce
relatively symmetrical, although knotty, grain patterns, whereas the grain of
a juniper growing in a rocky cleft on a shore exposed to wind, salt spray,
drought, and poor soil, will be tightly sworled, sinuous, and ruggedly indi-
vidualistic. Such wood is highly prized by woodworkers who have a taste for
the unusual. Working with this sort of medium evokes reverence as the hand
following the grain pattern learns of graceful adaptation to adverse circum-
stances.

People are similar in this regard. We are identified by the patterns of our
lives, by our unique speech and communication patterns, by our characteris-
tic behavior patterns, and the pronounced patterns of interest our minds de-
velop. These patterns reflect personal preferences and determinations. In
choosing to act, we ascertain, either consciously or unconsciously, if the
contemplated action is in keeping with our identity, whether it is “in charac-
ter.” To determine what is in keeping we turn our attention toward an inner
core. We ask ourselves if we should act a certain way, and, if we are wise, we
refrain from speaking or acting in a delicate situation until we receive clear
affirmation.

The forms of behavior and communication that we manifest in the world
are also subject to environmental conditioning. As behaviorist B. F. Skinner
noted in 1971, “a person is a member of a species shaped by evolutionary
contingencies of survival, displaying behavioral processes which bring him
under the control of the environment in which he lives.”" The justice system
serves to modify our behavior and communication through operant condi-
tioning. Other, less obtrusive social pressures bring outlandish behavior into
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conformity through censure and approbation. Market forces reinforce modes
of behavior and models of communication, and history itself, which is large-
ly a process of ingrained habit, also governs how one’s identity is expressed
in the world.

Each person must constantly balance the design criteria of consensus real-
ity with the need to satisfy the inner nexus of identity. Forms of behavior and
communication that fail to meet the specifications of consensus reality are
considered dysfunctional, irrational, psychotic, or even inhuman, while forms
that are out of alignment with the inner nexus are “neurotic” and “unbalanced.”
Although maladaptive behavior patterns generally reflect an incapacity to inte-
grate the inner directive with the requirements of compatibility that comprise
the “social norm,” there are circumstances in which a powerful inner directive
may compel a person to act in a manner that challenges and radically trans-
forms the social norm, and such behaviors cannot be deemed dysfunctional.
During the Protestant Reformation, for instance, Martin Luther successfully
challenged and transformed the cultural norm, and his behavior, while it was
unconventional and revolutionary, served the intended purpose. It got the ef-
fect he wanted. Similarly, a poet’s “far-out” and “off-the-wall” thought pat-
terns cannot be deemed psychotic if the poet is able to produce coherent, well-
conceived works of art which clearly convey the author’s intent.

Treatment for “mentally unbalanced” persons must tackle problems of
social adaptation that interfere with the individual’s capacity to manifest via-
ble forms of behavior in the world and problems related to the person’s dia-
logue with the inner nexus. Unfortunately, most treatment programs in the
United States currently operate under the assumptions of materialism, which
deny the existence of a core identity, be it internalized or externalized. The acts
of “talking with oneself” or conversing with God are considered pathological
aberrations,? and treatment consists of administering drugs to subdue the illu-
sory discourse while using operant conditioning and talk therapy to bring mal-
adaptive behaviors into conformity with the social norm. Materialism attributes
the inner dialogue to a chemical imbalance in the brain, and we have learned to
terminate the dialogue simply by adjusting the brain chemistry.

This treatment approach adheres to the behaviorist model. The legacy of
behaviorism, as defined by Ivan Pavlov, John Watson, and B. F. Skinner,
shifted “the determination of behavior from autonomous man to the environ-
ment — an environment responsible both for the evolution of the species and
for the repertoire acquired by each member.” By 1971, the world situation



164 Skye BURN

had evolved to the point where Skinner could justifiably say, “the autono-
mous inner man is abolished, and that is a step forward.”® About the same
time the cover of 7ime magazine, a widely read popular news magazine in
the US, asked “Is God dead?”

Treatment methods based on the assumptions of materialism have prov-
en effective in many cases. Using drugs to adjust their brain chemistry has
permitted numerous patients to recover, leave the hospital, and function pro-
ductively in the world. We have also benefited enormously by understanding
clearly how environmental forces determine our behavior, for the forms of
communication and behavior we create are, like other forms of life, subject
the mechanisms of evolution, which behaviorists describe in a cultural con-
text. Blanket assumptions tend to be problematic, however, and there are
situations in which the needs of patients are not served by stifling the inner
dialogue. There are times when our connection with the inner nexus be-
comes vitally important, and then it becomes necessary to understand what
this inner nexus is and why it matters.

If one’s conscious attitude and the worldview that sustains it exclude
consideration of the inner nexus of identity, one’s character becomes lopsid-
ed and neurotic.* The same applies in the collective realm. If we focus ex-
clusively on material aspects of The Big Picture, thereby ignoring the non-
material elements of meaning, our thoughts, desires, and actions become
devoid of soul. A worldview is a composite mental image of reality, and the
image we hold in mind directly affects what we make of the world. In collo-
quial language, our “take on the situation” directly affects our “handling of
the situation,” and our handling of the situation directly affects what mani-
fests in the world. If our worldview is unbalanced, if our conception of real-
ity excludes, inhibits, or diminishes sensitive consideration of the inner di-
rective, the world we create will be characterized by the patterns of full-
blown neurosis.

The worldview of materialism excludes consideration of the inner nex-
us. All that matters is the material component of reality, the myriad forms we
perceive with five senses. The senses of meaning, of life, and of character
are considered invalid concepts without intrinsic relevance. This worldview
has served us well for a long time. The skate board rolling down Park Ave-
nue, the International Space Station, nuclear missiles, telephones, comput-
ers, and magnetic imagining machines are marvelous creations made possi-
ble because our mind has trained itself to conceive of matter as an object
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separate from and unrelated to itself. This separation is conserved by a care-
fully maintained “mental block” that cannot be removed without profoundly
altering both our take on the situation and our handling of the situation, and
thereby precipitating the end of the world as we know it. The imposition of
this mental block has given us the objectivity we needed as we have sought
to “control” the medium of life.

Our control of this medium is, however, somewhat illusory, It has be-
come increasingly obvious that we have no real control over the situation.
Problems like poverty, pollution, injustice, religious animosity, racial ten-
sion, and ethnic conflict continue to plague us, and, in many cases, seem
more severe than ever. Humanity’s impotence in the face of such problems is
linked to the inadequacies of our worldview. We cannot generate the wis-
dom, clarity, insight, and sensitivity we need to correct the situation and
achieve the effect we want so long as we continue to conceive of reality as a
medium composed solely according to the ordonances of materialism. We
need a fresh outlook, a more integrated, more balanced worldview.

Worldviews are constantly adjusted in tiny increments, as life teaches us
to view matters differently. Major revisions are typically forced on us by neg-
ative feedback. When our worldview stops working to our advantage, when
we stop getting the effect we want and the situation deteriorates and “goes
downhill, goes to pot,” or, in extreme circumstances, “goes to hell,” we invest
time and energy in mental reflection and self-examination to discover why our
conception of reality is not working as it should — why it is not serving the
intended purpose. On a personal scale, suffering the consequences of a dam-
aged relationship may force one to realize one’s assessment of the situation is
out of kilter. On a collective scale, signs of social unrest and discontent may
force us to realize our conceptualization of reality is too constrictive. The re-
pressed content, the overlooked meaning, is drawing attention to itself.

When a worldview is transformed, the change agent is usually a person
or an event. The works of Martin Luther King Jr. and the civil rights move-
ment in general have forced us to behold persons of color in a more positive
light. The acts of Mahatma Ghandi forced us to change our views regarding
colonization and appropriate resistance. The Chernobyl disaster in Russia
and the Love Canal debacle in the United States forced us to modify our
views regarding human responsibility toward the natural environment and
the world community. And, more recently, the events of 9/11 have caused
persons worldwide to question, “What is wrong with the way we see the
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world? Why isn’t our vision of reality working?”

A worldview becomes subject to revision only when it fails to “satisfy
the demands of adaptation because changes have occurred in the environ-
mental conditions which require a different attitude.” As the need for change
becomes obvious, a sense of pressure builds. Carl Jung explains, “The vital
feeling that was present before disappears, and in its place the psychic value
of certain conscious contents increases in an unpleasant way; subjective con-
tents and reactions press to the fore and the situation becomes full of affect
and ripe for explosion.” He continues, “These symptoms indicate a dam-
ming up of libido.”> The 1965 Watts Riot in Los Angeles, California, exem-
plifies such a damming up and a situation where subjective contents pressed
to the fore.

Before the civil rights movement, black people were excluded from fruit-
ful participation in the American culture. The predominant worldview de-
nied their gift. Following the Civil War, when African Americans ceased to
be valued as slaves, they came to be viewed as worthless, not only by the
white majority, but sadly, in many cases, by themselves. Many blacks adopt-
ed or “bought into” the predominant worldview of the American culture, and
the sense of self-worth among African Americans remained severely eroded
until the civil rights movement worked to restore “Black Pride.” (Here, the
struggle by blacks for recognition in the world and for self-recognition con-
tinues today.) Before they rose up and demanded recognition, the white ma-
jority could not conceive of black people as having anything positive to offer
society, and since whites controlled the situation, at least in their minds,
black people were relegated to near invisibility. What the civil rights move-
ment showed, however, is that something bigger than either blacks or whites
is “in control.”

A repressive worldview and a careless attitude go against the grain of
nature and cannot be sustained. Life is not an inert medium. Whenever our
reading of a situation excludes vital information, which is then not taken into
account in our handling of the situation, events will eventually force us to
pay attention. If an architect fails to take the law of gravity into account in
designing a building, the building will likely collapse. If a ship navigator
fails to consider powerful ocean currents, the ship may not reach its destina-
tion. Thus are the insufficiencies of our worldview born home. Similarly,
when the gifts people bear on behalf of humanity are consistently ignored or
rejected, the existential frustration will eventually make itself felt. The other
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choice is spiritual death, and we do not go calmly into that dark night.

When repression grows unbearable, an explosive situation may devel-
op. Existential pressure mounts as “matters come to a head,” until a creative
breakthrough becomes not only necessary, but imperative. This pressure is
like the suspense that builds in a dramatic production nearing the climax. By
1955, when Rosa Parks forced the issue by selecting a seat in the front of a
bus — where black people were previously not permitted to ride — drastic,
sweeping revision of the dominant worldview in America had become both
necessary and imperative. The old worldview, which cast African Ameri-
cans in a negative light and lead to their being treated as worthless human
beings, or even worse, as non-human chattel, could not be sustained in the
face of existential pressure rising from within the world body. Rosa Parks
and Martin Luther King, Jr. were precipitated into action by the soul’s cry
for freedom from the constraints of unjust logic.

Every major revision of a worldview is associated with social disrup-
tion. Pressure rises as hitherto repressed or unrecognized contents press to
the fore, as matters come to a head. The pressure is generated by resistance
to change. We sometimes refuse to recognize certain artifacts of reason be-
cause doing so would force an adjustment in long-inured patterns. On a per-
sonal plane, a wife may hesitate to admit (even to herself) that she is unhap-
py with a situation because she fears such an admission could damage her
relationship with her husband and change her life entirely. She may continue
to resist recognition until problems of addiction, disease, neurosis, or even
overt violence make self-honesty the only viable option. On a collective scale,
we resist integrating hitherto repressed features of reality into our world-
view because we fear the admission will force an adjustment in the patterns
of our lives. Our behaviors support a whole social structure, in the conserva-
tion of which many lives are invested, and a reinvestment of our energies in
new forms of behavior can cause “the system” to collapse. Systemic change
of this sort is very threatening. People become agitated. They fear extinc-
tion, as the world they have known “falls apart.” (JUNG end of world)

We become attached to our ideas and are discomfited by radical shifts in
our way of thinking, just as we become attached to our ways of doing busi-
ness and being in the world. A radical reordering of our worldview is accom-
panied by a “breakdown” in the social structures which have long comprised
the basis of our sanity. By 1979, the world situation had evolved to the point
where Willis Harmon, director of the Center for Study of Social Policy at the
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Stanford Research Institute, could make the following observation:

Something parallel to the neurotic’s mental breakdown may be occurring
now in the technologically advanced world. There are numerous signs that we
may be approaching a “societal nervous breakdown”: tradeoffs between in-
flation and unemployment and between energy and environment grow increas-
ingly intolerable; problems of world poverty seem ever farther from resolu-
tion; indications of fundamental alienation change form but fail to abate; and,
above all, the erosion of past goals and values continues, coupled with a grow-
ing sense that no one knows where society is heading — or should head. Yet
the implication of these signs — that the old order is becoming unworkable — is
extraordinarily threatening and largely resisted.

By 1979, the need for change was pressing on the doorways of percep-
tion, but the powers that be were resisting system-wide transformation be-
cause the adjustment had significant practical and metaphysical implications
which had to be “worked-out.” Resistance is a tool of self-regulation, and it
is used to deepen an appreciation of meaning so that the ultimate integration
occurs on the deepest level.

Any situation can be “read” in different ways. For Harmon, energy pat-
terns in the collective psyche contained a specific meaning. A sociologist,
economist, or theologian whose eyes were trained on those same patterns
might have detected different meanings. The meaning of life is relative, not
because it can be seen from many different angles, but because its fullness
requires a wide variety of eyes to detect the various nuances. In making their
decisions, governmental leaders rely on insights provided by specialists. The
president of the United States, for instance, will call upon advisors whose
“readings of the situation” are taken into account in the decision-making
process. Every choice to act and set energy into motion has foreseen and
unforeseen consequences, and we try to limit the unforeseen consequences
by engaging in thought experiments or “thinking through matters” before
taking action. By turning to others for advice and acumen, we broaden the
scope of our inquiry and enhance our chance of success in getting the effect
we want.

The situations that materialize in the world as the result of our actions
are characterized by the choices we make, and unwise choices tend to result
in awkward, unpleasant, messy, unsafe, alarming, and even dangerous situa-
tions. The world situation today is characterized by patterns of violence,
animosity, tension, terror, a sense of pressure, and other signs of dysfunc-
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tionality. We have created a world that cannot be viewed with complete sat-
isfaction. We have created a disturbing situation that allows people neither
peace of mind nor a heart at rest. We have created a truly explosive situation,
and, unlike the situation in Watts, where the cause of the problem was fairly
obvious — although the deeper meaning of those events has yet to be integrat-
ed into consciousness — today we lack insight into the source of frustration
being played out in the world. We do not know how to overcome the obsta-
cles to peace, because we do not know what those obstacles are.

Part of the reason we are experiencing difficulty getting the effect we
want is that our worldview lacks coherence. We are divided in our assess-
ment of the situation. For example, secular materialists attribute the prob-
lems to socio-economic and geo-political imbalances, while monotheists at-
tribute the problems to our being out of alignment with the Divine Purpose.
Whatever the cause, it is clear the world situation today is perilously close to
the total abandonment of human reason. Humankind is perilously close to
“losing it” entirely. Another major terrorism attack, a nuclear bomb detonat-
ed in Washington, Tokyo, or London, or an expanded war in the Middle East
could cause the situation to escalate to the point where it becomes entirely
“out of control.” In this case, the fear of “losing it” elicits a reflexive tenden-
cy to “clamp down,” which translates into a sharp curtailment of rights and
freedoms. This situation is a shame, for we are at the apex of human desires,
with enough power, enough resources, and sufficient prowess to create a
world that does life justice in every respect. Yet, we seem incapable of han-
dling the medium of life in ways that create a healthy, sane social environ-
ment. We need a new handle on the situation.

I believe viewing the world as a work of art could give us that new
handle. The world, unlike the earth, is a human creation. If we begin to think
like artists in our world creation, we can focus on the problems with an
understanding of the fundamental laws and principles of the creative process
in which we are collectively engaged. Instead of being subject to the undis-
ciplined urges of reactivity, either reflexively as monotheists caught in the
struggle for unity with God, or compulsively as scientists working without a
sense of greater purpose or meaning, we can respond to the medium of life
with the discipline of an artist. Instead of flailing around, doing more harm
than good, we can use techniques with conscious intent to capture the es-
sence of peace and the spirit of well-being in the framework of our reality.
Instead of crouching in apoplectic fear of “running out of time,” because the
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situation seems headed toward disaster and we are powerless to do anything
about it, we can rise to the occasion and come into our powers as artists.
Instead of fearing the end of time, we can knowingly create a world that is a
truly timeless and eternal work of art. And most importantly, instead of be-
ing torn-apart, confused, and conflicted regarding the human role in cre-
ation, we can free ourselves from adversity by paying close attention to the
identity of the work itself, thus becoming clear in its meaning.

When the world is viewed as a work of art, we are clearly not getting the
effect we want through our handling of the medium of life. Individuals here
and there may be satisfied with their parts, but the overall picture is fairly
grim and unsatisfactory. What is the problem? The world we create is char-
acterized by our choices. In executing our choices, we use techniques like
tax cuts, military intervention, sanctions, diplomacy, nation building, and
investment in education to “get an effect.” When such techniques do not
result in the effect we want, we criticize the technique — often ignoring the
fact that techniques can be used to advantage or they can work to our disad-
vantage, and even the most powerful technique wielded without wisdom
seldom yields the desired effect.

Another common cause of failure in a work of art is inadequate interpre-
tation. As I mentioned earlier, a faulty worldview, a faulty reading of the
situation causes problems to materialize. Mishandling the medium of life
has a deleterious effect, unless the error is transformed by the artist. One of
the most powerfully seductive aspects of thinking like and being in the world
as an artist is the constant discovery of serendipitous new ways of looking at
a situation brought about by the need to redeem a situation that first seemed
like a mistake.

According to composer Igor Stravinsky, “It is the conflict between these
two principles — execution and interpretation — that is at the root of all the
errors, all the sins, all the misunderstanding that interpose themselves be-
tween the musical work and the listener and prevent a faithful transmission
of the message.”” In humanity’s attempt to master the art of life, employing
poor techniques to execute choices based on a true reading of the situation is
no more redemptive than using excellent techniques to render an impover-
ished worldview. It is the coupling of these two factors that brings about the
desired results.

Which brings me to my final point. For the world to become a timeless
work of art, our worldview must be rendered with the attentiveness of an



IDENTITY, WHY IT MATTERS 171

artist, for the human role in creation — our collective identity — is defined by
the work we create. In both the individual and the collective realms, being in
a dissociated state inhibits the ability to use creative energies effectively.
Today, humankind is not only “of two minds,” we are “of many minds” re-
garding the situation. Environmentalists believe the cultural climate will not
become healthy and sane until all evidence of pollution is removed. Man, as
it were, must visibly “clean up his act.” Conservative politicians, on the oth-
er hand, believe it is a mistake to concentrate on cleaning up the environ-
ment. For them, it is of utmost importance to keep the economy growing, at
all costs. Fundamentalist Christians believe the way to achieve Peace on
Earth is for everyone to experience salvation through Jesus and adopt their
belief system, but this idea appalls secular humanists, for whom the excita-
tion of evangelism will remain forever entirely “out of character.” Hindus,
market analysts, Muslims, rock musicians, Jews, New Age theorists, Bud-
dhists, and pro-life activists all develop different takes on the situation, and
we are collectively hard-pressed to find a way of combining all these sepa-
rate interests into a cohesive, well-integrated, and fully functional world-
view that serves the interests of humanity as a whole.

Every worldview has its shortcomings. These shortcomings generally
become apparent when we interact and share information, or when the con-
sequences of actions undertaken with that worldview in mind illuminate its
misconceptions. The most obvious shortcoming of humanity’s worldview at
the present time is its lack of coherence, and here, the primary fault line is
the division between religion and science, especially as it relates to the more
fundamentalist hardcore elements on either side of the divide. The world-
view of materialism predominates, because it has been so effective in an-
swering our material needs, but the complexity of the world situation cannot
be fully understood without also taking into account the incredibly powerful
forces of monotheism that move people to act in accordance with “God’s
Plan.” American foreign policy in the Middle East, for instance, reflects a
curious “working-out” of matters related to the balance between secularism
and divine providence.

The worldview of materialism has strengths and weaknesses, and I am
going to focus here on the weaknesses. The primary shortcoming of material-
ism is its conception of reality as an inanimate medium. The objective of art is
to create a living artwork that says something, and we can never conceive of
the world as a living artwork if we remain insensitive to the life of the medium.
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Another equally grave problem with the materialist conception of reality is the
denial of meaning. From the artistic perspective, this belief is problematic be-
cause a work of art becomes timeless only when the manifest form contains
the meaning in a way that reveals its true essence. How can we faithfully trans-
mit “the message” if we deny there is a message to be transmitted?

For me, and I know this is may sound odd, the problem of terrorism
relates directly to this denial of meaning and our collective insensitivity to
the medium of life. According to my reading of the situation, meaning is the
shadow content of our communal soul, and the problem of terrorism will be
solved only when this repressed content is recognized and integrated into
consciousness. Waging “War on Terrorism” is an allopathic remedy which
may remove the symptoms, but will not address the root cause of the prob-
lem, which is our need for psychological integration. Life is not an inert
medium. Through mechanisms of transference our collective fear of self-
honesty has materialized in the form of terrorism, which constitutes an “act-
ing-out” or enactment of the shadow content. The energy will go out of this
form of behavior — it will cease to materialize — when we admit the need to
change our attitude toward life.

Humankind has a controlling attitude toward life. A novice artist seeks
to control the medium, as humankind has sought to control the medium of
life since the advent of agriculture and the end of the animistic era. But the
novice becomes a master only when the impulse to control the medium is
supplanted by the ability to let the medium use the artist as a vehicle for its
own self-expression. As Piet Mondrian once observed, “The position of the
artist is humble. He is essentially a channel.”® To become this channel, our
heart must accept that a “Power greater than ourselves can restore us to san-
ity.”® Unfortunately, the worldview of materialism excludes the Muse from
consideration, and humanity is therefore “cut-off” from the supportive rela-
tionship which is the heartcore of the artistic experience. The painful reper-
cussions of this existential alienation from the source of divine guidance
extend far beyond the surface structures of the retrospective works of human
history. When humanity views the world as lifeless matter, devoid of soul,
the world becomes a shallow representation of our inherent worth, and our
immediate inclination is to dissociate ourselves from such a work.

If we cannot love the work that we ourselves produce, if the world we
create leaves too much to be desired, our hearts will be plagued by ceaseless
determination to “fix the situation.” Here, the problem is not so much a lack
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of caritas, for our efforts, however misguided, are for the most part sincere,
asitis alack of a clear idea. We do not have a clear idea of the effect we want
to achieve by our actions. True, there appears to be generalized consensus.
We seem to agree that we want a Culture of Peace to extend throughout the
world, but this aim has not been expressed in such a way that it stands in all
our minds as the goal toward which human endeavors are headed. If we truly
want to “get the effect” of world peace, our handling of the medium of life
must become more purposeful. Every child and every adult must be encour-
aged and taught to act with this intent in mind. Community leaders must
place this objective above all other considerations. Every decision, every
choice must be aligned with this goal, for the only way the vision of Peace on
Earth can become a reality is if people choose to make it a reality.

This choice requires a commitment to wholeness, to thinking and living
and acting with the interests of the whole in heart and mind, but we are
engrained in the patterns of special interest, and have misplaced the realiza-
tion of common interest. But events are forcing us to behold matters in light
of the whole, whether or not our hearts are in it. Humankind has moved past
the time when we could act as though our behaviors had no bearing on other
people. We no longer live in isolated pockets of the world. Our lives are
joined by a World Wide Web of interconnected relationships, and a serious
disruption in one part of the web sets the whole thing jiggling. Human joys
and sufferings are shared by all who watch the news. Lapses in judgment by
one nation affect everyone on the planet. Environmental degradation in a
distant location damages the quality of life everywhere. There is no escaping
the fact that conscience now demands that we act with the whole in mind.

But again, this budding awareness of wholeness challenges the basic
assumptions of materialism. In 1992, Nobel physicist Steven Weinberg re-
marked, “At (the) nuttiest extreme are those with holistics in their heads,
those whose reaction to reductionism takes the form of a belief in psychic
energies, life forces that cannot be described in terms of the ordinary laws of
inanimate nature.”'® The worldview of materialism gets its strength from its
ability to focus highly concentrated mental energy on finer and finer details
of The Big Picture, but Weinberg’s remark reveals two of its weaknesses.

Humans have worked for centuries to picture clearly how everything in the
universe works and fits together as a unified whole, and this image is coming
together. (Weinberg predicts the Unified Field Theory will be created by 2050." )
This creative process has required a huge investment of time and energy, and the
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laws that govern this investment are largely psychological. We have worked to
perfect our mental image of reality because it served our interests to do so, and
these interests corresponds to our psychological need for a belief system which
accounts for the Origin of Life, the Origin of the Universe, and the human role in
creation. According to the logic of the psyche, which governs the investment of
psychic energy in forms of human behavior, communication, thoughts, ideas,
and understanding, the energy now being invested in trying to make sense of life
will become available and redirected into other pursuits with cathartic sudden-
ness when our mental image of reality “comes together” in a way that satisfies
the underlying need. A painter stops rendering a painting when the energy ceases
to move and the impulse goes away. The laws that govern this motion of psychic
energy have not been adequately explained in terms of the “ordinary laws of
inanimate nature,” and I doubt they can be.

In conclusion, humanity is facing many serious problems that we do not
have a clear idea how to solve. There is evidence of extreme frustration, but
we are stymied in our efforts to resolve matters by our inability to conceive
of a solution that will “lay matters to rest” and bring peace to the world. Our
old approach is clearly not working. Problems continue to materialize through
our handling of the situation, and this implies something is wrong with our
worldview. It is not serving the intended purpose, which is to provide a via-
ble context for our activities. The viability of a worldview ought not be de-
termined by its conformity to a preconceived idea. The true test is whether or
not it yields the desired effect, whether or not “it works” to remove all signs
of dysfunctionality from the world body.

Finally, I have two practical suggestions that might help us achieve the
effect we want, and both involve modifying our take on the situation.

First, I suggest that government leaders and other policy makers avail
themselves of the knowledge and wisdom cultivated by psychologists. These
specialists have worked hard on behalf of humanity to understand the com-
plexities of human nature, yet to my knowledge no government has ever
systematically sought their advice. This is a crucial oversight, for we are
dealing with human nature, not some ozone layer. Specifically, I recom-
mend that presidential commissions be formed for the purpose of garner-
ing expert advice regarding the psychology of the situation, and I firmly
believe utilizing this long-overlooked resource could lead to breakthroughs
in our handling of the world situation. The composition of these panels
should be representative, for no single school of psychology has full com-
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prehension.

Second, I suggest that we convene a world conference of artists whose
knowledgeable understanding of the medium and humanity’s creative pur-
pose can teach us to begin thinking like artists in our assessment of the world
situation. The major benefit of this awareness is its power to unify. The dis-
sociated state of the collective psyche today interferes with our capacity to
“get our act together,” and this is a source of the frustration that is making
itself so painfully apparent through acts of terrorism. Here, the opposition
between scientific and religious interests in the western hemisphere is sym-
bolic of the rift underlying our collective dissociation. If we view the world
as a work of art, these interest vectors can converge. Then, instead of being
“of two minds,” we can begin to see the way to thinking and acting as one.
The religious factor can begin to appreciate the role of science in under-
standing the medium of life from a technical standpoint, while scientists can
begin to appreciate the fine complexity of theistic understanding, which fo-
cuses on matters of identity and the essential meaning of our world creation.
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Intellectual human creativity:
dialectics of sacred and profane through the concept of ijtihad

Through the Islamic sources in theology, ethics, jurisprudence and phi-
losophy, etymology has attributed the verb “to create” to God’s action. Cre-
ation, creature, creativity are related to the production from nothingness,
which constitutes a divine uniqueness.

All along the history of Islamic culture, a clear distinction has been made
between divine creation and human production. Human creativity is the ca-
pacity to product within the divine creation, not from nothingness but from
existence, in order to induce a renewal or to establish reform.

The question of the sacred or the profane nature of the revelation was
the essence of the first polemics within Muslim theology called “created
ness of Koran”. The question was : “Is the sacred speech the essence of the
sacred Text or inside this sacred Text”?

A large part of Muslim theologians agreed that the purity of Tawhid or the
oneness of divinity had to be protected, by preserving the attribute of eternity
of divinity’s essence, which is distinct and therefore separate from divinity’s
speech. Revelation is therefore created and doesn’t belong to his essence.

However, creation pertains to the human capacity of being creative, whose
up most expression is the intellectual creativity in the interpretation of the
sacred Text for the profane reality, in order to preserve a permanent process
of renewal in the human perception of the sacred truth, and the human will’s
status regarding the sacred truth. This process is called ijtihad, where the
source j-h-d means ‘“making an extreme effort to preserve soul from evil
temptations”. Internal and spiritual dimensions of ijtihad are absent, but es-
sential, behind its apparent intellectual function.

The inspiration of the sacred in the process of intellectual conceptual-
ization is never abstract. It needs to be involved in the experiential dimen-
sion of meeting itself in the moment of meeting the reasonable in the truth. It
is a double effort between the pretending object, the “sacred”, and the pre-
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tending “subject”, human rationality. The moment of human creativity is
that which could be discovered within human capacity in the process of join-
ing sacred and profane in the space of sensitivity. [jtihad is the methodology
to join the mystery and the rational in the same life light.

Human creativity is the rational and intuitive human inspiration, tran-
scending from the divine wisdom through the creation act. Divine creation
from nothingness, as the uppermost expression of life and the source of ex-
istence, is the frame of creativity within human responsibility. The more
human creativity is ethical and belief-oriented regarding divine creativity,
the more it can be influent and beneficial for human life.

The relationship between transcendence and ascendance is based on unity
of harmony and not on unification and therefore on identification, neither within
the human essence or the humanization process of existence, nor within the
divine essence through the divinisation and “sacralisation” of life creativity.

Inspiration without divinisation is the challenge of human responsibili-
ty regarding divine creation. A differentiation between the essence of divine
unity as the origin of human plurality, and the essence of human creativity
within a conception of limited responsibility, is necessary to preserve the
limits of transcendence and ascendance in the act of production. The divine
act of production could be considered as the creation itself. Creation carries
the meaning of certitude of production in its form of production from noth-
ingness. However, the human act of production could be attributed to the
possibility, capacity and will of acting which we called the creativity.

Making a distinction between creation and creativity is therefore making
the distinction between divine and human essence in the act space. Distinction
doesn’t mean separation nor breaking-off between two essences, but it specifies
limits within a philosophy of harmony and existence unity without unification.

The dialectical or complementarily relationship between reason and rev-
elation has been the permanent central issue is Islamic thought, the main
ethical value of ijtihad, founding the philosophical and theological schools,
and the golden age of Islamic productivity.

Defining the status of human interpretation related to the sacred Text is
a central question in the definition of ijtihad and the limits of the mujtahid’s
mission. The multiple censures of this debate have been the main cause of
productivity crisis within the ijtihad.

The philosophers Farabi and Ibn Sina have both expressed through theirs
theories of emanation the spirit of the debate on revelation and reason, espe-
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cially within the intimate connection between the First intellect — the source
of spiritual wisdom — and the human intellect.

The famous controversy between Ghazali and Ibn Rushd, even though
its polemic nature on the relationship between theology and philosophy, has
illustrated a principle interest on defining the place of rationality in the inter-
pretation of Text. For Ibn Rusd the role of the divine Text (Sharia) regarding
humanity is a stimulator to knowledge. However, the process of the rational
meditation leads toward the oneness of God or Tawhid.

This medieval debate had a big impact on the intellectual creativity re-
garding the Islamic issues and their contemporariness. Today and for a few
centuries, the question of reason and revelation has been transformed into
multiple fixed dogmatic positions. Both reason and revelation have been
transformed from dynamic elements for the thought vitality to factors of
stagnation and pretexts of survival. The dynamics of the relation has been
replaced by a process of concept sacralisation and sectarisation. Therefore,
the divinity stopped to emerge in an intelligible inspiration, and the intellect
was no more in the spirit of revelation’s conciliation.

Producing within the sacred and by the sacred into the profane reality is
one of the main objectives of ijtihad. The sacred could be defined as divine
creation, rules or law, and spirituality. The profane is the non ethical tempta-
tions, unlike to the good and positive natural created tendency (fitra) of Man
or cosmic rules (sunan).

Related to the Man, the dialectics between sacred and profane is con-
ceived as a divine test accompanying human existence. It is an internal strug-
gle towards virtue and happiness between Human, referring to the divinity
values. [jtihad is the methodology of the human rationality regarding pro-
fane and sacred. It allows an intelligible vision on the sacred and therefore
deconsecrates the human perception of the sacred, and founds the interpreta-
tion (ta’wil) as the essential way to rationalize the sacred. The methodology
of ijtihad also provides a responsible vision regarding profane reality. It takes
within it the role of dispassion and the research of utility by the intellect, and
the role of purification towards the oneness spirituality.

Responsibility and spirituality are the credo couple of ijtihad as a method-
ology of mediation between the profane and the sacred in order to emerge the
intelligible and ethical conception of human creativity. Thus, spirituality be-
comes a responsible dimension, and not only a mystical one. Therefore, ijtihad
is not a mechanism of pure rationalism with the objective to make both pro-
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fane and sacred factors intelligible, but a potential of spiritual intellect and a
methodology of reflection based both on reason and faith in oneness.

Oneness is the source of inspiration and the philosophical point of refer-
ence in the ijtihad process. It provides the believing dimension of human
rationality in order to avoid any derivation of sacred creativity. The principle
of oneness represents the limits of responsibility. The limit of the beginning
as the source of inspiration and creation, sacred and purified. But also the
limit of the end as the finality and the meaning of adoration and virtue in
human act. Oneness as a source and a finality of inspiration in human re-
sponsibility is a source of the human creativity or ijtihad. The sacred of
oneness in the intelligibility and inspiration of ijtihad is in perfect harmony
with “human” profane. It gives to the human the meaning of virtue without
making it sacred, but within profane reality, its thythm and challenges.

Ijtihad is a sacred mission given to Man as the main honorific ontological
status, through the concept of khilafa or vicegerency on the earth. However, it
is also a limited human responsibility, that could miss the good way and follow
the evil way. Positive or negative, right or wrong, ijtihad is usually rewarded.

The first reason for that might be the ontological one. ijtihad is con-
ceived as the intellectual responsibility on human being. It refers to the uni-
versal principles of ethical vicegerency, the natural tendency towards good-
ness (fitra), and also the principle of contemplation (radar) as a human duty
regarding the intelligible cosmos and a necessary condition for human re-
sponsibility in the dimension of vicegerency.

The second reason of the absolute rewarded ijtihad is the necessity
through it to reform and evaluate human life. The methodology of creativity
in ijtihad permits an ongoing process of criticism based not on the duality of
deconstruction and construction but on the objective of reformism, which is
usually constructive.

The essence of ijtihad is pluralism, through its capacity to give to each
individuality in humanity a sense of responsibility. It means the thinking
believer and entails the individual responsibility of Muslim. However, from
thinking believers emerge the Islamic collective responsibility.

Ijtihad also entails as a finality the thinking as human, with the implica-
tion of human responsibility.

Ijtihad as the highest expression of pluralism and the essence of construc-
tive creativity is confronted by the major tendency of destructive creativity
which is the uniformism. It is the opposite of freedom of human creativity,
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freedom of differentiation, individuality, and then plurality. Reducing the plu-
ral creativity in mono-creativity is the very identity of traditionalism and liter-
alism in the process of the interpretation of both the world phenomenon or the
sacred Text. It is a destructive tendency of any renewal and reform, and there-
fore of any creativity in the present time and towards a new future time.

Facing the contemporary value crisis, human thought needs new spiritu-
al inspirations in order to re-establish universal ethics of creativity, or new
ethics creativity of the “universals”, in plural terms.

Creating within the divine creation, without any opposition to the sa-
cred or profane could be a perspective of renewal in the philosophy of hu-
man creativity. It could produce a new vision of historical rules based on the
ethical responsibility in the process of unity of value and without the obses-
sion of unification and “uniformisation”. The universal is not a dominating
culture, a global uniformism, but an intercultural consensus on collective
human values, an expression of human testimony, and a responsibility of the
collective.

[jtihad ceased to be universal when it started to be an Islamic juristic
dimension for practicing religion, and a specific cultural dimension for the
nation or community of Islam. That represents the main handicap of Islamic
thought to be within the universal’s debate, so contemporary. Most of issues
in Islamic thought continue to reflect the issues of medieval heritage. That
contributes to the confusion between shari’a as the ethical sacred rules to-
wards oneness and human responsibility, and the figh as heritage of human
ijtihad in the juridical aspects.

Peace and justice for the future of humanity need values of peace and
justice, a culture of reconciliation between religion and philosophy, ethics
and benefits, and a methodology to conceive the responsibility as both a
human engagement and divine “responsabilisation”.

The national and the universal
in Islamic collective identity through the concept of umma

Humanity is facing a crisis of the universal within the rising of their
collective identities. A collective identity could be powerful and not neces-
sary universal. From it could emerge an international power, a sort of expan-
sion of the national. Therefore, the national becomes super national, a model
of “uniformisation” of the world. So, in these terms, the national does not
produce but kills the universal. Then we are facing two national models : the
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national expansion, and the national defense.

On the name of the “universal” of human rights, democratization, pub-
lic-spiritedness, globalization is re-establishing a neo-colonialism and mul-
tiple forms of uniformism, in economics, culture, politic, etc. facing the chal-
lenge of the new multicultural society. It results in a uniformisation of the
universal by imposing a unique model of universal.

The universal could not be one, but within the diversity of cosmos and
humanity the universal is necessary multiple. It is the highest level of hu-
manity within the productivity of each collective identity.

However, the process of westernization and globalization of the world
could not produce a diversity of universal experiences. The universal could
only be produced within its own rationality and ethical system. The identi-
ty’s diversity is the main condition of producing the universals.

The universal as a model of humanity and also a testimony within hu-
manity, has to be defined in reference both to the human elements of collec-
tive identity, and to the differences between cultural identities. The princi-
ples of liberty, dignity and responsibility are some examples of fundamental
elements in the collective identity of humanity. However, in the cultural im-
plementation and experimentation of human identity, the interpretation of
the universal implies a diversity of approaches, and so of universals.

Between the temptations of the westernization’s uniformism, and the temp-
tations of traditionalism, Islamic collective identity is in the state of subsis-
tence and can not produce a contemporariness and be an expression of the
universal.

It keeps the status of defensive against the modern uniformism and nos-
talgic facing the traditional uniformism. Thus, the “contemporary” Islamic
collective identity is the expression of a double uniformism, which could be
a negation of identity itself.

The identity of violence, individual, sectarian and sacred, has the same
source of negation of diversity, whether in the Islamic traditionalism or in
the neo-colonialism of globalization. Both of them imply a negative impact
and influence on the evolution of Islamic identity, and on the western culture
in respecting the Islamic difference.

The discourse of the universal in Islamic thought continue to be utopian
and non productive of new concepts regarding collective identity. A large
illusion of the purified nation of Islam seems to be stagnant and shared by
the masses and the elites. It is an expression of frustration and embarrass-
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ment regarding the traditionalism and the modernism challenges. The non
critical and objective perception of the own collective identity of contempo-
rary Islam, contributes to the emergence of confusion between the sacred
identity and the historical identity. Thus, from this confusion, arises the hand-
icap of productivity and renewal of collective Islamic identity. Modernity
and heritage are therefore not stimulating factors, but sources of negation
through both of their images of uniformism. The image of plurality either in
Islamic heritage or in western modernity is less visible and influent than the
strong negative impact today of the culture of anathema, exclusion and vio-
lence shared by all the uniformist systems from the Islamic or western sphere.

The Islamic collective identity is perceived through a negative image,
even though its long conceptual heritage rather in constructive fundamentals
and rational philosophy.

National, ethical, liberal, geopolitical “umma”, are some patriotic con-
cepts conformed to the modern vision of Islamic collective identity but less
conformed to the Arabic and Islamic origins.

Etymologically, umma means a league and a pact. The verb’s origin
amma is “to gather”, but also “to link”. And from the same verb amma comes
the word imam. It adds a new dimension of guiding and to be a leadership
and model. Therefore, the global meaning of umma could be a model league
and pact, and not only a group or nation or a community or even a world for
Muslims as it is commonly translated.

We can identify two different pacts within the concept of umma.

The first one is the spiritual pact. Unique and singular, the objective of
the spiritual pact is to regulate the relationship between humanity and divin-
ity. The second kind of pact is the human pact as a diverse and plural pact,
and as a consequence moderates plurality between the human. A dynamic
relationship between the two pacts is necessary for the ethical identity of the
human pact. The more spiritual the pact is, the more it is able to be a model
and a global witness of and for humanity. Thus, the unique source of the
diverse universal experiences is spiritual.

The Medina’s model of umma, which is the first official Islamic collec-
tive model of society, had illustrated a multifaith pact based on the recogni-
tion of ethnic and religious diversity, and not only on the principle of toler-
ance. The pact has been legislated through the “Sahifa”, the agreement of
citizenship between all the tribes of Medina’s region in the Arabic peninsula
of that time. Today, it seems that there is a real necessity to elaborate a his-
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torical vision of the Medina’s experience, in order to “demystify” it from the
sacred and ideal perception in Muslim’s consciousness.

In the conception of umma, it is difficult to adopt the nation state con-
cept. However, it is easier to conceive a separation between the state and the
nation. The nation is from the origin a divine pact with its spiritual dimen-
sion, and the state is a political pact based on the legitimacy of the elections
and the consensus. Although the most Islamic political institution of khilafa
does no exist anymore and had fell down from the beginning of the 20™
century, the spirit of belonging to the umma still subsists because its spiritual
origin. The Koran used to address its speech much more toward the human
than to the believers and not necessary believers as Muslims but in general.
It considers that the respect of human dignity is more important than religi-
osity itself.

The whole earth of God as “sacred and pure” is the main characteristic
of the conception of geography in Islamic philosophy. As consequence of
this large ethical geography, a real poverty in the Islamic literature of patrio-
tism is observed. However, the same ethical principle gives a big flexibility
and a capacity of adaptation to engage a patriotic pact within any geographic
or cultural difference. The case of the citizen presence of Muslims in the
west gives a proof of the cultural capacity of adaptation generated from the
ethical geography of umma.

This flexibility is a guarantee of moderation and humanism. However,
less flexibility could entail more closeness. A danger would appear when the
ideal of umma could be transformed to an utopia or a sacred experience.
That could generate the extremism based on the idea of religious state, and
the umma of sacred nation, or the separation between the model and the
experience within the Islamic civilization, with the risk of an “ideologiza-
tion” of Islam, and of a distortion of its identity as a source of inspiration to
ideological models of life.

Perspective notes

The concept of umma could be an element which would contribute to
the future question of citizenship in the multicultural sphere. It could moder-
ate the relationships between the spiritual pact and the human pact in the
process of the universal.

Contemporary Islamic thought needs to take a place and to defend its
legitimacy within modern and post-modern debate, despite the challenges of
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islamophobia, and therefore the difficulty to be accepted in a partner status
with admissible critic views on modernity as a contribution to the evolution of
human thought, and not as a dogmatic and ideological position against the
west.

This is a major challenge to ensue the release of the concept of umma
from globalization and modern agenda to re-establish its spiritual originality
and from the sectarian traditionalist vision to allow a critical vision regard-
ing the whole heritage.

We need to show the human dimension of Islamic collective identity
and to proceed towards a better visibility in the intellectual debate, and a
more profound involvement in the interfaith and intercultural dialogue, with
the risk that this new area of dialogue could be transformed to a real power
stakes of manipulation and lobbying.

We also think that there is no validity of conviction without a permanent
conceptualization. Within this methodology we admit that no practical de-
bate about for example the status of Muslim minority in the west or about
the application of Islamic law in general, without a previous or at least paral-
lel conceptualization.

The increase of the culture of respecting internal diversity is a major
condition to the whole external contribution in the universal debates.

Conclusion

The uniformism of globalization intensifies identity claims which need
themselves, their own spirit and source of spirituality to be transformed from
claim to reality of diversity in collective identities.

We need to promote an open multicultural debate on the respect of
originality, as we believe that originality is the source of diversity and the
survival of the universal in the human collective identity. The universal is
the soul of humanity.

Only in this frame of recognition of universal plurality, Islam could con-
tribute in the future of humanity and in the fundamental debate on univer-
sals. Therefore a triple transdisciplinarity is necessary, first the transdiscipli-
narity within Islamic heritage, second a transdisciplinarity within social sci-
ences and philosophy, and third a transdisciplinarity joining sciences of
heritage and the whole human sciences.

Developing a diversity within the epistemological identities referring to
the philosophy of profane and sacred is a fundamental for the debate around
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the pluralism of collective identity. The methodology of ijtihad has to be a
frame of thought in the conceptualization of the social identity within the
concept of umma. The way the intellectual responsibility and the social one
are linked, as well as the individual and the collective, requires an epistemo-
logical renewal in contemporary Islamic thought which may be able to re-
vive new reflections on philosophy and ethics.
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HEKOTOPBIE BOITPOCbl ®EHOMEHA HACUJIME '

Myoopax LIIAPHIIOBA

[Ipobema HacHIMs MPaKTHYECKH Beeraa Oblia MpeIMEeTOM COIMATbHO-
¢drocoCcKIx pa3MBIIIICHNH, 2 BO BTOPOH TIOJIOBHHE JIBA/IIIATOTO BeKa, ITOC-
Jie IByX MHPOBBIX BOIH, CTAHOBHTCS TaK)K€ MPEIMETOM COIMOJIOTHYECKIX
uccienoBaHuil. B 310 jke BpeMst M3ydeHne HaCHITUS KaK COIHaIbHOTO (heHO-
MeHa MHCTUTYIIHOHATIM3UPYETCS: TIOSBIISETCS BalOIEHCOMOTHS — HayKa O Ha-
CWJINH, B 3a/1a4M KOTOPOW BXOIUT M3yUeHHE TEOPHH W TIPAKTHUKU HACHIIHS,
BBISICHEHHIE TTOPOXKTAIOIINX €70 IPUYHH, BRIPA0OTKA IMPAKTHIECKUX PEKOMEH-
JAIAN 1S TIpeyTIPEesKACHUS HACHIINS, CO3TIAF0TCS HAyYHbIE HHCTHTYTHI, IIeH-
TPBI, MeXTyHAPOIHBIE OPTaHU3AIINH, KOTOPBIE 3aHUMAIOTCS ITOH MPOOIEMOH.
JlematoTcst HOMBITKY pa3paboTKH Kak OOIINX TEOPHi HACHIIHSL, BKJIFOYAFOIITIX
YHHUBEpCaJIbHBIE METO/IBI M CPEJICTBA €T0 MCCIIEIOBAHMS, TaK M 00JIee YaCTHBIX
TEOPHiA, aHAM3UPYIOMINX T€ WA WHBIE aCTIEKTHI HACHIIHS

Kak moxas3pIBaroT 3TH HCCIIENOBaHNUs, BOCTIPUATHE HACIIINS Pa3INIHO B
Pa3HBIX CTpaHax M KyabTypax.” Tak, B TO BpeMs Kak B psiie CTPaH yKe Jie-
CATKH JIET BEJHCh MCCIEIOBAHUSA, 00IIEeCTBEHHBIE 00CYKICHHS 1 COOTBET-
CTBYIOIIIME NMPAKTUYECKAE MEPONPUATHS’ , B IPYTHX OTPHUIIATIOCH CaMO CY-
IIECTBOBaHUE TaKo# mpobiemsl. K mpumepy, B Takoi orpoMHO# cTpaHe, Kak
CCCP, rme cocyIiecTBOBaIIO 00JIee COTCH Pa3IMYHBIX KYJIBTYpP, HACHITHE KaKk
MOHATHE MMENI0 UCKITIOYUTETHFHO TMOTUTHKO-UAE0NIoTHIecKoe (KiaccoBas
0opr0a) u ropuarIecKoe (YroJIoOBHO HaKazyeMoe JIessHre ) 3HaueHue. Ha n3y-
YeHHe HACWINS KaK COIMaIbHOTO (heHOMEHa, TAIEeKO BBIXOJAIIETO 3a BBI-
IIIeHa3BaHHbIe 3HAYeHM, ObUTO HaloXKeHO Taly. COIMOMOTHN HACHITUS KaK
CaMOCTOSTENTFHOTO HAITPABJICHHS ICCIIEIOBAHMS, KaK TIOKa3bIBAET N3yIEeHNE
COBETCKOH COIMOJIOTHYECKON JINTEPATYPHI, IPAKTHIECKH HE OBIIIO.

Jlums B mocnegHee BpeMs, B CBS3U ¢ II00aNbHON TpaHChOpMaIHei
MOCTCOBETCKOTO MHpPA U €€ APaMaTHIECKUMHU MOCIIEACTBUIMU, KOTOPBIE CO-
MPOBOXKIAIOTCS POCTOM HACHIIUS TMTPAKTUYIECKH BO BCEX OOIIECTBaX, MUPO-
BOE COOOIIECTBO HAUMHAET OCO3HABATH MACIITa0bI 3TOH MPOOIEMBI 1 HE00-
XOIMMOCTb ITUPOKOTO M OTKPHITOTO 0OCYKIEHHS 3TOW TEMBI.

IIpobrema mpohMTaKTUKK 1 TPEIOTBPAIIEHUS HACHITHS CTAHOBUTCS Ol
HOW M3 CaMBIX aKTyaJIbHBIX Mpo0IIeM OOIIeCTBEHHOTO 3A0POBhS BO MHOTHX
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CTpaHax, U 0oJIee TOTo, BOIIPOCOM CTAaOMIHFHOCTH MUPA M BCeoOITIeH Oe30mac-
HocTu. Kak peakmus Ha 3Tv TI100abHBIE BEI3OBBI COBPEMEHHOCTH MOSIBIISIFOT-
Csl HE TOJIFKO HAIlMOHAJIBHEIE, HO M MEXITyHapOIHBIE IIPOTPAMMEI, TAKHE KaK
MexyHapoaHbIHM TOJ] JUaiora MeXIy ITUBUIN3alUSIMHI, U MeXTyHapOTHbIN
rOJ KYJIBTYpBl Mupa, 00bssieHHsie OOH.* DTu mporpaMMBbl HaITpaBlICHbI Ha
pa3BUTHE MEXKYIBTYPHOTO, MEKITHHYECKOTO W MEKPETUTHO3HOTO AHAIora
B KoHTeKcTe KynbTypbl Mupa, ycuneHus JUHaMHKH B3aHMOCBSI3U U B3aUMO-
JeWCTBUS KYJIBTYpP, COXpaHEHHSI KyJIBTYPHOTO pa3HO00pa3Hs M OKpY Karomiei
Cpepl, pacrpoCTpaHEH s TPOTPaMM HEHACHIILCTBEHHOTO 00pa3oBanws. Llems
nporpaMMbl KyiisTypa Mupa, ¥ B TOM 9HCII€ HEHACHIHLCTBEHHOTO 00pa3oBa-
HUSI, — KaKk TOBOPUTCS B TPOTPAMMHBIX JOKyMEHTaX, — HE YCTpaHeHne KOH(]-
JTIUKTOB, (06€3 KOTOPBIX HEBO3MOYKHO Pa3BUTHE M KOHTAKTHI BOOOIIIE), a TIOCT-
POEHHE TAKOTO MHUPA, B KOTOPOM OBI UX YPETryJIHpOBaHHE OCYIIECTBISUIOCH Ha
OCHOBE BCEOOIIIEl CHCTEMBI IIEHHOCTEH.

Kakyto posip mpu3BaHbl CBHITPaTh 3TH MPOTPAMMBI «HEHACHIIHS) B TIPO-
mecce 00pa3oBaHMS HOBOTO MOKOJIEHUS, KOTOPOMY TIPUXOIMUTCS COIHAIM3H-
pOBaThCs B YCIOBUSIX PACTYILEH MOJIUTUYECKOM, COLMATBLHON, KOMMYHUKAIIH-
OHHO arpecun? Kak cooTHeCTH BOIPOCH KYJIBTYpHOTO Pa3HOOOpasus 1 Bce-
00mMWX YHHBEPCATHHBIX IIEHHOCTEH B BOMPOCAaX HEHACHIIBCTBEHHOTO
obpazoBanusa? KakuM o0pa3oM ompeAeiuTh MOTCHIIMAIBHBIE TOYKH HHTEp-
BEHIIWI TI0 TIpeIoTBpaIiennto Hacunus? Kakne gakTopsl, B TOM 9rCIIe COmH-
aBHO-KYJIBTYPHBIE, CIOCOOCTBYIOT pacIpOCTPAHEHHIO, a KaK¥e MpeoTBpa-
meHnio Hacuaus? OTBETHI HAa OTH B IPyTHE BOMPOCH HEBO3MOXKHEI O3 MPo-
Be/ICHHS ICCIIeIOBAHUM (DeHOMEHAa HACHIIHSL, B TOM YHCIIE BOCTIPHSATHS HACHITHS,
€T0 PacIpOCTPaHEHHOCTH U (PAKTOPOB PUCKA B KYJIBTYypE PAa3INIHBIX OOIIECTB.

TakuM 00pazoM, TIT00ATEHBIE TPOIIECCH TIOCICIHNX JIET ¢ HOBOM OCTPO-
TOM CTaBST 3aj]aqy IePEOCMBICIICHHS KaK B TEOPETHUIECKO-(PHIOCOPCKOM, TaK U
B COIIMOJIOTUYEKOM TITaHe Takoro (heHOMeHa Kak Hacwime.® U 3/ech HeolleHu-
Ma postb GrmocodoB, KOTOPEIE CMOTTIH OBl TIOMOYE B pa3pa0dOTKe MapaurM 1
METOJIOJIOTHKO-TEOPETHYECKHX ACTIEKTOB HE TOJIBKO COIMOIIOTHIECKHUX HCCIIe-
JOBaHWI HACHIIHS, HO 00pa30BaTeNbHBIX M TPOCBETHTEHCKHUX ITPOTPAMM KyJTb-
TypbI HeHacwHs1. Heo0XxoMmMMo oy YHUTh OTBETHI Ha TAKHE BOMPOCHL, Kak: «YUTo
TTOHUMAETCS IO IOHSATHEM HACHIIHS B PA3IMYHBIX KYJIBTYpax U 00IIecTBax?y,
«MoskHO 71 chOpMYIHPOBATh OOJIEe MM MEeHee eTMHOE TIOHATHE HACHIINS JTS
PA3TMIHBIX KyJIETYp U 00mmIecTB?», «BO3MOXKHO 1 ompenereHre Ooee wiTh
MEHee OIPEIICNICHHBIX TPAHUII, TIopora (0e3)aeicTBIi Wir (B3arMO)OTHOIIIe-
HUIA, 32 KOTOPBIM HadMHAETCS Ta WM UHas (opma Hacwmms?», «Kakyio pomb
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UTPAIOT COMOKYIIETYpHBIE (haKTOPHI HACKITHS B CYIIECTBOBAHUH U TpaHC(Op-
MaIIMH 3TOTO COIMAITBHOTO (heHOMEeHa, 0COOEHHO B CHTYaIlMH PE3KOTO M3MEHe-
HUSI BCEX OCTAJIBHBIX (DaKTOPOB HACKITHSA (CONMATBHO-TIOIMTHIECKIX,, COITHAIb-
HO-OKOHOMHYECKHUX U Ap.)?», «Kakyro poib HTparoT TPaJAWIHH, B3B! U [ICH-
HOCTH TIpeoOIaaromiie B Pa3IMIHBIX OOIIECTBAX B BOCIPUATHU (DEHOMEHA
Hacuime?y. «Hacumie — 310 HeoOX0AUMOCTb, JKU3HEHHAs] HOpMa WM €€ Hapy-
mrenne?», «llpaBoMepHO 1 paroOHATBEHO JIM UCTIONH30BATh HACKIINE IS pa3pe-
IIEHUS TIOTUTHIECKIX KOH(MIMKTOB?» U «Kak cOOTHOCSTCS PyT € IPyrOM Ha-
CHITHE, C OITHOM CTOPOHBI M BOITPOCHI IIPaB M CBOOOI YeIOBEKA C IPyTOi ?». « ECTh
JIM HACWJIME PEe3yJIbTaT COIMAIM3ANH M 00yUeHHs WITH JK€ OHO TTOPOXKIAETCS
HEKVM BPOKJICHHBIM MPUPOTHBIM WHCTHHKTOM?», «BO3MOXHO T HCKOpeHe-
HUE HACHITUS U3 COIMAILHO-TTOMTHICCKON TIPAKTHKH OOIIeCTB(a), M €CIIH J1a,
TO KakuM 00pazoM?», 1 HaKOHeIl, « BO3MOYKHBI JT YHHBEpCAILHBIE TPOTPaMMBbI
HEHACHIILCTBEHHOTO 00pa30BaHUsA 7>

He BbI3bIBaeT COMHEHMI, YTO CETOAHS KaK HHUKOTIAa HEOOXOTUMBI HE
TOJIFKO HIMPOKHE AMCKYCCHH MO MpoliieMaM HACHIINSA, HO M TIPaKTHYECKUe
MPOrPaMMBI 110 PACTIPOCTPAHEHHUIO KYJIBTYPHl HEHACHIIUS BO BCEX COIH-
aJBHBIX MHCTUTYTAaX, HAYMHAS OT CEMBU U 00pa30BaTeIbHBIX HHCTUTYTOB,
KOHYAas! BEICITMH OpTraHaMH PUHITHS PEIICHNH Ha MEKIYHAPOIHOM YPOB-
He, TakuX, kK npumepy, kak CoseT bezonmacaoctrt OOH. Ceromus HeoOXomm-
MO HE TOJIBKO IPHHUMATh MEKJyHApPOIHbIE U HAIMOHATIFHBIE 3aKOHBI U TIPO-
TpaMMBl, 3aIIUIIAIONINE TIPaBa TpaXk1aH Ha )KU3Hb O€3 HACHWIIUS, HO U BHE-
IPSITh KYJIBTYPY HEHACWIINS B TIOBCETHEBHYIO COIMATHHO-TIOIUTHYECKYTO
MIPaKTHKY, B TOM YHCIIC ¥ Ha MEXXTyHaApOITHOM ypoBHE. OqHako O3 rryOoKo-
r0 (hUII0CO(CKOTO OCMBICICHHS 3TOH MPOOIEMBI M 0€3 OTBETOB Ha BBIIIEIIC-
pedYUCIIEHHBIE BOIPOCH, TAKHE TIPOTPAMMBI MOT'YT OKa3aTbCs B JTyUIIIEM CITY-
gae — MaT03((HhEeKTHBHBIMH.

REGARDING THE PHENOMENON OF VIOLENCE

Mubarak SHARIPOVA
Director OPENASIA, Denmark

This paper focuses on various aspects of violence as a social phenome-
non. New approaches in philosophy and sociology give us methodological
and theoretical grounds for the comprehensive study of violence, defining
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strategies for preventing outbreaks of violence. United Nations programs
pay special attention to expanding cross-cultural dialogue between civiliza-
tions and ethnic and religious groups in order to find and develop a common
worldview and language of communication. Anti-violence educational pro-
grams have been created to help new generations grow and socialize non-
violently in a global atmosphere of growing political, social, and communi-
cative aggression.

INPUMEYAHUA

'971a crarss mpemiaraeTest paMKax JUCKyccuit o «[106amm3aiiy 1 HOBBIX CTpa-
TErUAX MAHUITYJISIIAN IEPCOHATBHBIM CO3HAHUEM: TEPPOP U PaIOCTH HOBBIX TEXHO-
JIorui», a Takke « MHOKECTBEHHOCTH BO33PEHMI, €IMHCTBA MUPA U ITOUCK LIETIOCT-
HOCTH YeJIOBEeKa: eNUHCTBO 0e3 YHU(PHUKAIIIN?».

2 Bo MHOTHX KYJIBTYpax 0 CHX TIOp CHIIBHBI CTEPEOTHUIIbI, B COOTBETCTBHH C
KOTOPBIMH BMEIIATENECTBO B CeMEHHBIE KOH(IUKTHI, TaXke B T€, II€ MPOUCXOAUT
JIOMAIllHee HACHIINE, HEAOMYCTHMO.

3 Hanipumep, pa3paboTaHbl HAIHOHAIBHBIE IIPOTPAMMBI 10 TIpoGIIeMe MpeIoTBpa-
IICHUS HACHJIHS B OTHOIIICHUH JIETEH M CYIIIECTBYET LIeNasi CHCTEMa CITy X0, TOMOTalo-
mias 1eTsiM — sxepraM Hacums B Kanane, CLIA, Benmko6purannn, 1lIseryn, OuH-
nsaaun, LBefimapun, ['epmannu, Utannu, Jannn, Nopnaruu, U3paune, FOAP u np.

4 Konmermiust «Kymsrypa Mupay («Culture of Peace»), o3Hagaet HCKyCCTBO, yMe-
HUE, KYIBTypy *KHUTh B Mupe. Kynbrypa Mupa — KyasTypa pa3penieHns KOH(INKTa,
HampaBJIeHHAs Ha TIEPEXO0]l OT JIOTUKH CIJIBI M CTPaxa K 3TUKE HEHACHIIHUS, K JIOTHKE
pa3yma u B3aumHoT0 yBaxkeHus (M3 noxmama I'enepansaoro upexropa OHECKO
Ha MexyHapogHOM KoHTpecce B SIMoccykpo B 1989 1)

5 JTo cux Top OTpeieNieHre TOHSTHS HACHITHS SIBIISIETCSI OIHOM 13 TIIABHBIX METO-
JOJIOTHYECKUX TPYOHOCTEH, TaKk KaK B HayYHOH JUTEpaType COXpaHseTcs oOmias
HEOIIPEICIIEHHOCTh MMOHATHH, KOTOPBIE UCTIONB3YIOT Pa3HbIe aBTOPHI, U PACILIBIBYA-
TOCTH TPaHMIL, YTO 3aTPyIHIECT CPaBHEHNE TAaHHBIX.

© Myo6opak Illapumnosa, 2004
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SOME ASPECTS OF POWER:
POWER AS GUARANTEE OF THE WORLD ORDER OR
POWER AS DESTROYER OF THE CREATIVE PROCESS

Inese SVIESTINA
Latvian Academy of Culture, Riga

Power and creation are usually perceived as processes which are in
antagonistic relations. The aim of this report is neither to deny nor contradict
the above expressed thought but to view some changes which have occurred
in the relations between power and creative processes during the second half
of the XX century.

In the course of previous centuries the creative process (in this case we
basically refer to art) was if not an “occupation” for the elite than at least a
privilege for a definite group of people. In the XX century there is a tenden-
cy that practically every one could lay claim to such occupation. Most essen-
tial importance is attached to the final stage of creation, as any thing is apt to
pretend to the status of value, even a most ordinary pot, a saw or anything
else. Accordingly the circle of creators and created “chefd’oeuvre” has wid-
ened which on the one hand is not bad, but such “expansion” can bring along
certain degradation (take the trivial bleach ACE advertisement: “If it is good
for everything then it is good for nothing”. When paraphrased it could mean:
“If everything becomes valuable then it is likely to be no value at all”).

Certain changes are also apparent within the manifestation of power —
power as a guarantee of order. One cannot deny the fact that it is one of
functions of power and certainly not the worst part of it as people of a defi-
nite locality and period of time are comply to certain common regulations
which they are forced to accomplish. Yet, the so-called most human expres-
sion of power has always provoked negative emotions and it had to seek
justification for its existence in higher spheres beyond human reality which
is not easy to apprehend and explain. Here the power aspires to the sphere
that is more suitable to the process of creation, the characteristic component
of which is also beyond human understanding. There is practically nothing
that can surprise the modern man, also striving to explain, sometimes even
simplifying, does not promote the development of creative processes. (Rath-
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er dubious for instance seems the musicologists’ desire to explain why the
composer in his composition has written this way or the other).

Man has striven to rid himself of this Supreme Power (F. Nietzsche’s
“God’s Death” is but one of the familiar expressions in this context), but
finally it turns out that man cannot do without power. Partly it can be ex-
plained by the fact that man can neither lead his own life nor explain what he
is and why. Here we may recall Voland’s dialogue with Berlioz and his col-
league Bezdomnij at the Patriarshij ponds in M. Bulgakov’s “Master and
Margarita” where Voland crasher his companion’s optimism, who thinks that
man can determine his own life, saying that a plan should be elaborated for
at least a thousand years in advance but man unfortunately is not certain
even about the morrow.! In this case the power serves man as a peculiar
guarantee against the mysterious destiny and fosters an illusion that it is
within its power to determine something and to change the world order.

It is more natural to commit ones desire and wishes to the care of others
instead of undertaking the responsibility of their own life. (Thus, N. Berdja-
jev writes that it is not easy to endure freedom, that it is a dreadful burden for
one to drag along, therefore man so readily refuses from it.> Although it is
much easier to refuse from the responsibility, it should be acknowledged,
however, that handing over the power to someone else does not enhance
sincere feelings towards the latter. (be it a human or a machine) But it will
provoke inner tension or rage which brims over brims over when one is to
give away a part of himself.

As J. Baudrillard marks man is alive only owing to the traps he sets
upon another person. We become the destiny of this other one, never coming
close together but as if turning into his shadow to wipe away his footprints
and to do away his own shadow. The opponent is not to be literally destroyed.
Often he is pressed to wish his own symbolic death and to strive for it.?

The multitude of information that has been falling upon man in the course
of last decades on the one hand opens up wide opportunities for him but on
other hand it tries to destroy the individual with its “scale”. It is a new ex-
pression of power.

As machines which tend to dominate man can be destroyed by a few vi-
ruses in seconds, likewise man’s creative potential in increasingly endangered
by the flow of information. Man’s field of mentality is practically not protect-
ed any more. As it is impossible to detect everything, the selection of informa-
tion becomes superficial. Besides the operation of machines is not safe enough
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any more. A device out of order — be it either in the defense or financial sys-
tem, a computer defected can bring a mortal disaster to the whole world.

Our civilization with its ever growing technology in no way encourages
people to turn to intellectual side of their being but on the contrary they are
increasingly moving away from it. Man is simply short of time to acquire
new information as he is to provide himself for financial security and if not
to be at the very top the at least to be among middle — class people. This
process is so labor — consuming that in his every day life there is not much
time left for culture processes. Massive pressure which often is caused by
lack of time ends up in a nervous outburst. The stress which dwells in every
individual testifies to the to the increase of psychological diseases in modern
world. The (very) duplication of personality symbolically points to the fact
that the individual as “undivided personality” fails to find time for detecting
the flow of incoming information. Therefore man is an embodiment of two
people where each responds to something definite. Actually, this is an abso-
lutely free interpretation of the origin of a disease which has nothing in com-
mon with medicine but nevertheless it proves that the flow of information is
quite harmful. There is for instance a reason why E. Toffler has deliberately
connected new technologies and information flow with the new power meta-
morphosis.* A more comfortable and better-arranged life is being attained,
yet the creative moment which is a constituent part of any cultural society
often gets lost.

More frequent are cases when man is subjected to self — destruction as a
creative, intellectual living being. Passion for slot — machines can serve as
an example. A new type of ediction — the ediction to gambling is causing
alarm among medical workers. As this phenomenon was not characteristic
of our society until recently. In order to get access to the slot — machines, to
submit himself to the machines, to voluntarily give up his will and personal-
ity, the edict is ready to commit violence against other people if it can lead to
acquiring means necessary for handling the machine. This is one of the most
deformed expressions of power from the Supreme Power (God’s power) to
the man’s power and finally to the power of machines over man. Man be-
comes a slave of his own hand — made labor. The product which has final-
ized in the process of creation no has turned against the creator himself. (As
in former times man has turned against God).

Man hands over his creative power capability to the machines (for ex-
ample, creation of music with a help of the computer). Man simplifies his
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process of thinking; there is no room for imagination. Finally it can com-
pletely give up thinking, thus, he can easily be manipulated by the power. As
a proof to the above given statement let us take the latest developments in the
field of music. Every one can release his own audiocassette with a pro-
grammed accompaniment, with banal texts and simplified melody, thus add-
ing his share to the pollution of the common information field.

As J. Baudrillard says, man invents “clever” machines because he has
failed in his mental power or has lost his strength from this horrible and
helpless intellect. Therefore it is man himself who drives it into the “ma-
chines” in order to be able to mock at it.’

Man has tried his abilities in multiplying audio recordings, photogra-
phies, etc. when one original can be multiplied in countless copies and final-
ly it is not important whether it is a copy or the original or may be there is no
original left any more.

Having coped with this problem, man is seeking ways how to clone
himself which testifies to the changes of man’s views on creation. Not men-
tioning the perspectives in the field of medicine where cloning will probably
help combat different diseases, as well as ethical aspects, trivially speaking,
cloning can be compared to social production or production of copies. If for
instance the copies of audio recordings obtained by multiplying, is practical-
ly of the same quality their origin, then after cloning a man it will be possible
to create people with certain parameters and characteristic features. Thus,
the origin is replaced by reproductions which will possibly surpass the ori-
gin in much better quality. One will be able to use them according to the
needs. Here open up vast horizons for the power as there is no evidence from
history that the inventions meant for human purposes have ever been ap-
plied. One could try to justify by it man’s desire to gain immortality. If peo-
ple in previous centuries had to build pyramids or just or just the opposite to
destroy some remarkable buildings in order to go down in history, then now
there is hope that man will be able to reproduce himself endlessly. When
watching a film, for example, we hardly ever think of the fact that it is one of
its numerous copies but irrespective of that we fully enjoy the artistic quali-
ties of the work. Where as the man’s clone most likely will lack the primeval
aura, its individuality or uniqueness which separate even twins not to men-
tion absolute strangers. It is not aspiration for simplicity, enclosed in fixed
standards, but it is many — sidedness that relieves the boredom of life. One



194 Inese SVIESTINA

cannot deny the fact that certain regulation mechanisms are necessary to
organize the world processes which most often materialize through mani-
festations of the power each individual’s perception as well as existence must
be arranged so that people can live alongside at a definite place and time.

The power materializes itself not only through violence or propaganda
but also through such apparently creative project as advertisement. It has
forcefully intruded into man’s everyday life propagating or even pressing
their views on him. Man has ceased to think as ads embrace all spheres of
life, giving instructions how to live, what to eat, what to wear, etc. They litter
and stupefy man’s mind as they are directed towards mind’s lowest level.
(Although sometimes there are cases when it is absolutely inconceivable to
trace the flow of thought of some advertisement producers as it is in the case
of the coffee advertisement “Merild Bonarom”. In its background one can
hear music with the words from the part of the requiem “Dies irae, dies illa”
or “The Day of Anger”).

But this is comparatively a minor evil. Nowadays we see that the power,
some of its expressions are successfully merging with such a creative process
as TV. It is particularly well revealed in the depictions of terror and violence
acts which are some of the expressions of the power. There is no talk about the
texts or drawings which reflect violence the consumption of which depend on
the individual’s intellectual and moral level but about mass media, TV in par-
ticular which has made any violent act accessible to all. That can be, of course,
justified saying that man should be informed about injustice in the world and it
is difficult to disagree but such broadcasts turn into shows. They are part of
man’s every day life and do not shock any one unless the new events offer a
more severe bloodshed. The TV (like it or not) has to some extent turned into
the descendent of Roman gladiator fights. But if previously people had to gather
at definite places to enjoy bloody fights then now the access to violent scenes
is for everyone comfortably at home, sitting on the sofa with a Coca-cola can
or a hamburger in his hands. Such kind of events seem to be only ones which
can attract people’s interest for each other.

Although one may agree with J. Baudrillard who thinks that violence
and terrorism in its core cannot be interpreted as events but more likely non-
existence of events which accepts the form of explosion directed inwardly.
Terrorism and violence “blast” people’s indifference to each other, political
emptiness but not the rage of one or the other group, history’s silence, but
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not an individual’s psychological depression. °

J. Baudrillard’s words show that man’s self-appreciation has diminished
to such extent that his destruction is accepted quietly without emotions, that
such institutions as TV and cinema which pretend to creative sphere, thus
are gaining profit.

May be it is still possible to find excuse activity scenes but how to find
motivation for creation of violent feature films and animated cartoons? It is
nothing else but a deliberate invasion into man’s psyche, provocation of lower
instincts, turning this process into a norm. Here the power has got united
with the creative process. The man’s intellectual and moral threshold has
been deliberately lowered. If man since early childhood is “fed” with toms
and jerries and the like and later on films with a lot of violent scenes, there is
no wonder that in his later years he feels apt to try to perform something of
that kind in real life. However, there is but essential difference between, for
example, computer games and a man. He is given but one life to live and if
hit in the target he perishes.

We have to but agree with J. Baudrillard’s statement referring to terror-
ism that man’s role in society is changing. He mentions English football fans
who by creating disorder in the football stadium, perform their own show,
they turn into actors and this process is a lot more interesting than the basic
event itself.” Nowadays strikingly many sports games, concerts, etc. end up
in mass disorder. Of course, it is utterly unacceptable but at the same time
isn’t the society oriented towards extroverted people? Individuals should be
active and ready to participate everywhere as with their outward passivity
they may lose their job, living wage, financial position. There has been cre-
ated a pseudo-creative situation where man must create ideas demanded by
the ruling circle of society. Quoting J. Baudrillard: “Isn’t our spectator asked
to turn into an actor leaving his inertness behind and to become part of the
performance? Aren’t they guidelines for any culture with regard to the spec-
tator’s participation? Paradoxically, but just this type of performance leads
to the materializations of our — day hyper sociality characteristic of which is
active participation of no matter where”.®

Of course, it was ideal if a compromise could be reached between
passivity and hyperactivity, the so-called Aristotle’s “midway”. However,
it is not easy to reach at the society where striving for easy to reach at the
society where striving for material well — being predominates over culture
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and creative sphere.

It is difficult to say whether it will be possible to change anything in
near future in this situation. But only as a creative being man can preserve
his individuality and be ready to oppose the system he himself has formed.

Resume. Although the power and the creative process basically are in
antagonistic relations, there are cases when merging of these processes is
observed. The power which can be regarded as guarantee to human world
order in some aspects it experiences degradation: from Supreme Power to
men’s power and finally, to machine power over the man. Equally in the field
of the art and creation — when everything is acquiring rights to pretend to
equal status within the creative process, the process itself and its final result
may lose its authentic value. The power is going through metamorphosis (at
the result of which) where alongside with physical power information is
gaining immense role. A new type of civilization is arising where the main
stress is being placed upon information while culture and the creative pro-
cess have been left neglected due to the lack time.
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WHTE/UVIMTEHLUS: HEHHOCTD MOJMOHTOJIOT Uid
N MEXKYJIbTYPHbIU JTUAJIOT

Cepeei YEBAHOB

PasroBop o ToM, 9TO TIpeACTaBIAET COO0M MHTEIITUTEHITHS, TPOIOIIKA-
€T pa3roBOp HAYATHIH, ¢ OMHOM cTopoHEI cTarheit I. B. Pycco (Pycco, 1999),
a ¢ Ipyroi — eme Oojiee XxjaecTkor 1 Oonee criopaoit crarbeit C. I'. Kopmon-
CKOTO, OITyOJIMKOBAHHOW HECKOJIBKO JIET Ha3a B xKypHale «Bex XX u mup»
¥ BOCTIpOM3BeIeHHOM MM B ero kaure (Kopaouckwuii, 1996, rmasa « AaTemmm-
TeHTHOCTH KaK a]MIHUCTPATHBHO-PBIHOYHBIN TOBAPY ), T/I€ HHTEILTUT CHITUS
MOJIBEPTIIACh YHUUTOXKAIOIIEH KPUTHKE.

MHe npencTaBiIsieTcs, 9T0 B 00EMX CTaThsIX HHTEIUINTEHIIUS B CTPOTOM
MMOHMMAaHWHU TIOAIMEHSAETCS TeM 0COOBIM (heHOMEHOM, KOTOPBI MOXKHO Ha-
3BaTh COBETCKOW MHTEJUTUTEHIINEH, WITH, €CITH CIIeIOBATh Pa3IMdeHHIO, BBE-
neaaoMy A.U. ComkeHHUIIBIHBIM, 00pa3oBaHImInHON. [loaToMy 31ech pedn
MOMIET O TOM, YTO K€ MPENCTaBIseT cO00M pyccKas WHTEITUTEHITHS KaK
0CoOBIi CBOMCTBeHHBIN TOIRKO Poccnn heHOMEH.

Moeii 3anaueii ABNIAETCS UMEHHO ONMCaHne PeHOMEHA HHTCIUTUTCHITHH,
OTJIIMYHOTO, B YaCTHOCTH, OT (heHOMEHa COBETCKOW WHTEeTMTeHInu. Kak
mo0oe onucanne, 0HO OyIeT MAKCHMAJTBHO 0e301IeHOUHBIM. [1pn 3TOM Bak-
HO cpa3y ke IPHUHATH Kak caMo cO00H pasyMerorieecst TO 00CTOSTENBCTBO,
YTO OBITH MHTEJUIUTEHTOM — 3TO HE 3HAYUT OBITH XOPOIINM YEJIOBEKOM, 3TO
HE 3HaYUT UMETh XOPOIIUIl XapaKkTep, 3TO He 3HAYUT OBITh MOJIE3HBIM HIle-
HOM OOIIeCTBa U TakK Jalee.

Kmo makue unmennuzenmot

[Ipexme Bcero, 00 ompeeacHUH. SIBHBIX ONpEneIeH TOTo, 9TO €CTh
WHTEIUTUTEHITHS, HE CYIECTBYET. B pasHBIX sI3BIKax 3TOT TEPMUH YIIOTPeO-
JISIETCS CO BpeMeH APHUCTOTENs, MPUIEM B PA3HBIX TPAHCKPHITINAX U B pa3-
HOoM TroHUMaHuH (CMoIIKoB, b. I'.). ABTOpOM ke 0c000TO PyCCKOTO TTOHS-
TUSA «uHTeIIMreHIus»! sBasercs [1érp JImurpueBuy boGopeikun. [1o-Bu-
JIIMOMY, BIIEPBEIE 3TOT TEPMHH UCTIONIB3YETCSI UM B pacckase «B Ty oM mose»
1866 rogma. I1. JI. boOopbIKMH yKa3BIBaeT, YTO HHTCIUTMTCHITUS — pa3yMHasl,
o0Opa3oBaHHas, yMCTBEHHO pa3BUTas 4acTh xureneil. «Pycckas wHTEIIH-
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TEHIIUSI COCTOSIAa U COCTOUT U3 JIIOJIeH BBICIIEH YMCTBEHHON M 3THYECKOM
KyIBTYPBD — JOOABISET OH.

OpnHako, Takoe onpeAeTIeHre 09€Hb ITMPOKO U MO HETO MO0 Iy T O4eHb
pasHbIe KYJIBTYPHO-ICTOPUYECKHE THITBI 00pa3oBaHHBIX Jitopeid. [loatomy
MIPHUJIETCS TTOITB30BATHCS HEKOTOPHIMHU O0JIee MITH MEHEe OOIIETPUHATHIMHA
OCMBICIIEHHBIMH COOOPaXEHHUSIMH TI0 TOMY TIOBOITY.

Bo-mepBrIX, yTBepKAaeTCS, YTO HHTEJUINTEHTOM HENb3S CTaTh, UM
MOXXHO TOJIBKO PONHUTHCS, IPUYEM POJIUTHCS TOJIHKO B WHTEIITUTE€HTHOM
CeMbe, MOCKOIBKY YCBOCHHE KYIBTYPHI HHTEIUTUTCHIINN HETIOCPEICTBEH-
HO CBSI3aHO C PaHHHUM JETCTBOM U Ja)ke MIIaJleHuYecTBOM. Takum oOpa-
30M, HHTEJUTUTEHTOM MOJHO CTaTh, 10 KpaitHel Mepe, TOJIBKO B TPEThEM
nokoJieHnd. [10 HEeKOTOpPBIM OIleHKaM HeOoOXOAMMO ere OOoJbIee YHCIIO
MTOKOJICHUH.

Bo-BTOpEIX, TpebyeTcs NIMETh BBICOKHI YPOBEHb O0IIEro — HE CIEIH-
ampHOTO! — 00pa30BaHUs. DTO OTHOCUTHCS KO BCEM, B TOM UHCJIE, M K KCH-
IMHaM. B CBS3M ¢ 3TUM MOXXHO BCTIOMHUTB JHCKYCCHH CEpPEeTUHBI IPOIILIO-
TO BeKa 0 TOM, HY)KHO JIH )KeHCKoe oOpa3oBaHue U st 4ero. OHUM U3 apry-
MEHTOB OBIJI TAKOH: KEHITIMHE 00pa3oBaHNe HY)KHO IIOTOMY, UTO Ha €€ pyKax
OyIyT CHIETh IETH W OT CTENEHU ee¢ 00pa30BaHHOCTH OyIeT 3aBUCETh WX
Oynymee. OTcrofa, OTY4aCTH, ¥ YTBEPXKIAEHHE O TOM, YTO MHTEIUITUTEHTOM
MOKHO OBITH TOJBKO B 3-4 ITOKOJICHUH.

TpeThst ABHAA YepTa HHTEILTUTEHTA — €T0 MPUHAIEKHOCTh K CEKYJIIsIp-
HOW KyJIbType. DTO 00CTOATENHCTBO MOKET BOCTIPHHIMATHCS KaK TPHUBHAITb-
Hoe. OTHaKO, OHO CTAaHOBUTCSI HETPHUBHAIHHBIM €CITH BCIIOMHUTH, YTO WH-
TEJUTUTEHITUS — SIBIIEHNE CYyTyY00 POCCHHCKOE U MPUHSTH BO BHUMaHHE CyIIle-
CTBOBaHHE T'OCYIapCTBEHHOW LepkBH B Poccum. 3mech ecTs HaJ 4eMm
3alyMaThCs, MPUHUMAas BO BHIMaHHE CIOJKETBI, KOTOPBIE ceifdac oot 00-
CY>KIaTh HAI[MOHAJI-TIaTPUOTHI, TOJIKYS MpaBOCIaBUe Kak MmaHarer. Tem He
MeHee, BBICIIIHE CIIOM TyXOBEHCTBA U IIPEICTABUTENH [IEPKOBHOM HAyKH Opra-
HUYHO BXOJIMJIA B COCTAB HHTEJUIMTEHITNH, HO TOJIBKO B TOI Mepe, B KOTOPOit
OHM CITOCOOHBI OBIITN YIaCTBOBATH B CEKYISIPHBIX CIIOCO0aX KOMMYHUKAITAN
0 TTOBOAY AYXOBHBIX MTPEIMETOB.

W, HakoHer, eme oHa YepTa — 3TO HE3aBUCHMOCTH OT Biacteil. OHa
AMEET HECKOJIBKO aCTIeKTOB. ACIIEKT SKOHOMHYECKHH — JIJIS TOTO, YTOOKI OBITH
WHTEIUITUTEHTOM, HY)KHO 00J1a/1aTh HE3aBUCUMBIMH HCTOYHUKAMU JTOXOJOB,
a He 3apabarpiBaTh cebe Ha xi1ed TpyaoM. HezaBrucuMocTs mpaBoBas qajb-
e OyeT criennaibHO 00CYKAAThCS B CBSI3U C IIPOOIeMaMH Ty I U (PHU3H-



HHTE/UTMTEHIHA: HEHHOCTb IIOJIHOHTOJIOTHH... 199

YeCKUX Haka3aHuid. He3aBHCHMOCTD KyNbTypHAs MMO3BOJISIET HHTEIUIUTEHTY
HaXOTUTHCS B OTITIO3HIINN.

HyxHo cka3arh, 9TO HE3aBHCHMOCTb KaK CBOWCTBO MHTEITUTECHIINU
copMupoBanace emie 10 MosiBICHU WHTeITuTeHnu. OHa ogopMuiach
eme B X VIII Beke Bo BroTHE Ge0onaTbHOM KOHTEKCTE — B €KAaTEPUHHHCKHE
WJTU TTaBJIOBCKHE BPEMEHA CAHOBHHK MOT 3asBHTh O CBOEH IMO3UIINH, YHTH
B OTCTaBKY M yeXaTh *UTh B ICPEBHIO: peanbHbIil mpuMep A. B. CyBoposa
WA JTUTEpaTypHbIN — cTaporo bonkonckoro u3 «BoliHbl u mupay. HezaBu-
CUMOCTh KaK (yHIaMEeHTaJIbHOE CBOWCTBO MHTEJUIMTEHIIMH TO3BOJISIO
BBITIOJTHATH €i1 ()YHKITNH, KOTOPbIE HBIHE MPU3BAHBI BBHITTOJIHITh HHCTUTY-
THI HE3aBUCUMOI DKCTIEPTH3HI.

Kozoa nosasunace unmennuzenuyus

Hcxons u3 mpuBeieHHOTO IOHUMAaHNS HHTEJUTNTeHIINN, O9€BUIHO, YTO
MIEPBBIM TIOKOJIEHHEM WHTEIUITUTEHTOB MOIVIO OBITh IMOKOJICHHE JIeTeH-BHY-
koB IlymkrHa. Kpyr mymKHHCKIX JTUIIENCTOB U MIOATOB IMTYIIKHHCKOM TUTes -
IIBI 3371a€T KaK pa3 Takoe OTHOIIEHHNE K JeHCTBUTEIHHOCTH, KOTOPOE CTaHO-
BHTCS XapaKTePHBIM 3HAYUTEIHHO MO3XKE /IS WHTEITUTeHINH. VX MOKHO
CUHTATh IMOKOJICHUEM, C KOTOPOTO Ha9aJloch popMupoBaHre (heHOMEHa HH-
TeJuMTeHInu. BHyku cBepcTHHKOB lynTknHa BXOIAT B COITUANBHYIO KU3HB
B 1870-¢ romp1. DTO Kak pa3 TO BpeMs, KOTIa MOSIBISICTCS CaM TEPMHUH «HH-
TEJUTUTEHITNS, OTCY TCTBYIOIIMIA B IPYTHX SI3bIKaX MHUPA.

B ompeneneHHOM cMBICTIE MOXXHO TOBOPUTH O TOM, HYTO JBOPSHCKAs
WHTEIUTATEHIIHS — 3TO MPOAYKT KPEMOCTHUYECTBA, XOTS OHA M TOSIBIISETCS
YK€ B TOCTKPENOCTHUYECKOE BpeMsi. BaxHeliel npernochblIkol BOZHUK-
HOBEHUS WHTEJUTUTCHITNH cTaia JKajgoBaHHas rpaMoTa qBOpsHCTBY 1785 1,
o0ecrnednBIIas YJKOHOMAYECKYIO HE3aBHCUMOCTh IBOPSTHCTBY M OCBOOOINB-
mast €ro OT 00sA3aTeNPHON TOCYIapCTBEHHOM CITy>KOBI. B pe3yisrare B Poc-
CHUH TIOSIBUJIOCH COCIIOBHE, CTIOCOOHOE TTO3BOJIHUTH cebe 3aHMMaThCs CBOOOI-
HBIMH HCKyCCTBaMH, HAyKaMH, KOJUIEKIIMOHUPOBAHUEM H T.J., HE JyMasi O
xje0e HaCYIITHOM.

W mMHOTOE B 0COOCHHOCTSIX TIOBEICHNUS MHTEJUIUTEHIINN OOBICHAETCS
MPOCTO COCIOBHOM MPUHAJIEKHOCTHIO 3TOU rpyMbl Jitojieid. Tem He MeHee,
COBEpIIEHHO OYEBHIHO, YTO K MHTEJUINTCHIINY TIPUHAJIEKAIa U OY€Hb y3-
Kast MPOCIIOiKa M3 TOPOJCKOTO KYTIE4eCcTBa €BPONEHCKOro o0pasiia M co-
CTOSITEILHOTO CJI0Sl MeaHCTBa KpyIHbIX ropoAoB. K koniy XIX Beka, kor-
J1a COCJIOBHBIE Pa3INIHS IIOTEPSIIN CBOE 3HAYCHNE, IPUOOIIEHHOCTH K KYITb-



200 Cepzeit YEBAHOB

Type Ha MPOTHKEHUH HECKOIBKUX TIOKOJICHHH TPEICTaBUTENEH 3THX COCIIO-
BUI 00ecrieynBaIa UM CTaTyC HHTEIUIUTEHTOB.

Ecnu oTBOAMTE Ha MOKOJIEHUE 25 JIET, TO pycCcKas MHTEIUTUTeHIINA Jana
Bcero 3-4 MOKOJIEHHS, TaK KaK MOCIIEIHEe MTOKOIIEHHE POXKIAETCS B Cepeu-
He 20-x rogoB XX Beka. M3 3TOro mokoJieHus ACMCTBUTEILHO UHTEIITUTCH-
TaMH CTaTb CMOTJIH JIUIIb T€, KOMY KPOME POAHUTEIeH-HHTEIUTUTEHTOB J0C-
Tajach elle U TOCTAaTOYHO CYACTIIMBAS )KHU3Hb, TO €CTh UM YJAIOCh COXpa-
HUTH OIpENeNIeHHYI0 MaTepHaIbHYI0 0a3y U MPHU 3TOM HE TOMACTh MOJ
penpeccuu coBEeTCKOro nepuoaa. EcTh M Takne mokas3aTelbHbIE HCKITIoUe-
HUs Hamrero BpeMeHH, kak Cepreit Cepreesny ABepurreB. Ho u emy, cy-
MEBIIIEMY COXPaHUTHCS B COBETCKOE BpEMs, HECMOTPS Ha €r0 OYeHB CIIOXK-
HBI OOIIECTBEHHBIN CTATyC, B HBIHEIIHEE BPEMS MPUXOTUTCS IMUTPUPO-
BaTh, IMOTOMY, YTO, OyIydYd CEpbE3HBIM PEIUTHO3HBIM MBICIUTEIEM, OH
OKa3bIBAETCS HE B COCTOSIHAY CYIIECTBOBATh B YCIOBHUIX arpeCCHUBHOTO T10-
BesieHus Pycckoit [IpaBociiaBHOM 1IEpKBU OCTCOBETCKOTO MEPUO/A.

Oco00 criemyer cka3aTh O Tak Ha3bIBAEMOH pPa3HOYMHHON MHTEJLTUTEH-
UM, KOTOPast cpasy ObljIa BOCIPUHATA HHTEIUINTSHINEN KaK «HEHACTOSIIAs.
[IpencraBureny pa3HOYMHIIEB JIETKO OMIO3HABAJIHCH 10 TUIACTHKE, PEYH, SI3bI-
KY, IPON3HOIIIEHUIO, MAaHEPE OAEBATHCS — 110 TOMY, YTO (POPMHUPYIOTCA y He-
JoBeKa ¢ poxaeHus. OHU OBLIHN Kak Obl MHTEIUTMTEHTAMH B TIEPBOM ITOKOJIE-
HUU, HO HHTEJUTUTEHITHS YK€ CYIIECTBOBaNa U B ONPEIEIICHHON Mepe OTTo-
pakuBayach OT T€X, KTO HeC Ha ceOe cieasl HEeHMHTEIIUTEHTHOTO
MIPOUCXOXKICHUSI.

Kem npedcmawlena uHmeliuceHyuA

Nurenmurennust Poccun konna XIX — Hayana XX Beka — 3TO yUUTENs,
BpadH, KeJIe3HOAOPOKHUKH, IOPUCTHI, IUTUIOMATHI, BBICIIIHE YAHOBHHUKH, TOP-
HBIE MHKEHEPHI 1 0(pUIIePHI, IPHYEM, TIPEXK/IE BCETO, O(HIIEPHI TBAPANH H OCO-
6erHO odureps! (rora. OYEBHIHO, YTO Ka3adeCTBO IO ONPENEIICHHIO HE MO-
JKeT OBITh OTHECEHO K MHTEIUIMTEHIINH, 3TO APYToi KpyT mrofei. Hecmywaiitno
MOATOMY, YTO KOIJa B Hadasle XX BeKa BOSHUKAIOT CTYJCHYECKHE BOJHEHNS,
JUTS MX TIOIaBIICHHUS IPUBIIEKAIOTCSI IMEHHO Kazaubh YyacTr. OHIiep-nHTeIIIH-
TEHT BBICTYIIATh IPOTHB CTYAEHYECTBA HE MOKET B TIPUHIIUIIE. YKE CTYACHTHI B
Poccwiickoit mMmeprn Kak OyayIInii KOCTSK WHTEILITMTEHIIMN 00Jalaliy TeJe-
CHOM HETIPUKOCHOBEHHOCTHIO, SIMOJIEMOH Yero ObUTO HOIIeHHe GOpMBI 1 00s-
3aHHOCTD TIOJIMIIEHCKAM, TOPOIOBBIM F BOSHHBIM OTIaBaTh UM YECTb.
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XapaKmeprte uepmosl UHmMeluCeEHUuU

OnHUM 13 TIIaBHBIX, €CITH HE PENIaroNiM, KOMIIOHEHTOM (pOpMUpOBaHUS
WHTEITUTeHTa OblTa TMMHAa3s. [lomydenue BeIcero oopa3oBaHust ObLIO 10-
CTYITHO YeNIOBEKY JIF0OOTO COCIIOBHS, KOTOPBIH MOT IPONTH Yepe3 COOTBET-
CTBYIOIIME (DMIBTPBL. A BOT HHCTHTYT TMMHA3WH OBLI CIIEI[HATIFHO CKOHCTPY-
WPOBAH JUIS TOTO, YTOOBI U3 «3ar0TOBOK», KOTOPBIE CO3aHBI B CEMBE B PAHHEM
JETCTBE, TOTOBUTH JCHCTBUTEIHFHO WHTEIUIUTEHTOB (OTCIOA OIpeeeHne
JTaBa€MO€ CTapbIMU WHTEJUTUTEHTaMH «MHTEIUTUTEHIINIY COBETCKON — JTIONHN C
BBICIIIIM 00pa3oBaHuEM 0e3 cpemHero). ITo ObIIo o0IIee 00pa3oBaHue ¢ JKe-
CTKUM CTaHIAPTOM, IIpHUYEM BechMa Heauddeperimporanaoe. OHo 6a3upo-
BaJIOCh Ha M3YYEHUH JIIEMEHTAPHBIX, HO ()yH/IaMEHTaJIbHBIX BEIeH, a He Ka-
KHX-TO CIIEIIMaIM3UPOBAHHBIX KypcoB. B pesynsrare hopMupoBanmcs oo1me
JJIEMEHTapHbIe HABBIKM MHTEIUIEKTYIbHON NEATebHOCTH, HO 0e3 mpodec-
cuoHanpHON nuddepentmanmy. [oToBIINCE MPodeCCHOHATBI MBICIH, 00Ja-
naromire HeaudepeHITMPOBAHHBIM COCTOSIHUEM CO3HAHUS.

Hanuuue Takux mroeit ype3BbIuaitHO BayKHO 1J11 TAPMOHUYHOTO CYIIIe-
cTBOBaHUs 00mecTBa. OHM COXPAHSIOT METOCTHOCTH, 0COOEHHO HEOOXOIH-
MYT0 XEHIIWHAM JUTA UCTIONHEHUS cBonx (pyHKIMil. HeynuBuTensHO O3TO-
MYy, 9TO 00pa3oBaHMe /IS KEHITIMH OOBIKHOBEHHO 3aBEPIIANOCh THMHA3HEH,
TOTZa KaK MY)KYHHBI, KaK MMPaBUIIO, MONyYaId KaKoe-TO JOMOIHUTEIHHOE
crenraabHOe 00pa3zoBaHue (HapSAAy C TEMH, KTO 3aKaHYHBAJl peaibHbIE yIu-
JIUIIA ¥ CTPOTO TOBOPSI, K HHTEJUTUTEHIINY HE OTHOCHIICS HECMOTPS Jake Ha
YHHUBEPCHUTETCKOE 00pa30BaHUE).

Od4eBuAHO, YTO MONOOHAST MOJENh MHTEIUIUTEHTHOCTH JEPKHUTCS Ha
padMHUPOBAHHBIX U PadUHUPOBAHHEHITNX (OopMax COIMUATHLHOCTH, KOTO-
pBI€ BKITIOYAIOT B c€0s sl XapaKTEPHBIX YepT.

[Ipexne Bcero, 3T0 MOTHOE UTHOPUPOBaHHME COOCTBEHHON TEIECHO-
CTH, TIPUBOJISIICE K OPUCHTAIMHM Ha 0€30BITHOCTH. ACIIEKTHI UTHOPHUPO-
BaHUS TEJIECHOCTH caMble pa3HooOpas3Hble. Ecim peus uaeT He 0 cuenu-
aTbHON BOGHHOW MOATOTOBKE, TO 3TO HEKOTOPOE CHHUCXOJUTEIHHOE OT-
HOIIEeHUE K PHU3UUECKUU KyIbType (3a MCKIIYEHHUEM OCAHKH); 3TO
COBEPIIEHHO OYEBUHAS C MO3UIIUNA BTOPOM MOJOBUHBI XX BeKa HEOITH-
MaJIbHOCTH (XOTS ¥ U3BICKAHHOCTH, B TOM YFHCJIE, TUKETHAS ) TUTAHUS, KO-
TOpast CyIeCTBOBAaJA B MHTEIIUTEHTHBIX CEMBSIX; TO HEYMEHNE WHTEIUIN-
TeHTa B HOPMaJIbHON CHTyallHH CaMOCTOSITEIbHO OOCTY>KHMBaTh cels —
MBITBCS, OJIEBATHCA, PACUECHIBATHCS, HE TOBOPS YXKE O TOM, YTOOBI TOTO-
BHUTH NUIIY U MOKYTaTh TPOAYKTHI.
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Bces ara cdepa xu3HM OblIa MocTpoeHa (Kak M Y BCETO ABOPSHCTBA) HA
cuMOMO03€e C IPUCITYTON: HAHAMH U TOPHUYHBIMH (OT KOTOPBIX MOJIOJIBIE YKEH-
IIMHBI MOTJIN TTOPOIO y3HATH M O CBOEH OepeMeHHOCTH), KyXapKaMH, IOMpa-
Oootaumamu. OpueHTAITH Ha MPEOAOICHUE TEIECHOCTH, KOTOpoe HeoOXo-
JUMO JIJISl pealIn3alii TyXOBHOM CBOOOBI, TOPOXKIana paclpoCcTpaHeHne
TaKUX MHCTUTYTOB, KaK, HAIPUMEDP, MHCTUTYT KOPMHUITHII.

[Ipencrasnsiercs, 9TO IMEHHO 3TO CHMOMOTHYECKOE CYIIIECTBOBAHHUE C
MPHUCIYTON, KOTOpOe OBIITO CBOMCTBEHHO WHTEITUTEHITNH, B KOHEYHOM CYe-
Te, TPUBEJIO K TOMY, YTO WHTEJUTUTSHIINS HE CyMena yliep KaTh BJIacTh B CTPaHe
B 1917-m rony. IIpu 3TOM Moka3aTeiabHO TO, YTO YACTh MPUCIIYTH — T€, KTO HE
Tpeman CBOMX X035€B — MPOXKIJIa C HUMH BILUTOTH 10 50-60-X TomoB 1 pado-
TaJM OHM 3a9acTyI0 HE 3a IUIaTy, a IPOCTO MO COBECTH.

BbecrenecHocTh MMena camble pasHOOOpa3HbIe mposiBieHws. Hampumep,
B 3TOH cpene OBUIO COBEPIIEHHO MOHATHO, YTO BaKHO HE OMOIOTHYECKOE
MIPOUCXOXK/IeHNE peOeHKa, a ero coruaibHoe mojoxenne. [loaTomy momy-
YWIJIO PACIPOCTPaHEHNE TaKoe SIBJICHHE, KaK MOOOYHbIE IeTH, KOTOphIe 00-
Ja1a’y BCEMH TIpaBaMH M COOTBETCTBYIOIIMM cTaTycoM. HyxHO nMeTh B
BH[Ty, YTO 3HAYUTENbHAS IMOJI0OCAa UCTOPUH MHTEUIMTEHIINY TPHUIIIAch Ha
smuaeMuio cudrrca Hagana XX BeKa o BCeMHU IpobieMaMu, KOTOpbIe U3
3TOTO MPOUCTEKAIH, B YACTHOCTH, C TOCTCUDIITATHICCKIM OSCIUTOMHuEM. JTO,
HapsTy ¢ OBITOBaBIIEH IO TOTO Heeii 0OHOBICHHS KPOBH, IPUBETIO K IIHPO-
KOMY pacripoCTpaHeHHIo peHOMeHa MOOOYHBIX IeTeH 1 ME3abIHCOB.

CymiecTBeHHOH 9epTOil MHTEeIUTUTeHIINY ObllIa 9€TKO BRIpaKEHHAS TPa-
Ut TaOyrpoBaHUS BCETro TUIOTCKOTO. Te3nc, 9To JIONW eAiT IS TOTO,
YTOOBI KUTh, & HE KUBYT IS TOTO, YTOOBI €CTh, SBJISIICS TPOCTO TPIOU3MOM,
a Toi cdepsl, KOTOPYIO ceiuac MOYKHO Ha3BaTh MTOJIOBOH KyJIBTYPOH, TOJIO-
BBIM BOCITUTaHHEM, HE CYyII[ECTBOBAJIO BOBCE. T0 jke caMoe OTHOCHIIOCH B K
€CTECTBEHHBIM aKkTaM nedexannn u Modencmyckanus. [lokasarenpHo, 9TO
TIOTIBITKA JJake celdac 00CYXIaTh 3TO B KOHTEKCTE MPOOIeM BOCTIHTAHUSA,
BbI3Bajia COBEPIIEHHO UCTEPUUYECKUH MPHUIIAJIOK arpeccun y Ajekcest AJek-
ceeBnya JIeoHThEBa, MPUHAAIEKAIIETO KaK pa3 K TPAAULINN PYCCKOU WHTEI-
yureHun. He cirydaiiHo, 9TO caM¥ 9TH aKThl 0003HaYaINCh UCKITFOUNTENb-
HO T0-(hpaHITy3CKH. ITO OBLIO CIIOCOOOM BBECTH MX B KYJIBTYPHBIN KOHTEKCT,
pa3pymmB ux rpyOyro HaTypaTHuCTHIHOCTb.

I'mnepconmanuzanus HHTEIUINTEHTA OIpeelsya U TO, YTO €ro KU3Hb
HE TIPOCTO ObLTa MOJYMHEHA COLMATHHBIM HOPMaTHBaM, a 3TO ObLIa CBEpX-
HOpMaTuBHAs ku3Hb. CyIIecTBOBaja KECTKAsl CHCTEMa COIMAIbHBIX CTaH-
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JapTOB, Kacaromasics BO3pacTa, KOT/ia 9eJIOBEK JIOJDKeH OB OBIIaIeBaTh TEMHU
WJTM MHBIMH HaBBIKaMH TIOBEACHHUS, MHTEIUIEKTYalTbHOTO, ICHXUYECKOTO HITH
(hmM3UYeCKOTO pa3BHUTHS, BpEMEHH BCTYIUICHHUS B Opak, pOXKICHUS JeTe U
tak ganee. CyIecTBoBaia O4eHb KeCTKas perIaMeHTaIHs PeXIMa JTHS IS
Jofied OTpeieNIeHHOTO BO3pacTa, CEMEHHOTO TONIOKEHUS U COIMAITbHOTO
kpyra. CoBepIIeHHO HTHOPHPOBAINCH HHIANBUAYaAIbHBIE 0COOCHHOCTH, Ka-
caromuecs HOPMAaTHBHO 3HAaYMMBIX KYJIBTYPHBIX IeHHocTeil. Hampumep,
Hanmuaue opdorpadhuueckux OMMUOOK WM HE3HAYUTEIHHBIX OMHNOOK TIPO-
W3HOIICHUS, a TaK)Ke 3aMKaHWEe WM KapTaBOCTh PacCMaTpUBAJINCh KakK TS-
xkeneimue aedektsl. OHU CTaBUIIN YeJI0OBeKa B COBEPIIEHHO 0CO00E MO0~
YKeHHe, KOTOPOE BHEITHe HU4deM He 0003Hadanock. He ciaywaiiHo, mostomy,
BCE JIFO[M C TaKoTO poja AedekTaMu 00namaii O4eHb CIOKHON CHCTeMOM
MICUXWYECKUX KOMITJIEKCOB HETIOITHOIIEHHO CTH.

Ora e CBEpXHOPMAaTHBHOCTH MPEATIOIaraia BEICOUYaNIIIyi0 CEeMHOTHY-
HOCTbH TIOBE/ICHNUS, IPUIEM CEMHOTHYHOCTH JOJKHA OBLIa 00eCreunBaThCs
CJIO’)KHOU CUCTEMOM COIMaIbHBIX TapaHTHil. Takoe moBeieHre MOTJIO UMETh
MECTO TOJIBKO 32 CYET HAJIWYHs JKECTKOTO TOCYIapCTBEHHOTO ammapara ¢
MOJUIMEH, )KaHTapMepUel, TIOPbMOM, CCHIITKON — TAKUMHU OpraHaMuy Mpou3-
BOJICTBA ITPABOCYWSI, KOTOPBIE MOTIIM TapaHTHPOBATh, YTO B OTBET Ha BHICO-
KOCEMHOTHYECKOE ITOBEICHNE YEI0BEK HE TOITYYHT MOMEUNHY WITH MTaTKOH
o cimHe. OTHaKO 3Ta 3aBUCUMOCTD OT TOCYIapCTBEHHON MAIINHBI HHTEI-
JUTEHIINEN COBEPIIEHHO He peduieKCHpoBaach.

OnvH U3 KOMIIOHEHTOB, KOTOPBIH MOXXHO paccMaTpuBaTh KakK IpOsBIIEe-
HUEe U 0€30BITHOCTH, U OECTEIIECHOCTH, — HEPUKOCHOBEHHOCTD TEJIa WHTEII-
JUTeHTa, ADCOIOTHOCTD Tela KakK MePCOHAIBHOM COOCTBEHHOCTH, KOTOpAst He
MOXeT OBITh AenpuBarn3npoBana. OTCI0a HEMPUEMIIEMOCTD ISl B3POCIBIX
monel PU3NIeCcKX HaKa3aHWH WITW HaKa3aHWH T1ojogoM. Takue yCTaHOBKH
CBSI3aHBI C MPEICTABICHUEM O TOM, UTO CTaTyC YEIOBEKa ONPEEIISIICS HE €T0
TEJIECHBIMU 0COOCHHOCTSIMH, @ €r0 COITUATbHO-KYIBTYPHBIMU (PYHKITHSIMHU.

[Tomroe ocBOOOXKAEHNE OT (PU3NUECKON NETEePMHUHAIIUN MPOSIBIACT-
Cs BO BCEM: U B OTKa3€ OT KOPMJIEHHUA TPYJbI0 COOCTBEHHOTO pebeHKa, U
B MIOSIBJIEHWHU Y CYTIPYyTOB Pa3HBIX CITaJieH — (PeHOMEHa, ITUPOKO 00CYXK-
JaBIIIETOCS B JKENTOH mpecce u OynbpBapHOM nuteparype 60-70-x TomoB
XIX Beka. OTa Tpagumus KpaiHe HACTOPOXKEHHOTO BOCTIPUSITUS HHTHM-
HBIX OTHOIIIEHHUH Jake B CEMbE MMeEET IIIyOOKYIO CBA3H C PHILIApCKOH cpe-
10, ¢ XpUCTHAHCKUMH MPEACTABICHUIMHU O YACTO MPOKPEATHBHOM Ha-
3HAYeHUH Opaka.
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Taxast cBoeoOpa3Has jgecoMarn3anys ¥ MPUHINAITHANBHAS OTPaHUIeH-
HOCTHb HE()OPMAJBHBIX M ONM3KHX KOHTAKTOB C JIFONBMH TIPHUBOIUT K pac-
MPOCTPAHEHUIO TAKOTO SBIIEHU, KAK POMAaHbBI C Ky3WHaMH. Y30CTh KpyTa
WHTEIUTUTEHIINHA TOTO BPEMEHHN 00yCIIaBIUBAIIO TO, YTO POMAHEI C Ky3WHAMHU
HEPEeIKo TepepacTaii B OJIM3KOPOACTBEHHBIE OpaKH, YTO MOXHO MPOCIe-
InTh TI0 apxuBaM CHHOma (B TakoM ciiydae TpeOOBaJIOCH MONYICHHE €T0
CIICITMAIFHOTO pa3pernicHus Ha Opak).

B pesynbrare oka3piBajgoch, 9TO BCS JKM3HB JIIOZEH ObLIa HampaBlieHa
WMEHHO Ha TO, YTOOBI 00ECTIeUNTh KYJIBTYPHYIO TPAHCIAIUIO0 HEKOTOPOTO
KyIBTYPHOTO HACJEIus, TIPUTOM, YTO TPAHCIANNS OMonormyeckas, Gusn-
YyecKas, TeHeTHYECKasl, CHUTAINCh MaJIO3HAYNTEITFHBIMHU.

Ha orpumnanne OMOIOTHYECKHX ACIEKTOB XKH3HH paboTasio M TO, YTO
TUMHAa3M4gecKkoe 00pa3oBaHue, 00ecIednBaromiee MPUHAIEKHOCTh K HHTEI-
JUTEHINH, 3aBEPIIAIOCh B OTPOYECKOM BO3pacTe, a Jajbllie B M3BECTHOM
Mepe MporcXoAriIa (GUKCAIHs IICHXIMYECKOTo OHTOoreHe3a. TakuM oOpas3om,
BBICIIIEH TOYKOH COIMO-TICHXMYECKOTO Pa3BUTHS YeIOBEKa 0CTaBaJloCh CO-
CTOSTHUE, COOTBETCTBYIOIIEE PAaHHEH IOHOCTH.

Ha stom one dhopmupoBanack XOTsS 1 HECKOIBKO MPOTHBOTIOIOKHAS,
HO BIIOJTHE BHYTPEHHE 3aKOHOMEpHas Bellb. OTAaIeHHOCTh CYIPyTOB APYT
OT JIpyra, CynpyroB OT JAeTel, MOPOXKAAIN U MO KUBATIH OPHUEHTAIIIO
Ha MIpeZICTaBlIeHIE O POJIOBOI YeCTH KaK Ha eIMHCTBEHHBIN (hakTop 0O0Bemu-
HeHus ceMbr. U postoBas decTh OblIa TeM, pajyl 9eT0 MOXKHO OBIIO MOXKep-
TBOBATh CBOEH XKHU3HBIO, 370POBbEM, KAKUMH-TO MaTepHUaTbHBIMH OJaraMmu
U Tak jmajiee. IMEHHO Mo3TOMYy WHCTHTYT OTCTaBKH OBLT OJHUM M3 HEMHO-
TUX CPEJCTB, KOTJIa MO)KHO OBLITO OTKA3aThCS OT MyOJIUYIHOM NeSTeTbHOCTH,
He npuberast K cCaMOyOHICTBY, @ COXpaHUB BOZMOXKHOCTD JIJIS TPOAOJIKEHS
CBOETO CYIIECTBOBaHUSI.

Eme ogamM acrekToM OecTenecHOCTH M THIEPCOIMAaTbHOCTH WHTEIN-
JuTeHTa Oblia ee 6ecCTPacTHOCTD, CTPEMIICHHE PYyKOBOJICTBOBATHCS XOIO/I-
HBIM yMoM. {7151 Hee OBUIO peambHOCThIO W aHTHYHAs MakcuMma «Ecmu ThI
CepIUIIbCS, 3HAYUT THI HE TIPaB», U OPUEHTAIIN Ha pa3pelnieHune mpoodiaeM ¢
moMoIrsko mpasa (cp. A.A. KapeanHa, BOCIIpHHIMAEMOT0 €ro JKeHOH AH-
HOM, KaK XOPOIIIO OTIaXEHHAs MAIlIMHA), ¥ XPUCTUAHCKOE CMUPEHUE, U MO-
HaIllecKast aCKETHKa — Bce TpeOOBaslo BIaCTBOBATh HAJl CBOMMH YyBCTBAMH.

Upe3BhI9aifHO XapaKTePHBIM /ISl HHTEJUTUTEHITIH OBLIO HaJTMIHE aBTO-
PUTETOB W HEBO3MOXHOCTh 00CYKIaTh 3TH aBTOpUTETHl. Hampumep, aBTo-
PUTETOM TS MHTEIUTUTeHINA Beeraa Obut [IymkuH, 1 cMBICT TOTO CKaHAa-
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na, korma [lymkrHa momsitancs oocyxaare Adpam Tepir (1992), 3akmroda-
JIach Kak pa3 B TOM, 9TO 3TO OblIa mombeITKa peduiekcnu [lymknaa HeaBTOpH-
TapHBIM 00pa3zoM. MHTemmreHus JomManach Ha MOMBITKaX 00CYKISHUS
ITymkuna eme ¢ koHa XIX Bexa.

Cunrtanoce, 4To Bce MHTEIUTMTEHTH UMETH My3bIKaTbHOEe 00pa3oBaHye,
HO — TI0 CYTH — OHO YacTO OTPaHWYHBAJIOCH M3yYeHHEM OCHOBHBIX TaMM, U
MY3bIKAHTOM TPH3HABAJIH YEI0BEKa, YMEIOIIET0 HIpaTh co0aumii BaJibe. OrpoM-
HOE KOJIMYECTBO MPOM3BEICHUM, IIMPOKO U3BECTHBIX ceifuac, Ha rpanuiie XIX
1 XX BEKOB HE UTPAIOCh U MPAKTHIECKH OBLIO 3a0BITO MPOCTO U3-32 X TEXHH-
YeCKo# ctokHOCTH. [Ipr cBOe0Opa3HOM HHTEILTUTCHTCKOM OTHOITICHHH K JeH-
CTBUTEIHHOCTH CIIOXKHBIE BEIIH HCIOMHATHCS] HE MOTITH.

Ects mogo3penwe, 9To TO e caMoe MOXKHO CKa3aTh M O BIIAJICHUH HHOCT-
paHHBIMH s13bIKaMu. CKOpee BCEro, MHTEIUTMTEHTHI BITAIENTH TOIBKO OITPEeeH-
HBIMH CTHJISIMH SI3BIKOB, Pa3rOBOPHBIM M O€JIETPUCTUIECKUM, a TTOHIMAaHNE
CIeIMaJIbHBIX, PETUTHO3HBIX, (PHITOCO(PCKUX TEKCTOB, BBHI3BIBAIIO CIIOKHOCTH.

Bce 310 B M3BeCTHOM Mepe JlaeT BO3MOKHOCTh TOBOPUTH O TOM, YTO
MHTEJUTUTCHTCKAasT 00pa30BaHHOCTH ObIJIa 00Pa30BAHHOCTHIO TUJICTAHTOB.
Wnewn nunerantr3Ma AEHCTBUTENHHO TITYOOKO MPUCYIIHA WHTEILTUTSHITNN U
MIPOSIBIISIFOTCS KaK B HATMYWW Y HUX OONBIIOTO Yrcia X000u, Tak ¥ B TOM,
YTO OHM TO3BOJISIOT ce0e CyauTh aOCONIOTHO 000 BCEM, B TOM YHCIE U O
TOM, B U€M He SBIISIOTCS MPO(EeCCHOHATAMH.

HapucoBaHnHas KapTHHA TIPEICTABISIET COOOH TOBOIBHO CTPAHHBIN TOP-
TPET, U BCTAET BOMPOC, MOYEMY e MOSBIIIACH TaKas COIalbHas Tpynmna?

Jlna uezo cywgecmeyem unmennuzenyusn?

MoXHO yTBEep)KIarh, 9YT0 (peHOMEH WHTEIUTMTEHIINH HY)KEH JUTS pere-
HUS OTIPEENIEHHOTO KPyTa BOITPOCOB. DTH BOIIPOCHI MOKHO pACCMaTPUBATh C
JIByX TOYEK 3pEHHUSI: CTPYKTYPHOM, MaJIO KEM OCO3HABAEMOM, U YTUIIUTAPHOM.

a. CmpyKkmypHas no3uyus: padooma ¢ NOAUOHMONOZUAMU

OnHa 0CHOBBIBAa€TCS Ha YTBEPKACHUH O TOM, UYTO (PEHOMEH HHTEIITUT eH-
mu o0ecreunBaeT BOZMOXKHOCTD CyIIECTBOBAHUSA YEIOBEKA B HOIUOHMONO-
euax. CyTp €ro 3aKJII04aeTcsi B TOM, YTO OJMH YeJIOBEK, JTMYHOCTb, CyIIe-
CTBYET OHHOBPEMEHHO B HECKOJIBKUX OHTOJIOTHUYECKUX KapTHHAX, KOTOPHIE
B MPUHIIUIIE HUKAK HE COOTHOCATCS APYT C IPYTOM. DTO pa3HbIe CEMaHTH-
yeckre BceeHHble, KOTOpBIe MPEATIONAraroT, YT0 B HUX HYXKHO JKHTBH CO-
BEPIIEHHO TI0-pa3HOMY. BMecTe ¢ TeM CyIecTBYIOT KylIbTYPHO AeTePMHHHN-
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pOBaHHBIE, HO HE BCET/a SBHO C(hOPMYJIMPOBAHHEIE, IPAaBUIIA TIEPEX0Ia U3
OJTHOW OHTOJIOTHH B APYTYIO.

JIronu, oOnagaromue J0CTaTOYHO O0JbIIMM 00BEMOM JIMYHOCTH, 00be-
MOM TICUXWKH, MOTYT BIIaJIeTh TEXHIUKAMH TAKOTO TIEPeXo/ia M He 3Has ITUX
npaBwi1. Eciu ke 00beM NMCMXUKH YeTI0BeKa Mall, a HHCTPYKIIHA eMy He Jaj,
TO B €T0 CO3HAHUH TIOSBIIAIOTCS Pa3pPhIBHL

«CoBeTcKast HHTEJUTUTEHITUS FITH 00pa30BaHIIIHA KaK pa3 ¥ IEMOHCT-
pupyet co0oto GeHOMEHBI pa3pBIBHOTO CO3HAHUS, IOCKOIBKY OTKa3 OT THM-
Ha3WYECKOTO KIIACCHYIECKOTO (CBI3aHHOTO C KITACCHUYCCKUMU SI3BIKAMH) 00-
pa3oBaHMA M OT 00pa30BaHUS BOOOIIE IPUBOIUT K TOMY, UTO CIIO>KHBIE TIpa-
BrJIa 0OpaIIeHus C TOIHOHTOIOTUSIMHI 00pa30BaHIINHE HEU3BECTHEI.

[TonmoHTONOTHN MOTYT MMOPOXKAATHCS B CAMBIX pa3HbIX cdepax. Hampu-
Mep, X (popMupyeT OMIMO3UIKs OOBIIEHHOTO U CaKpallbHOTO. Poccuiickas
e 0OBIIeHHAas! KU3HB MPECTABISIIA COO0H TOBOIBHO CIIOKHBIN KOHTIIOME-
paT €BpOIEeUCKUX TPATUIIUM, HACTEAUS KypTya3HOH MOpajiu, 3aMbICIIOBATOMN
COIMAIIBHOU CTPYKTYPBI TPAJUIIMOHHON KYJIBTYPBI.

B Heilt He 10 peabHO PEYH O TOM, YTO HYXKHO BCEX JIFOOUTH, UTO Iaphb
SIBIIIETCSI TyXOBHBIM BOHTENIEM OOITIECTBA, YTO OAPHH TOJDKEH 3a00THUTHCS O
CBOMX KpecThsHaX M Tak faiee. Ho cymecTBoBano cakpaibHOE CO3HAHUE,
TJIe BCE 9TO OBLIO SICHO apTHUKYJIMPOBAHO, POTOBOPEHO, OCO3HAHO.

Jpyroe m3mepenue, Ha KOTOPOM BBICTPAMBAIHCh TTOJIMOHTOIOTHH, — OTI-
TIO3HIINS PYCCKOTO U eBpomnerickoro. Hanpumep, HE0OX0AMMOCTS 1S YeTIoBe-
Ka OTIPEJIEIIEHHOTO YPOBHS CYIIECTBOBATh 10 €BPONEHCKNM KaHOHAM, 3aHH-
Masich TIpo(ecCHOHANBHON ESTETHPHOCTHIO B KOHTAKTE C HHOCTPAHIIAMH, 1
OTHOBPEMEHHO XUTh B PyCcCKol ceMbe. Hanboee HanpsokeHHOH B 3TOH OT-
HoIeHnn Oblta xu3Hb B llerepOypre, rae co BpeMEeHH OCHOBaHHS COCYIIE-
CTBOBAJIM pa3HbIE XPUCTHAHCKHE KOH(eccnu 1 BeponcrioBenanysi. B atom Obima
HaCyIIHas He0OXOIMMOCTh, HOO JaXke OFDKalIye POACTBEHHUKH IApCKOM
CEMbH MPUHAIJIEIKATN K HEMPABOCIABHBIM BEPOHCIIOBEJAHSIM.

AHanormgHasi ONMMO3UIHS — OMITO3UIINS HAPOJHOTO U roposckoro. OHa
OBLTa aKTyaslbHA IS TE€X, KTO IO JIONTY CITYKOBI, BO BPEMS OT/IbIXa FITH HKH3-
HU B CBOEH ycaapbe comprkacaics ¢ HapogHOH KU3HBIO.

Oco0oii MTHHUEH TaKOTO HAIPSDKEHMsI, 0COOSHHO JIJIsT BOCHHBIX, HHIKE-
HEPOB-TyTEHIIEeB, HCCIeI0BaTeNeH, OBIIIO CYIIECTBOBaHNE B JBYX MHUpax: B
MHUpPE XPUCTHAHCKOM M B MHPE WHOBEPUECKOM, CPEI HHOBEPIIEB, KOTOPHIE
COCTAaBIISTM MECTHOE HaceJeHue, OyIb TO TPAAWIHOHHBIE SI3bIYHUKU, MY-
cyJapMaHe, OyAIUCTHI WA KTO-HUOYIb erle.
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Eme onHa MMHUS — 3TO OMITO3UINS CEMBS-TIOOOBHHUKH, ITPUTOM, UTO
Mpenmto0oIesTHIE ISl XpUCTHAHWHA — CMEPTHBIHN rpex. Hy)XHO HUMeTh B BHITY,
YTO UMEHHO BO BpeMsl CyIIIeCTBOBAHMS HHTEJUTUTEHIINN B Poccun pazBuBa-
eTCsl CHCTeMa ITyOIMYHBIX JOMOB M UAYT MPOIIECCHI, CB3aHHBIE C HHCTHUTY-
TOM JIF000BHUKOB, IMOPOXKIaeMble KypTya3Hoi Mopanbio X VIII Beka.

Kpaitne nHTEpECHO TO, YTO 3TA MOTUOHTOJIOTHYHOCTH HE pedIeKCHpy-
eTCsl IPUHIINITHABHO, a 33Jaf0TCSI CIIOKHBIE TTOBEeIEeHIeCKIe 00pa3Ilbl TOTO,
Kak paboTaTh C OTHOHTONIOTHAMH. TakuM 00pa3oMm, 3Ta KyJIETypa He ped-
JIEKCUPYET cedsl, KaK ¥ BCAKAs pa3BUTas KyJIbTypa, TOTOMY YTO KOT/a MOSIB-
nisieTcst peIeKcus, TO 3TO TPO3UT pa3BalioM KyJIbTyphl. TeM BpeMeHeM cy-
IIeCTByeT (Ha MPOTSKEHUH, KaK TOBOPHIIOCH, 10 KpaliHEeH Mepe, J4eThIpex
TTOKOJICHUH ) MEXaHU3M TPAHCIISAITUHN dTOU MMOJTMOHTOIOTHIHOCTH. MeXaHu3M
3TOT HE OCO3HAETCS €r0 HOCUTEISIMH, UM CaMUM HETIOHITHO, /U 9€r0 OH
CYIIECTBYET.

WnuTennmurennus, cy/s o BceMy, BOOOIIe He 00Ia1aeT OpraHMIHON CITo-
COOHOCTBIO K peduiekcun. Y Hee pa3BHTa HE pedIeKCHsi, a CIIOCOOHOCTD
CIIeIOBaHUs 0OpasiaM, Mpekie BCEro CBA3AHHBIM C MPEICTABICHUSIMHU O
YECTH M JAOCTOMHCTBE. VIHTEIIMTEHTH — 3TO OAWHOYKH, KOTOPHIE yMEIOT
paborats ¢ oOpa3namu, HO He pediaekTupoBath uX. [loaToMy mopoxaaeTcs
(heHOMEH, M3BECTHEIN ¢ KOHIA XX Beka B COOTBETCTBYIONICH cpere: (heHo-
MEH CaMOe/ICTBa, KOTJa TpeOOBaHUS COBECTH 3aCTABIIAIOT TO 3a00THTHCS O
KpecThsiHaX M WATH B HApOIl, TO cracarth Poccuio, BKITIOYAsCh B KaKyO-TO
MOTUTHYECKYIO NeATeNFHOCTD, TO €CTh 3aHUMAaThCA TEM, YTO HE UMEET OT-
HOIIIEHUS K CYTH aMILTya, MPUCYIIETO HHTEIUTTCHITAN.

0. Ymunumapnas nozuyusn: mexckyibmypHoe 63aumooeticmaue

UYro ke MOIJIH JIeNaTh U C/ICNaTh HHTEJIUTCHTHI, 00IaIaroNie BCeMH
STHUMH CBOMCTBaMU?

Bo-niepBbIX, OHU OBUTH BOBJICUYEHBI B TPAHCISAIHIO CIICIUATU3UPOBAH-
HBIX (OpM EATEeITLHOCTH, CBI3aHHBIX, HAIIpUMEp, ¢ 00pa3oBaHueM, ¢ QyHK-
UOHUPOBAHUEM TOCYIAPCTBEHHBIX HHCTHTYTOB, C OCYIIECTBICHUEM PAa3HOTO
poa epeBoJI0B, MPUYEM He TOIHKO TEKCTOBBIX, HO M KYJIBTYpHBIX. PaboTa B
OMOIMOTEeKaX, pa3BUTHE CHCTEMBI OMOIMOTEK, METUITHHA — BCE 3TO B IITHPO-
KOM CMBICJIE MOKHO Ha3BaTh MPOCBEIIEHHEM, KOTOPOE U SBJSIETCS YAEIOM
JeSITeNbHOCTH UHTEIUTUTCHITUH.

MoskeT ObITh, CAMBIM XapaKTEPHBIM UTOTOM JICATEILHOCTH HHTEIUIN-
TCHIIUU SIBIISETCS MOPOXKICHUE TAKOTO SIBIICHHS, KaK PYCCKUN TOPOICKOM
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MOJIEpH, KOTOPBIH HE TOJNBKO ONTHMAJIBHO TMpeaHa3HauYeH K OTIIPAaBICHUIO
KyIBTYypHBIX (DYHKIIHH B HEKOTOPOM O€CTEIeCHOM IMPOCTPAHCTBE TOPOa, HO
¥ IpEe3BBIYAIHO apTUKYJIHPOBAH B XYyI0)KECTBEHHOM, ICTETUYECKOM U YTH-
JUTAPHOM OTHOIIIEHUSX.

Bwmecte ¢ Tem, co3HaHWE WHTEIUTUTEHTA MPUHIUIIHAIBFHO Pa3pBIBHO,
MOTOMY YTO MHP CEMaHTHYECKH pa3MeueH W HEKOTOphIe cdepbl OTJaHBI B
npyrue pykd. CIoKHas U JOCTaTOYHO CTaOMITbHAS OpTaHU3aIMsI 00IIeCTBa
B YAaCTHOCTH 00ECTIEYBAET 3alI0JTHEHNE ITHX Pa3pBIBOB, MOICPKUBAET YKa-
3aHHYIO CEMAHTHYECKYI0 pa3METKy M OCHOBaHHOE Ha HEH OOIIEeCTBEHHOE
pacnpenenenne Tpyaa. Tak, HHTEIDTUTEHT MOXKET COBEPIIEHHO 3aMeqaTellb-
HO TI0100paTh HOCKH TI0 IIBETY K KOCTIOMY, HO HE IMEET MPENCTABICHUS O
TOM, KaK MBITh HOTH — 3TO JIEJI0 TOPHUYHOHN HITH Bpada.

Pa3pbeIBHOCTH CO3HAHMS, OMUPAIOIIETOCS HA CYIIECTBOBAHNE CIIOKHOU
COIMAJHbHON OpPTaHU3aINH, TPOSBISIETCS U B CUTYaIlHsAX, KOT/Ia STUKET OKa-
3BIBAaETCS BBIIIIE HPABCTBEHHOCTH, a YECTh BhIIIe 100pa. Tak, B 9acTHOCTH,
HEOTHEMJIEMBIM HHCTUTYTOM HHTEJUTUTEHIIUN OKa3bIBACTCA HHCTUTYT JIyd-
JIH, KOTOPBIH OBLT 3ampenieH IopuInIecKd, HO QyHKIIMOHUPOBAT 1e-(PaKkTo
(TpyudeM OoTaeNbHbIE CIyYan Ty JIH UMEIN MECTO U B COBETCKOE BpeMs; Cp.
npennoxenue /. C. JlmxadeBa BBECTH Xyd1H sl OGHUIIEPOB), TOTOMY YTO
WMEHHO OH TIO3BOJISIT OTCTAuBaTh YECTh U JIOJT, IPUYEM YeCTh U JIOJIT, TOHH-
MaeMpblIe IT0-CBOEMY.

B wurore mist pycckoro WHTEIUIMTEHTAa COBEPIICHHO €CTECTBEHHO, YTO
mydie ObITh MEPTBEIM, YeM 00€CUCIICHHBIM. 3M1eCh €CTh M COCIOBHBIC KOP-
HU CO3HaHUS (PEeomaabHOTO TUTIA, U XPUCTHAHCKKE KOPHH, IMES B BULY, UTO
JTy3J1h BBICTYTIAET KaK CIydail pa3penieHns Hepa3pemnMon mpooaemMsl, KO-
TOpas MOXKET OBITh pa3pelieHa TOIbKO ¢ momomibio boxksero IIpomeicia.
IToaToMy K oys:mu He HyXHO OBUIO TOTOBHUTHCS, HECYIIECTBEHHBIM OBLT U
BEIOOp OpPYIKUS — BEIb MPABOTY Ompenessit [ ocnozp.

OpwueHTanus Ha 4eCTh 00eCTIeYnBaeT U Ype3BBIIaiHYI0 CTOMKOCTH HH-
TEJUTUTEHIINH. ECITN MHTEeIUMTeHT MPUHSIT Ha ce0sl KaKue-To 00sI3aTenbCTBRa,
TO OH OyZIeT WX OTCTaWBaTh 0 KOHIA. 3aMeYaTebHO 3TH YePThl HHTEIUIH-
TeHIINY TIPOSIBIIIMCEH M B OMUTPAIIUH, U B TOM, KaK €€ MPEeICTaBUTENN Tiepe-
xkwuBaau TotamuTapaeiii pexxum B CCCP. Oxrako He Bceraa 09eBUAHO, UTO
[EHHOCTH, PaJH KOTOPHIX MHTEJUINTEHT UIET Ha THOEIh, CTOAT TOTO.

OmHOM W3 CTOPOH 3TOM CTOWKOCTH M OPHCHTAIMK HA YECTh SBIISACTCS
npeHeOpexeHne K JeHpramM. Pamy neHer WHTEIUINTEHT He JIelaeT MpaKTH-
yeckd HI4Yero. Ho Hy’>KHO ITOHMUMATh, 4TO 3TO IIpe3peHue K IeHbIraM 0a3upo-
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BaJIOCh Ha HAJIMYWHU JIOCTAaTOYHO OIyTUMOTO JA0CTarKa. be3memymku, koTo-
pBIe OBUTH B CEMBSX MHTEJUTUTEHITNH W KOTOPBIM He MPHIaBalIOCh HUKAKOTO
3HA4YCHHS, B COBPEMEHHOM MHUPE CTOSAT KBapTHP M aBTOMamuH. TakuM 00-
pa3oM, y MHTEITUTEHITNH Ha HECKOIBFKO TIOKOJICHUH BIIEpeT OBIJI IIIAHC CKad-
KOOOpa3HO W3MEHATH CBOE MaTepraIbHOE OIaromoIydue.

LenTpom, crep>kHEM BCe )KU3HHM HHTEIJUINTEHTA OKa3bIBACTCS, TaK WIIH
WHade, 1M0-CBOEMY MOHWMAaeMbIi, OOIIEeCTBEHHBIH TONT. DTO MOHUMaHWe
MOTJIO 000padMBaTHCSl OMMO3UIMEN K TOCYHApCTBY, IPUYEM JOCTATOYHO
xKecTKo#. OOIIe CTBEHHBIH TONT CIEA0BAT U3 JINYHOTO Pa3yMeHus, TOITOMY
MOT BBITIONTHATHCS B ONWHOYKY. [Ipr 3TOM CIIOKHOCTH pabOTHI C OOIIECTBEH-
HBIM JIOJITOM 3aKJTF0Yaiach B TOM, YTO OH MPAaKTHIECKH HE pedaekcupoBa-
cs1, He pe(IIeKCHPOBAIINCH €T0 UCTOKH, TO, PaJI YETO OH CYIIECTBYET, KaKne
CKPBITBIE IICHHOCTH B HEM 3aJI0KEHBI. Pa3roBop ¢ WHTeIUIHTeHITeH 00 060-
CHOBAHMAX IIEHHOCTEH ATO OYEHBb CIOKHBINA, MyIUTEIHHBIM M B OOJBITION
CTETIeHH JTakKe OCKOPOUTENBHBIN 15l Hee pa3roBop. MHTeireHT vare Bcero
BemeT ce0s kKak 00TaThIph, KaK PHIIIAph, KOTOPHIHM ABISIETCS, eciu nepedpa-
3upoBaTh MaHzenpTaMa, (PeXTOBAIBIIINKOM 33 Y€CTh CBOEr0 MOHMMAaHUS
JEHUCTBUTEIBHOCTH.

Bo03MOXXHOCTD KOHTAKTHPOBATh C IPYTUMH JIFOABMH TPeOyeT He TOIBKO
MTOJTMOHTOJIOTHIHOCTH, HO ¥ TIOJUITO3UIIMOHAIBHOCTH, KOT/Ja YEIOBEK caM
MOXeT BBIOMPATh MO3HIINIO, C KOTOPOH OH Oy/IET pean30BBIBATE TY MITH HHYIO
CUTYAITHIO C Pa3HBIMU KOHTpareHTamu. Ecim ske TOBOPUTH O HallMOHAITBHBIX
OKparnHaX, TO KXl CHEIHAIUCT YeIIOBEK, KUBYIIHNA TaM, JOJDKEH OBII
BCTyTarTh B OYEHH CIIOKHBIE B3aNMOICHCTBHS TAKOTO PONa — BEIH 3TO BPEMS
KYJIBTYPHOTO ¥ TEXHOJIOTHYECKOTO OCBOCHHSI TEPPUTOPUH, paHee BKITIOUCH-
HBIX B cocTaB Poccuiickoit uMnepuu.

Bunumo, 1o cux mop ocraercs HEACHBIM, YTO K€ OBIJIO TAKOTO B HHTEIN-
JIUTEHIINH, 9TO TIO3BOJISIIO €€ MPEICTABUTENSIM 3aHIMaTh JJOCTATOYHO BBICO-
KM€ MecTa B OOIIECTBEHHBIX OpraHm3anuix. Jlemo B ToMm, 9To TOT Habop
HaBBIKOB ¥ YMEHUH, KOTOPBIMH O0JIajjajia HHTEJUIMTeHINsA, ObIT B OTpese-
JICHHOM CTETNE€HU YHUKAJIEH. BUJIHO 3TO Ha TakoM MpUMepe.

C BBIMUpaHHEM CTapOil HHTEJUTUTEHIINN — a TIPOM30IILIO ATO HE TaK JIaB-
HO, B 70-€ TOMBI, MBI TIOTEPSUTH OIUH W3 CEKTOPOB KYJIBTYPHI — OMOIHOTpa-
¢uto. HelHE IpakTHYECKH HE CYIIECTBYET JIOAEH, KOTOPhIE B COCTOSIHAH pac-
CTaBHUThH KAPTOUKH B anaBUTHOM HOpsike. Tak 0Ka3aaock, YTO paCCTaHOBKA
B ayi(haBUTHOM TIOPSIIIKE Y€TO OBI TO HU OBLIO — 3TO MPOIEAypa, K KOTOPOH B
HauOOJNBIIEH cTeNeHN OBLUTH MPUCTIOCOOICHBI HHTEIUTUTEHTHI. M 3Ta aneMeH-
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TapHas Ka3anuoch ObI ONepalys ceiyac MPaKTHIeCKH HUKEM BBITTIOTHEHA OBITh
He MoxeT. Kakol yrogHo MHTEIUIEKTyal, akaJeMHUK, MIOYTH BCErJa HaBpeT,
BBICTpauBasi aJIpaBUTHYIO TOCIIENOBATEILHOCTh. KOHEUHO, MOXKHO CKa3aTh:
KOMY 3TO HY>KHO B 3II0XY KOMITb0TepoB? HO MHTEIUTUTCHIVSI BOSHUKIIA TOTTA,
KOT/Ia KOMITBIOTEPOB HE OBLIO U TAKOTO POjia MPOIESAYPhI HY>)KHO OBLIO yMETh
ocymecTBIsATh. [1000HBIX MpoIIeyp U B TOCYAAPCTBEHHOMN JEATETHHOCTH, 1
B OOBIICHHOM KM3HU TOPOKaHWHA, BCETNa OBLIO HEMAJIO.

DTOT MpUMep Ype3BHIYANHO HHTEPECEH CIIe U TTOTOMY, YTO OH MOKa3bl-
BaeT TEXHOJIOTMIECKOE 3HAUYCHIE a30B U 33/10B. Hy)KHO IOHUMATh, YTO Upes3-
BBIYAIHO KOHCEPBATHBHOE THMHA3HYECKOE 00pa3oBaHue ObLIO OPUEHTHPO-
BaHO UMEHHO Ha a3bl U 3a7Ibl. BUpTyo3HOE Bi1a/IcHNE a3aMHU U 33]JaMHU TTPUBO-
A0 K MPUHIUMHATBLHBIM MPOPbIBaM B c(hepe MHTEIIEKTyalbHBIX
TEXHOJOTHH (KCTaTH, IMEHHO 3Ta ujies Obljia MOJI0XKeHa MapKCHCTaMU B OC-
HOBY KOHIICTIIIUH MTOJTUTEXHUIECKOT0 00pa30BaHMs KaK CTPOSIIETOCS U3 dJIe-
MEHTOB TpyJia, IPaB/a, py4HOro, a He YMCTBEHHOT0). OTHOBPEMEHHO, MIPU
3TOM BO3MOXKHO COXpaHeHue HeTu(pepeHITMPOBAHHOCTH, CTOJIb BAXKHOM JUIs
MOBCEIHEBHOCTH.

Hcmoku cneum[mtmocmu unmeiuZenyuu

WHaTenmureHTcKas 00pa3oBaHHOCTD, 1aXKe Ha YPOBHE a30B, BIIOJIHE HC-
TOPUYECKH JeTePMUHUPOBaHA. | IMHa3m4deckas crucreMa o0pa3oBaHHs CII0-
KHJIACh Ha OCHOBE HJI€aJIOB NCTOPUKO-(DHIIOIOTHYECKOTO ITOIX0/A, UCTOPH-
KO-(hMIIOJOTHYECKON KyJIBTyPhl 1 UCTOPHKO-(PHIIOIOTHIECKOH TepMEHEBTH-
KW, KOTOPBIE CIIOXKIIHACH B | epManmy B camoM Hadajie XIX Beka. Torma Obuta
MOPOYXKI€HA HOBAsI MOAENh OTHOIIEHHS K JeHCTBUTEIHHOCTH, COTIIACHO KO-
TOPO BCE JOIDKHO MOYYIUTh HEKOTOPYIO HCTOPUUYECKHN aJIeKBAaTHYIO HHTEP-
MPETAIUIO U TOJIBKO Yepe3 NCTOPUUYECKYIO aIeKBATHOCTh MOYKHO MPUATH K
WUCTHHHOMY IIOHUMaHHIO KaKoro-To npeamera. B Poccun mcropuxo-dumo-
JIOTHYECKOe OTHOIICHNE K IEHCTBUTEFHOCTH YKOPEHUIIOCh HaunHas ¢ Llap-
CKOCEITECKOTO JINIES MYITKHHCKOTO BPEMEHH.

CoBepiieHHO OYE€BHIHO, YTO Y TAKOTO OTHOIIEHHS €CTb MHOTO CHITb-
HBIX CTOPOH, ¥ HE CIIy9aifHO HEKOTOPBIE €TO AIIEMEHTHI OBLIH IIe/IeHapaB-
nenHo BHenpeHsI B CIIIA B xoH1e 50-x romoB, korma Coenunennsie LITaTs
MCTIBITAJIH IIIOK OT 3aITycKa COBETCKOTO cITyTHHKA. Ho, TeM He MeHee, Hy:KHO
MHOTOCTOPOHHE OCO3HABaTh, YTO K€ 3TO OBIJIa 32 KYJIBTYpa.

Bo-mrepBhIx, Kak 310 XapakTepHo sl Bcero XIX Beka, 3To ObLIa eBpo-
MOIIEHTPUYECKas KylIbTypa. B m3BecTHON Mepe OHa CTPOMIIach Jake Ha Ipe-
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3peHnH K BocToky, He ToBops yxke 00 Adpuke, Muaun, ABctpamun. I1o
OBLT CBOETO poNia KyJNBTYPHBIA €BPONCHCKAN WHTEPHAITMOHAIIN3M, KECTKO
OTIpEIETABIINNA TPAJAUIIMOHHBIN NIl MHTEJUINTEHIINN KPyT uTeHus. MHTe-
PECHO, YTO MIMEHHO TI0 ATOMY BOTIPOCY MTPOM3O0IIIJIO CTOJIKHOBEHHE 00pa30-
BaHHOM 4YacTH MOKOJIEHHUs, pojuBiIerocs B Hadaie 50-x rogoB XX Beka, 1
OCTaTKaMHu pycCKoi MHTeNnmureHuuu. JJist mokoseHuss XX Beka BOCTOUHAsS
KYJIBTYpa OKa3allach paBHO3HAYHOM 3aI1a/THOM, a cTapasi MHTEeJUTTSHIINS BO-
CTOYHBIX TPAAWIII HE 3Haja M OTHOCHIIACH K yBIedeHHo BocTokoM mibo
MPE3PUTETHHO, TNO0 KaK K HEKOTOPOMY Uy/1aueCTBY.

EBpomneiickas KyasTypa, cormacHo npeactasieHusM [lnenrnepa, 6puta
KYJIBTYPOI UCTOPHH, a HE KYJIBTYPOH MCUXOJIOTHH. DTO O3HAYAET, YTO TICH-
XOJIOTHYECKOEe M3MepEHNe B Hell MPaKTUIEeCKH OTCYTCTBYET, a BCE paccMar-
pHUBaeTCs Yepes MprU3My UCTOPHH, CKBO3b IIPU3MY CMEHBI COITHAIBHBIX HOP-
MaTuBOB. Takoif mepekoc B HICTOPU3M U TYMaHUTAPHU3M OTPEAEIIIIIN TO, YTO
y TIpenCcTaBUTENEH PYCCKOM MHTEIITUTEHITHN BCETna ObLTH OOJBIIIHE TIPooITe-
MBI ¢ MaTEMaTHKOHN U TeXHUKOH. IMEHHO ¢ TeX TTop UAYT MPEeHEOPESIKUTEITh-
HO-YBa)XHTEIHHBIE PAa3TOBOPHI O MAaTEMAaTHKE, O TOM, KaK OHa CIIOXKHA, XOTSI B
TOM, YTO W3y4aji HHTEITUTEHTHl B THMHA3UH, HUYETo clloKHOTO HeT. [Tpu-
MEpHO TaKOBO K€ OTHOIIIEHNE K TexHuke. [loka3zareapHO, YTO HEKOTOpHIE U3
ITHUX JIONEH, )KUBS JECSATKH JIET C IEKTPHUECTBOM U Ta30M, HE HAYUIIINCh
VMU T0J1630BaThCs. OHM UX TTPOCTO OOSITHCH.

WuTepecHo, 4TO TyMaHUTAPHOCTH PYCCKOW MHTEIUTUTEHIINH — 3TO B 00JTb-
IO Mepe UCTOpHUIECKas CIIyqaiiHoCTh. Eciu 061 006paser o0pa3oBaHus ObLT
3aman B koHIe X VIII Beka, korma padotanu Gpuiaocodsl M €CTECTBOUCIIBITA-
TEJIM eKaTePIHUHCKOTO BPEMEHH, TO TAKOTO pa3phiBa TyMaHUTAPHOI U ecTe-
CTBEHHOHAYYHOU IMO3HIIMH POCTO HE CYMISCTBOBAJIO OBI. A ecii OBl B Kade-
cTBe oOpasma I moapakaHus ObUTO BEIOpaHo Havaro XX BeKa, TO «KaHO-
HUYECKO» OblIa OBl TEXHUYECKAst MM Hay4dHasl HHTEJUTUTECHITHS.

JIt000TIBITHO, YTO ITPH ATOM €CTECTBOUCTIBITATENIN-HHTEITUTCHTHI Bla-
JeT OCHOBAaMH T'YMAaHHTAPHOHN KyJIBTYPHI, TOTAAa KaK €CTECTBEHHOHAYY-
Hasi 0€3TPaMOTHOCTh TYMaHUTAPUEB ObLIIa COBEPIICHHO 00BIIHON. OHU HE
3HAJIM HU MaTeMaTuKy, HU (pU3NKy, HU aCTPOHOMUIO, IIPH TOM, YTO MaTeMa-
THKa OBIJIa OHUM W3 KPAeyTOJbHBIX KaMHEH T'MMHA3MYeCKOTO 00pa3oBa-
Hua. Ho TexHuKka mpemnogaBaHus MaTeMaTHKU ObliIa TAKOBa, YTO y TIOJaB-
JISIOMIET0 OONBIIMHCTBA JTIOEeH (HOPMHPOBAIOCH CTOMKOE OTBpaIIeHHE K
Hell. O4eHb MpUMeYaTeIbHO B 3TOM KOHTEKCTE TO, YTO JyUIIHe YIeOHUKH
o Maremaruke Hadana XX Beka — yueOHuku Kucenesa u PriOkuHa mm
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y‘IC6HI/IK noruku Yenmanosa HCIIOJIB3YIOTCA B MAaTEMAaTUYCCKUX IIKOJIax 10
HACTOAIICTO MOMCHTA.

Pe3yﬂbmambl oeamenbHoCcmu pyCCKOI:i uHmeiuZeHyuu

Buanmo, MOXKHO BBIIENTUTH J[Ba TIIABHBIX pe3yNbTara AEsTelTbHOCTH
MHTEIUTATeHIIAH.

3acmyroii pyccKoi MHTEJUTUTeHIINA CIIEAYeT CYMTaTh BEIPaOOTKY MeXa-
HU3MOB KYJIETYPHOM TPaHCIISAIINN Ha OCHOBE 0a30BBIX IICHHOCTEH €BPOTICH-
CKOM KynBTYphI XX Beka — TyMaHUTapHOTO 00pa30BaHMs, CTAHOBJICHIS IICH-
HOCTEH TPpa)KTaHCKOTO 00IIECTBa, pacIPOCTPAHEHUS CEKYIIAPHON KyIIBTYPhI
Y BEPOTEPIIIMOCTH H T.1.

IIpu 5TOM OHa HEe POIEMOHCTPHUPOBAJA BEICOT KpeaTuBHOCTH. Co3/1a-
HUE TPUHIMITAATHHO HOBBIX KOHIEMIINH — HE CHIIbHAs CTOPOHA MHTEILIN-
reHnud. OTYacTH 3TO AaXKe MTOHATHO.

Tak, paHHee BYS3bIUHE, OOBIYHOE B HHTEITUTEHTHBIX CEMBSIX, KaK T0-
Ka3bIBAIOT, B YACTHOCTH, UCCIIEIOBAHUS TAPTYCKOTO YHUBEPCUTETA MOCIIE-
THUX JECATHICTHH, TPUBOIUT K CTEPEOTHITN3ANNK MBIIUIeHHs. [loaTomy
WHTEIUIUTeHTHI OBLIN 3aMevaTelIbHBIMHA TPAHCISITOPaMU, HO HE CO3/1aTels-
mu. Jltonn tuna IlomoBa 1 MenzaeneeBa K MHTEIUIUTEHIINA OTHECEHBI OBITH
He MOryT. OHM HaXOAMIIUCH B U3BECTHOM CMBICIIE B ONITIO3UIINY K MHTEIUIH-
TeHIINH, TIPEICTaBIIsIs COOO0H THIT HOBBIX JIFOIEH, KOTOPHIE Yallle BCETo MpH-
XOJIAT U3 APYTOM COLIMAIBHOM Cpebl.

[TokazaTensHO, YTO TaK Ha3bpIBaEMas BeNMKas pyccKas JUTeparypa He
SBIISIETCS TUTOJIOM JI€ATENbHOCTH MHTEJUTUTEHINH. [IyIIKiH K MHTEIJUINTeH-
[IUYU HE IPUHAJICKUT HCTOPUIECKH. J0CTOEBCKHIA He TPUHAIEKUT TI0 CO-
nuanbHoMy crarycy. JI. TosicToit He MpUHAIEKHUT C OJJHOM CTOPOHBI 1O BO3-
pacty (OH HadMHAEeT paboTaTh CyIIECTBEHHO PaHbBINE), a C IPYTroi — KoTaa
WHTEIUITeHIINA Y>K€ €CTh, OH OTKPOBEHHO HaJl Hel nzneBaercs. [ puboenos,
Oynyun poBecHukoM IlymrkrHa, Toke HE MOXKET OBITh OTHECEH K MHTEIUIH-
renuuu. Ho ero «l'ope oT ymay CTaHOBUTCA KHUTON MPOPOUECKOU I UH-
TEJUTUTEHITNH, TIOCKOJIbKY B HEH OMHCHIBAIOTCSA BCE KOJUTH3HMH, TPOUCXOIS-
IIH€ C MHTEJUTUTeHTOM. U TI1aBHOE — HE CTONIBKO C MHTEJUINTEHTOM KaK TaKo-
BBIM, CKOJIBKO C WHTEJUTMTEHTCKUM IHUCCHACHTOM, KOTOPBIN MOSABISETCS B
cpele MHTEUTUTCHIINN.

Kaxxgoe nmoxoyieHre WHTEIUITEHIINY Tae€T BHYTPH ce0sl TaKUX THUCCH-
JICHTOB, KOTOPBIE MBITAIOTCS 3aHUMAThCSI CphIBaHWEM Macok. Ho cpeiBanne
MacoOK — 3TO ¥ €CTh YHUUITOKEHHE caMOl CyTH (eHOMEeHa MHTEJUINTeHIINH,
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U3HUYTOXKEHHUE TOM MOJIMOHTOJIOTHH, B KOTOPOH U pajii KOTOPOU MHTEIIIH-
TeHIIUA CYIIECTBYET, KOTOpasi OTpeAemseT MOTpeOHOCTh B MHTEIUIUTCHIINN
KaK B 0COOOM COIIMaTbHOM WHCTHTYTE.

XyHAOKECTBEHHBIE U HHTEIJUIEKTYaIbHBIE II0/IbI AeATETFHOCTH HHTEIIIH-
TeHITUH B OCHOBHOM CBSI3aHBI C JIeKaTlaHcOM. IHTepeCcHO, YTO MHTEILTATSHITUS
JeKaJjaHca HaXOAuTCs Ha reprudepry MHTEIUTUTeHIIMN KaK COCJIOBHS, a Te,
KTO COCTABIISIET €T0 AP0, K AeKaTaHCY OTHOCATCS CKOpee HEraTHBHO.

Bropoii kpymHetieit 3acnyroi pyccko HHTEJUTMTEHITUH SBIISETCS 0CO3-
HaHUE W B U3BECTHON Mepe HaBSI3bIBAHNE POCCUIICKOMY OOIIECTBY IIEHHOC-
Tel TpeACTaBIeHUS O HETTPHKOCHOBEHHOCTH YaCTHOH JKHM3HH, TOTO, YTO B
3armagHbIX IEMOKPATHIX XOPOIIIO U3BECTHOTO KaK IpaiBecH.

Bbe30sITHOCTE B 6€CTENIeCHOCTD IMPH 00€CIICUCHUN HETPUKOCHOBEHHOC-
TH TeNa, pa3AeNbHbIEe CIANBHN CYNPYTOB M KOPMIIIHIIBI, CBEPXCEMUOTHY-
HOCTH TOBEJEHUS U KYJIBT YECTH, CIOKHEHIIINE STUKETHBIE HOPMBI U TIPO-
CTOTa APYKECKOTO OOIIEHUS, BEpOTEPIIMMOCTH i TOTOBHOCTB K AY3JISM, TIpe-
3peHue K CIUIETHSAM W MpeCTaBlIeHHe 00 OOIIEeCTBEHHOM JONTe — BCE ATO
pa3HbIe COCTABIAIONINE MEXaHHW3Ma, 00ECIIEYNBAIOIIETO HEMTPUKOCHOBEH-
HOCTh YaCTHOW JKM3HHU OTJIEIBHO B3ATOTO YeJOBEeKa. FIMEHHO MHTEIIINTeH-
M TOPO’KIAET TaKOW YKIIa/a KU3HHU, IPA KOTOPOM TaKast HEPUKOCHOBEH-
HOCTH CTAaHOBHUTHCS HEOOXOIUMOM Kak Bo3ayX. HecmydaitHo moaTomy, 4TO
YHUYTOXEHHE YaCTHOHN >KM3HH OBIJIO OJHUM W3 HANPaBICHUH CO3MAHHSA U
MOJIZIEPKAHMSI TOTAJIMTAPHOTO TOCYIapCTBA.

A cnenarb 3To OBITO HE TaK CIOKHO MTOTOMY, YTO MEsI IPUBATHOCTH HE
OYeHb XapaKTepHa JUII POCCHIICKOTO CO3HAHMUS B €T0 MOCKOBCKOH (2 HE HOB-
TOPOJICKOH, KHEBCKOM MITH IETepOYPICKOM ) pedakIiny U 711 OTPOMHBIX Macc
HAaCEJICHUS — TPEX/Ie BCETO KPECThIHCTBA, TOPOICKHUX M MPOBUHIIMAITEHBIX
HH30B — HAITMOHAIbHAS UIEs IPETIOMIIETCS depe3 uieto oOnmumHbl. OcoOeH-
HO M3OLIPEHHON CHEKYIISINEN SIBISETCS OTOXKIECTBICHHE UICH OOITIMHBI U
njen COOOPHOCTH, KOTOPOE, B TOM YHCIIE€ Y COBPEMEHHBIX HAI[MOHAJI-TTaTPH-
OTHYECKUX HJIC0JIOTOB, BEIET K CaKpa M3l HENHINBUIYaIbHOTO CyIIe-
CTBOBaHHWS dYelloBeka. be3 MHIUBUIYaIbHOCTH XKe HU O KaKOM T'pakJIaHC-
KOM OOIIIECTBE HE MOXKET OBITh M PEYH.

Ecnu ponp MHTEIUNIMTEHIIMN B KYNBTYPHON dcTadere HbIHE OYEeBHIIHA
BCEM, TO 3Ta BTOpas BayKHEHIas 3acayra HHTEJUTUTCHIINN Ka3aJoch OBl Ka-
nyna B Jlery. Ho »To He BnosiHe Tak. /leno B TOM, YTO apuCTOKpaTUs HE pa3
nopoxaaia pyHIaMeHTaIbHbIE TS IEMOKPATHH COLMATbHBIE KOHCTPYKIIHH,
a MoJtofasi IEMOKpaTHs HadnHaja ¢ uX paspymenus. Ho cama unes orpuna-
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€MOT0 COIHAILHOTO KOHCTPYKTa OKa3bIBajdach HEOOXOMUMOU JJisi HOBOTO
obmectna. Tak, Oyprkya3Hble TEMOKpATHH 3amaaa TakkKe OTBEPIIIA MHOTHE
JIOCTY)KEHHSI apUCTOKPATUYECKON MBICITH, OJTHAKO CTAHOBIICHHE OypxKyas-
HBIX JIUT TOTPEOOBAIO UX BOCCTAHOBIICHUS (KYJIBT POJIOBOH YECTH, CIIOK-
HBIE (HOPMBI ATHKETA, 3AMHTEPECOBAHHOCTh B PA3BUTON KYIIBTYpE, XOPOIIeM
00pazoBaHWy U T. 1.).

Humennuzenm 6 IKCMPEMA/IbHbLX YC106UAX

HHTEepecHO OTMETHUTH OYEHB XapaKTePHYIO PEaKIIUI0 HHTEJIUTCHTOB Ha
numeHus. HTENIIe T, B CBA3H ¢ eT0 0e30BITHOCTRIO, €T0 OpHEHTAIINEH Ha
a0COJTIOTHYIO JINYHYIO CBOOOTY, TOTPEOHOCTHIO B CYITICCTBOBAHIH MEXaHN3-
MOB, KOTOpBIE OyIyT 00eCTIeunBaTh ATH OC30BITHOCTL U CBOOOY, B CBSI3H C
€ro TYMaHUTapHO! 00pa30BaHHOCTHIO H HEKOTOPBIM HEBEXKECTBOM B 00JIac-
TH €CTECTBO3HAHUS M TOYHBIX HAYK, B CBSI3U C €T0 OpUEHTALUEH Ha BO3BHI-
HICHHOE Y HeXeJaHNe 3aHUMAThCS YTHIMTAPHBIM, HHTEJJIUTCHT OYCHb WH-
TepeCHBIM 00pa3oM pearupyer Ha JHIICHUS.

B ycloBUSIX THIICHUI OTYETINBO MOSBISCTCS TSHICHIUS K UCKITFOYE-
HUIO ceOs U3 COIMATbHOM JeHCTBUTEIEHOCTH — KOTJIa YEJIOBEK OTKA3bIBACT-
Csl OT TOTO, UTO €My 00ECIECUYHNBAIOT B HOPMAILHBIX YCIOBHSAX COIMATbHEIC
UHCTUTYTBL. OH TIepecTaeT MBIThCS, OJCBAThCS, OPUTHCS, CTPHUUBLCS M TaK
nanee. Bosankaet peHoMeH OMYa — OBIBIIIETO HHTCIUTMTEHTHOTO YEJIOBEKA.
OH He MOXXeT ceds 00CTy)KUBaTh, €CITM HET BCEH 00CITyTH, HAYWHAS OT JIOM-
pabOTHHIIBI U TOPHUYHOM, M KOHYASI COIUATLHBIMH HHCTHTYTaMH, KOTOPBIE
MOJJICPKHUBAIOT €T0 CyliecTBOBaHuUE. [l MHTEIUTUTEHTa MUPOBOH Tpareu-
el MOXKET SIBUThCSI OTCYTCTBUE KYXapKH B TO BPEMsI, KOT/JIa CTOSIT 3aBOJIBI U
’KeJIe3HbIe JOPOTH; MOCIEIHET0 OH MPOCTO He 3aMeTuT. [loaToMy Kiaccu-
YECKUI MHTEJTUTSHT He OTKa3acs Obl, B oTinyre ot [lyiknHa, oT mopyde-
HIst BopoHII0Ba pa3o0parkest B cutyaruu ¢ capandoil. OH HeMpeMeHHO BKITIO-
gucs Obl B 00pb0y ¢ HACEKOMBIMH, €CIIH OBl eMy TapaHTHPOBAIH IIPH 3TOM
TIOJTHBIN HAOOP MPUBBITHBIX YIOOCTR.

C npyro# CTOPOHBI, OTKa3bIBAsICh OT OTIPABIICHHS TIOBCETHEBHBIX (DYH-
KW, MHTEJUTHTSHT MPOJI0IKACT TTOCIIEA0BATENLHO BBITIONHATH CBOIO pado-
Ty, CBOIO MHCCHIO, TIPUYEM TaK JIONTO, KaK TOJIHKO BO3MOXKHO, HIMEHHO JIO
nocjeHero B3aoxa. Ho mpu 3ToM y Hero BOHUKAIOT Ype3BhIYaliHO arpec-
CUBHBIC OTHOIICHUS C OKPYKAIOIIAMH.

OH NpUBBIK y4acTBOBATh B COIMATHHBIX KOMMYHHKAIIUSAX, COOMOIAs
OTIpE/ICNICHHYIO IUCTAHINI0. Eciu ke eMy npuxonuTcs (pyHKIIMOHUPOBATh
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B UyXXEpPOJHOMN Cpejie, TO MHTEJUTUTEHT BKJII0YaeT YPe3BhIUaitHO )KECTKO pa-
OOTaIONTNIT MEXaHU3M YHUUITOKEHHSI B CAMBIX Pa3HBIX BapuaHTax. Ha ommo-
HEHTAa, He IPUHAJIEXKAIIETO K CBOEMY COITHATBHOMY CJIOI0, HE pacpoCTpa-
HSIOTCS T€ (OPMBI STUKETHOTO MOBEACHHUS, KOTOPhIE CYIIECTBYIOT Cpenn
cBoux. [lepen cBoMMH T1eTEMU HENTB3S MOSIBIISATHCS B HOYHOM O€TIbe, a Tiepe]]
CBOEM TOPHUYHOM — MOKHO. Henb3sl cuzieTh B MPUCYTCTBUH PaBHOM IO CO-
[IUATBHOMY CTaTyCy JaMbl, HO MOXXHO JIe)KaTh B IPUCYTCTBUU JOMPaOOTHHU-
IIB1. DTOT MeXaHU3M paboTaeT 6e30Tka3zHo. U 3T0 MOHATHO, HOO co3epIiaHue
WCTIOJTHETO TOPHUYHOHN OIIaY€HO JIEHBI'aMH, B TO BpeMs KakK COOJOIeHNe
ATHKETa — TUIaTa 3a MpeObIBaHNe B KIIyOe paBHBIX.

WHTenmMreHT HaXoAUT yTOHYEHHBIE CTIOCOOBI CIIOBECHO YHHUYTOXKHTH
JIPYTOTO YelOBEeKa, pacTepeTh ero Tak, 9TO OT TOTO HUYEro He ocTaHeTcs. B
YCIIOBUSX KU3HU B COBETCKOE BPEMS 3TO MPOSBILIOCH IOBOJIBHO aKTHBHO.
Hampumep, onuH 13 M3BECTHBIX B IIEPBOM MOJIOBHHE Beka B lleTepOypre
moeH, moKUBIMUK 0 60-X TOMOB, BCIO KM3HB HA3BIBAJl CBOIO HEBECTKY M3
JIPYTOW CONMANILHOM cpenpl ‘“aTa xeHmuHa . M HuKorga — mo umenu. I[lo-
JNOOHBIA CTHIJIb TIOBEJAEHHS XapakTepeH IS WHTEJUINTEHIUH MOTOMY, 4TO
TOJIEKO C TIOMOIIBIO TAKUX MEXaHI3MOB MOYKHO yAep)KaTh MHUp, CYIIECTBYIO-
M B TOTMOHTOIOTHSIX. MOXKHO OBITH TOTOBBIM K KOMMYHHUKAITUH C CaMBI-
MU Pa3HBIMH JIIOEMH — €CITH BBITIONTHEHBI IIPaBUiIa 3TOH KOMMYHUKAIUH, HO
€CJIV TIpaBWIIa HAPYIICHBI, FJTM OHHU HE TBOH, TO HAYWHAETCA pe3Kasi ¥ TIry0o-
Kas paboTa Ha yHHYTOXeHHe. J[pyroe 1erno, 9To cO CBOMMH MHTEJUTUTEHT
MOXKET OBITh O€CKOHEYHO CEPIICYHBIM, IIPOCTHIM M TOOPHIM.

Hutepecna cynn6a naTeumreniiny B CCCP. Korma Bce 3tn mpaBmia
OKa3aJIMCh CIIOMaHHBIMA ¥ MHTEIUTUTEHTHI OKa3aJIUCh Ha TPaHn (PU3NIECKO-
TO BBDKHBAHHA, MM MPHIILIOCH KOHCOJIMINPOBATHCSA MO TMPU3HAKY MPUHA-
JISKHOCTH K OIPENIeJICHHOMY COIMaIbHOMY CIIOI0. BHYTpH cBOMX OHH J0-
ITyCKaJIi OYeHb OOJBIIYIO CTETIEHB JOBEPUTEIHHOCTH H MOJACPIKKH, HE Xa-
pakTepHYIO0 B OOBIYHBIX yCIOBHUSAX. HO M3 HHX e HUI0 peKpyTHpOBaHWE
JOHOCYHMKOB, CTyKa4del, MapTHHHBIX PaOOTHUKOB, KOTOPBIE pACCMaTPHUBAIINCH
Kak m3MeHHnkH. HaunHas, Hanpumep, ¢ KaprmnHCKoro, BO3IIaBUBIIIETO AKa-
JEMUIO HayK B YCIOBHUSAX TOTAJUTAPHOTO PEXKMMA.

O coeemckoii (u He MOIbKO) UHMENTUZEHUUU

CoBeTckas HUHTCIIJIMTI'CHIINA, KOHCYHO KC, WHTEJUTUTCHIINEH B ITOJTHOM
CMEICJIE CIIOBA HE SBIIAETCS — 9TO aOCOIMIOTHO MOHITHO U3 BCETO nmpeasIay-
Iero. OCHOBHOE OTJINYHE — OTCYTCTBUE HACJIEACTBEHHOU IMPEEMCTBEHHOC-
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TH, COIMAJIbHBIX TApaHTUH W COXPAHEHHs TEIECHOTO JOCTOMHCTBA: TEOs
MOTYT ITOCAANTD B XOJIIOTHYIO, W30UTH B MITUITNH, MAJINIIHOHED B YHUBEP-
cutere OyeT CMOTpPETh Ha TeOsI Kak Ha TIOTEHIIMATHHOTO MTPECTYITHUKA, a He
oTJaBaTh Tebe J4ecTs.

D10 HOpMHUPYET MEXaHU3MBI TIPONAXKHOCTH U KOHBIOHKTYPHOU O0OPHOBI
¢ BnactaMu. U y>x coBceM CMENTHO BBITIISIIAT MOTBITKA BO3POIUTH KaKHe-TO
TpaJiNIIN¥ WHTEJUINTEHIINK B TTOCTCOBETCKOE BpeMs, Hampumep, B [lerep-
Oypre, Koria AUPEKTOP TUMHA3HHU, YTOOBI COXPAHUTH J€HBI'H, OTKa3bIBAETCS
OT cBoero ciiora. HopManbHbIA MHTEJUTUTEHT MOUET IO MUPY, HO BBINOJ-
HUT KOHTPaKTHBIE 0053aTeNbCTRA.

WuTennmurennns kak eHOMEH KOHUMIACh. IHTeIIHTeHIINA KOHYMITACh,
a ceiiyac MBI UMEEM JIEJI0 C HHBIMH, B TOM YHCJI€ M JOCTATOYHO HOBBIMHU
(dheHOMeHaMHu — 00pa30BaHIIIMHOM, HEIHE B OCHOBHOM OOO3JICHHOW Taiita-
POBCKUMHU pedopMaMH, CTIeHaIuCTaMHt (ITOPOIO BRICOYAMIIIETro Kilacca, KO-
TOPBIX HA3BIBAIOT MOPOIO0 «TEXHUYECKOW MHTEIIIUTEHIIUEN), « TBOPUECKOM
WHTEJUIUTEHITNEI» U T. 11.), KOTOPHIE €IIle HE B MTOJIHOH Mepe 0CO3HAIH CBOE
MecCTO B HOBOM Poccum, MHTEIIIeKTyajaaMH, COITOCTaBUMBIMHU C HHTEIJIEK-
TyaJlaMH¥ 3aIlaJHOTO THTIA U TIO3TOMY HaXOASIIAMHA MECTO Ha MUPOBOM HH-
TeIJIEKTyaJIbHOM pBIHKE, KOoTophie Hadamm opmupoBathes B CCCP ¢ 70-x
rogoB. Bce oHHM 3acayuBaioT ocoboro aHanu3a (Kak HalpuMep, aHAIH3
C. I. KopnoHCcKkuM «00pa30BaHIIIUHED) IO HMEHEM «MHTCIUTUTCHITHI ).

Bce ckazaHHOE MOXKET BbI3BaTh BO3PAKEHUS, KOTOPbIE MOTYT OBITh OT-
HECEHBI K HECKOJIbKAM TPYIIaM.

1. Mo’xHO Ha9aTh pa3BUBaTh MBICIH O TOM, YTO MHTEIUTATEHIINS ObLIa BCe-
rma (Be3ze), HO B pa3HBIX HCTOpUIECKHX opMax. Torma HaqHyTCsI pa3roBOpPhI
HE TOJIBKO O Pa3HOUYMHHOW MM COBETCKON MHTEJUTUTEHITNH, HO U 00 HHTEJIIH-
reHImn pycckoro CperHEeBEeKOBbs WM MHTEJUTMTEHTHOCTH KpecThsaH. C TeM,
YTOOBI CHATH TaKWe JFICKYCCHH, 51 TOTOB YTBEP)KAATh, YTO OOCYKIAI0 TOIHKO
OJIVH BWJ MHTEJUTUTEHIINH, OTPaHIMIEHHOMN OIIPENeIeHHBIMHI COIaIbHBIMU U
BpEeMEHHBIMH paMKaMu. CYIIECTBEHHO MPH ATOM TO, YTO IMEHHO 3TOT BH/| MH-
TEJUTUTEHTA CTaJl OCHOBOH HBIHE OBITYIOIIEH COTHaTEHON MI(OITOTHH.

2. MoryT BBI3BaTh BO3PAKEHHS TPAKTOBKH KOHKPETHBIX Y€PT HHTEIIH-
reHnud. Tak, HalIpUMep, €€ INTEPaTYPOIIEHTPHU3M MOXKET CBSI3BIBATHCS HE C
HUCTOPUKO-(PruTONIoOTHYecKOi KymbTypoi XIX Beka, a ¢ HCTOPHIECKUMHU KOp-
HSIMU CBEPXILIEHHOCTH JINTEPATYPHI B PYCCKOH KyIbType, MOJOOHO TOMY, KaKk
co3epliaHue MCTIOMHEr0 CBOETO PabOTOMATENsI MOXKET TPAKTOBAThCS HE KaK
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JacTh CIYXEOHBIX 00sS3aHHOCTEH TOPHUIHOM, a TIEPEKUTOK OapcTBa. YUH-
TBIBasl CYIIECTBOBAHKE MOJOOHOTO PoJia 0OCTOATENLCTB, ABTOP, TEM HE Me-
Hee, He B COCTOSIHUM 00CYXKIIaTh MX — 3TO MPEAMET JIPYyTroi paOoThI.

3. ToT, KTO, HECOMHEHHO, MPECTABIISI OMUCHIBAEMYIO HHTEILTUTCH-
U0, BIIOJTHE BO3MOXKHO HE COTIIACHIICS ObI C HEKOTOPBHIMU MPUBOIMMBIMH
XapaKTEPUCTUKAMU U PUMEPAMHU, COUTS MX HECIIPABEIIMBHIMU, HEXapaK-
TEPHBIMH HIIM BOOOIE OTHOCSIIUMUCS K UCKIIOUeHUs M. Ha 310 MOXKHO
OTBETHUTH CIIEAYIOIIEE.

Bo-nepBbIX, momo0OHast OleHKa BIOJIHE 3aKOHOMEPHA, TIOTOMY YTO HMH-
TEJUTHTCHITUS XapaKTepu3yeTcs BOOOIIEe 0YCHb BBICOKOW CaMOOIICHKO.

Bo-BTOpEIX, 1aKe TO, 4TO HEXAPAKTEPHO, HOCHT OTTCHOK HCKITFOUUTEIb-
HOCTH, MOXKET OTPaXKaTh KaK pa3 CYIIECCTBEHHbIC CKPBITHIC YEPThl. DTO MO-
JKET OBITh OTHECEHO, HAIIPHUMED, KO BCEH JTMHUHU 00CYKISHUS OecTeIeCcHOC-
TH WHTEIJUTUT CHITHH.

B-TpeThux, HaNpOTHUB, HEKOTOPHIE IIEHHOCTH JEKIApUPOBATUCH, HO HA
JieTie He UCTIONHSIIHCH. [109TOMy pa3nuuue TPaKTOBOK MOXKET IPOUCTEKATH 3
TOTO0, YeMy yJersieTcs OoJbliiee BHUMAaHHUE — HJIeally WK €T0 Peai3alliH.

4. Oco0bIe TUCKYCCUU MOTYT BBI3BIBATh CTPYKTYPHO-KYIBTYPHBIC Xa-
PaKTepPUCTUKU UHTEIUTUTEHIINH, TAKHE KaK €€ POJIb B TPAHCIISIIUYU KYJIBTYPhI
WJIN OTCYTCTBUE Y MHTEJUTUTCHIINU CPEICTB aBTopeduiekcun. Takue npooiie-
MBI JICHCTBHTEILHO MOTYT OBITh MPEIMETOM JUTUTEIBHBIX TUCKyccuit. Jpy-
Tve TOJI00HbBIC YTBEPXKJCHUS MOTYT OBITh TIPOBEPEHBI B UTOTE CIICIUAIb-
HBIX HCCIIETIOBaHMI (HaIIpuMep, BO3MOXKHA HayKOMeTpUIecKast IPOBEepKa Ha-
OIOZICHUS O HU3KOH KPEaTHBHOCTH MHTEIUTHTCHITHH).

INTELLIGENTSIA: THE VALUE OF POLYONTHOLOGY
AND INTERCULTURAL DIALOGUE

Sergey CHEBANOV

St. Petersburg Association of Scholars & Sciantists

P. D. Boborykin introduced the term «intelligentsia», which is used in a
strict sense only in Russia. «Intelligentsia means the reasonable, educated,
and intellectually advanced part of the inhabitants».

Members of the intelligentsia are born only to family of members of the
intelligentsia (in the 3™ and 4th generation), because it is impossible to be-
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come members of the intelligentsia. The values are mastered only in child-
hood. They have a high level of general 3% not special! % education, includ-
ing the women. To be a member of the intelligentsia, it is enough to be a
dilettante. The intelligentsia is part of secular culture. Members of the intel-
ligentsia are europocentric. They belong to the Russian culture, where they
focus on history, instead of psychology. They are independent (economical-
ly, legally and culturally) from authority. This independence allows the in-
telligentsia to exist.

The precondition for the intelligentsia was the Granted letter of nobility
issued in 1785. As result of this letter the intelligentsia emerged in the bril-
liant time of Alexander I and Pushkin. By 1870 their grandsons had pro-
duced the first of four or five (up to 1920) generations of intelligentsia.

The intelligentsia class (teachers, doctors, engineers, officers etc.) had a
number of characteristics.

They demanded fine forms of social graces for the realisation of the
their activity. The intelligentsia was supersemiotic and supernormative. It
placed taboos and ignored the body’s biological organisation (including age,
individuality and sexuality), subordinated to social and cultural norms. It
was passionless, guided by cold mind, which became intellectual certainty.

It was oblivious to the details of everyday life and was often unable to
act independently to serve itself. It therefore existed in symbiosis with the
servants. Without servants, members of the intelligentsia became tramps.

They had perseverance, executing mission to the last sigh.

They were capable of differentiated distinctions, but had explosive con-
sciousness without reflection (owing to the acceptance of indisputable men-
tal authority).

They had stereotypical thinking and low creativity. In the families of the
intelligentsia, spouses were remote from each other, as were parents from
children. The family preserved patrimonial honour as the source to life.

Intelligentsia etiquette did not apply for opponents who were not of their
circle. They neglected concerns about money, not noticing cost-saving oppor-
tunities. They constantly derided dissidents, destroying polyonthology by un-
masking. The intelligentsia formed in family and in the gymnasium (usual on
the basis of the historic-philological hermeneutics of Germany at the begin-
ning of the 19" century). The intelligentsia existed in polyonthologies ordi-
nary and sacral; Russian and European, national and urban etc.), that suppos-
edly afforded an opportunity for conversation with «others», but by its own
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rules. This quality determined the special role of intelligentsia in the cultural
and technical development of the territories of the Russian Empire.

The activities of the intelligentsia resulted in the

— The formation of ideas about inviolability of private life and personal
privacy).

— The art of Decadence.

— The creation of mechanisms for the compilation of values of Europe-
an culture of the 19" century (arts education, civil society, secular culture
and tolerance in believe etc.).

Typologically and generically associated with intelligentsia are the so-
called raznochinets and Soviet intelligentsia («obrazovanzshina» in A.L
Solzenitsen sense); though both are not intelligentsia in the stricto sensu.
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K BOITPOCY O BUJIEHUM JTYXOBHOM KYJILTYPhI
KAK ®HJIOCOPHUH U TEXHOJIOI'MH
KUS3HEJAEATEJIBHOCTHU B YCJIOBUAX
I'VIOBAJIM3AIIHU

Dyao MAME/IOB

Kynemypa cnacem obwecmeo,
ecau 0bujecmeo 3awumum Kyubmypy

['mobGanpHBIN KPU3UC B COBPEMEHHOW MUPOBOU KyJBType TpeOyeT Ipa-
BWJIBHBIX, HAYYHO U ATHYECKH 00OCHOBAHHBIX OTBETOB Ha BBHI30BHI BPEMEHH,
KPUTHYIECKOTO aHAaJI3a U 3aNHTEPECOBAHHOTO MIEPECMOTpPa paHee MPHHATHIX
MIPEACTaBICHUN W TIPAaBUII, COBEPIICHCTBOBAHUS TTONUTHYECKOH KYIBTYPHI,
KyJIBTYPBI OTBETCTBEHHOCTH Y TIOTPEOJICHNUS, YIIPABICHUS F MEXKTyHAPOTHBIX
OTHOINICHUH. AKTyaIbHOHN CTpaTeTHIeCKON poOIeMoii COBPEMEHHOTO MHpPa
SIBIISIETCS (DOPMUPOBAHHUE KYIIBTYPHI TTI00QTBHOTO TPaskIaHCKOTO 00ITecTBa U
JIOCTIDKEHNE YCTOMIMBOTO Pa3BUTHS UeloBeuecTBa. Permenue stoit mpoobie-
MBI OTKPBIBAET HOBBIE BOZMOKHOCTH TSI TOCTPOSHHS KYJIBTYPBI MHpa, pa3pe-
IIEHUS TPOTHBOPEINH, CHIDKEHUS YPOBHS KOPPYIIINU U O€THOCTH, yKpeILIe-
HUSl CeMbH KaK OCHOBBI COIMAIBHOW JKU3HH, JTyUIIET0 B3aWMOIIOHMMAaHUS
HapOJOB M OE30MACHOTO Pa3BUTHS YEJIOBEYECTBA B HOBOM CTOJIETHH.

B mporiecce ncTOpUdecKoTo pa3BUTHSL, PEOI0IIEB MIEPHOIBI AUKOCTH U
BapBapCTBa, YEIOBEUECTBO CO3J]AI0 COBPEMEHHYIO ITUBIIIN3AINIO KaK CO-
[UANBHYIO )KU3HB M0 TPAXKTAHCKUM 3aKOHAM. YK€ B IIEPHOJ MIEPBHIX [TUBU-
TU3anuid cTay GopMHUPOBATLCS HOBBIM 00pa3 JKW3HHM, OCHOBAaHHBIM Ha Ty-
MaHHUCTHYECKUX ITPUHITUTIAX, OTBEPTaBIINX YOUHCTBO, MHIIECT, KAHHNOAIN3M
W JpyTHE TIPOSIBIICHUS YEIIOBEUYECKON KECTOKOCTH M HEBE)XKECTBEHHOCTH,
MIpPUCYIINE BapBapCKOMY 00pa3y ku3HH. Pa3zBnTie nmuBmimM3anuu ObUIO CBS-
3aHO C MPOTPECCHUBHBIM Pa3BUTHEM KYIBTYPHI TOPOJOB, KaK IIEHTPOB TOP-
TOBJIM I peMeciia, HayKHd M THKH, TPABOBBIX HOPM, HCKYCCTBa, 00pa3oBa-
HUS, IICHTPOB Pa3BUTHUS U COBEPIIEHCTBOBAHUS TEXHOJOTHH YeJI0BEYECKOI
KHU3HEIEATETbHOCTH. BMecTe ¢ TeM, HECMOTPS Ha ICTOPUIECKHE JOCTHKE-
HUS KyJIBTYpHI, Jake B BEICOKOPA3BUTHIX COBPEMEHHBIX OOIIECTBAaX HEpe-
KO IMEIOT MECTO MPOSBICHUS OMOIOTHYECKOTO aTaBU3Ma M MICUXOJIOTHYIeC-
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KO yIiepOHOCTH, pa3pyIaloye INBUIbHBIE ycTaHOBIeHH. ClienoBarenb-
HO, B HaIllMl THU YEJIOBEYECTBY HEOOXOTUMBI MUPOTBOPUYECKHE OOIIECTBEH-
HBIE TEXHOJIOTHH XU3HEEATETHHOCTH, KOTOPBIE 00eCTIEYHBAIOT YCIIOBUS IS
CO3MIaHUs U TPEAOTBPAIIAIOT Pa3pyIIeHNs B 00IeCTBe B MUpe. MHUpOT-
BOPYECTBO CTAHOBHUTCA HEOOXOTUMBIM MPAKTHUECKAM CPEACTBOM JIJISI CO-
XpaHeHMs [IEHHOCTEH XU3HU Ha 3emMiie M TYMaHHUCTHYECKOTO pa3perieHus
JIOKANBHBIX, PETHOHANBHBIX U TII00ATBHBIX KOH(IUKTOB.

OCHOBO# 1 CyIITHOCTHIO TAKUX TEXHOJIOTHH SBIISETCS BHICOKASI TyXOBHAS
KyJIBTypa — CUHTE3 3HaHUS U TYMaHUCTUYECKOM ATUKK. KoMItapaTuBHbIHN KyJb-
TYpOJIOTHYECKUI aHAIN3 TTOKAa3bIBAET, UTO MTPABIIBHBIA OTBET HAa BOMPOC «B
4EM CIIaceHHe YeJI0BEeKa?» MOXKET OBITh OJIIH: «B BEICOKOH TyXOBHOU KYJIBTY-
pe denoBeka u obmiecTBay. OrpoMHas poiib TyXOBHOH KYJIBTYPBI COCTOUT B
TOM, 9TO JIaKe, HECMOTPS Ha Pa3IU4IMsl B HHTEPECaxX, MCHTATbHOCTH U TPAIIH-
IIUSIX, OHA CITY’KUT MOIITHBIM O0BETMHUTENFHBIM (PAKTOPOM HE TOJIBKO Ha MEX-
JUYHOCTHOM YPOBHE, HO TaK)Ke B HAIMOHAIEHOM, PETHOHAIBPHOM W MUPOBOM
Macmtabax. Ee cnocoOHOCTh OKa3bIBaTh MO3UTHBHOE BIMSHUE HA MHTEPECHL,
OTIPEIEISIONINE [IENTN U ITYTH PAa3BUTHSL, TA€T BOZMOKHOCTB Pa3yMHO HCTIOIb-
30BaTh KyJABTYpHBIE PA3ITUYUNS U TIOBEPHYTH MPOTHBOPEUHS B COHIATENEHOE,
TBOpYECKOE PycIio. borarsie mpupomHbIe pecypchl MPH HA3KOM KYJIBTYPHOM
YPOBHE JIFOZIEH HE AAIOT OKUAAEMBIX PE3yJbTAaTOB B COLUAIFHOM Pa3BUTHU
YeNoBeKa, a MaTepruaIbHOE OJIarocoCTOSHIE HE rapaHTHPYET cuacTbsa. Hee-
’KECTBO — 3TO OEIHOCTH, 3TO 3JI0, a OEJHOCThH — 9TO BHI30B HAI[MOHAJIHLHOM Oe-
30MaCHOCTH, OHA TIPUBOAMT K pa3pylIeHNIO TPaXKTAHCKOTO COTVIACHS U IeTaeT
CTpaHy craboii mepe; BHEIITHAM BBI30BOM. [ TaBHOE HalMOHAIBHOE OOTaTCTBO
CTpaHBI — 3TO €€ KyJIBTYPHBIA OTEHIINANT U, TIPEKIE BCETO, BRICOKOKYIBTYP-
HBIN YenoBeK. BMecTe ¢ TeM KynbTypa He TOJIBKO CPENICTBO, HO TaKXKe ITOKa3a-
TEJb U IIeITh YEI0BEYECKOT0 Pa3BUTHS. BBICOKHIA ypOBEHB YEIOBEYECKOTO 3HA-
HUSL, YMEHUS, OPTraHN30BAaHHOCTH ¥ HDABCTBEHHOCTH HATIOJTHAET )KU3HB CMbIC-
JIOM, TIPUAAET YEIOBEKY HEOOXOAMMYIO CHIy B OOphOe 3a MOCTHIKCHHE
MTOCTABJIEHHBIX T'YMaHUCTHYECKHUX IIeJIeH, OTKPBIBAET BO3MOXKHOCTH IS CHa-
cThs1. KynbTypa sBIsieTcst 1 MepriioM [EeHHOCTH YelioBeka. «Bricokas KyJbTy-
pa» CIY)KAT NCTHHHBIM KPUTEPHEM a0COIFOTHOHN EHHOCTH JIMYHOCTH U MaH-
JIATOM JIJTs BXOXKJICHHS YeJI0BEeKa B ITUBITH30BAaHHOE COOOIIIECTBO Jrozieit. Paz-
pyIIas pacoBble, HAIMOHAIBHBIE, KOH(EeCCHOHATBHBIE, TOJUTUIECKUE ¥ HHBIE
pa3nu4us, OHa CTAHOBHUTCS OCHOBOM YETIOBEUECKOTO Ccoracus U Mupa. Toib-
KO 9epe3 BBICOKYIO TyXOBHYIO KYNIBTYpy JIEXKHUT IyTh B OyAylliee delloBeKa,
00IIIeCTBa M BCETO YEIOBEYECTRA.
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Bricokas myxoBHas KyJIbTypa IpeIoiaraeT U Bepy 4eloBeKa, Kak co-
BECTh, KAaK TYMaHUCTHIECKYIO 3THKY, CIIOCOOCTBYIONIYI0 HPABCTBEHHOMY
COBEPIIEHCTBOBAHUIO JJHYHOCTH. Bepa B TBopma obmaropaknBaer deino-
BEKa, PeTyaUpPYs ero KU3Hb Ha OCHOBE (00KEeCTBEHHBIX 10 CBOEMY IPOHC-
XO)KJIEHUI0) TaK HA3BIBAEMBIX «€CTECTBEHHBIX 3aKOHOBY, IIOPOXKIAET B HEM
COIMANBHYIO OTBETCTBEHHOCTh, (DOPMHPYET yYBaXK€HNE K COOCTBEHHOCTH,
K 3aKOHAM, K pa3yMHBIM OOII[€CTBEHHBIM YCTaHOBJICHHSIM H HOpMaM, K de-
moBedeckoi TuaHOCTH. OHA CITOCOOCTBYET PETYIUPOBAHUIO OOIIECTBEH-
HBIX OTHOIICHWH W CTaOWIFHOMY COLIHAIEHO-TIOTUTHIECKOMY Pa3BUTHIO
rocynapcTBa. Bepyromme ironn cTpeMsTcs K BOCIIUTaHUIO B cebe U Ipy-
TUX BBICOKOTO AyXa, OJaropoimcTBa IYIIH, OMU30CTH «K HeOy». Cuurtas
MCTUHHBIM XpaMoM bora genoBedeckoe cepiie, OHU CTapaloTcs )KUTh Ha
OCHOBE BEPHI, TIO0BH, HAJIEXK Il HA CHACTHE M CO3HIATEIIFHOMN eI TebHO-
ctu. Takas )kxr3HEeHHAas MO3UIHS 00JIeTdaeT MPeoJoJIeHNe CIIOKHOCTEH pe-
albHOM JKU3HMU, MOJTHOU JUAJEKTUUECKUX MPOTUBOPEUHH, €111€ HE PaCKPHI-
THIX 3aKOHOMEPHOCTEH U ClIydallHOCTEH.

K monmManmio coruanbHOTO 37a U 0OpHOBI MPOTHB HETO MO-Pa3HOMY
MOJIXOMISIT B PEIMTHO3HOM M CBETCKOM KyNbType. Tak, B pelTUruo3HON KyJIbTy-
pe Wynam3Ma, XpECTHAHCTBA W MCIIaMa TPUYWHON 3714 CIUTAETCS JIBSIBOI, a
CIIaCeHHMEM YelloBeKa — Bepa. B CBETCKOM KyJbType MPUYMHA 371a — HEeBEXe-
CTBO, a CITaCEHHE OT HETO — 3HaHWEe, TYMaHUCTHUYECKasl THKA M CO3HIaHHE.
KynbeTypHbIii 4enoBeK, CTpEMSLTUIACS K Pa3BUTHIO U CHACTBIO, HAPSITY CO 3Ha-
HUEM, yMEHHEM 1 OPTaHW30BaHHOCTHIO, JOJDKEH 00J1a/1aTh TYMaHUCTHYECKOM
HPaBCTBEHHOCTHIO U OCYIIIECTBIISITH CO3UIATENBHYIO AATENFHOCTh B MHTEpE-
cax CBOETO M COITMAILHOTO Otara. BMecrte ¢ TeM, peTMrHO3HBIA B CBETCKHMA
MOAXO/BI OOBEMMHSET MOHATHE COBEPIIIEHCTBA YeloBeKa. YeM BhIIe coBep-
IIIEHCTBO, KaK MOJHOTA, BBICIIAs CTYIIEHb BCEX JOCTOMHCTB, TEM MEHBIIIE 3113,
a Iy Th K COBEPIIIEHCTBY — ATO ITyTh K BHICOKOH TyXOBHOM KYJIBTYpe.

ITo HammM mpencTaBIeHUSAM, HanboIee MPUBICKATSILHOM U pa3yMHOM
(hopMoii COBPEMEHHOH COITMATBHOMN KYJIETYPHI UeJI0BEUYECTBA SBISCTCS Kyilhb-
Typa IrpakJaHCKOTO OOIIECTBa, OCHOBaHHAS Ha ITPHUHITUITAX U IIEHHOCTSIX Je-
Mokparun. OHa paccMaTprUBaeTCs] HOBBIMH IEMOKPATHYECKIMHU CTPAHAMH KaK
HCTOPUYECKOE TOCTHKEHUE YEITOBEUECKON MBICIIH U IEATETFHOCTH, KaK yHHU-
BepcabHAs OCHOBA U IVIaBHAS ABIKYIIAs CHJIa COIMATBHOTO PAa3BUTHS M CTa-
OMIIFHOTO MHpa MEX/Iy JIIONbMHU M HapOaaMH, KaK IyTh B JIydIiee OymyIiee.
Kymbrypa rpaskgaHckoro o0IIecTBa — 3TO BEICOKAS KyJIBTYpa KU3HEACSITENb-
HOCTH, 00€CIIeUunBaroIIas pOCT 00IMIEeCTBEHHOTO OJIaTOCOCTOSTHUSA 3a CUET POC-
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Ta CONMAFHON aKTHBHOCTH M CaMOyTIpaBJIeHus rpakaad. OHa mpenamnonaraet
JEeMOKPATHYECKYIO ITHKY M TPaXXIaHCKOE ITPaBO, CBOOOAHYIO MH(pOpMAIIHio,
CTaOMIIBHYIO CHCTEMY KH3HE0OeCTIEUeHN ST, TAPMOHM3AITUIO HHTEPECOB TPaK-
naH, 00mecTB u rocynapctB. OHa OTKpHIBaeT HOBBIE BOZMOKHOCTH TSI COTIH-
aMHM3alrH JIMYHOCTH U PErYANPOBAHMS OOIECTBEHHBIX OTHOIICHUH, B TOM
YrcIIe HAIMOHANBHBIX W PEIMTHO3HBIX, CIOCOOCTBYET MOATOTOBKE M MPHHS-
THIO TIPABUJIHLHBIX COITATIBHBIX, IIOTATHYECKUX, IPABOBBIX  SKOHOMHYECKUX,
perieHnii. Pa3BuTHe meMOKpaTHUECKOW KYJIBTYpPhI CITOCOOCTBYET ITOCTETICH-
HOM 5PO3WH TONIUTHYECKOHN KYJIFTYpPBI aBTOPATAPH3MA U IECITOTHH, STOM3MA U
ABaHTIOPHU3MA, TIPOTHUBOTIOIOKHBIX TYMAaHICTUIECKHAM IIEHHOCTSIM TPpaKIaH-
CKOTO 00IIIecTBa. ITOT MyTh BEJET K TAPMOHHU3AIINH HICOTOTHI U IKOHOMU-
YEeCKMX MHTEPECOB Pa3HBIX HAPOIOB, YCTOWINBOMY COIIMATBHO-IKOHOMHYEC-
KOMY Pa3BUTHIO TPETBUX CTPaH, OCHOBAaHHOMY Ha HCITOJIb30BaHIH BHYTPEH-
HUX PECYPCOB U COTPYIHUIECTBE.

OdeBuIHBIE TPEUMYIIECTBA AEMOKPATUIECKON KYIBTYPHl aKTyalu3u-
poBau TpobieMy (HOpPMHEPOBAHUS KYJIBTYpPHI TJI00aTFHOTO TPAXKITAHCKOTO
o0IIecTBa, KaKk crocoda JOCTHKEHHUS TOTUTUIECKOH, CONMaTbHON U MEX-
TyHApOMHOHN CTaOMIbHOCTH. Permenue 3Toit mpoOaeMbl TOIDKHO OCYIIECTB-
JIATHCS OMHOBPEMEHHO KaK «CHH3Y », Ha YPOBHE HAIIHOHAIEHBIX TOCYIaPCTB,
TaK U «CBEPXY», Ha YPOBHE MEXKTyHAPOIHBIX OpTaHU3AIIHN.

Baoicnyto ponws 6 npoyecce nocmpoerus Kyivmypul 2100A1bHO20 2PAdic-
0ancko2o obujecmsea npedcmoum Colepams HAYUOHALbHBIM 20CYO0APCMBAM.
Kak u3BecTHO, XapakTep U KaueCTBO KaXJ0W HAIIMOHAIBHON KyJIBTYPhI BO
MHOTOM 3aBHUCST OT TaKUX (PaKTOPOB, KaK MPUPOIHO-TeorpaduIecKue ycio-
BUs1, OMOJIOTHYECKHUH KO, COIIMAIbHAS Cpelia, HCTOPUIECKIE YCIOBHS U KyITb-
TypHBII 006MeH. [Ipr 3TOM KITFOUeBYyIO POIT UTPAET CONMAIbHAS CPENa, BKITIO-
Yaromias Takue B3aMMO3aBHCUMBIE MHCTUTYTHI KaK CEMbsI, KOJJIEKTHB U 00-
IIECTBO, BO MHOTOM 3aBHCSIIIHE OT MOJUTHIECKOTO PEKUMA TOCYIapCTBa.

OTpOoMHYIO pOJTb B COIIMATBHO-KYJIBTYPHOM Pa3BUTHH OOIIECTBA M TOCY-
JApCTBA UTPAeT ceMbA. KynpTypa deroBeka B pelaromnieii CTeTeHu 3aBHCUT OT
CeMeHOro BocIuTaHus. Ecin 4eroBek He TOMyduI TYMaHUCTUIECKOTO BOC-
MTUTaHUS B CEMbE, B HEM MOXET ITpeo0iaiarh, B yIiepd COMaIbHOCTH, «KYITb-
TYpHBIHA aTaBu3M». Takue ceMbU CO3/IAI0T MPEANIOCHUIKU JJI1 €CTECTBEHHON
KyJIBTUBAIAN «OHUOJIOTHIECKOI», «3BEPHKOBOINY KYIBTYPHI YenoBeka. CKIIOH-
HOCTb K 3JIOJISSTHHIO WITH TOOPOJETENFHOCTH 3aBUCHUT OT TEHETHKH YeIIOBeKa,
KOTOpast BO MHOTOM OIPEAEISIETCS HICTOPHUECKHU CIIOKHBILEHCS TPaIUIIHOH-
HOU KyJIBTYypOH, TICHXOJIOTHEH, MUPOBO33PEHUEM, 00pa30M KH3HH CEMbBH, SIB-
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JISIOTIECHCS TUTATeIRHON cpemoi (hOpMHUPOBAaHUS HHIUBHAYAILHON KYJIBTY-
PBI TUYHOCTH 1 e€ Xapakrepa. [[prdaém, mpu cormanbHO CI0KUBIIEHCS Hera-
TUBHOH T€HETHKE, B CITy4ae OTCYTCTBHS TYMaHUCTHYECKOTO BOCITUTAHUS, XO-
poriiee 00pazoBaHNE HEPEIKO HCIIOIB3YETCS YETIOBEKOM C «ONOTIOTHYECKOID»
KyJBTYPO IS peann3aliiil CBOMX ATOMCTHYECKINX WHTEPECOB, TOCTHIKEHUS
ABAHTIOPUCTHUYECKUX IIeTIeH, MPOTHBOPEYANTNX HOPMAaM T'yMaHHUCTHYECKOM
HPaBCTBEHHOCTH W OOIIECTBEHHBIM MHTEpecaM. JDTO TOPOXKAAET 3710, COIIH-
aNbHOE HampsHKEeHHe, KOH(GIUKTHI ¥ pa3pyIIUTeIbHBIE TPOIIECCHI, YTPOXKAF0-
e OOIIECTBEHHOMY TOPSIKY W OE30TTaCHOCTH, CITYKUT (PAKTOpOM 3pO3UH
BBICOKOM COIMAIbHOM KYJIbTYpbl. Kpemnkas cembsi, MpUBEepKEHHAsT TPUHITH-
TIaM BBICOKOH 3THKH U IPHOPHUTETAM XOPOIIIeTo 00pa30BaHMUs AETEH, SIBIIETCS
OTIOpOIi TOCYapCTBa M BO MHOTOM OIPEAETISIET HPaBCTBEHHOE 3/I0POBhE 00-
mectBa. KyibTypa ceMbyr — 3TO TOKa3aTeNnb ¥ HICTOYHUK KyJIbTYPHI 00IIEeCTBa,
OCHOBa OOIIEHAIIOHATIFHOM KYIIBTypBl TOCYAapCTBa, €T0 )KU3HECTIOCOOHOC-
TH ¥ CO3UIATENBHBIX BO3MOKHOCTEH. OHa OIpeernsieT KauecTBO YeIoBedec-
KOTO MTOTEHINaja ¥ KyJbTypHBIN OOIMK HAIMOHAIBHOTO rocyaapcTsa. OaHa-
KO €CJIM BOCTIMTAHHE JIeTeH HAYMHAETCS B CEMbE, TO BOCIIUTaHUE CAMUX POJIU-
Telie BO MHOTOM 3aBUCHUT OT TrocyjapctBa. [loaToMy BocmuTaHue ceMmeit
JIOJDKHO OBITH OTHOM M3 OCHOBHBIX 3a00T rocyapcTBa. B coBpeMeHHBIX ycito-
BUSIX pEIIeHHe 3TOi CTpaTermyecK BaKHOHM 3a7iaqd, Hapsay ¢ o0pa3oBaHU-
€M, JTOJDKHO 00eCTIeunBaThCs TOCYAapCTBEHHOM CHCTEMOH KyJIBTYPOIOTHYEC-
KOTO MPOCBeNIeHNs Hapofa. Takas crucTteMa OTKphIBaeT OOJIBITHE BO3MOXKHO-
CTH TIO3HAHWS HACEIIEHHEM WCTOPHH PA3BHTHS MHPOBOH ITUBWIIM3AINH H
OCBOEHHS UM KYJIBTypHBIX OOTaTCTB, BHIPAOOTAHHBIX pa3yMOM, YYBCTBAMH H
CO3HATENBHBIM TPYIOM YEII0OBEYECTBA.

He meHee BaXHBIM (aKTOPOM COIMAIBHO-KYJIBTYPHOTO Pa3BUTHS Ha-
IIUH SIBIIIETCS 0Oujecmeo. AHaIN3 CYIITHOCTH MHOYKECTBA COBPEMEHHBIX KOH-
(TMKTOB TIOKA3BIBALT, UTO TIABHON WX IPUUNHOHN SABISAETCS KOHPIUKT KyJIhb-
Typ. UMeHHO KOH(MIHUKT KyIBTYp, CBA3aHHBIA C Pa3IMdHBIMA HEePapXUIMHU
0a30BBIX IIEHHOCTEH, HEPEAKO MPUBOANUT K B3PHIBOOTIACHBIM MUTPAIIHSIM U
teppopusmy. [loaTomy pernaromiee 3Ha4eHNE IS JOCTHKESHHS TTOTUTHYIEC-
KOM, COIMATbHOMW, MEKPEIUTHO3HON U MEKHAITMOHAIBHON CTaOHMIHLHOCTH
UMeeT opmuposanue KyiomypHoU UOeHMUUYHOCIU 2paxcOaH W HapOJOB
MyTEM yTBEPXKICHUS ITPUMaTa 00IIeueI0BEYECKUX IEHHOCTEN JeMOKpaTH-
YeCKOW KyJBTYPHI — [IEHHOCTE! nbepann3mMa U TPaKIaHCKOTO OOIIEeCTBa.
Jns rapMOHHM3AINH YeTI0BEYECKUX OTHOIIEHHH HEOOXOIUMO, YTOOBI JIFOIN
OBLIHM IPUBEPIKEHBI IICHHOCTSIM TYMaHNW3Ma, IMETTH OAMHAKOBBIE WIIH OJTU3-
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KM€ MHPOBO33PEHUYECKHE YCTAHOBKH, MPEANIOYTCHUSI U HHTEpeChl. BaxkHoe
JUTS 9TOTO 3HAYEHNE UMeeT COMKEHUE MX MPEICTABICHUN O CMBICIIE JKH3-
HU, IIEHHO CTSX, IOHATHAX 0 T00pe U 371e. B 3T0ii CBA3M cTpaTernyeckoe 3Ha-
YeHUE B YCIOBUAX TIOOAIM3AINN IPUOOpETaeT BOMPOC 0 (OPMUPOBAHUH
VHAWBHUIYATEHON KYJIBTYPHI JMYHOCTH HAa OCHOBE TPHOPUTETA YHUBEPCATb-
HBIX TIPUHIIMIIOB ¥ IIEHHOCTEW JyXOBHOM KyJBTYpHI uenoBeuecTna. Ha ocHo-
B€ TaKOi WHANBHUIYATEHOU KYJIBTYPHI, HE pa3pymias KyJIbTypHYIO CaMOOBIT-
HOCTH, MOJKHO TIPABMIJIEHO CTPOUTH MHUKPO- I MaKpO COIIYMBI KyJIBTYpPBI,
TapMOHMYHO B3aMMOJICHCTBYIOIINE BEXIY COO0M KyIbTYpHBIE OOITHOCTH.
Pemienue 3To# KI04€BOM MOJIMTUYECKOM 3a7a4H, C Y4ETOM COXpaHEHHs OC-
HOBHBIX IIEHHOCTEH HAIIMOHAIBHBIX KYIIBTYp, UMEET B)KHOE 3HAUeHHE. Y Un-
THIBasl peany KyJIbTYPHOH CaMOOBITHOCTH, Pa3iIUdUs B PENIUTHSIX, TPAIH-
UAX ¥ 00pa3e KU3HN, UMEHHO TaKOW TOIXOJT JaeT BOZMOXXHOCTH JIOCTHYB
B3aMMOIMIOHUMAHUS, OTBEYAIOIIETO OOIINM HWHTEpecaM.

Od4eBHITHO, UTO POPMHUPOBAHHE KYIIETYPHI IMTHOCTH H OOIIIECTBA BO MHO-
TOM 3aBHCHT OT NOIUMUYECKO20 pedcuma 2ocyoapcmaa. Kak mokazain Mupo-
BOH OTIBIT, IEMOKPATHS SBISETCS HAauOOJIee ONTHMAaIbHOW MOJIEIHIO COIIH-
ATBHO-TIOJIMTUIECKOTO YCTPOUCTBA B COBpeMeHHOM Mupe. OHaKO 1 IEMOK-
paTtusi TauT B cebe COIMaIbHYI0 OIMACHOCTH Pa3BUTHS Pa3pyIIHTEIbHBIX
MIPOIIECCOB, POCTAa MAaCCOBOW KYJIBTYPHI, CBI3aHHOH C ASPHUIIMTOM 00pa3o-
BaHHOCTH U MPOCBENIEHHOCTH, OCHOBAaHHOW Ha MPUHIINIIAX TOCTMO/IEPHA U
OOBIIEHHOTO MBIIUICHUS, TpeHeOperannx JOCTHKEHUIMH HayKH, Kiiac-
CUYECKOH ITHKH, SCTETUKH U BRICOKOTO UCKyccTBa. Ecnm mreMokparndeckoe
YCTPOMCTBO HE 00ECIICUNBACTCS MTPABMIIHBHON TTOJTUTUKOM W CHCTEMOM YII-
paBJIeHHUs, OTBEYAIONIeH 00IeCTBEHHBIM HHTEPECAM, TO M OHO HE TapaHTH-
pyeT or HeoOy3IaHHOTO 3TOHM3MA, MOPOXKAAONIET0 aHTHCOIMAIBHBIE Jei-
cTBUA. B cBOE BpeMs M3BeCTHBIM HeMenKui dhunocod 1 KymsTyporor Kapi
Slcniepc, XxapakTepusys COCTOSTHUE €BPOIENCKOM KyJIBTYphI Kak perpecc, rmoj-
YepKHBaJI, YTO OE3HAJIE)KHOCTh BCET/a BHI3BIBAET MOTPEOHOCTH B MILTIO3H-
X, TyCTOTA XXU3HH — TOTPEOHOCTH B CEHCAITUAX, a OeCCHIIAe — TOTPEOHOCTh
B HacWJINH HaJ Oojee cmabbiM. Mcxons U3 3TOT0, CTAHOBUTCSI OYE€BHTHBIM,
HaCKOJIbKO BaXXHO CJEJNIaTh YeJIOBEKa CHIIBHBIM, TyXOBHO OOOTaTHTH €ro
KU3HB, JaTh €My peallbHyI0 HaJeXKAy Ha mydmiee Oyaymee. Ha anamorud-
HBIX TIO3ULIMSX CTOSI U3BECTHBIA aHIIIMUCKUNA UCTOPUK U KYJIBTYpoJior Ap-
oA ToitHOM. Konnenmus «Br3oB-OtBer» ToitHOM kak Henb3st Goree 1o0-
TUYHO OOBSCHSIET ANaJIeKTHYE CKHA POIECC Pa3BUTHS KYJABTYPbI MO BIIHA-
HHAEM BHEIIHWX W BHYTPEHHHX CTHMYJOB, CBSI3aHHBIA C MEPEXOJOM H3
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MMAaCCHBHOTO B aKTHBHOE COCTOSIHHE W HaoOopoT. TolHOM mpumaBan 6071b-
10€ 3HaueHHue JTyXy, BOJe W YHEPTHH JINIHOCTH, KaK TBOPIA KyIbTYypHI. by-
JTydd BEPYIOIIAM YeJIOBEKOM, OH, TEM HE MEHee, PEIINTENbHO BBICTYIIAN 32
npeooneHue Qo cohu MPenonpeaeICHHOCTH, Kak (pakTopa TOPMOKESHUS
MPOIEcca TBOPUYECKOTO Pa3BUTH delloBeka W oOmecTBa. B ocHOBe pa3Bu-
THS HIUBHIIM3AIMH, contacHo ToiHOM, 1exxuT «Be130B» 1 «OTBET». «BBI30BY»
— Kak BEIOOpP MyXoBHOCTH Mex Ay JloOpom u 3110M 1 Kak cTUMYJ O0pHOEI 3a
BBEDKMBaHWE W Pa3BUTHE B YCIOBHSX MPUPOAHBIX M OOIIECTBEHHBIX HAIps-
KEHUU M KaTakin3MoB. «OTBET» — KaK JBWKYIIAs CHjla PA3BUTHS ITUBUIIH-
3aruu. iMerHOo 3Ta Mudosorema, coriacHo ToWHOM, U SIBISIETCS pETYIISITO-
POM YEJIOBEYECKUX OTHOIIICHHH.

Hctoprdeckn ipoBEepeHHBIM CPEACTBOM PETYIHPOBAHMS OOIIECTBEHHBIX
OTHOIIICHUH ¥ TTOIEPKaHNs COIMATFHON CTaOMITBHOCTH, JaXKe B TIEPHOIBI SKO-
HOMHYECKHX WCIIBITAaHUI TOCYIapCTBa, SBISIETCS OOIeHAMOHABHAS KYITBTY-
pa crpanbl. Ctparerusi pa3BUTHS KaKI0W HAIMOHAIBHOW KYJIBTYPHI JOIDKHA
CTPOUTHCS € YIETOM TOTO, YTOOBI B paMKaX MPOTPaMM CO3HIATETIHHOTO Xapak-
Tepa, TaKkKe OCYIIECTRIUIACK TIOCIefoBaTeNTbHast 00ph0a MPOTHUB HEZOCTATKOB,
BEeIYIIMX K YIIaAKy AyXOBHOH KyJIBTYpBL. Pedb ueT 0 TaknxX HeTaTHBHBIX COIIH-
aJBHBIX SIBJICHILIX KaK JIUTIEMepre, 00OMaH, OeCripeieNTbHBIN KOH(OPMI3M, KOp-
pymmusi, pabomnernue, He3AOpOBask KOHKYPEHIIHS, «UEPHBIA TTHAp» U JIp., CBUIE-
TENBCTBYIOIINX 00 3PO3HUH HPABCTBEHHBIX IIEHHOCTEH. brrarorpusatHo cpenoit
JUTSL Pa3BUTHS TAKHX, OTIACHBIX TSl OOIIIECTBEHHBIX OTHOIIIEHUH TPaXkIaHCKOTO
o0IecTBa, SBICHNH CITy>)KUT MO3aM4YHasi MAacCOBasi KyJabTypa, OCHOBAaHHAs Ha
HU3KOM YpOBHE Hay4YHBIX 3HAHHHA W TpeoOiaJaHny OOBIAEHHOTO CO3HAHUSL.
Jpyrum ¢akTtopoM, HETAaTUBHO BIUSIONINM Ha ()OPMHUPOBAHKE U PA3BUTHE JIe-
MOKPaTHYECKOH KyJIBTYPBI, ABISETCS KyABTYpHas OTPaHUYEHHOCTh, CBI3aHHAs
¢ mpeoOajaHieM KOHCEPBaTUBHO-apXamdeCKUX MPeICTaBICHHUH, TPaiiOOBBIX
i (heonaTbHO-aBTOPUTAPHBIX KYJBTYP M COOTBETCTBYIOIIETO M MBIIIUICHHSI.
OTOT haKTOp HEPEKO MPETATCTBYET B3aNMOIOHIMAHUIO JTFO/IEH 1 CTAHOBHTCS
MIPUIMHOW KOH(IIMKTA KYJIBTYp. 3a7a4a CO3MaHusI MPOYHOTo (DyHIaMeHTa 00-
MIeHAMOHAFHON KYJIBTYPbI B MaciiTabe CTpaHsl TpeOyeT OLIEHKH JIFoIel He
TI0 MECTY MIX POXKIICHHS, STHOCY WIJTH PEJIUTHH, a TI0 JITYHOCTHOM KYIIBTYPE, KH3-
HEHHBIM TPUHIMIAM U TIeHHOCTsM. CTayio OBITh, BOTIPOC O (POPMHUPOBAHUH
WHIIMBHUYaJIbHOW KyJIBTYPBI JIMTYHOCTH MPHOOpeTaeT 00IIeHaIlnoHaIbHOE 3Ha-
yeHne. Yepe3 MHANBUIYATFHYIO KYJIBTYpy MOXHO IPAaBHIIBHO (JOPMHPOBATH
MHKPO- ¥ MaKpO COIIIYM KYJIBTYPBI, YeII0BEUECKYI0 00IHOCTh. Vicxoms u3 3to-
T0, KQXI0€ MPaBUTEIHECTBO JOHKHO 3a00TUTHCS O CO3MaHNH ONarornpusTHON
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COIMAIBHO-KYIIETYPHOU CPEbl, BOCTIMTAHUH JTOOPOJETENTFHOCTH, 3aKOHOIIOC-
JIYIITHOCTH W BBICOKOHM 3THKH Tpaxnad. OHO JOIKHO OCYIIECTBISATh HAYYHO
000CHOBAHHYIO COIMAIFHO-KYJIBTYPHYIO TTOJIUTHKY, TIIABHOH €TI0 KOTOPOH
SIBJIAETCS ITOATOTOBKA W BOCTIMTAHUE TIMTHOCTEH U JINAEPOB C BEICOKOM KYIIBTY-
O¥, CO3aH¥e YCITOBHH IS X MPOXYKTHBHOM YKU3HEIeATeT-HOCTH. Cpeny psia
YYEHBIX €CTh MHEHHE, YTO COIMATLHO-KYIIBTYPHBIH IPOTPECC HAIIH CBS3aH HE
C TTOJTUTHKO-3KOHOMUIECKAMH (DAKTOPaMH, a UMeeT OHOIOTTIECKYIO 00yCIIOB-
JIEHHOCTb. MHa4e ToBOps, Ky IbTypHBIE Pa3Indns 00y CIIOBIEHBI ONOIOTHUECKH-
MU paznrarsiMi. OTHAKO HCTOPHYECKH OTIBIT TIOKa3all, 9TO PEeIIaroiM (ak-
TOPOM SBIISIETCS COIMANBHAS Cpefia, B KOTOPOH JKUBET U (QOPMHPYETCSI YETIOBEK.
HezaBucumo ot pacel, 3THOCa, BEPOUCTIOBEIAHMS U MECTa POXKICHHS YEJTOBEK
WMeeT OfIHY U Ty ke Ononornieckyto mpupoxay. Ho popmupoBanme ero Kymsry-
PBI, OTIPEIEIISIONIEH ero KI3HEHHBIE BO3MOKHOCTH U OJ1ar0COCTOSHIE, 3aBH-
CHT OT ONpe/IeTIeHHBIX ITPUPOJHO-KIMMATHYECKHX, COIMATHHBIX U IOIUTHIEC-
KHX yCIOBHUHA. BaykHOE 3HAUeHNME [T pa3BUTHS KYIIBTYPbI X IPEOIOICHUS TPY/I-
HOCTEH XKM3HU UMeeT 00pa30oBaHHWE W BOCIHTAHWE, a TAaKXKe MOJUTHKA U
MpaBUIIBHOE yTpasiieHne. HerpaBuiisHOe yripaBieHue, Janekoe OT MPUHIIUTIOB
BBICOKOM KyJIBTYPBI, BEZIET K JA€T€HEePAIliH 1 BRIPOXK/ICHHIO HAPOJIa, €T HeXI3-
HECIIOCOOHOCTH | TIOPOXKIAET HEMPABEAHOCTB, 3710, COIATBHYIO HECTIPaBEe/-
JIMBOCTH, HEZIOBEPHE Hapo/a K BIaCTH, €r0 HEYBEPEHHOCTH B 3aBTPAIITHEM JIHE.

Taxum 06pa3om, OHOM U3 3a7a9 CTPATETHH TOCTPOEHUS KyJIBTYPHBI TJ10-
OaTBHOTO TPAXKJAHCKOTO OOIIIECTBA SIBIAETCS OCYIIECTBICHNE B OTACITBEHBIX
CTpaHaX KyJbTypHBIX pedopM, 00eCIednBAIOIINX YCTOHYNBOE Pa3BUTHE U
Mporpecc AyXOBHOW KYNBTYPHI, OTBEUAIOIINA OOIIIECTBEHHBIM HHTEPECaM.
Taxue pedhopMbl TOIKHBI OCYIIECTBISATHCS HA OCHOBE MPABIILHONW COIIH-
ATBHO-KYJIBTYPHON TTOJUTHKU W MPABUIIBHOTO yIIPABICHHUS, CIIOCOOCTBYIO-
LIUX 10 CTHKEHUI0 SKOHOMUYECKON, COLIUAIBHOM U TOJIUTUYECKON CaMOCTO-
ATETHPHOCTH M OTBETCTBEHHOCTH TpaxkiaH. Peus ueT, mpex e Bcero, o:

- TIOJIUTHKE, 00eCTIeUNBaIOIeH 1EMOKPATH3AINIO HAITHOHATBHBIX KYIThb-
Typ, MPUOPHUTETHI MHTEIUIEKTYyaJIbHOTO ¥ HDAaBCTBEHHOTO Pa3BUTHS B 00IIEH
CTpaTeruy TOCyIapcTBa;

- IPUOPHUTETHON BHIPAOOTKE HAYIHBIX 3HAHWH U 3()(PEKTUBHBIX TEXHO-
JIOTHH JKHM3HE00€e CIICUeH NS

- pa3paboTKe M pearn3alnnuy dTUKO-TIPABOBBIX HOPM, OCHOBAaHHBIX Ha
T'YMaHUCTHYECKHUX MPUHITAIIAX IEMOKPATHH;

- CO3/IaHUH U COBEPIIEHCTBOBAHMH HAYYHO 000CHOBAaHHOW JI€MOKpATH-
YECKON CHCTEMBI yIIPABICHUS
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Heo0xomuMbIMH 3IIEMEHTaMU TAKOH ITOTUTHKH SBIISTIOTCS:

- 00IIeCTBEHHOE OOCYXKICHHE IPOOJIEM Pa3BUTHSI, IMIUPOKHE NeOATHI C
Y4ETOM PEKOMEH IAIHIA DKCIIEPTOB;

- 00UIeCTBEHHBII MOHUTOPHHT MPOIECCOB JIEMOKPATH3AIINH, TPOCBE-
HICHUS] © MOJICPHU3AIUH CTPAHBL;

- BOBJICUCHHE BCEX KJIACCOB U COLIMYMOB OOIIECTBA B PEaTH3AIINIO TO-
CYIapCTBEHHBIX MPOTPaMM U JIOCTHXKEHHUE OOIICHAIIMOHATBHBIX TIeTICH;

- TApMOHU3AIHSI HHTEPECOB BCEX TPAXKIaH, KJIACCOB U COIIMYMOB 00IIIe-
CTBA;

- COBEPIICHCTBOBAHNE MPABOBBIX HOPM H COIMATBHOM STHKH Ha OCHOBE
O0OBEKTUBHBIX 3aKOHOB JTUAIEKTHYECKOTO PA3BHTHS, OOIICHAIIMOHAILHBIX
WHTEPECOB CTPAHbI M TPeOOBAHUH TIIO0ATM3AITHH;

- POCT HAITOHAJILHOTO CAMOCO3HAHMS Ha OCHOBE KYJIFTUBUPOBAHHUS 3710~
POBOIi HAIIMOHATBHOM WJIEH KaK CTUMYJIA JUIS IPOTPECCUBHOTO PA3BUTHS;

- UHTEJUICKTyalu3alys HAlMOHAIBHOW KYJIBTYPhI 33 CUET MPHOPUTET-
HOTO pa3BUTHsI 00Pa30BaHUS M TPOCBEIICHUS HAPO/A, TPU COXPAHCHUH Y-
HIMX HAI[MOHABHBIX TPAJUINN U KyITBTYPHOTO HACIIE VS,

- MOJICPHHU3AIMSI CHCTEM YIPABIICHNUS, TOCYJAPCTBCHHBIX HHCTUTYTOB,
MPOU3BOIUTEIHLHBIX CHJI U OOIECTBEHHBIX OTHOIICHHUH Ha OCHOBE IPUHIIH-
TIOB JICMOKPATHH ¥ OIBITA PA3BUTHS IEMOKPATHUECKUX CTPaH.

Tako#t mogxo OyAeT crrocoOCTBOBATh CO3MAHNIO0 COITMANBHON, HAYKO-
éMKOH PKOHOMHKH, 00€ecIedynBaromeil 0J1arococTossHue BCEero oOIIeCcTBa,
BBICOKOM KyJIBTYPBI YIIPABICHUS W TPAKIAHCKONH OTBETCTBEHHOCTH, POCTY
YPOBHS 00IIIeH KyIBTYpBl HApOJa, OTBEYAIONIeH KaK HAIIMOHAIHHBIM HHTE-
pecaM pa3BHUTHS KaXKJION CTPaHbI, TAK H MHTEPECaM Pa3BHTHS M00ATBHOTO
IpaXJaHCKOTO 00IecTBa. BaXKHBIM KOMITOHEHTOM COIUANTBHO-KYJIBTYPHOM
TIOJIUTUKY SIBIISIETCS ATHYECKOE BOCIIUTAHHE TPaKAaH. B mensx ycranosne-
HUS KyJIBTYpBl MEPa BO BCEM MUpE, HAIIMOHATBHBIC TOCYAaPCTBA JIOJKHBI
Croco0OCTBOBATH TOMY, UTOOBI KaX/IbIii BEICOKOKYJIBTYPHBIN YeJIOBEK, He3a-
BUCHMO OT MPOQeCcChU, — PETTUTUO3HBIN JIESTENb HITH IOTUTHK, YICHBIN W
NPEANPUHUMATEI, B CBOCH YKU3HEAEATENILHOCTH PYKOBOJICTBOBAJICS HE CO-
00paXKCHUSMH TTOIUTHYSCKOW KOHBIOHKTYPBI MJIH STOMCTHYECKUMH HHTE-
pecamu, a BBICIINMH YHHBEPCAIbHBIMU MPUHIIMIIAMH TYMaHUCTHYECKOTO
CITY>KEHHS JTFOJISIM, COOTBETCTBYIOIIMMH €T0 COIIMaTbHON MUCCHHU.

Omeemcemeennas Muccus 8 (GopmMuposanuu Kyibmypvl 2100aibH020
2padNCcOancKo2o 0bwecmsa, Hapsady ¢ HAYUOHATbHLIMU 20CYOAPCMEAMU, 10~
JACUMCSL Ha MedICOYHAPOOHbIe opeanuzayuu. [ TobasHOe ypaBleHHE TOK-
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HO CTPOWTHCS UMM Ha OCHOBE MPHHIIUIIOB BBICOKOM KYIBTYpPBI, HCXOMS U3
YeII0BEYECKHX, OOIIEeCTBEHHBIX MHTEPECOB, T.€. OHO JJOJKHO OBITh COITHAITb-
HO OPHEHTHPOBAHHBIM, TYMaHUCTHYECKNM. Tak, KyIbTypOJIOTHIECKAHN MOJI-
XOII K pa3pemeHnto 00beKTUBHBIX MPOTHBOPEUHI Pa3BUTHUSI COBPEMEHHOTO
MUpa SBISIETCS, Ha HAIII B3I, pa3yMHOH ajbTepPHATHBON TOJIUTOIOTHIEC-
KO KOHIIEIIIINY «CTOJIKHOBeHM nuBmian3anuiiy C. Xaaruarrona. OH mmoka-
3BIBa€T HEOOXOIUMOCTL i 0OOCHOBBIBACT JIOTHKY (POPMUPOBAHUS TOJTUTH-
YeCKOH M COMaIbHON KyIBTYpPhI TNT00aThHOTO TPaXKIaHCKOTO 00IIecTBa KaK
OCHOBBI TOCTPOEHHUS KyJIETYPbl MHPa, B3aNMOIIOHUMAHHUS U COTPYTHIYECTBA
HapoJIOB, OTBEYAIOIIEro OOIIMM WHTepecaM pa3BUTHS CTpaH 3amaaa u Boc-
ToKa. CyIIHOCTB 3TOTO TIOAXO/a 3aKII0YaeTCS B TOM, 9TO JEMOKPaTH3aINs
HAI[MOHAJBHBIX KYJIBTYP BEAET K TAPMOHHU3AIINH KyJIBTYp Pa3HBIX HAPOIIOB U
TpaKAaH, MO3UTHBHO BIUSIONIEH Ha TapMOHM3AINIO WX MHTepecoB. OHa
(hopMHUpyET HOBYIO KYJNBTYPHYIO CPEAyY, CITIOCOOCTBYIONIYIO MOCTETIEHHOM
TpanchopManuy MOTUTHIECKAX PEKUMOB HEAEMOKPATHIECKOTO XapaKTe-
pa, TPEeIOTBPAIIEHUIO Pa3IHIHBIX (POPM IKCTpEMU3Ma U TeppOpH3Ma, yCTa-
HOBJICHHUIO KYJIBTYPBI MUpa KaK MKy TpakIlaHaMH OTJENbHBIX CTPaH, TaK
1 B MEXTyHAPOIHOM H3MEPEHHH.

B nensax ¢popMupoBaHus KynbTypsl MUPa U KYJIBTYPHI IFI00aI-HOTO TPaXk-
JTAHCKOTO 00IIecTBa, CIEAYET CO3AaTh YCIOBHUS [T PACIIUPEHHS TII00ATBEHO-
T'0 IEMOKPATHYECKOTO CTPOUTENHCTBA BO BCEM Mupe. HeobxommmocTs dop-
MHUPOBaHHS KyJIBTYPbI ITI00aTBHOTO TPakKJAHCKOTO OOIIECTBa HAKIIAIbIBAET
OOJBIIYIO OTBETCTBEHHOCTh Ha MEXTyHAPOTHBIE HHCTHTYTHI U, TIPEXKIIE BCe-
ro, Ha OOH u cooTBeTCTBYIOIINE HENMPABUTEIHCTBEHHBIE CTPYKTYPEL. B ycimo-
Busx mobamm3annu OOH, mo-BuanMomy, JOIDKHA YCHITUTH CBOE€ BHUMaHUE K
BOTIPOCAaM TapMOHH3ALINH M Pa3BUTHSI MUPOBOH KyJIBTYphl. B mHTEepecax yc-
TaHOBJICHUS KYJABTYPBl MHApPa BO BCEM MHpE OHA MOTJIa OBl BO3IJIABUTH TPO-
TIECC OpraHU3annH pa3paboTKU 1 MPAKTHYECKOTO FICTIOIb30BAHMUS HOBBIX KYJTb-
TYPOJIOTUIECKHUX TEXHOJOTHH JIIsl TApMOHH3AINH KyIBTYp B (QOpMUPOBaHUS
pa3yMHOH KyJAbTYPHOH MIEHTUYHOCTH B IJIAHETAPHOM MacIiTade, B paMKax
HOBOM 3THKH MHPOBOH KyIbTyphl. 1o Hamemy mmybokoMy yOexaeHuto, -
(heKTHBHBIM MeXaHM3MOM (DOPMHUPOBAHS U PA3BUTHS KYJIBTYPHI III00ATBHO-
TO TPaKIAHCKOTO OOIIEeCTBa, TApMOHHU3AINN KYJIBTYP W MHTEPECOB Pa3HBIX
Hapo0B B HOBOM CTOJIETHH MOTJIO OFI cTath co3nanue mpu OOH n KOHECKO
MesxmyHapomaoro CoBeTa 110 MHPOBOM KYIIETYpE. ITO OTKPHUIO ObI IPHUHITH-
MTHAIFHO HOBBIE BO3MOXXHOCTH TPABIIIFHOTO BUICHHS M PEIICHHS CIIOKHBIX
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COIMAIIBHO-KYJIETYPHBIX TPOOJIEM YETIOBEIECKOTO Pa3BHUTHS, Pa3peIIeHHS KOH-
(ITIKTOB, TPEAOTBPAIIICHHUS TEPPOPH3MA, COBEPIIIEHCTBOBAHHSI CHCTEMBI MEXK-
JIyHapOAHBIX OTHOLIEHUH, T'yMaHHU3alluK *KU3HU Ha 3emiie. B coctaB Takoro
coBeTa, MOIIH ObI BOHTH HanOoiee aBTOPUTETHHIEC MPEICTABUTENN HAYKH,
00pa3oBaHus, NCKYCCTBA U PEJIUTHH, a TAK)KE OIBITHBIE TIOTUTUKA U HE3aBU-
CUMBIE KCTIEPTHI-KYIBTYPOJIOTH Pa3IMIHBIX CTpaH Mupa. B kauecTBe 0cHOB-
HBIX 33]1a4d TAaKOTO COBETa MOXKHO C(hOPMYIHPOBATH CIIEIYOIIHE:

- KyJTBTYPOJIOTHYECKOE MMPOCBEIIEHNE, HAIlEJIEHHOE Ha aKTUBHOE U3yde-
HUE B PA3IMYHBIX CTPaHAX MUPa HCTOPUU MUPOBOH KYIBTYPHI, KyITBTYPHBIX
3aBOEBAaHUH U OTBITA COIMATFHO-KYJIBTYPHOTO Pa3BUTHS YEIIOBEUECTBA,;

- conericTBrE GOPMHUPOBAHUIO BEICOKO-3THUECKOM COIMATEHOM KYJIBTY-
PHI 4eIOBEYeCTBa HAa OCHOBE TAPMOHH3AIINH KYJIBTYP, PETUTHI U HHTEPECOB
TpaXXIaH U HAPOJOB Pa3HBIX CTPAH B YCIOBHUAX II00AIN3AIINN;

- pa3paboTKa mporpaMM U MPOEKTOB COIUAIBHO-KYJIBTYPHOTO pa3BH-
THS YeJIOBEUYECTBA, MPEAIOoNaralomux GopMUPOBAHIE HOBOW CONMAIBHON
Cpenbl ISl B3aUMOCBSI3aHHOTO Pa3BHUTHS, YTBEPKICHHUS KyJIbTyphl MUpPa U
TIOBBIIIEHNS OJIAaTOCOCTOSTHAS HAPOJIOB;

- KOOpAHMHAIIHSA COMATEHO-KYJIBTYPHOH IS TeTbHOCTH Pa3IMYHBIX CTPaH
Y BBIpa0OTKa HaydHO 000CHOBAaHHBIX PEKOMEHIAINH /ISl IPUHATHS pellie-
Huit OOH no BompocaM MUPOBOM KyJIBTYpPHOW MOJIMTHUKU, ITUYECKOTO CO-
BEPIIIEHCTBOBAHUS MUPOBOTO «KYITBTYPHOTO MMPOCTPAHCTBAY;

Kak Ham KaxkeTcs, AJIs TIOATOTOBKH CIIEIMAJIFICTOB — HCCIIeOBaTeNeH,
TIpernoaBareneii 1 MeHePKEPOB, 00eCTIeINBAIOIINX CTPATErHIECKHUHN TIPOIIECC
(hopMUPOBaHNS 1 Pa3BUTHS KyJIETYPHI ITI00aIFHOTO TPasKAAHCKOTO 00IIIeCTBa,
1esrecoo0pa3Ho co3aaTh MexXIyHapOIHBIN YHUBEPCUTET MUPOBOU KyJIBTYPEIL.

O¢ddeKTHBHBIM CpeICcTBOM Pa3BUTHS BBICOKOW JYXOBHOU KyJIBTYpPHI U
MOCTPOCHHS 3THYECKOTO TII00ATBFHOTO TPaKIAHCKOTO OOIIEecTBa SBISETCS
Kyremyponozus. AHanu3 TpynoB Yaiita, fcnepca, ToitnOwu, [llnenrnepa,
Huneres, I'ecce, Copoxuna, I'yccepns, [lapconca, Cabypo, Mapky3e u MHO-
TUX JPYTUX U3BECTHBIX YIEHBIX MTOKA3BIBAET, YTO KYJIBTYPOJIOTHS SBISETCS
[EHHOW HAyYHO-TEOPETHUECKOW OCHOBOM IS pelIeHHs HanOolee akTyalb-
HBIX TPOOJIEM COBPEMEHHOTO MHpa. biraromapsi CBoMM YHHUBEpPCAIBHBIM BO3-
MOYXHOCTSIM, OHA CTAHOBUTCS CPEICTBOM COIIMAIILHOW TEeparuy Yell0BeKa,
o01ecTBa 1 4emoBevecTBa B 1eioM. Kynmeryponorust 7aét BO3MOKHOCTB OCY-
MIECTBIATH OOBEKTHBHBIA KPUTUIECKUH aHAIN3 ITPOIIECCOB PA3BUTHSI YeTIOBe-
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Ka, 00IecTBa M TOCYIapCTBa, BEIpadATHIBATh TEXHOJIOTHH, 00ECIICINBAIO-
e ONTUMAaNbHbIE TMYTH BBIXOAA M3 KPU3WCA, JOCTHKEHUS YCTOWIHMBOTO
pasBuTHs 1 Iporpecca. HeoOpa3oBaHHEI YeTOBEK HE MOYKET OBITH CBOOOI-
HbIM. Kynerypomorndyeckoe oOpa3oBaHre W MPOCBENIEHNE, HAIIEICHHOE Ha
M3y4YeHHUE W OCBOCHHE OoraTeiIell HCTOPUN U TEOPHUH MUPOBOI KYJIBTYPHI,
nmo3HaHue GHuIocopun U TEXHOIOTHUH KU3HU Pa3IMYHBIX JIOAEH U HapOAOB,
BenéT JIIOACH K 3HAHWIO, UCTHHE M J0OpPY, CIIOCOOCTBYET OCBOOOKICHHUIO
YenoBeka OT yOOTOCTH MBINIUIEHUS U )KU3HH, OT HAIIMOHAIFHOW OTCTAIOCTH
1 pabcekoii nenxonorun. Kynsryponmorndeckre 3HaHUS OTKPHIBAIOT BO3MOXK-
HOCTH aKTUBHOTO pe(hOpMUPOBAHUS HEPAMOHATHHBIX HAIIMOHAIBHBIX TPa-
TUIHHA, 0TKa3a OT (aTaIrCcTUIeCKOTO MBIIIICHHS HApOIHBIX Macc, MPOTH-
BOpeUanux TpeOOBaHUAM CBOOOTHOTO pa3BUTHsA. OHHU CIIOCOOCTBYIOT BHI-
paboTke HMMMYHHUTETA MPOTUB MOJUTHYECKOTO MAHUIYJIHPOBAHUS
0OIIIECTBEHHBIM CO3HAHUEM B IEJISIX STOMCTHYECKOTO TOCTIOCTBA HAJ Pas3y-
MOM, YyBCTBAMH ¥ TIOBEJIEHUEM COBPEMEHHOTO YeJIOBEKA, TPOTHBOpEUaIlie-
TO MHTEepecaM AeMOKpaTih. KylIbTyponorust o3BOJISET JIyIlle YCBOUTH IPO-
TPECCHUBHEBIH OIBIT U KyJIbTYPHBIE 3aBOEBaHH YEJIOBEYECTBA, MOHIATH CYIII-
HOCTh U OCOOEHHOCTH TaKMX KOMIIOHEHTOB KYJBTYypPBI JUYHOCTH KakK
TICUXOJIOTHS, XapaKTep, PEINTHO3HbIE YOeXKIeHHUS, HHTEPECHI, CIT0COOCTBO-
BaTh KyJIBTYPHOMY pa3BHUTHIO Jionel. ConmanbHO-KyIbTypHas TePaIus BCs-
KOM HallMOHAJILHOW KYJIBTYPBI, UMEIOIIEH TPU3HAKH OTCTAJIOCTH, yaIKa WU
perpecca MoxeT OBITh Ooee 3 (EKTHBHON HA OCHOBE CUCTEMHOTO KYJIBTY-
POJIOTHYECKOTO aHAIN3a, BKITFOYAONIET0 COBOKYITHOCTh KOJTMYECTBEHHOTO,
Ka4eCTBEHHOTO, TIPOCTPAHCTBEHHOTO, BPEMEHHOTO, CTPYKTYPHOTO W CpaB-
HUTEIBHOTO METONIOB. VCTonb3ysl METOOOTHIO, OCHOBAaHHYIO Ha JHANIEK-
THKe, IPUHITUIE HCTOPU3MA H JIOTHKE, TAKOW aHAJIN3 MO3BOJISET JTyUIlle BH-
JeTh OMMOKY W YIYIIEeHUs] HAIIMOHAIBHOM KYIIBTYPHI, BEIOMpaTh Hanboee
ONTUMAJBHBIE TTYTH ¥ TEXHOJOTHH ISl MX TIpeononeHus . MexmyHapoaHas
LIEHHOCTH KYJIBTYPOJIOTHH COCTOHT M B TOM, YTO OHA CTAHOBHUTCS HEOOXOIN-
MO OCHOBOH yCIIEUTHOTO TII00ATFHOTO YIIPaBIeHHS, OCHOBAaHHOTO Ha rap-
MOHM3AIMH KYJIBTYP U HHTEPECOB COBPEMEHHOTO YEIIOBEUECTRA.

Ha mam B3mmsin, nmpaBWIIbHOE MMOHUMAaHUE W PETYIMPOBaHNUE MEXaHU3-
MOB Pa3BHUTHS TYXOBHOH KYJIBTYPHI YEIOBEUYECTBA BO MHOTOM OyJIeT 3aBH-
CeTb OT PA3BUTHSI KVIbINYPOLO2UYeCcKoll cuHepeemuky. HaydHas akTyansHOCTh
aHaJu3a MpoOIeM caMOOpTaHU3AINK AYXOBHOW KyIBTYphl 00yCIIOBICHA
(heHOMEHOM HEPAaBHOMEPHOCTH KYNBTYPHOTO pa3BHTHA. B orTiamuume oT He-
YKUBOW MTPUPOJIBI, CAMOOPTaHHU3AIIHS TyXOBHOM KyJBTYpBHI OOIIeCTBa CBA3A-
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Ha C TPaJUIMSIMA W HOBAIIASAMH, 00pa30M KH3HH, BEPOUCITOBETAHIEM IPaXK-
JlaH, TIPaBOBBIMH MHCTUTYTaMH, CHCTEMOI TOCYIapCTBEHHOTO U COIIHAIIFHO-
ro ympasneHus. OHaKo OHA IPOUCXOTUT IO CUITBHBIM BIUSHHEM TIOJTHTH-
YECKOH CHUCTEMBI TOCYAApCTBa, €ro OQUITHATFHON UACONIOTH M KYJIBTYPHOM
MOJIUTUKH. AKTHBHO HCIIONB3Ysl HOBbIE MH()OPMAIMOHHBIE TEXHOJIOTHH,
BBIUMCITUTEIBHBIN SKCIIEPUMEHT I MAaTEMaTHUECKOE MOJIETNPOBAHNUE, KyITb-
TYpOJIOTHYECKasi CHHEPTETHKA MOXKET OTKPHITH OOJIBININE TIEPCIIEKTHBHI IS
WCCIIEZIOBAHUS U PETYINPOBAHNS SIBICHNH KyIIBTYPHO HEPaBHOMEPHOCTH B
COBpEeMEHHON MHUPOBOW muBHIN3alui. OHa TTOMOXET He TOIBKO PaCKPHITh
3aKOHOMEPHOCTH ¥ 0COOEHHOCTH B3aMMOICHCTBHUS PA3IHYHBIX KyIBTYPHBIX
COIIMYMOB B MPOIIECCE CaMOOPTaHU3AINH TII00aTFHOTO 00IIIecTBa, HO U TI0-
CTPOUTH BCIO JMHAMHUKY Pa3BUTHSI MEPOBOH KYJIBTYPHI KaK CIIOXHON CHCTe-
MBL. DTO BaXXHO IS ONIPEeNICHNs e He BBIABICHHBIX B HAyKe MOTEHITH-
aJBHBIX BO3MOXKHOCTEHN PeTyIHpOBaHUs KyJIbTypHOTO Pa3BUTHS YeJIOBEKA U
o011ecTBa, CIIOCOOCTBYIOIIETO TAPMOHU3AIINHY Pa3HBIX KYJIETYP B MHTEpecax
BceoOeit 6e3omacHocTr. Peds MAET 0 BRIABICHUN TITYOMHHBIX MPUYNHHBIX
3aBUCHMOCTEH B TPOUCXOXKICHUH F BOIOIMH ITPOLIECCOB YETIOBEYECKOTO U
0OIIIeCTBEHHOTO CO3HAHWISI, MHTEIUIEKTYaIbHON U HPaBCTBEHHON KYIBTYPHI,
TICUXOJIOTHH U XapakTepa jrofeil. Onmpascs Ha JOCTHKEHUS 001eit cuHep-
TeTHKH, KaK HayKH O TPOIIECCax CaMOOPTaHM3alNHU B IPUPOJIE U 00IIeCTBe,
KyJIBTYpOJIOTHUYECKAs CHHEPTeTHKA JJOIDKHA (JOKYCHPOBAaTh BHUMaHHUE HCCITe-
JoBaTellel Ha N3yYeHUN MEXaHM3MOB CIIOHTAaHHOTO 0Opa30BaHUS U COXpa-
HEHUS CIIOKHBIX COITHANBHBIX CHCTEM KYIIBTYPbI, Pa3BUBAIOIINXCS IO BIIH-
STHAEM COIMAJBHOH cpeapbl oomecTBa. CHCTEMHBIE UCCIIEIOBAHUS SBICHUH
SBOJTIONIHH, KPU3UCOB U OndypKaruii (HeyCTOWIMBEIX (a3 CyIIeCTBOBAHM)
KYJIBTYPBI, ITPEAIOJIararoniie MHOKECTBEHHOCTD CIIeHapHeB € pa3BUTH Ha
YEII0BEUYECKOM M OOMIECTBEHHOM YPOBHE, aJyT BO3MOXKHOCTH CO3HATEINb-
HOTO (hOPMUPOBAHUS U ITPOTHOZUPOBAHHUS MTPOIECCOB CONUATBHO-KYITBTYP-
HOTO Pa3BUTHS, UCXO U3 TyMaHUCTHUECKHX 1eneil. Ha ocHoBe mcmonb3o-
BaHUS KOMITAPAaTHBHOTO M JPYTUX METONOB aHAJM3a, KyJbTYPOIIOTHIeCKast
CHHEPreTHKa MOKET TAaK)Ke TIOMOYb N3yUEHUIO KOMITJIEKCa SBJICHUI TTepexo-
Jla U3 OJHOTO MepapXUIeCKOTO YPOBHS KyJIBTYpHI B Apyroi. [Ipakrndeckas
3HAYMMOCTH ITHX UCCIIEIOBAHU CBSI3aHA F C TEM, YTO OHH MOTYT COCTaBUTh
OCHOBY U1 3(h(heKTHBHOTO CTPATETHIECKOTO IIIAHHPOBAHUS, TPOTHOZHPO-
BaHU ¥ IPABUIIBHOTO HAYYHOTO MCTIONIE30BAHNS YEIIOBEYECKUX, MaTepHAITb-
HBIX ¥ HH(QOPMAIMOHHBIX PECypCOB. BrIsABIeHNe U MO3HAHNE OOIINX 3aKO0-
HOMEPHOCTEH, JIeKAIIUX B OCHOBE MPOIECCOB CaMOOPTaHU3AIlNH KYJIBTYPbI
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MTOMOKET YIYYIIEHUIO TI00aTbHOTO yIpaBiIeHHS, TApMOHU3AINNA WHTEpe-
COB ¥ KyJBTYp Pa3HBIX HAPOJOB B HHTEpecax 0e30MacHOTO W YCTOWIHBOTO
pa3BUTHS COBPEMEHHON MUPOBOM IIMBUIIM3ALINH.

PaccMmoTpeHHBIH MaTepralt MO3BOISET CACNaTh BHIBOJT O TOM, YTO BaK-
HEUIITNM YCIIOBHEM TOCTPOEHUS TAPMOHHYHOTO TIT0OATBHOTO TpakIaHC-
KOTO 00IIecTBa SBISETCS AOCTIKEHHE BBICOKOTO YPOBHS KYIBTYPHI JTHY-
HOCTH, KYJIBTYpbl OTBETCTBEHHOCTH W KYJIBTYPHI YIPaBICHHAS B KaXIIOH
CTpaHe, a TaKXe ocyIecTBieHue 3p(HEeKTUBHOI COBMECTHON MEXTyHAPOI-
HO¥ e TeNbHOCTH B 00JIaCTH COIMAIbHO-KYIBTYPHOM MONUTHKH, o0ecIie-
YUBAOIICH O CKPU3UCHOE Pa3BUTHE MUPOBOU KYIBTYPHI. JIJIsl peann3ammu
3TOTO YCIOBHUS HEOOXOIMMO COBMECTHBIMH YCHINSMH YUEHBIX U CIIeIna-
JIMCTOB Pa3IMYHBIX CTPaH IIOCIEA0BaTENHHO pa3padbaTbIBaTh U OCYIIECTB-
JIATH KyJIBTYypPOJIIOTHYECKHE TIPOTPaMMBI TI0 TPEOOTEHUIO KPHU3HCca U T0C-
THKESHHIO TIPOTrpecca JyXOBHOU KyIbTyphI HeITOBEUYECTBA Ha MHANBHIYalb-
HOM, HaIITHOHAJIFHOM U T100aJT-HOM YPOBHE.

ON THE QUESTION OF VISION IN SPIRITUAL CULTURE:
DO PHILOSOPHIES AND TECHNOLOGIES GRANT US
THE ABILITY TO LIVE IN THE CONDITIONS
OF GLOBALIZATION?

Fuad MAMEDOV

Academy of Public Administration
under the president of the Republic of Azerbaijan

The culture will rescue a society
if the society protects culture

The global crisis in modern world culture demands correct, scientifically
and morally proven answers to the challenges of the times, the critical analysis
and the interested revising of previously accepted representations and rules,
the perfection of political culture, the culture of responsibility and consump-
tion, management and international attitudes. An actual strategic problem of
the modern world is the formation of a culture of global civil society achieved
by the steady development of mankind. The solution of this problem opens
new opportunities for constructing a culture of the world, the resolution of
conflicts, the reduction of corruption and the poverty level, the strengthening
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of family as the basis of social life, the best mutual understanding of peoples,
and the safe development of mankind in the new century.

During historical development, having overcome periods of wildness
and barbarity, mankind has created a modern civilization as a social life un-
der civil laws. The early civilizations brought in a new way of life, based on
humanistic principles, rejecting murder, incest, other displays of human cru-
elty, and ignorance that were inherent in the barbarous way of life. The de-
velopment of civilization has been connected with the progressive develop-
ment of the culture of cities, as centers of trade and craft, science and ethics,
rules of law, art, education, and the development and perfection of technolo-
gies that amplify human abilities to live. But despite the historical achieve-
ments of culture, even advanced modern societies display biological atavism
and psychological deficiency and the frequent destruction of civil establish-
ments. Hence, today mankind must develop peace-making technologies which
provide conditions for creation and prevent destruction in the global society.
Peace - making has become the necessary practical means for preserving the
values of life on the Earth through the humanistic resolution of local, region-
al and global conflicts.

The basic essence of such peace-making technologies is the high spiri-
tual culture involving the synthesis of knowledge and humanistic ethics.
Comparative cultural scientific analysis shows that a correct answer to the
question “what can rescue humanity?” is most certainly: “the high spiritual
culture of the person and society”. The huge role of spiritual culture, despite
the variety of distinct interests, mentalities and traditions, is in it’s ability to
serve as a powerful unifying factor, not only at an interpersonal level but
also on the national, regional and global levels. The ability of spiritual cul-
ture to have a positive influence on the interests that determine the purposes
and course of development allows reasonable cultural distinctions and trans-
forms contradictions into a creative and constructive channel of opportuni-
ties. Rich natural resources, at a low cultural level do not necessarily ensure
rich social development, and material well being does not guarantee happi-
ness. [lliteracy constitutes poverty, and poverty is a social illness. Poverty is
a challenge to national safety. It destroys civil consent and makes the coun-
try weak before an external challenge. The main national treasure of a coun-
try is its cultural potential and, first of all, the highly cultured person. At the
same time, culture is not only the means, but also a parameter and the pur-
pose of human development. A high level of human knowledge, skill, orga-
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nization and morals fills life with a sense of meaning, and it gives the person
necessary force in the struggle for the achievement of humanistic purposes,
and this opens opportunities for happiness. Culture is also a criterion of val-
ue of the person. “High culture” serves as a true criterion of absolute value of
the person and it is required for entry of the person into civilized community
of people. Destroying racial, national, religious, political and other distinc-
tions, high spiritual culture becomes a basis for human consent and peace.
Only through high spiritual culture is the way laid to the future of the person,
society and all of mankind.

© ®yan Mamenos, 2004
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BBICOYAMIIINE OCYIIECTBJIEHUS
n
CMBbICJI KU3HU YEJIOBEKA,
NJIA O YEJIOBEYECKOMU ’KU3HU KAK TEYPI'UU

Baaoucnae COCKHH

leticmeue Hebecho20 6 3eMHOM —
9MO He NPoCcmo No3MuYeckuil 0opas,
a mpe3ssas ucmuHa gurocopuu venosexa.

YenoBeueckas KU3Hb — MyUeHHE, B KOTOPOM IyX Tep3aeTcs B MOIBIT-
kax oBnazeTb Hebom. CocTOSIThCS YeI0BEUECKOMY B YEITOBEKE M 3HAYHT HC-
TOJTHUTHCS, OCYIIECTBUTHCA B JlyXe. 3HAYMMOCTD JKU3HH OTIPEENIeTCS Be-
JTUYYEM TIPETBOPEHHOTO B HEH AyXa.

UenoBek, MOCKOJIBKY OH Y€JIOBEK, Ha MyTH K bory. UenoBek XUBET Ha-
scmpeuy Heby. MbI paccMoTpuM Tpu pyHIaMEHTaIbHBIE BCTPEYH YeTOBEKA
u bora, KoTopbie BMECTE C TEM €CTh TPH THIIA B3aNMOOTHOIIIEHUH Yel0OBEeKa
n bora. U XoTst cTpoTO yIops104€HHOTO YPOBHS BBICOTHI HET, TPH 3TH BCTPEUH
OTKPBIBAIOT COOOM TPH YPOBHS BBICOTHI TyXa YeJIOBeKa.

O060roTBOpPEHIE — 3TO CTAHOBJICHHE UeJIoOBeka borom «11o 6raromarny, Kor-
Jla Ha YellOBeKa N3JIMBaeTCs OokecTBeHHAs! Heprisi. OO0KeHIe — CTAHOBJICHHE
genmoBeka boroM «1mo cyocTaHInmy : eIMHOCYIITHOCTE YenoBeka u bora. Oboxe-
CTBJICHHE — CTAHOBJICHHE YelloBeKa borom «1mo mpupoe, OTOKIeCTBIeHHE e-
noBeka ¢ borom. Bennuaiiiiee crpemiieHre yennoBeka — cienarbest borom.

EcTp HEKOTOpBIE YCIIOBUS, KOTOPHIE YEIOBEKY CIIEyeT OTyBCTBOBAThH
B BOCXOXKICHIH — HEKasl TI000BE K HeMy bora. M 310 otkprITHE B cede Jlapa.
3emuoe 1 HebecHoe — 4enoBEeK NMPUHAICKUAT O0OWM IapcTBaM, Oymydu
OTHOBPEMEHHO COI030M W TI0JIEM OWTBHI TONBHUX M TOpHHUX chil. He depes
YMEPIIBICHNE IIJIOTH, a Yepe3 MPUIIIOPHBaHIe, HHTEHCH(UKAIINIO TyXa
BenET myTh Ha Hebo. Jlaii Bomro ayxy, u myTh Ha Hebo Oyznet TBO.

* %%

Hrak... O BEICOYaWITUX TIPOSBICHUSAX YEIOBEYECKOTO (HaYaia) B 4eIIo-
BEKe, 0 BBICOUAMINX CIOCO0ax, KOTOPHIMH OCYIIECTBIISIETCS YEIOBEK, 00
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0o0UTATENIX «TOPHETO MUPa» MOUAET pedb.

BricoTa, BRICOKOE B OCYIIECTBICHNH Y€JI0BEKa

UenoBek — CymiecTBO, MPUHAIEKAIIEE IBYM MHpaM, MUPY 3eMIIA U
mupy Heba. UenoBek omHOBPEMEHHO cyuyecmeyem Ha 3eMile U npebviéaem
B Hebe. /Iyx genoBeka — mpuHamiesxxHocTs Heba, a miots ero — 3emutn. Ye-
JI0BEYeCKoe B "enoBeke ciexyeT Hely.

3emist 1 He6o TpeOyIoT pa3HBIX MOIX0MI0B M Pa3HBIX SI3BIKOB. Bripaxe-
HUeE, I3bIK B MAPE 3€MJIH €CTh SI3bIK IOHATHH, 361K Mupa Heba — s3p1k MeTa-
(dhopsl, cuMBoOIIA.

UemnoBek cymecTByeT BOBHE U IIPeOBIBACT M3HY TP HaBCTpedy. B neiicTBu-
TEJIFHOCTH JIBE YHHBEPCATBHOCTH, J1Ba CJI0s1. | J1e 3aBepIiraeTcst OfuH 1 HadnHAa-
etcs apyroi? Hebo HeoOxoammo it 3emimy, 1 3emist Heooxommma HeOy.

Hebo — Tam oOuTaeT cBAMEHHOE, 3eMJISI — TaM XHUTEIbCTBYET MHUPC-
koe, mpodannoe. Jlyx oaposan Hebom, ecTh HeOCCHBIN TOPHIB, a MaTCPH
nonyyena 3eMIIEH.

Mup 3emmn — PoxxaéHHOCTB, TTOCeB B Bo3pacTanue. Mup Heba — Io-
CIIaHHOCTb, TIPU3BAHIE U OOETOBAHHE.

Bricokoe — HeoTuyXkaeMas 4acTh yenoBeueckol JudaHocTd. Ho Heo-
OBIKHOBEHHO TpyaeH myTh Ha Hebo, Beuno tecen. [IpeTBopenne Bricmeit
KU3HU, MPOOYkKIEHNE BRICOKOTO W BEICOYANIIIETO — 3TO Jap.

Pa3npIe ocymiecTBIeHNS 9eTI0BEYECKOTO MPEIIONararoT pa3HbIe CII0CO-
OBI OBITHSA YenmoBeka. Kaxkaprii ctpemutcst B Heb6o Tem myTéM, KOTOpBIH cam
cebe BeIOEpET, KOTOPHIN ero BEIOepeT. B 3ToM yXoj denoBeka oT mpeaompe-
NEeNEHHOCTH W TPUXOJ] K Mpenonpeneinennto. B aTom cBobona deinoBeka u
cyap0a genoBeka.

Dunocod

dunoco — mounuTaTeNs MYIPOCTH, TIOOOMYAP — YEIOBEK, TAHYIIHUHCS
k HeOy, nmymmuii He6o. Y Iudaropa — genoBek, 3aHUMAOIMINANA POMEKY-
TOYHOE TTOJIOKEHNE MEXTYy MyAPEIIOM U HEBEXKIOH.

Hoganuc naspiean b. CinHo3y OorombsasbiM, 1 emy Bropui M. Hlenep!.
Best punocodus mouctune spiseTcs boronbsanoi.> He ciyuaiino B I'periun
(dbumocodsl, Myapebl HEPEIKO CEMITUCEH TP XpaMax.

[Touemy pumocodus ects ocMbIcTeHNE bora, Mup ocMbIciBaeTcs B bore,
gepe3 bora? — Ecimn dmnocodust 1 mocturaer Mup BelieH, IpeaMeToB, TO
IyXOM U B JTyxe, Griocodus eCTh JyXOBHAS IESATEIBHOCTD, @ «bOT eCTh TyX»...

dunocopus — 3TO CIOCOOHOCTh W BO3MOXKHOCTH OOPECTH, CBEPIIUTS,
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MIEPEKUTHh MBICTTB, 3TO CMBICIIOOCBOEHHNE pealbHOCTH. CMBICT B «JIyXe», a
He B «xu3HW». CioBo — aprxanue Heba. Cmbict — BmoxHoBenne Heba. du-
mocod commkaer mupsl Heba u 3emun.

®duocod — 3TO TEOPETHK, YENOBEK HAIPSKEHHO-CO3ePIaTEITLHOTO
(rped. Jewria — co3eprianme, cMorpenune) ckianga. Gunocod — Bo3moOIcH-
HEIM coum — cTpeMuTCs BUAETh U BUIUT Hebo. OH — BUASIINH.

[Touemy «dunocod» — BBICOKOE OCYIIECTBICHHE YEIIOBEKA, a, HAIIPH-
Mep, «y9IEHBI» — HeT? Hayka BeIpocita u3 0ObIICHHO-TIPUKITATHOMN JeATEIb-
HocTh. Hayka ObIBaeT TONbKO poioBast. B ya€HOM HE IPOSBIIIETCS BEYHOCTD.
Odunocodus — tBoputcs. [lo3HaHMe ke — HE CTOIBFKO TBOPUECTBO, CKOIBKO
OTKpBIBaHUE, HE CTOIBKO CO3MaHNe, CKOIBKO oOHapyxenue. [lostomy ¢u-
70co¢ KaK YeIOBEK BBIIIE YIEHOTO.

®dunocod — YeIoBEK ¢ OTKPHITHIM B3IIsiAoM Ha Hebo. dunocodust —
JTyXOBHBIC 04H YesioBedecTBa. B cBeTe Heba, Bems Bo ThMe He BumHO. HoBast
¢dunocodus —HOBOe Hebo. Haznauenne prmnocoda — uckars, BRISBIATE Hebo.

Tenuii

T'enuii-daimonion y IpeBHUX TPEKOB — «HAMENTHIBATEIbY, «00KECTBEH-
HBIN 1ac». 9To (haHTACTHUECKOE CYIIECTBO, CTosAIIee Mexay borom n de-
JIOBEKOM, HIJTH YacTHIla O0KECTBEHHOTO B IIIOASX. B TO ke Bpems «genius»
MIPUXOUTCS TIEPEBOUTH KaK «ITOPOXKIAFOIIIHII.

MoskeT 1moka3aTbCsi, 9TO TeHHIH — BRICOKOE JIUITh TIPUBXOIALINM 00pa-
30M, 9TO TeHHUH CyTh BEIINKOE, a He BRICOKOE, M HETIPABOMEPHO OH MOITOMY
3a4MCIIeH B BBICOKME OCYIIECTBIIEHHUS deloBeka. Ho HemapoMm MCKycCTBO
HA3bIBAIOT CBAMIEHHBIM. VMICKycCcTBO mOpoXxmaeTcs CBs3bi0 ¢ BeicmmmM, nc-
KYCCTBO — 3TO PEJIUTHSL, @ HE CPEACTBO CAMOBBIPAKEHUS (TBOPSIIIIETO) WHAH-
BUAyyMa. Ml HUKaK COI03 PeNMTHH M TBOPUECTBA HE MOXKET OBITH PacTOpT-
HyT. UcTUHHOE TBOPYECTBO — CBAIIEHHOACHCTBHE.

Crnenyer OTaM4Yarh B UCKYCCTBE MPHUEMBI H CPECTBA — MHOTIA OYEHBb
MCKYCHBIE — OT CyTH HCKYCCTBa. MICTOK MCKycCcTBa B ABM>KEHUH K Briciemy.
Ecmm uckpsl bokueid HeT, TO TOCHIIBHO OBITH JTUIIH YMENBIM, He Ooiee. [e-
HAW MEUEH HE YPE3BBIYANHBIMHU CITOCOOHOCTSIMH, a OOTOM30PaHHOCTHIO.
HckycerBo — mopokaenne Heba, momazarme Hebom.

T'ernanpHOCTH — 3TO MpU3BaHwme: 30B Heba. I[locTudb TO MiIM HHOE TBO-
peHre 03Ha4yaeT MEePeXUTh BHICHh, 30B Heba, COKpOBEHHO BIAACIOIINN HM.
HeOGecHI 30B TOKEH OBITH YCITBITIIAH.

Hackoinbko reHnii — 3T0 «BIOXHOBEHHEY, HACKOIBKO «YIIOPCTBO»? DTO
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BIIOXHOBEHHE — BIBIXaHHE JyXa B UeJOBeKa, BOnpaHue denoBekom Heba, u
JIUTIH 3aTEM YIIOPCTBO — BOJIS B 0Operennu. Jlyx BIyBaeT ceOs u OBeBaeT
YeJOBEeKAa — TaK YeJIOBEK CTaHOBUTCS TeHUEM. | €HHIl — 3TO OTBETCTBEH-
HOCTBH BIOXHOBEHUS.

[HomnmmaHOE TIpeOpIBaHIEe TBOPEHUS B €r0 MpHHAmIexxHoctn Heby, B
OTIIMYHE OT TIOPOXAEHUs. TBopuecTBo — Beerna U B Hebe u Ha 3emite, u
V3HYTPH ¥ BOBHE, MMOPOXKACHNUE OCYIIECTBISIETCS JINITH 3eMIICI0, BOBHE, B
CYIIIECTBOBAHHH.

Hacrosiiiee TBOp9YeCcTBO, HCKYCCTBO — IyXOBHBIH OIIBIT, TJI€ YEJIOBEK
OCYIIECTBIIACT CIyXeHHe. | eHHil eCTh MOCTOSTHHBIN, TTTyOOKUH W BEPHBIHA
coyxurenb Heba. On cranoButcs Ero cmyroit, Ho He Ero opynuem wmimm
OpTaHOM.

I'ennii — yenoBek, pByUics BBbICh. FICKYCCTBO €CTh HE UTO MHOE KaK
KJIFO4, OTKpbIBarontuit He6o: 0HO O3BOMISAET TeHUIO TPOHUKATh Tyma.

OO0pekaeT Ha TeHHATLHOCTD HeOECHAS SHEPTHS: «UMYHY», «KMaHay, Oflep-
JKUMOCTh HYMHUHO3HEIM... TBopuecTBO — oTkpoBeHue Heba. Haznauenue re-
HUSA — TIBITaThCa Opath mpucTymnoMm Hebo.

Tloom

[Toa3mst ot rped. pionen — AenaTh, CO3UIATL, TBOPUTH, 00IaTacT HAM-
MHUPHBIM MOTYIIIECTBOM, CHJION BBI3BOJICHUS U3 HEOBITHS. Y JaTHHSIH CJIOBO
«II03T», KaK U3BECTHO, 03HAYAJIO M «IIPOPOK»: vates.

IToa3us Bneuércs k Bricuemy. [1033us — BOCXOXK/I€HHE K BCEIEHCKOMY
CBETY, OTKPBIBAIOIIEE YEJIOBEKY ero HebecHyIo mprupoxy. OTTOIKHYBIINCH
OT BHIEHHOTO, CIBIIIAHHOTO, OIIYIaeMOT0, 0CA3a€MOT0, TTO3T CTPEMUTCS
HaWTH ero HeOeCHBIH 0T3BYK. JlyX, HE Tepssl, MOKUIAET CBOIO IMaMSITh, U 3TO
MTOTHUMAET, B3METAeT CO3HAHUE.

[Toa3us — 6ecmiorHa. OmHako oHa He mycTa’. Bo3MOXKHO, MEUTHI II03Ta
— ero «MbIcIy. MedTa 1mosTa miogoHoCcHa. MBICITb — B CMBICIIaX, 033U — B
o0Opa3ax B3IBIMacT YeIOBEKa, COpUKacaeT ¢ MupoM Heba.

[ToaT MOXKeT OBITH COBEPIIEHHO BHE «cTHXa». [1033ms He 3apokaaercs
B «SI3BIKE, HO «SI3BIK» — OHO U3 CPENICTB — CAMBIX BECOMBIX U OJIATOPOTHBIX
CPEICTB — MO3BOJIAIONINX YEJIOBEKY CTPOUTH MOATHIECKUH Mup. «Komiozu-
TOP» U «I03T» CYITHOCTHO TOX/I€CTBEHHBI. My3bIka — poj mo33un. Kommo-
3UTOP — 3TO TOAT, 03T CO3BYUHU.

[Toa3us, kKaKk ¥ Bce BBICOKHE OCYIIECTBICHHS Y€JI0BEKa, ECTh BBIpaxe-
HUe TpaHcueHAeHnn:. Kak 1 mpopok, Mo3T B3bIBAET K PEANbHOCTH, YKPBI-
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TOM OT TireHus. I1033us — BOCIIapeHne K «MUPY HHOMY».*

[Touemy B OJJIMHHOM MO33WUU HET HUYETO CIYy4YatHOTO, KaK HET U JTUIII-
HETO, ¥ MPOU3BOIIbHOTO? — TBOPUECTBO HE MPOU3BOIBHO, B ITOATE BCE OTOM-
paetcst HeGom.

[Toa3us — 310 Bo3HeceHue ayxa. [1o33us ayx Bo3sblaet. Eciu rennii —
3TO OAEPKHUMOCTH, O3NS — 3TO MONET. [1033Us pactpaBisieT B YellOBEKe
KpbuTbs. [103T — 3T0 NeTaromumii. Haznauenwne mo3ta — srerets kK HeOy.

* k%

®dunocod, reHuH, Mo3T — BCE €IIé Ha TUIOCKOCTH 3eMITH. YCTPEMIICHBI K
HeOy, Mexmy TeM caMu HaXomsATcs Ha 3emiie.

Bricokme kak ObI TONBKO TpHranieHs! Ha Hebo, HebecHble TocTH. BhI-
couaiimmue — Hebo oOpemier ux.

B BhIcOUaiiieM CBOEM OCYIIECTBICHIUH YEIOBEK BHICTYTIAET aKTyaIbHO KaK
ceiH Heba. Bricokue (0CyIecTBICHHMS YelIoBeKa) — ITOTYOOTH CPEIH JTEOICH.

®dunocod, reHui, MO3T — He BHE MUPCKOM KyIbTyphl. He cimyuaitao Tpa-
TeInst TROPUECTBA — BEUHOE HECOBEPIICHCTBO. | eHMit He mocensiercst Ha HeGe.
Bricokme XUBYT TOJNBKO Kak ObI Ha 3eMHOM HeOe.

Bricokue — HEOOBIYHBIE, BRICOYANIITIE — HEOOBIKHOBEHHBIE OCYIIIECTB-
JIeHWsI YeloBeKa. Bpicowaime — oMM, KOTOPhIe TIONMHOCTHIO YTBEPAHIN
BEpXOBHYIO BJIACTh AyXa Haj cBoeu mpupomaoi. M Toiabko OHU — BhICOYA-
mne — oourarenu Heba, HeGoxuTenn.

Cesamoti

M3Ha9ampHO CBATHIM HA3bIBAIOCH TO, YTO OTAEISUIOCH OT OOBIYHOTO Be-
MIECTBEHHOTO M OMBITHOTO mopsiaka. O00co0IaI0Ch OT MUpa 3€MHBIX KO-
HEYHBIX OTHOIICHHUH. CBATOM — YeNoBeK, comepxammmii B cebe Hebo, HO He
MOTEHITHAIBHO, KaK KaKIBIH YeJIOBEK, a aKTyaIbHO.

CBsTOI1 — 3TO COIEpIKaTENbHOE JYXOBHOE OCYIIIECTBIICHNE YEIOBEKa, CBA-
TOCTB HE PUHAJUIE)KUT JINIITb MAPY STHKH; U OTIIMYHA OHA OT CBAIICHCTBA.

CBATOM — 3TO YEJOBEK, HE aHTe. AHTEN — CYIIECTBO MPU3PAYHOE, HE
MMEIOIIIee HU TI0J1a, HU POJIUHBI, CBATOM MPOHU3aH Cynb00i. Kaxaplii cBs-
TOW CO CBOMM OCOOBIM JKHTHEM AEMOHCTPUPYET CBOHM MyTh K CBATOCTH U
BBICTyTIa€T Kak 00pa3el] 3Toro myTH.

CBsTOM CBAT HE caM TT0 cede, OH MPUHAICIKUT B CBOEH cBaTocT Hely.
CBSITOCTB — 3TO CONIPUIACTHOCTH UesoBeka Heby. Bo Bpems mpudgactus He6o
peanpHO TIEPEKUBACTCS BO BPEMEHHOM OBITHH, B 3¢MHOM >km3HU. O0Operas
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CBATOCTD, Y€JI0BEK CTAHOBHUTCS MTPHYACTHBIM JKu3HU bora.

«CamocTh» JOCTHrIIEro cBsITocTH nopydena HeOy. [Toromy cBATOCTD —
9TO 3aMEHa «CaMOCO3HaHMM» Ooroco3HanreM. CBATOH — B HEM 00XKECTBEH-
HOE 3areyaraHo cyap0oHOCHO. HasnaueHue cBsATOrO — 3aneyarieTs Hebo.

Myopey

Mynperi, o 4éM CBHIETENHCTBYET NCKOHHASI BHYTPEHHSA (hopmMa ciioBa
sojia(h) — morpyx&énnsiii, otmasmmutics HeOy. Myaperr, sojoV, 1 B KOHKpET-
HOM TIPOSIBIICHHUH BCETAa OB 4eTOBEKOM 00KEeCTBEHHBIM.

dunocodus u e€ BOPOCH, BOMPOCHL... YeloBeuecTBy, MUPY HYKHBI HE
CTOJIBKO BOTIPOCHI, CKOJIBKO OTBETHI. Mymperl — 3HaeT orBeThl, OTBeT. Beeme-
JI0 OTIPaBJIaHO, YTO TUTYI PHIIoco(ha HUKOTIA HU B KAaKO€ CPaBHEHHE HE MIEI
CO 3BaHHEM MYJIpera.

CrpeMieHne K MyIpOCTH — OJTHO; a 00JafaHue €0 — Apyroe. YMyape-
HHE COMHEBAeTCs, HO HE COMHEBAETCA I TOTO TOJIBKO, YTOOBI COMHEBATh-
Csl; TeNb €r0, HAIpOTHB, B OOpETeHNH YBEPEHHOCTH. MyJpeln — J4eoBeK,
ocsouBmmit Hebo.

®dunocod umet Hebo, mynper 3aaer He6o. Tounee, punocod 3HaeT o
Heb6e — myaper 3aaer He60. Myapocts aepxutcs HeboMm, ecTs ynepxanue
Heb6a. MynpocTs — hyHIaMEeHTaIbHASI ONEPKUMOCTH O€3yCITOBHBIM.

BbiBaet Tak, uTo YenoBek GprurocoCTBYET M CTAHOBUTCS MyAPELIOM — ITOTTa-
naet Ha Hebo, u emé prrocodcTByeT — moCTpanBaeT CBOE HEOSCHOE JKUITHIIIE.

®dunocod He B crtax 00baTh Hebo, humocod 3HaET TUIITH CBUIETEIh-
ctBO 0 Hebe, mympen 3aHaeT He6o. CoduitHOCTS YemoBek moiydaet oT Heba.
Mynpen — cBeTribHUK Heba.

YenoBek, 00peTINii MyIpOCTh, CTAHOBUTCS MBICIISIICH IIETHHOCTHIO,
oOpeTraer ycToldrBOCTh. HUUTO 9acTH4HOE YK€ HE BOTHYET €T0, HUYTO, OT
HEro HCXOJAlIee, He MafaeT Ha 3eMITIO.

Mynpoctb, napyemyro Hebom, MOXKHO CPaBHHUTH C TTOJHOIIICHHEM CBOE-
My Bo3t00neHHoMY.> Myper — 3Haromiuii [ocriona. HasHauenue mypena —
rmocTurHyTh Hebo.

Ilpopoxk
[Ipopok — TOT, kTO XpaHUT U HecET TaitHy Heba, mpeobpakas 3emitto.
He m3mywaer He6o, He pa3Bep3as TaifHbI cBOCH pabaM CBOMM — IIPOPOKaM.
Muccus HeBH (MPOPOKA) HU ISl KOTO, BKITFOYAs €r0 caMoro, He Oblta
«OKeTaHHOW». buOmms paccka3plBaeT O TOM, KaK YeJIOBEK, Y3HaB O CBOEM
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MPOPOYECKOM Ha3HAUYEHHH, B yXKace MPOTUBUTCS EMY.

[Ipopok — unTaer rpsayuniero 3Haku. Ho mpopok — He npopuiiaTeb.
Bozxaxaas BHyTpeHHETO IpeoOpakeHus, oH Openut HoBEIM Hebom u Ho-
BOH 3eMIIEN.

N mymperr, 1 mpopok BIoxHOBIEHE HeOoM, HO TTo-pazHoMy. Mymperr He
«IENUCTBYET», MPOPOUYECTBO — ATO BBICIIUM TMpakcuc. Myjpel mocTUuraet
Heb6owm, nmpopoxk yTBepkmaeT Hebom.

IIpopok GoroBmoxHOBeHEH. Bermas, mpopok HE YTO WHOE, KaK IT0-
cinanHuK Heba u TonkoBarens Ero Bomm. OH npu3BaH Kak HHANBUTYaTh-
Hoe «s1» Ero mpencrarnates. B mpopoke Hebo ciyckaeTcst Ha 3eMITI0, CIIOB-
HO JIy4 CBETa, OCBEXAIOMUN TOKIb HUCXOIUT, B TO3TE 3eMJIs TOAHIMA-
ercs k HeOy.

IIpopoueckoe ocymiecTBIEHNE — BCET/Ia HACYITHAS 00IIedeIoBedecKas
HeoOxomnMocTh. HazHaueHue nmpopoka — yrBepxkaats Hebo Ha 3emite.

* %%

Ecim B cBOEM BBICOKOM OCYIIIECTBIICHUH YeIOBeK Kacaercsa Heba, BBI-
CoUaiIIe OCYMEeCTBICHUS — OBNaAcBIIHe cuiaoi Heba, To HauBBICOTAN-
TIKE JIFOU — JItoNH, ctaBiime Hebom. S

Bricokne — o0oroTBOpeHIE, BRICOYAHIIIIE — 000KEHNE, HAMBBICOTAM-
e — 000KeCTBICHNE YeTIOBEKa, YEITOBEKOM.

O00oroTBOpEHHE MOXHO YIOIOOHUTEH TIOOOBHOMY 00BATHIO bora u
YeJI0BeKa; 3TO EAUHCTBO ABYX JIIOOSIINX, B MBIIIIJICHUH, B AESHUH, TBOP-
YecTBe...

O6oxenue — Takoe coequHeHre Heba u yeioBeka, KOTma 9eJIoBEK MMpo-
HUKaeTCsl HeOECHBIMU YHEPTHAMA. DTO €AMHEHUE U COCTABIISIET CYIIECTBO
CBSITOCTH, MYZIPOCTH, IPOPOIECKOTO apa.

O6oxecTBIeHHE — CTAHOBJICHHE YeoBeka borom mo mpuposae; nBe pas-
JUYHBIX ¥ HEPa3AeIbHBIX MPUPOIBI B OTHOM JIHIIE.

OO6oroTBOpeHHNE — 3TO YIIOAOOICHUE YeloBeka bory, o0okeHne — 3To
ennHeHne bora u yenoBeka, 000KECTBICHHE — ATO OTOXKIAECTBIICHHIE Yeo-
Beka ¢ borom.

Bricokwmii — mobout Hebo, oOpeTtmuiii ce0s B BRICOYANIIIEM — JIFOOMMeET]
He6a, nauBpICcOUaMIMiA YeIOBEK — 3TO ocymiecTBiIcHNEe Heoba.

Cnacumens mupa

CoTepuonorusi TOBOPHT O CITACCHUH KaK 00 «HCIIEICHUI, OCBOOOXK-
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JCHUT, KUCTIPABIICHUI», KIIPOCBETIICHUID, KIIPOOYKACHUI, «H30aBICHAN,
«OYHUTIEHUNY... MUpa. CIacuTeNb MHUpa — UCIIOHUTENh €T0 TITyOMHHOM
CYIIHOCTH.

OO6mIen3BecTHEIME MaHU(ECTAITUSAMH CITaceHus ObUTH byama, Xpuctoc.
CriaceHre He SIBIIAETCS PE3yAbTaTOM MOPAIBHOTO yYCOBEPIICHCTBOBAHMUS.
Ecam cmacte Mup 1 MOXKHO, CITACTH MHP MOXKET TojIbko bor (borouenosex,
YenosekooOor).

XOTsI MUCCHSI CTIACEHUS SIBIISIETCS TOCTOSHHBIM COZIEPKAHUEM JIEATEb-
HocTti Heba, HO 1o BpeMeHaM 3Ta CTOpOHA BBICTYIIAET OCOOSHHO SIPKO.

Criacenue Mupa o3HadaeT BCceoOIIee painKalbHOE eT0 OTyXOTBOPEHHE.
Cmacanme Mupa — TyXoBHOE IpeoOpa3oBaHUe YEIIOBEKA.

[ToTpebHOCTS MHpa B 00peTeHNH HeOECHOTO 00pa3a 00yCIIOBIICHA TMaI-
mecThio Mupa. HazHadenne ciacurens Mupa — AyXOBHOE ITpeoOpakeHHe MHPA.

Yenosexoboz

UenoBekoOOT — 4eTIOBEK, B CBOEM JIMTHOM, COCPEIOTOUEHHOM BEITHIHN
MTOTHUMATOIIUNACS 10 TPAHCIIEHIEHTHOCTH. Hampsirast Bce CHITBI B CTpemite-
HUU K BriciieMy, 4eI0BEeK CTaHOBUTCS BpIcIInM.

[Tomo6HO TOMy Kak CBSITOM — YENIOBEK, HE aHTel, YeoBeKoOOoT — 3To
YeoBeK, cTaBmuil boroM, HO He bor, cmycTuBmuiics Ha 3eMITt0, HUCIIIE -
Ui B 4eJoBeka, BoueoBeunBImiics (borouenosek, aBarap), korma KOHed-
HOE PacKpBIBAETCS KaK OECKOHEYHOE, CTaBIIee KOHETHBIM.

Uenosek sBisieTcss caMoMmy cebe borom m MOXeT He SIBIATHCS borom
st mupa. [IpeOrsiBaeT HemocpeACTBEHHO B cebe camoM kak B HeGe. Takas
JITIHOCTEL 00peTaeT Kpedeckue (PyHKIMH 10 OTHOIICHUIO K camMou cebe,
KOTZIa cCaM00OOKECTBRIISIETCS.

Oo6oxectBienune — He ¢ukmusa. Ctate borom — BoaMoykHO. O00XKECTB-
JIEHWE — TaKas BCTpeda B yenoBeke 3emuin u Heba, Korma 4eoBeK mepcoHu-
¢bunmpyer Hebo u me 3Haer 3emmn. Haznauenne YenmoBekoOora — Bceremno
o51TH B Hele.

Yenoesex sviuie boca

CamMoe BBICOKOE€ OCYIIECTBIEHUE YeTTOBEKA.

YenoBek, HEYAOBJIETBOPUBIIUNACS CBOUM IOJIO)KEHHEM Bricouaiiie-
ro. Benymuii 60pr0y ¢ borom — camuM co00it — 1 ofep)KUBAIONTHIN TO0e-
ny. Ilobena obopaunBaeTcs caMmopa3pyIIeHHEM.

Uenosek Brime bora ceepraer mup Heba. HazHauenue genoBeka BITIIE
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Bbora — SBHTH cO000 TIPEIENTbI YET0BEIECKOTO BO3BHIIICHHS.

BblCOKOe, eblcoma 6 ocyujecmeyieHuu yeiloeeka

Bricouaiinie ocymiecTBIeHHsT BEICBOOOKIAIOT YeIOBeKa M3 MUpa T0-
BcegaeBHOCTH. OHM — cBUAeTenn Briciier XKuznu Ha 310 3emite. «Brico-
Ta» — 3TO OMM30CTh bory.

He gacto cBepriaeTcs BOCX0OXKACHNE YeIOBEKa, BOCXOXK/IECHIE YEITOBEKa
npennonaraer n3dpanne. IlogpéM ayxa He I BCceX BO3MOXKEH, HO JIHIIh
JUTS T€X, Y KOTO €CTh KPBUTbS. UTOOBI OCYIIIECTBUTHCS B BRICOUAMIIIEM — IIPH-
XOJIUTCSI OYEHb MHOTO CTpajars. MydeHH4eCTBO €CTh HarHETaHWe YPHEPTUN
Bricmero. He cymecTByeT KpplabeB, KOTOPBIE HE BEIPOCTH OBl M3 OCICTBUIA.

AHTHHOMHUYHO, HeOECHO-3eMHOE CYIIIeCTBO UeioBeK. COUeTaroTCs B HEM
MPOCTPAHCTBO MPUPOIBI M IIPOCTPAHCTBO CBOOO/IBI, HaUYaI0 00KECTBEHHOE
1 3BepruHOE. UemoBedeckoe B 4eTI0BEKe peTBopsAeTcs B cyocTtaniun Heba.

Ecnu ocMBICTHTE YeIoBeYeCKy o KU3Hb Kak [lyTh, ecnm »KU3Hb Hala —
JIopora, TO YEJIOBEK JIN0O Kamumcsi BHU3, TH00 xapabdkaemcs BBepX. [1yTh
YeNl0BeKa — 0YEIJIOBEUEHIE YeIOBEKa — U3 JKHBOTHOTO MHPa B O0)KECTBEHHBIH.

3emurst 6e3 Heba — o6pemenenue, Hebo 6e3 3emin — xumepuzarus. Yem
BBIIIIE TTOJJHIMAETCS YeIOBEK, TeM 00JIee OH JOJKEH CBOE 3eMHOE YTPATUTh.
Uto0OBbl BO3HECTHCH, CIEIYET MOTEPATH MOYBY Mo Horamu. Kak BhICOKOE
XPYITKO, KaK HE CIIOCOOHO KPETIKO CTYIaTh 1o 3emire!

UYenosek Bo3aBurayT Hebom u 3emnéit, cooparn Hebom u 3emnéit. bei-
THE YeNIoBeKa — 3aXBaueHHOCTh Hebom. Meprito BEICOTHI — peumocmu CUIa.
3axBaue€HHOCTH MIOJHUMAET YEIOBEUYECKOE CYIIECTBO.

Uenosek onpasdar Hebom. CTOSIIINI CMBICI )KA3HU Y€TIOBEKA B TOM, UTO-
061 pamoBarecs HeboMm, ot Heba, pamu Heba: 370 HacTosmas denoBedecKast
Xw3Hb. [ loncTHHE )KUTH — 3HAUNT HeCTH B ce0e HeOo 1 OBITH ero mpoBOIHUKOM.

«BrIcouaiimee» — 3TO HE MPOCTO OJWH U3 DIMUTETOB, YHOTPEOIIEMbIX
0 OTHOIIEHUIO K bory, HO 3TO O/1Ha U3 CYIITHOCTHBIX XapaKTepucTuk AGco-
mota. OmHa U3 rpaHeit 60)KeCTBEHHOTO — TO, UTO OHO €CTh Brictiee.

«BpIcoTa» — 0fHO U3 (yHIAMEHTAIBHBIX U3MEPEHNN «IETIOBEYECKOTO
CyIecTBOBaHUM. UemoBeka 00pasyroliee ycTpeMIIeHHE YeTTOBEKa — BBBICH.
OTBOpHM MPOCTOPHI YEIOBEKY B €ro BocxoxaeHnn! Bocxoxmenue myxa
JTOJDKHO CTaTh IIaBHBIM CTpeMiieHHneM ku3Hu! BBeich! Tak BBHICH!
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THE ULTIMATE FULFILMENT AND MEANING OF
HUMAN LIFE, OR HUMAN LIFE AS THEURGY

Vladislav SOSKIN
State University of Ufa, Russia

The working of the divine in man’s earthly affairs is not just a poetic
figure of speech, but the sober truth of human philosophy.

Human life is nothing but the torment wherein Spirit is racked by at-
tempts to attain to Heaven. Fulfillment of the human is tantamount to realiz-
ing, fulfilling oneself in Spirit. The significance of a life may be judged by
the degree of fulfillment wrought by the Spirit.

By his very nature, man lives striving toward God. Man lives Heaven-
wards. In this paper we consider three cardinal encounters of man with God,
representing three types or tiers of relations between man and God. Although
spiritual height defies a precise definition, these three encounters outline the
three basic levels of the human encounter with Spirit. These three are:

1) Divine enlightenment or the acquisition, «by God’s grace», of God-
like traits when man is bountifully charged with divine energy.

2) Deification or transmutation of man into God «in substance», when
the twain are identical in essence.

3) Divinification of Man — Man turns into God «by nature», thereby
identifying himself with God. Man’s ultimate aspiration is to become God.

In his acclivity to God, man must be aware of and comply with certain
conditions, that God loves the aspiring Man and the revelation of the Gift is
inside himself. Claimed by the celestial and the mundane 3a battle-field
between the lofty and the baser % man appertains to both realms. Thou shalt
not mortify thine flesh, spur thine spirit, and thou shalt ascend to Heaven
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HNEPCHEKTHUBbBI TPAHCTYMAHU3MA, HJIM YEJIOBEK
B INIOUCKE AYTEHTUYHOCTH?

PROSPECTS OF TRANSHUMANISM, OR HUMAN BEING IN SEARCH FOR
SELF-IDENTITY AND AUTHENTICITY

OO T~

HATYPAJIN3M U CEKYJISIPHASI MOJIEJIb KYJIBTYPHOM
UHTEI'PAIIUM YEJIOBEYECTBA

JImumpuii ABOPCKHH

PasmbImursis o myTsIX KyJIbTypPHON MHTETPAINH YeI0OBEYeCTBa, O Tpe-
MATCTBUSAX Ha 3TOM ITyTH, MBI, 3a4aCTy10, IPHHUMAEM ITOHSITHE «IeJI0BeYe-
CTBO» KaK JaHHOCTH, KaK HEYTO caMo co0oi pasymeromieecs. OqHako gaB-
HO 3aMEYeHO, YTO JTO MOHATHE HE SBIAETCS KyIbTYPHOUW YHHBEpCalneH.
Jlanexo He Bce KyJIBTYpHI YUCIIAT €T0 B CBOEM JIEKCHKOHE, J1a U eBpOIIeic-
Kast MUBAJIN3AIINS TIJIa K HEMY TEPHUCTHIM U H3BWJIMCTHIM ITyTeM. B Takom
CiTy4ae, BIIOJIHE YMECTEH KaHTOBCKHI BOMTPOC 00 yCIOBHUAX BO3MOKHOCTH
CYIIIECTBOBAaHHUS 3TOTO TIOHSTHSI, a TAK)KE [IeJIeTI0Iaranrs, OCHOBAaHHOTO Ha
HeM. Brimeammii 3 HeokaHTHaHcTBa, DpHCT Kaccupep obpaTun BHUMA-
HUEe TYMaHHTapHeB Ha TO, YTO IEATEITFHOCTH YeJIOBEKa OTIOCPEI0BaHa CHM-
BOJIMYECKUMU crucTeMaMu.! Ecnu commamarkcs ¢ HUM, TO YCIOBHUS BO3-
MOKHOCTH TIOHSTHS «9EeIIOBEYECTBO» M YCIOBHS BOSMOXXHOCTH WHTETpa-
IIMU YEeJIOBEYECTBA CIIEAyEeT MCKaTh MUMEHHO B 00JIaCTH CHMBOJIOB KYJIBTYPHI.

[TockonmbKy MHTETPHPOBAHHOE YEJIOBEYECTBO — ONWH U3 THIIOB COIIH-
ATBHO-KYJIBTYPHOTO €IWHCTBA (BOSMOXKHBIM, HO HE pPealn30BaHHBIN), T0-
CTOJNIBKY HEOOXOMMO PacCMOTPETh MEXaHU3MBbI CHMBOINYECKOTO MOJIEIH-
POBaHUS CONMATBHO-KYIBTYPHBIX CHCTEM. J[J1s OCIe Iy oIero xoaa paccyx-
NEeHUU NMPUHIHUNHAIFHO BaXXHO OTMETHUTH, YTO JIFOAM OCO3HAIOT WU
MIePEXXHUBAIOT €IMHCTBO APYT C APYTOM WMEHHO MPY TIOMOIII CHMBOJIHKH, OYyIb
TO CHUMBOJIMKA POJICTBA, TEPPUTOPHH, PEIUTHO3ZHOTO OpaTcTBa W MpoUee.



248 Jmumpuii IBOPCKHH

OnHako conmagbHasi CHMBOJUKA MPECTABIAET COOON TONBKO HAABOJHYIO
YacTh CHMBOJIMYECKOTO aiicOepra: mpu 6oiiee BHIMaTeIbHOM aHAJIN3€e OHA
BUINTCA BIUIETEHHO B CIIOKHYTO CHICTEMY CHMBOJIOB, OITUCHIBAIOIITNX (hpar-
MEHTBI JEUCTBUTEIBHOCTH, Ha TIEPBBIM B3IV, JAJEKHE OT COLMANbHOMN
xwu3HU. Eme ['erens B « DeHOMEHOJIOTHH AyXay» 0OpaTwil BHUMaHUE Ha TO,
910 PUI0COPCKUE KATETOPHH OTPAXKAIOT COMMATBHBIC PeaTuu. ITOT MO~
X0 OBLT BOCTIpHHSAT, HO He pa3BUT MapkcoM. TOIIBKO B paMKax HEOMapK-
CH3Ma COIMONIOTHYECKas PEAYKIUs CUMBOIUKH, TPHIEM He TOIBKO (HUII0-
co(CKOM, CTAHOBHUTC II€JIEHATPABICHHON UCCIIEN0BATENILCKOM IPAKTHKOM.

Cpeny MHOXXECTBa CHMBOJIOB, OTIOCPENYIOIINX OTHOIIICHHS JIFOIEH ApyT
K IPYTY, MOXXHO OOHApYXUTHh CUMBOJIBI €IHHCTBA, BHICTYIAIOIINE B Kade-
cTBe (DEeTHIICH CITOKHBIX 1, B OOJBITHHCTBE CIIy9IacB, HEOOO3PUMBIX COIIH-
anpHBIX cucTeM. Ho cuMBoi emnHCTBa Oymet 3 peKTHBEH, €CITH OH CBS3bI-
BaeT (0CO3HaBaeMO MJIM HE 0CO3HABAEMO JIJISl €T0 HOCHTENIEH ) TIpeicTaBe-
HUSA 00 yCTpOWCTBE OOIIECTBA C MPEICTABICHUSIMHA O MHPOYCTPOWCTBE.
WHuade roBops, ETUHCTBO OTPEIEICHHOM TPYTIITHI JIFONEH TOIKHO OBITH 000-
CHOBaHO OHTOJIOTHYECKH.

OnuH 13 HanboJee paHHUX CHMBOJIOB €IUHCTBA — TOTeM. JlocTatouHo
yOeanTeNpHO MPOAEMOHCTPHPOBAIT CBA3b MEXYy TOTEMITUECKUMH TIPEICTaB-
JIEHUSIMHA ¥ CaMOCO3HaHUEM TIEpBOOBITHOTO cortryMa J. J[fopKreiM B Kirac-
cUYeckoi pabore «InmeMeHTapHbIE (HOPMBI PEIUTHO3ZHOMN XKU3HMY, TIOCBSI-
IICHHOM PEJIMTHO3HBIM NPEACTABICHHUIM aBCTPAIMHCKUX adopureHoB.” B
TO K€ BpeMs, MHOTOYHCIIEHHBIE pabOThI 3THOJIOTOB, TOCBAIIEHHBIE TOTEMHU3-
My, IEMOHCTPUPYIOT TOTEM KaK IIEHTP CIIO)KHOW CHMBOJIMYECKOW CHCTEMEI,
BKITIOYAOIIEH B ce0s MHOKECTBO CaMBIX Pa3HBIX YPOBHEW: YPOBEHb Kiac-
cuUKaIHA CYIECTB ¥ PEAMETOB MPUPOTHOTO MAPA, YPOBEHB COITUATEHBIX
OTHONICHUH, ypOBEHb MU(OJIOTHHN 1 Tipodee. M ecimu Been 3a COBpeMeHHOM
3THOJIOTUEN paccMarpuBaTh TOTEMHM3M KaK YHUBEPCAJIbHBIN KYJIbTYpPHBIN
(heHOMeH, TO ¢ YBEPEHHOCTHIO MOXKHO MTOCTABUTH TOTEM B HAYaJIO IpoIiecca
Pa3BUTHS CHUMBOJIHMKH COI[HAIEHOTO EIIMHCTRA.

o Mepe ycrnoXkHEHHS COIATIBHBIX CHCTEM TPaHC(HOPMHUPOBAIUCH U CHM-
BOJIBI €IMHCTBA: BMECTE C PACHIMPEHHEM Pa3MEpPOB COIMyMa IOIDKEH OBLIT
YBEIIMYNBATHCS MHTETPaTUBHBII MTOTEHINAJ 3TUX CHMBOJIOB. Ha panaem sta-
Tie Pa3BUTH, HECMOTPA Ha BCe TpaHCOPMAIINH, XapaKTEPHOU YePTOH CUM-
BOJIOB €IMHCTBA OCTABAIACH PHHAIIIEKHOCTD K PEITUTHO3HOMY CHMBOJINIEC-
KoMy Habopy. [IpuMepamu TakKuX CHMBOJIOB €IMHCTBA SIBISFOTCS OOTH — TO-
KPOBUTENH TOPOJICKUX OOIINH, MMEHAMHU KOTOPHIX HEPEIAKO Ha3BIBAIHCH
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rOpoja, ¥ OTIPaBIeHHE KyJIbTa CYNTANIACh 0053aHHOCTHIO TpaxaaH. [Iposs-
JIEHUE HeTIOUYTUTENFHOCTH TI0 OTHOIIEHNIO K HUIM PacCMaTPHBAIOCh KaK T0-
JTUTHYECKOE TIPECTyTUIEHNE: TIOATBEPKIeHNe ToMy — cyap0a Cokpara. B xa-
YeCTBE CHMBOJIA €JMHCTBA BBICTYIIA] W 000XECTBICHHBIN MPABUTENh BOC-
TOYHBIX JIECTOTHH, 1 HeOO B KaueCcTBE MCTOYHWKA COLHAIHHOTO TOPSIIKA.
OpHako pH BCEM Pa3InIUy MHTETPATHBHBIX MOTEHITNAIOB 3THX CHMBOJIOB
¥ pa3MepoB COIIMYMOB UMH TOJIEP)KUBAEMBIX, MOKHO YCMOTPETH OOIIYIO
YepTy PaHHUX CHMBOJIMYECKUX MOJIEJIEH COIMAbHO-KYIFTYpPHOTO €IMHCTBA
— UX MMapPTHKYJISAPHBIN Xapakrep. Bce 3TH CHMBOIIBI CO3AAI0T JIOKAIBHEIE CO-
o01IecTBa, He MPHUTI3AIOMINE Ha TOTATBHOCTG. M 31ech MapTUKYISIPHBIM CHM-
BOJIaM €JUHCTBA MOTYT OBITh MPOTHBOIMOCTABIEHBI YHUBEPCAIbHBIE, TTPU
MTOMOIIIA KOTOPBIX BO3MOYKHO MOJIEITMPOBAaHNE YHUBEPCAIHFHON COMAIFHO-
KyJbTYpPHOM 11€JIOCTHOCTH.

OCHOBBI TIEPBOI YHUBEPCATLHOW CUMBOJIMYECKOW MOJEIH COIMATBHO-
KyJIBTYpPHOH IIETIOCTHOCTH 3AJI0KHII MOHOTEN3M. bor Kak TBOpeI u mpoMEbIc-
JUTETh MUPO3/IAHUS BHICTYIIAeT B Ka9€CTBE TAaKOTO CHMBOJA SIUHCTBA, UH-
TErpaTuBHBII TOTEHIIHA KOTOPOTO TIO3BOJISIET B TIEPCIIEKTUBE OXBATHThH BCE
Haponsl. CrieyeT Mpu3HATh, YTO MyTh OT MOHOTEW3Ma JIPEBHUX €BPEEB JI0
KOHIIETTa «9IEJIOBEUECTBO» OBUT TOJITUM W U3BHIMCTHIM. brOneiickuie TeKCTh
CBUJIETENTLCTBYIOT O TPYAHOM MPOTHBOCTOSHUH TAPTUKYIISIPU3MA M YHUBEP-
canu3Ma B JipeBHeeBpeiickoi penurun. Ho yxe npopodeckas auTeparypa CBu-
JETEIbCTBYET O HOBOM THITE PEIUTHHA W HOBOW MOJIEH COMATbHO-KYIBTYP-
HOM 1esTocTHOCTH. KOHell BpeMeH OnichIBaeTCs y APEBHEU3PAMIBCKIX TIPO-
POKOB ITOCPEICTBOM 00Pa30B, JEMOHCTPHUPYIOMINX TPSAAYIIEe IPAMUAPEHUE U
eIMHEeHNe HapOoAOB Tiepes mpectonoM eauHoro bora. bonee Toro, camo paszae-
JICHWE HAapOJOB TPAKTyeTCd KaK HapyIIeHHEe M3HAYaIbHOTO €IWHCTBA, OIH-
CaHHOTO B MH(]E 0 COTBOPEHUH BCEUEIOBEKa — Aama.

HecmoTps Ha TO, 4TO B caMOii ipeBHEEBPENCKOM KyJIBTYpE YHUBEPCATIb-
Has MOJIEJTh TaK ¥ HE CMOTJIa BEITECHUTD MAPTUKYJSIPHYTO, Ha (pyHIaMeHTe
MOHOTEM3Ma CIIOKHIIIOCH JIBE allbTE€PHATUBHBIE NIPYT IPYTY MOJIENH COIH-
ATBHO-KYJIBTYPHOH IETOCTHOCTHU: XPUCTUAHCKAS M NCITaMCKasl.

Cpennue BeKa CTaIy BPEMEHEM MOJIMTHIECKON peanu3aiii dTHX MO-
neneit B Bune Respublica Christiana, ¢ 0THOM CTOPOHBI, U «Jap-adb-HCIIaM,
¢ npyroit. [l ocyIiecTBIeHHsI MOHOTEHCTUIECKOTO MPOEKTa COMMAIHHO-
KYJBTYPHOM 1IEIOCTHOCTH OBLITH 33/IeHiCTBOBAHBI BCE PECYPCHI: U HHTEIIEK-
TyaJbHbIE, ¥ OJIUTHYECKHUE, M SKoHOMHYecKre. OHAKO K KOHITY CpeIHeBe-
KOBBSI ObLTa HaBeJleHa HETPEONOJIMMAs TPaHUIa MEXIY XPUCTHAHCKUM U
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MCIIaMCKUM MHpaMH. boilee Toro, BHYTpH 3THX MHUPOB ITPOM3OMLIN O0Ie3-
HEHHBIE Pa3JIOMBbI — CBHJIETEHCTBO MCUEPIIAHUS MOHOTEHCTUIECKON CHM-
BOJTUKON €IMHCTBA CBOET0 MHTErPATHBHOTO MTOTEHITHATIA.

Ha py6exe cpenneBexoBbs 1 HOBOTO BpeMeHH HauaIlCh HHTEHCHBHBIC
MTOMCKY CHMBOJIOB €TMHCTBA, CITOCOOHBIX TIPEOI0NIETh 0003HAYUBIIIHECS Pe-
JUTHO3HBIC U KYJIBTYpHBIE Oapbephl. Pe3ynbsTraTtoM 3THX TONCKOB CTalla KpH-
CTAJUTH3aIMsl HOBOTO YHHBEPCAIBHOTO CHMBOJIA €IUHCTBA — KIIPUPOIIBD», a
3HAYAT U HOBOW MOJIENTN MHTETPALMH YeJI0OBEYECTBA, KOTOPYIO MOKHO 000-
3HAYHUTH KaK «HATYPATUCTHUECKYIO).

Crnenyer momg4epKHYTh, YTO COIEpKaHUEe CHMBOJIA «IIPHPOJIA» HE CBO-
JUTCSL K «IyBCTBEHHO BOCIPHHMMAaEeMOU (M3MYECKON pPEeaTbHOCTH»; OHO
BKITIOYAET B C€0sI M TAKHME CMBICIIOBBIE CErMEHTHI KaK «ECTeCTBEHHBIN YeJI0-
BEK», «ECTECTBEHHASI MOPaJby, «ECTECTBEHHAS PEIUTHUS, «ECTECTBEHHBIN
pa3sym», «ECTEeCTBEHHOE TpaBo» W T A. Bo BceX ATHX BBIPAXKEHUSIX CIOBO
«ECTECTBEHHBII» YKa3bIBAET Ha YHUBEPCATBHYIO «TIPHUPOIY» YEIOBEKa, CKPBI-
BaIOIIyI0CA 32 MHOTOOOpa3neM pejuruii, Tpaauinii, 00bI9aeB, CTEPEOTHITOB
U T. 1. IMEHHO 3Ta «IIpupoay» JienaeT 4eI0BeYeCTBO H3HAYAITFHO (OHTOJIO-
TUYecku) ennHbIM. OJHAKO B YCIOBHAX PEIUTHO3HON W KYJIBTYpHOU pas-
JIPOOJIEHHOCTH 3TO €IUHCTBO BBICTYIMAeT KaK MOTEHIMAIFHOE, KaK KOHEed-
HBIA MTyHKT HCTOPHYECKOTO MPOIIEcca.

Heo0xoammo npr3HaTh, YTO IOHATHEM «ECTECTBEHHOTOY» KaK M3HAYaITh-
HO YHHBEPCAIBHOTO IUPOKO IOJIB30BaJINCh emie B CpenHue Beka, OJHAKO
CTaTyC CUMBOJIA €IUHCTBA «IIPHUPOIa» MOIYUYHIIa TOIHKO B MPOIIECCE CEeKY-
JSIpU3aIns, 3aMEeHUB co00i MOHOTencTHYIeckoro bora. Kak n3BecTHo, B HO-
BOEBPOMEHCKYIO KYIBTYPY «IIPHPOIa» BOILIA B OICKAAX MAaHTEHCTUIECKH
MOHATOTO SIXBe. DTO CBHUIIETENHCTBYET KaK O MPEEMCTBEHHOCTH, Tak U 00
AHTarOHUCTUYHOCTU MOHOTEUCTUYECKOM U HATypPaTUCTUUECKOU MOJICIIEH.

CpenHeBeKOBbIE CX0IACTHI, B 0COOCHHO CTH HOMUHAIHMCTHI PEJIKO YIIOT-
PEOISAIHN CIOBO «IIPHUPOJIa» B €IMHCTBEHHOM YHCIIE, CTPEMACH CIIEIOBAThH B
pyciie IepumnaTeTHKA. B COOTBETCTBHH C apUCTOTEIICBCKOH (rutocodueit,
«IIPUPOM» CTOJIBKO, CKOIBKO EAMHUYHBIX BEHIEH: Y KaXKJIOW BEIIW CBOS
«ITOWHOCTB», CBOS MPUPOJIA, CBOSI COOCTBEHHAs cyOcTaHIus. MHOT000-
pasne HHANBUAYANbHBIX BEIIEH COTIIacyeTCs, IO MBICIIH CX0JIACTOB, O0XKe-
CTBEHHOM Boneii.* Ecnu peKoHCTPYHPOBaTh B AyXE COI[HMOIOTHYECKOTO pe-
TYKITMOHU3MA COLMAITBHO-KYIBTYPHOE COMIepKaHre dTOH ITIopaTCTHIEC-
KOW MHTEPIPETaIuu «IIPUPOABI», TO MONYIUTCS PeogarrHoe 00IIecTBo,
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XPYTKOE €TUHCTBO KOTOPOTO MOIACPKUBAIOCH XPUCTHAHCTBOM W HHCTHUTY-
nranu3upoBaHHou Katonndeckoil iepKoBbIO, MOAYUMHEHHOW PUMCKOMY TTOH-
taduxy. opmyia STOH COMUATBHO-CUMBOIIMYECKON MOIEIH: npupoo MHO-
20 — boe ooun (penueus oona). PacmarsiBanme MorymiecTBa Karonmmaeckoit
nepkBu B XIV Beke 3acTaBUIIO MHTEIJIEKTYaJbHYIO IUTY B XV B. UCKaTh
HOBYIO CHMBOJTMKO-HAECOJIOTHYECKYIO MOJIENTb, OTBEYAIOIIYI0 HOBOW CHTYa-
uuu. KiroueBas poib 3/1€Ch, MO-BUAUMOMY, NpuHaaiexxutr Hukonato Ky3an-
CKOMY, KOTOPBIH TIEpBBIM B PaMKaX OPTOAOKCAIFHOW TEOJIOTHH TPOBO3TIIA-
CHJT COOCTBEHHOE EIMHCTBO TBAPHOTO MUpa.’ TakuM 0Opa3oM, OH MOJITr0TO-
BIJI HOBYIO MOHHCTHYECKYIO KOHIENIIHIO MPUPOMBI, 3aKPEINICHHYIO B
maHTencTrdeckoit Harypdmmocoduu Pereccanca B XVI B. [Ipumeuarens-
HO, yTo Huxomnait u3 Ky3sl mpuHUMal aKTUBHOE y4acTHE B MPEOJOJICHUHN
pesynbratoB Cxu3mel KoHa X1V — maganma XV Beka B Karonmndeckoit mepk-
BU U y4acTBOBaJ B MOATrOTOBKe 3HameHUTOro ®deppapo-diopeHTuiickoro
cobopa, Te pemancs Bornpoc 00 oobenuaeHnn PuMckoit u ['pedeckoit iep-
kBei.* Omnako Toapko K XVII B. HarypaaucTHueckas CHMBOJIHKA HAYHET
BBITECHSTHh XPUCTHAHCKYI0. DOpMyIiTa HOBOI MOJENN COIMATEHO-KYIBTYP-
HOTO €IMHCTBA: peaucuti MHO20 — Npupood 0OHd.

[IpuHIIMTIIATEHO BaXKHBIM TS HATYPaTUCTHIECKOW MOJIENT TUHCTBA
CTaJIO MTOJIOKEHHE O TOM, YTO MPUPO/IA, B KadecTBE (PM3MIECKON peaslbHO-
CTH, TIOBCEMECTHO OJIHA U Ta K€ W JaHa YeJOBEKY B HEMOCPEICTBEHHOM
BOCIIPUSITUH, HE 3aBHUCAIIEM OT KYJIBTYPHOH YCTAHOBKH. JTO TOJIOKEHUE
HACTOWYHMBO TIPOBOANTCS €CTECTBOZHAHNEM, KOTOPOE CaMO CTAHOBHTCS BaXK-
HBIM 3JIEMEHTOM COIMOTBOPYECKON «MAIIMHBI» HOBOW MOJENH €IUHCTBA.
HecnydaitHo HayyHass MHTEIUTHTEHINS 0 CHX IOP paccMaTpuBaiach Kak
TJIaBHBIN MPOBOAHUK YHHBEpcann3Ma. ENMHCTBO MPUPOIHOTO MHUpa IO~
KpEIIseTCs M eJI0OCTHOCTHIO HayYHOH MapaJuTMbl: KaK W IPUPO/a, HayKa
JOJKHA OBITH €IMHA, TO €CTh TOJDKHA UMETH OOIIHI, XOTh M CETMEHTHPO-
BaHHBIN, IpeIMeT, 00IH HAaOOp MPUHITUIIOB U O0IIYI0 HHPPACTPYKTYPY
(YHUBEpPCHUTETHI, aKaICMHUN).

He mMeHee Ba)XHBIM 2I€MEHTOM CHMBOIIMYECKON CHCTEMBI HaTypalin3Ma
SBIISIETCS TIOJIOKEHUE O BHUIOBOM E€IMHCTBE 4enoBedecTBa. He cirydaitHO
MOJIEMHUKa BOKPYT PAaCUCTCKUX TEOPHH cpa3y BHIILIA 32 paMKH CyTy0o Hayd-
HOW TUCKYCCHH, TIPEBPATUBIIICH B CTOJKHOBEHHE PAa3HBIX CHCTEM IIEHHOC-
TeH, pa3HbIX MOJIeNIe COIMaIbHO-KYJIBTYPHOTO €IMHCTBA: MAPTUKYISIPHOI
U YHUBEPCAIbHOM.
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Oco0oro BHUMaHHSA KaK CHMBOJIMIECKOE BRIPAYKEHHE BCEIEIIOBEIECKO-
TO €IMHCTBA 3aCTyXKUBAIOT reorpaduyaeckne kapTol. Kak u3BecTHO, KOOpan-
HATHBIE TOYKH CPETHEBEKOBHIX TeorpapuuecKkux KapT HECIH MOITHYIO pe-
JUTHO3HYIO HATPy3Ky. B momeamix 1o Haiero BpeMeHH 3a1a fHOeBpOTIei-
ckmx kaptax VII — XIII BekoB (Tak Ha3. «MOHACTBIPCKHUX KapTax»)
OpPHEHTHPOM BBICTYIIAN BOCTOK, TJI€ CPEeTHEBEKOBbIE KapTorpadbl ImoMera-
nu paii. B menTpe xaptel pacmonaranu Mepycanmnm kak Mecto I'poda T'oc-
TOJIHS, KaK HanOoJIee cakpaibHyo TouKy Beenernnoit.” ApaOcKue KapThl TOTO
e Tepro/ia OPUEHTHPOBAHKI HA 0T M [EHTPAIFHON TOYKOM M300paxaroT
Mekky.® Teorpaduueckme KapThl — OJHO U3 CAMBIX KPACHOPEUYHMBBIX CBHUJIC-
TEIBCTB TOTO, YTO XPHUCTHAHE U MycCyiIbMaHe B CpeqHue BeKa XKIIH B pa3-
HBIX, HECOBMECTHUMBIX JPYT C IPYTOM H MPOTHBOCTOAIINX JPYT APYTY MH-
pax. Ho ecnm mycymnpMaHckne KapTorpadsl He H3MEHIITN CBOCH PETUTHO3-
HOHM TpaJWIINH, TO B UCTOPUH eBpoOTeiickol kapTorpadun yxe B XIV Beke
HAYMHAIOTCS IITyOOKHe TpaHCchOpMaIiy: Tak Ha3siBaeMasi KaramoHckas kapTa
1375 roga urHOpUpYyeT PEIUTUO3HBIE KOOPAUHATHI, MIPEATIOUUTas UM YeT-
KM€ yKa3aHWs HalpaBICHUN JBIKEHUS IO KOMITacy (clemys mpaBuiaM Ha-
BUTAIIMOHHBIX KapT — TaK Ha3. «OpToJaHOBY»). KaramoHckas kapra Oblia
MIEPBOIl KapTO# MUpa, OPUEHTHPOBAHHON HE Ha BOCTOK, a Ha ceep.’ Pepo-
JIOIUIO B KapTorpaduy MpOu3BeNIo OTKPhITHE KHUT [ITonmemest, Te mpemia-
TaJoCh MCIOIb30BaTh KOOPAWHATHYIO CETKY M3 Mapalriesieil 1 MepuAnaHOB
JUTS BbIUepuuBaHus reorpaduueckux kapt.!” Ha ocHoBanuu kaprorpadu-
YeCcKHX NpUHIUNOB [IToNemes, HO C y4eToM HOBBIX reorpadu4IecKux OT-
kpbITHi B 80-¢ Tompl XV Beka B 3armamHoit EBporie mosBisioTes reorpadu-
YeCKHe KapThl, TAE PEIMTHO3HBIE OPUEHTHPHI YCTYTIAIOT MECTO CYTy00 «TIpH-
pomHbIMY: morocaM H 3kBatopy.!! C XVI Beka reorpaduueckue KapTbl
HOBOTO 00Opasiia fToMUHUPYIOT. OHM N300pakaroT MHUp, HE Pa3AcIICHHBIHN pe-
JUTHO3HBIMA KOOPAWHATAMH, & €IUHBIA MHUP TIPUPOJIBL, TIIE HET PETUTHO3-
HBIX U KYJIBTYPHBIX TPaHHIL. DTOT HOBBIH MPUPOIAHBII MUP CTAHOBUTCS BME-
CTHJIMIIIEM TSI TIOTEHIIMAIHHOTO €IWHOTO YeIOBEYECTBa, MPEOO0IEBIIETO
PENUTHO3HYIO BpakTy. Takum 00paszom, reorpadudeckre KapThl H300paka-
TV €IMHBIN, Hepa3IeIeHHBIA MUAP TIPUPOILI, KOTOPOH CTAHOBHUIICS OJIaromnpu-
SITHOW Cpeo JIs COIMalIbHO-KYJIBTYPHOM MHTErpanuu. BrioiHe akTyasnb-
Has TeMa B 310Xy Hadara KPOBOIPOIUTHBIX PETUTHO3HBIX BOWH B 3amaIHOM
EBporne u maHNYecKoTO yKaca mepe HaTUCKOM TYPOK.

Bce BrImIe M3110KEHHOE — JIUTIIH 3CKHU3 NCCIIEIOBAHUS, TPEOYIOIIETO KaK
0oJiee MMPOKOTO OXBaTa MCTOYHHWKOB, TaK M OOJee JEeTAIbHOTO aHaIH3a
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CHMBOJIMYECKOTO MHUpa HOBOEBPOIEHCKOM KYIbTyphl. TeM He MeHee, OHO Mpo-
JIUBAET CBET Ha CKPBITHIM CMBICI TeX IMPOIECCOB, KOTOPHIE MPOUCXOIAT B
COBpeMEeHHOU prtocodhnn HAyKH U B OKOJIOHAYYHOH cpene. Pacman kmaccu-
YeCKOH HAyYHOH MapaJuTMBbl, aTOMHU3AINIO HAyK, JIETUTHMAITNIO B METOJI0-
JIOTUH TIPUHITAITA HECOM3MEPUMOCTH HayYHBIX TIPOTPaMM, TTapairMaTudec-
KW TUTIOpaTA3M MOXHO pacCMaTpPUBATh KaK CHMITTOMBI paciiaja HaTypain-
CTHYECKOW MOJIENTH COITMATBHO-KYIBTYPHON HHTETPAIli YeI0BEUECTBA.

NATURALISM AS A SECULAR MODEL
OF HUMANKIND’S INTEGRATION

Dimitriy YAVORSKY
Volgograd State University , RUSSIA

Mankind’s striving for union is one of the central religious and moral
values of European culture. The expansive character of western cultures and
their tendency to idealize other cultures both arise through the striving for
unity. Colonialism, on one hand, and cultural relativism, on the other, are the
excesses of this striving.

All kinds of human society (from the nuclear family to a united man-
kind, which has not been achieved yet) are supported by simple or complex
symbolical systems. Each of these systems reveals a central symbol, a sym-
bol of unity, which expresses the sense and consciousness of group solidari-
ty. The symbol of unity is effective, if the agents of a culture connect the
social structure with the structure of the universe consciously and uncon-
sciously. In other words, the unity of people must be rooted in ontology.

Until the Age of Enlightenment, the symbols of unity had a religious
character. Totems and tribal and local gods were the earliest of such sym-
bols, and they had a particular character. We can consider the monotheistic
God the first universal or total symbol of unity, uniting all people in an es-
chatological future. Consequently, monotheism, in its Christian and Islamic
forms, represents the first project of globalism.

However, efforts to actuate this unity in politics (The Empire, Caliph-
ate) did not achieve their aims. The conflict between Christianity and Islam
and inner contradictions in both belief systems demonstrate the limited of
integrative potential of world religions. After the decline of the Middle Ages
an intensive search for new symbols of unity began. These symbols were
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intended to overcome religious and cultural borders. The result of these search-
es was the appearance of new universal symbol of unity, «nature», and the
formation of a new model of united mankind, «naturalism».

One should understand that the symbol «nature» refers to a broader con-
tent than merely «physical reality that we can sense». It also consists of no-
tions like « the natural human being, natural morality, natural religion, natu-
ral intellect, natural rights» and so on. In the depth of these notions we find
the idea of the original unity of mankind, which is hidden beyond the variety
of religions, traditions, customs, etc. The notion of «natural» as «original»
and «universal» appeared in the Middle Ages. However, it replaced the mono-
theistic God as a symbol of unity only with the process of secularization. It is
well known that «nature» came into the European culture as Yahweh, dressed
in pantheistic garments. This shows both the succession and antagonism of
monotheistic and naturalistic models of mankind’s integration.

The principal thesis of the naturalistic model of unity is that nature is
universally the same, and human beings perceive it directly, without a cultur-
al frame of reference. This explains why natural science has been defending
this thesis without any compromise, as science itself has become one of the
general elements of new model of unity. The scientific community can be
considered a main bearer of universality. The unity of nature is supported by
the unity of science. This means that different sciences have a common (even
if it is segmented) object, common principals, and a common system of insti-
tutions (universities, academies). The thesis of mankind as one biological
species is another primary element of the naturalistic symbolic system. The
history of the struggle against racist theories, which refute this thesis, proves
our assertion. In the polemics between supporters and opponents of racist
theories, the latter use not only specifically scientific but ethical arguments.

Another element of naturalism, which supports the idea of mankind’s
unity, is geographical maps. Maps in the Middle Ages had religious or cul-
tural coordinate points, like Jerusalem and Mecca. The north and south poles,
natural (even if imaginary) objects, have become the coordinate points of
new maps. If our reasoning is correct, we can understand the hidden mean-
ing of processes taking place in contemporary philosophy and the methodol-
ogy of science. The disintegration of the classic scientific paradigm, the at-
omization of sciences, the principle of the incommensurability of theories,
and paradigmatic pluralism are symptoms of the decline not only of classical
science, but the naturalistic model of mankind’s integration.
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OHNPEAEJISIIOLIASI POJIb HAYKH
B PABBUTUU ®PNJTOCOPCKHUX UJIEH B XXI BEKE

Manuna ME/IBE/IEB

Ponb HAYKU: nepCcneKkmueénbvle HanpaesjieHus ee paseumui

XX Bek cTan BekoM nmobeausiieit HayaHoi pesomorui. HTII yckopui-
Csl BO BCEX Pa3BUTHIX CTPaHAaX, OMPEAeNss YPOBEHb Pa3BUTHS 00IIeCTBa U
skoHOMUKH. [locTernenHo mponcxoauio Bce Oomblliee MOBHIIIEHNE HAayKO-
E€MKOCTH MPOAYKIHH. TeXHOIOTHH MEHSIIH criocoOb! mpon3BoacTBa. K ce-
penuHe XX Beka (haOpHIHBIH CITOCO0 IMPOM3BOACTBA CTAT JOMUHUPYIOITHM.
Bo Bropoii moiopuHe XX Beka O0NBITOE pacpoCTpaHSHHUE ITOTYIHIIa aBTO-
Matuzanud. K xoniy XX Beka pa3BHIMCh BBICOKHE TEXHOJOTHUH, MPOAOI-
KHIICS TIepexo]] K MHPOPMAIMOHHOH 3KOHOMUKe. Bee 310 nmponzomnuio Oma-
romapsi pa3BUTHIO HAYKH U TEXHUKH. DTO UMENIO HECKOIBKO CIIeACTBHNA. Bo-
MEPBBIX, YBEIUIUIUCH TpeOoBaHUA K paboTHuKkaM. OT HUX CTallH
TpeboBarbes OONBIINE 3HAHKS, & TAK)KE TOHMMaHHE HOBBIX TEXHOJIOTHYEC-
KHX TIpoIieccoB. Bo-BTOpEIX, yBemMUMIACh IO PAOOTHUKOB YMCTBEHHOTO
Tpyaa, HAYIHBIX paOOTHUKOB, TO €CTh JIFONIEH, paboTa KOTOPEIX TPeOyeT TIry-
0OKMX Hay9YHBIX 3HaHWH. B-Tperbux, Ber3Banubii HTII pocT Gmarococros-
HUSl U pEelIeHHe MHOTHX HACYIIHBIX TpoOieM oOIecTBa MOPOIUIHA BEpy
IIMPOKUX Macc B CIIOCOOHOCTH HAayKH pemIarh MpoOIeMbl YeloBedecTBa 1
MOBBIIIATh Ka4€CTBO JXKM3HHW. JTa HOBas Bepa Hallla CBOE OTPa)keHHE BO
MHOTHX O0JIaCTAX KyJIBTYpPHI H OOIIECTBEHHOW MBICIH. TaKue TOCTIKEHUS
KaK OCBOEHHE KOCMOCAa, CO3/IaHNe aTOMHOM 3HEPTeTHKH, NIEPBHIE YCIIEXU B
001acTi poOOTOTEXHUKH TIOPOIUIN Bepy B HEN30EKHOCTh HAYIHO-TCXHH-
YeCKOTO M O0IIEeCTBEHHOTO MPOTpecca, BBI3BAIN HAIEKAY CKOPOTO perre-
HUS ¥ TaKUX TMpoOIeM KakK roioi, OONe3HH U T. 1.

OxoHoMmuKka nByx cBepxaepxkaB — CCCP u CIIIA 6rvima qonroe Bpems
OpHEHTHpPOBaHa Ha BOCHHOE, YKOHOMUYECKOE M HAyYHOE COTIEPHUYECTBO.
VYekopenue HTII u pa3Butne dyHmaMeHTATEHOW HAYKH OBLIO BOIIPOCOM
JOCTIKEHHSI BOSHHOTO TIPEUMYTIIeCTBa, 00Jiee BRICOKOTO YKOHOMHYECKOTO
poCTa ¥ MEXIyHAPOIHOTO PECTIIKA. JTO BHI3BAIO 3HAYUTENBHBIN CIIPOC
Ha WH)XCHEPOB U YUEHBIX B 00€HUX CTpaHax.
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Uto0bI yIOBIETBOPHUTH ATOT CIIPOC, B TEXHUYECKH MEPETOBBIX CTpaHaX
OBLIH CO3MaHbI YCIOBHSA ISl Pa3BUTHSA CHCTEMBI 00pa30BaHMS M OpraHU3a-
nu GyHIAMEHTAITBHBIX U MIPUKIATHBIX HAYYHBIX HUCCIIeIOBAaHUNA. BBICTPBI-
MU TeMITaMH ITPOUCXOIUIT POCT YHCIIa HAYyYHBIX 3/IaHWH, BeJIach pabora 1mo
MOMYISIPU3aIMU HAYKH, TPOQeEcCHsl yIeHOTo OblIa BEICOKO TPECTHKHOM,
YYEHbIe MTOJIb30BANNCH 3aCITYKEHHBIM YBa)KEHHUEM U aBTOPUTETOM.

I'mo6anprstit HTII — 310, BO MHOTOM, IIpOTIECC, HE 3aBUCSIITHI OT MOJIO0-
JKeHHS J1eN B o0mIecTBe, TeM Ooliee, B OTAETHHON cTpaHe. B To Bpems, kak
Hayka B Poccum iepecraBaia CUMTaThCs BAXKHON M HY)KHOM, 3a pyOe:koM — B
Espomne, CIIIA, FOro-BocTouHoM A3un U IpyTHX CTpaHaX — IPOIOIDKAIOCh
WHTEHCHBHOE Pa3BUTHE HAyKHU M TEXHOJIOTHA. Bo MHOTMX oOmactsax (B ¢pu-
3WKe, aCTPOHOMUH, TeHETUKE U APYTUX 00IaCTAX) BRIJAIONINECS U PEBOITIO-
[IMOHHBIE OTKPBITHA OBUIH CHIeJaHBl IMEHHO B TIOCIIEAHEE JECITHIICTHE.
[Momyunmu HeoObIYaitHO MIMPOKOE pacIpocTpaHeHne HHPOPMAIIMOHHEIE TeX-
HOJIOTHH, aKTHBHO HAYMHAIOT WCIIOIH30BATHCS OMOTEXHOIOTHH. YBEITHYH-
JIUCH TEMITHI BHEJIPEHUSI HOBBIX TEXHOJIOTHH.

Kak nmpencrasmnsercs aBTopy, Haubosnee BayKHbIE JOCTHKEHHUS OBUIH CHIe-
JIAHBI B CIIEAYIOMINX 00IACTIX HAYKH:

* OuoJorHus

- TeHeTHKa — pacmupoBaH TEHOM UYEJIOBEKa M HECKOJNBKHUX IPYTHX
BHJIOB JKMBBIX CYIIECTB, YCIEITHO KIIOHHPOBAHBI MHOTHE OPTaHU3MBI, aK-
THBHO HCIIONB3YIOTCS METOIbI TEHHON HHKCHEPHH,

- KJIeTOYHas OMOJIOTHS — yAajdoCch MHOTOE y3HATh O MEXaHHW3Max
CTapeHus;

- MOJIEKYJISipHAs OMOJIOTHS — Hadajla aKkTHBHO Pa3BUBATHCS MPOTEUHO-
MUKa;

- HeWpo(}HU3MONOTHA — YOAIOCH CO37aTh UCKYCCTBEHHBIE aHAJIOTH OT-
JEeNBHBIX YacTel MO3ra, YAaloCh COCTUHHUTH 3JIEKTPOHHBIE YCTPOHCTBA U
HEPBHBIE CHCTEMBI PA3IMYHBIX JKUBOTHBIX U YEIOBEKa;

* (pusuka — yueHsle puOIIKArOTCs K co3nanuio Equnoit Teopuu 1o,
yIlaJoCch MHOTO€ y3HATh O IPHUPOJE BEIIeCTBa HA HAHOYPOBHE;

* aCTPOHOMHUS — yAAIOCH JAJIEKO MMPOABIUHYTHCS B TOHUMaHHH TPOIIeC-
COB DBOJTFOIMY TaJAKTHUK, BOSHUKHOBEHHS BCEJIEHHOM, IIPHPOIBI YEPHBIX JIBIP;

W3 Hanbonee nmepcreKTHBHBIX HAIPABICHUH Pa3BUTHS HAYKH U TEXHO-
JIOTUW TIOTEHIIMAJIOM, TOCTATOYHBIM YTOOBI MPOHUKHYTH BO BCEe oOmacTu
YeJIOBEUYECKON NEATENbHOCTH W PaJWKaIbHO WX U3MEHHUTH, 00Jalal0T, 10
MHEHUIO aBTOPa, HAHOTEXHOJIOTHH, KOMITBIOTEPHBIE 1 KOMMYHHUKAIITHOHHBIE
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TEXHOJIOTHH, UCKYCCTBEHHBIN HHTEIIIEKT U POOOTOTEXHHUKA, OMOTEXHOJIOTHH.
CaMBIMH CEpbE3HBIMU MTOTEHITHATBHBIME PE3YIIbTaTaMH 3/1€Ch MOT'YT CTaTh:

* KOHTPOJIb YEJIOBEUYECKOH )KN3HEeITENFHOCTH Ha KIIETOYHOM YPOBHE,
JTUKBUJAINS BceX 3a00eBaHuil;

* obecrnevyeHrne HeOTPaHNIEHHOTO JIONTOIETHS YeTOBEKa;

* CO3/1aHWE NCKYCCTBEHHOTO MHTEIUIEKTA YeTIOBEYECKOTO U CBEPXUEIIO-
BEYECKOTO YPOBHSI, KOTOPBIH CMOXKET B3SITh Ha ce0s perieHre MHOTHX Jeo-
BEUYECKHX MPOOJIEM U BCIO YMCTBEHHYIO padoTy;

* co3maHue poOOTOB, KOTOPHIE MOTYT B3STh Ha €05 BCIO GU3UICCKYIO
paboty;

* co3/IaHWe HaHOoacceMOnepoB (B TOM YHCIIE CAMOBOCIIPOHM3BOISIINX-
csl), CIIOCOOHBIX CO37aBaTh JIFOObIE OOBEKTHI C MOJICKYIIPHONH TOYHOCTHIO,
WCTIOJNB3Y ITUPOKO TOCTYIHBIN B PUPOJIE YTIIEPO/ U ICTIEBYIO COTHEUHYTO
WA TEPMOSIEPHYIO SHEPTHUIO;

* CO3/1aHWE BUPTYaJbHON PEaNbHOCTH, CyObEKTHBHO HEOTIIMIMMOMN OT
HACTOSAIICH;

* TIEPEHOC YEIOBEYECKOTO CO3HAHMS B KOMITHIOTED;

OmmopiiceHue HayuH020 MUPOBO33PEHUSA

OpHako GONBIIMHCTBO JIFONIEH HE TOTOBBI COTIACHTHCSA C HISSIMH, KOTO-
pBIE CTOITb CHITBHO IPOTUBOPEYAT BCEMY MX KU3HEHHOMY OTBITY. Mnen manb-
HEHIIero TEXHOJIOTHYECKOTO Pa3BUTHSI M SBOJIOIINHY YEII0OBEKA B IIOCTYEIIOBE-
Ka BBI3BIBAIOT OTTOP)KEHHE Y MHOTHX. JTO BBI3BAHO pazodapoBaHHEM 00IIe-
CTBa B BO3MO)XHOCTAX HAyKH, BHI3BAHHBIM €€ HECIIOCOOHOCTHIO OIPaBAATh
3aBBIIIEHHBIE OKUIAHUS CEpenHBI XX BEKa, a TaKKe OMACEHUSMH TIepe
HayKO¥i, B OCHOBHOM, IOPOXKA€HHBIMI HETOCTATOYHBIMH 3HAHHUSIMH 1 320y K-
nerusmMu. Kpome Toro, poccuiickoe 00IIEeCTBO CTOIKHYIOCH C 0C000i TIpo-
Onemoii: moTpeOHOCTH B HayKe B yCIIOBHUSX MEPEXOIHOTO ITEPHO/Ia 3HATUTEIb-
HO COKPaTHIIaCch, YTO MIPUBEIIO K MAICHHUIO €€ aBTOPHUTETA B OOIIIECTBE.

Paaolmpoeanue 6 603MONHCHOCMAX HAYKU

Bo Bropoii nonosruHe XX-1ro Beka B MUPE HACTYITHIIO ONPENETICHHOE Pa30-
YapoOBaHWE B BO3MOXXHOCTSIX HayKu. OKHUIaHMS TOTO, YTO HayKa MIO3BOJIUT pe-
IIATH BCE CTOAIIME TIEPE]] YeI0OBEIECTBOM 3aJ[adl, He onpasaanick. U mo ce-
TONHAIIHUH IEHb MHOTHE CEPhE3HBIE POOJIEMBI, TAKHE KaK CHaOKeHHE TIPOI0-
BOJILCTBHEM, YTIPABIICHHUE ITOTOAOH (ZlaXke pa3BUTHIE CTPAHBI MPAKTUIECKU
0e33aMTHEI TIepes yparaHaMy U HaBOIHEHHWsIMH) He perneHsl. [locie 3aBep-
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IIIEHUST aMEPUKAHCKOH JTYHHOH MPOTrpaMMBbl 3aCTONOPHIIOCH OCBOCHHUE BHEIII-
HETo KocMoca (3a IpeneraMu 36MHOH OpOUTEI), PaKTHIECKH HIIETO He OBLIO
C/IeTaHo JUIA OCBOEHUS TUIaHeT. B o0iacTi MecTHOTO TpaHCIIopTa 3a Mocie-
nare 50 1eT HU4ero 3HaunTeTbHOTO He OBIIO CeNlaHo, a U3-3a pOCTa YHCIIeH-
HOCTH TOPOJCKOTO HACEJICHUSI Ka9eCTBO TPAHCIIOPTHBIX YCIYT 3HAYUTEIHHO
CHM3HWJIOCH. BO3pacT TakWx TPaHCHMOPTHBIX TEXHOJOTUH KaK aBTOMOOWIIb U
MeTpOoIToNUTeH mepeBaiit 3a 100 JreT, sxene3HpIM goporaM yxke oomnee 150
neT. Bonpeku mporHozam 60-x u 70-x TOI0B, TaK U HE MOIYYUIIH PacTIpOCTpa-
HEHHEe CKOPOCTHBIE TI0e3/[a Ha MATHUTHOW TIO/IBECKE, CAMOIBIKYIIIHECS TPO-
Tyapbl B TOpOJiaXx, aBTOMaTUYECKUNA ropojickoi TpaHcnopT. He nosBuioch
MHOTOKPATHO OITMCAHHBIX B MPOTHO3aX (hyTYPOIIOTOB JIETAIOMINX aBTOMOOH-
JIel U JTUYHBIX BepTOsIeToB. HecMOTpsi Ha PEBOMIOIMIO B BBIYMCIUTEILHOMN
TEXHHUKE, KOMIIBIOTEPHl HE PEIIMIA BCeX TeX MpoOieM, KOTOphIe OOEIIaH.
MenseHHBIH Mporpece B CO3aHNN NCKYCCTBEHHOTO MHTEIIIEKTa HE TI03BOJIS-
€T KOMITbIOTepaM aKTHBHO IMOMOTarTh JIIOAsAM Ha pabore u B ObITy. Bee s1o
MIPHUBEJIO K TOMY, YTO OOIIIECTBO Pa3yBepHIIOCH B CTIOCOOHOCTH HAYKH pellaTh
CTOSIIIIUE TIEPE/T YEeTI0OBEYECTBOM 3a[aqH.

Onacenue He2amueH020 6TUAHUA HAY4YH020 npocpecca na 06"486‘11160

Hexoropoe pa3ouapoBaHre B BO3MOKHOCTAX HAYKH W OIACEHUS, BO3-
HUKIIFE TOCTIE MOSBICHUS HHPOPMAITUA 00 SKOJIOTHYCCKHX MPOOIeMax,
yrpo3e mIo0adbHOTO MOTEIUICHHS, HHIUACHTaX Ha aTOMHBIX CTAHIHSX
U T. 1., IPUBEJH K POCTY CTpaxa Iepen HayKoH.

Kpowme Toro, nansuevimmit HTTI cBsizan ¢ paauKaibHBIMU U3MEHEHUSAMU B
obrrecTBe. MEHSIFOTCST BCE aCIEKTHI YeIIOBEUECKOM KI3HU: paboTa, ydaeda, 10-
CYT, CeMbsi, O0IIIECTBEHHAS ¥ TTOJIUTHYECKast )KU3Hb. Macirad 3TuX n3MeHeHn i
CTOJIb BEJIHK, @ CKOPOCTB CTOJTb BBICOKA, UTO OOJNBIIIMHCTBO JFOAEH UCITBITHIBAET
CBOCOOPA3HBINA «IIIOK OyAyIeroy», BHepBbie ommcanHbid O. Todhdaepom [3].
EcrecTBeHHO, YTO BO3MOYKHOCTD JajbHEHINIETO TpOrpecca paccMaTpruBaeTCs
TaKUMH JIFOIBMH KaK OMaCHOCTb, KOTOPOH ciieyeT n3bexars, M 0TKa3 OT Jajlb-
HEWIIIEeTo Mporpecca BUANTCS MU KaK COBCEM HEOOUTBIIas IIeHa 3a 3T0.

Oco60 OypHBIE CIIOPHI B OOIIECTBE BHI3BIBACT PA3BUTHE OMOJIOTHYCC-
KX HayK. MHOTHE oTlacaroTcs BO3MOKHOTO HETATHBHOTO BIIMSTHSI Ha 4eJI0-
BEYECTBO TAKWX TEXHOJOTHH KaK TEHETHYECKH MOTU(HUIIMPOBAHHBIE MPO-
IOyKTBHI, TEHHAs] HHYKSHEPH, KIIOHMPOBAHKE, TIEPecaKa OPraHOB OT KUBOT-
HBIX, BXXHUBIIEHUE AIIEKTPOHHBIX YCTPOMCTB, KPUOHHKA, JIEUEHUE CTAPEHUSI.
K coxanenuto, ypoBeHb MOHUMAHHS TTOJOOHBIX TEXHOJIOTHH B 0OIIECTBE
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HEBBICOK, YTO MPUBOAUT K IMOAMEHE OOCYKICHHUS ITHYECKUX TIPOoOIeM To-
BTOPOM X UPPAIOHATBHBIX YOSKICHMH.

Pacnpocmpanenue anmunayunvix mupososspenuii. Conpomuenenue
Pazeumuro HayKu

PazouapoBanme B BO3MOKXHOCTSIX HAyKH PEIIUTh BCE YETOBEYECKHE TTPO-
OnmemMBl M OmaceHws] HETaTUBHBIX MOCIEICTBUH HEKOTOPHIX HAyYHO-TEXHH-
YeCKHX JOCTI)KEHUH TPUBEIH K YaCTHYHOMY 3aMEIIeHHIO B 00IIecTBE Ha-
YYHOTO MHPOBO33PEHUS APYTUMH CHCTEMaMH YOKACHUN U K POCTY IOy~
JAPHOCTH CaMBIX Pa3HBIX aHTHHAYYHBIX Bo33peHmi. Tak, Hampumep,
IIMPOKOE PACTIPOCTPaHEHHE TOTYYHIIa BEpa B CBEPXbECTECTBEHHOE, B DKCT-
paceHCOopHbIE CITIOCOOHOCTH, TEJIEMATHIO, Maruio, CIa3, MOJITEPTEHCT, TPH-
BruneHus. [lomynapHBIMU cTaml ¥ pa3IuyHbIe BapHallMH PETUTHO3HBIX Be-
pOBaHHUH, TaKue KaK Bepa B mepeceneHue qym. CoxpaHUBIIascs Bepa B Ha-
YKy, HAJIO)KEHHASI Ha OTCYTCTBHUE PEATLHOTO MPEICTABICHHUS O HEM, TpHBeIa
K TOMY, YTO MECTO HAyKH YacTO 3aHWMAaeT IICeBIOHAyKa (aHTHHAyKa) [4],
MpecTaBisgionas co00il BHENTHIOID WMHTANWI0 HAy9IHOTO TPOIecca st
MpHUIaHYS YOS AU TEITHHOCTH CKOJb YTOMHO HEJIETIHIM BEPOBAHMUIM, TAKIM KaK
MAaIlliHBI BPEMEHH, BEUHBIE JIBUTATENH, YHUBEPCATBHBIC JIEKaPCTBA, «IICH-
XOTPOHHOE» OpykHe, ONOpUTMEI | T. 1. B Poccnu O6b110 co3gano Oosee cta
«aKazieMuiny, 3aHUMAIOIINXCSI CAMBIMH Pa3HBIM aCTIeKTaMU TICEBIOHAYKH U
MBITAIONIUXCS TOOUTHCS paBHOMpPABUS C Haykod Hactosmei. Cama mocra-
HOBKa BOTpoca 00 3TOM CTajla BO3MOXKHOHM HCKJIIOYUTEIHHO MTOTOMY, YTO
YpOBEHBL 3HAHWH OONBITHHCTBA JIFOACH HETOCTATOYCH Aake A 0a30BOM
MIPOBEPKH TICEBIOHAYYHBIX 3asBICHMUH.

UpesMepHO BO3pOCIIA POJIb PEIUTHH B 00IIecTBEe. boMbIIMHCTBO Ha-
CeJICHHSI BCE €II[e OCTAEeTCS aTeNCTAMH FITH arHOCTHKAMH, HO MHOTHE JIUTITH
1o mpuBbkIdke. OMacHBIl MOPATBHBIN PENATHBU3M MPUBOIUT K OIMTACHOMY
3a0Ty’KJI€HUIO O PAaBHOIIEHHOCTH BCEX CHCTEM B3TVISOB, HE3aBHCHMO OT
X HCTHHHOCTHA. OTIacHO pacTeT OOIIEeCTBEHHOE BIUSHUE IIEPKBH, €€ IeH-
CTBHUA MO0 HACAKACHHUIO PETUTHO3HOCTH, B TOM YHCIIE B IIKOJIAX, 3ACTaBIIA-
€T BCcepbe3 OomacarhbCsi TOTO, UTO el yIacTCs CIeNarh PeTUTHO3HOE MUPO-
BO33PEHHE JOMHHHUPYIOIINM B OOIIECTBE.

MOo>KHO TOBOPUTH O BO3SHUKHOBEHWH HOBOTO MH(OIOTHIECKOTO MHU-
pOBO33peHUs B COBpeMeHHOM obmiectBe. [lapagokc 3akmodaeTcs B TOM,
YTO JKM3Hb, KOTOPYIO CETOJHS BEAYT JIFOAU B OOJIBITMHCTBE CTpaH, OblIa
OBI HEBO3MOJKHA, €clii OBl HEe Hay4YHbIE IOCTIIKEHHS, OJHAKO IS OTBe-
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TOB Ha HACYIIHBIE BOTIPOCHI JIOAHM O0paIIatoTcst K MPUMHATHBHBIM CHUCTE-
MaM MHPOBO33PEHUH, HMEIOITUM MHOTO 001mero ¢ MudaMu, TaKUM Kak,
HampruMep, aCTPOJIOTHS.

[TockonmpKy cTpax U3MEHEHHUH BPS JIM MOYKHO CUUTATh CEPbE3HBIM apry-
meHtoM TipotuB HTTI, ero npoTUBHUKK 4acTO HUCIMONB3YIOT TaKUe MPUEMBI
KaK TpeyBeIMIeHNe OMTaCHOCTEH HOBBIX TEXHOJIOTHIA, ApTYMEHTHI O HEJIOITyC-
THUMOCTH JIFOOOTO PHUCKa U TPEOOBAHSI CTOTPOIIEHTHOW HAZEKHOCTH JIJISI JTFO-
OBIX HOBBIX TEXHOJOTHH, TICEBIOHAYYHBIE TPEAYIPEKACHUS O pUCKaX, HE
MTOTBEP KICHHBIE HUKAKUMHU FICCIEIOBAaHUAMH (JITNOO HEKOPPEKTHO FICTOIKO-
BaHHBIE), pACCINTAHHBIC Ha ITyOTNKY, HE IMEIOIITYIO0 JOCTATOUHBIX 3HAHHUN IS
OIIEHKH yOeqUTETbHOCTH TaKUX apryMEHTOB, SMOIIMOHAIBHBIE AeIUIAIIH K
YeJI0BEYECKOMY JOCTOMHCTBY, K €CTECTBEHHOCTH HITH TYXOBHOCTH.

KpaiinnMm BeIpa)keHHEM HOBOTO HETaTUBHOTO OTHOIICHHS MOKHO CUH-
TaTh MOMBITKYA OTPAHUYUTH WM OCTAHOBHUTH HayYHBIE NCCIIETOBAHUS B HE-
KOTOPBIX oOnacTsax. Tak, mpparMoHalbHBIE CTPaXH Mepea KIOHUPOBaHU-
€M, HEe UMCIOTIIHE 10T COO0M MPAaKTUICCKH HIKAKOH parmoHaILHON OCHO-
BB, IPUBEJIN K NPHHATHIO BO MHOTHX CTpaHaxX 3aKOHOMATEIhCTBA,
3ampenianiero KJIOHNPOBAaHUE, U CEPhEe3HO OCIIOKHMIIN HCCIIETOBAHNUS,
CBSA3aHHBIEC CO CTBOJIOBBIMHE KJIETKaMH, OAHY M3 HanOolee MepCreKTHBHBIX
obnacteil coBpeMeHHONH METUITUHEL. V3-3a HpparmoOHaIBHBIX OIACCHUM
rorpebuTeneit (a Takke mpoTeKmuoHUCTCKoNW monutuku EC B obmacTu
CEIBCKOTO X035icTBa) B EBpoIe MpakTH4YeCKH HE MPOJAI0TCA TeHeTHIec-
KU MoIU(UITMpOBaHHBIC MPOAYKTHI, BechbMa momyisipaeiec B CLIIA. B He-
CKOJIBKUX cITydasx a()pUKaHCKHE CTPaHbl OBUIM BBIHYKICHBI OTKAa3aThCs
OT TIOJTyY€HHS TYMaHUTapHOUW MPOAOBOIBCTBEHHONW TTOMOIIH M3-3a HAIY-
MaHHBIX oraceHuit monuTukoB EC, 9To reHeTHYeCcKi MOAH(PHUITMPOBAHHOE
3epHO Oy/IeT UCTIOJIB30BAHO TS TIOCEBOB U KHCIIOPTHUT» BBO3UMBIE ceyac
B EC pomyKTHI.

[IpoTB MHOTHX COBPEMEHHBIX METOMIOB JICYECHUS, U JaXKe IPOTUB TABHO
WCTIONB3YEMBIX U 0€30TacHBIX KOHTPALENTHBOB, JIUIIEMEPHO BBICTYIAET Ka-
TOIMYECKas IIEPKOBb, HCIIONB3Ys JIF0OBIE CPEICTBA, BKITIOUAs IE3UH(POpMAITHIO.

151 060CcHOBAHUS TTOTOOHOM TTO3HUITMH YaCTO UCIIONB3YyeTCs Mud O ec-
TECTBEHHOCTH, 3alIUIIAIOIINNA TPAAUIIMOHHBIN, K HATYpaJIbHBIN MOAX0]] KaK
SKOOBI TIPEAIOYTUTENBbHBINA. [IpH 3TOM MPOUCXOAUT MOAMEHA TOHATHH, U
WTHOPHUPYETCS BCS UCTOPHUSI COBPEMEHHON METUITMHBI M HAyKH, OCHOBaH-
HBIX Ha BMEIIATEeNIhCTBE B MPUPOAY I Oirara 4esoBeKa, 0e3 KOTOPHIX He-
MBICIIIMO COBPEMEHHOE 00IIECTBO.
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N3BecTHBIN aMmepukaHCkni om3HecMeH bumr JIxoit [1] BeIpa3mr oma-
CEHUSI MHOTHX, BBICTYIIHB C TIPEI0CTEPEKESHUSIMU IIPOTHB HAHOTEXHOJIOTHH
M OMOTEXHOJIOTH, TOBOPSI O CTPAIIHBIX OMACHOCTSX, KIYIIUX YeIoBede-
CTBO Ha ATOM TyTH. OH MPEIIOKUI JOOPOBOIHHO OTPAHIUYNTE HAYIHBIE HC-
CJIEZIOBaHUS, YTOOBI MOTEHITNAFHO OTTACHBIE 3HAHUS OCTAJINCh HEOTKPBITHI-
mu. [logoOHast mo3unys HEM3MEHHO OKa3bIBAaeTCsI CBSI3aHHOM C ITpeyBeInde-
HUSMH, YOSKICHIEM CITyIIaTeNIei B HEM30€KHOCTH HANXY/IIINX BO3MOXKHBIX
CIIEHapUEB U ITHOPHPOBAHUEM TOTO (aKTa, 9TO OIHH U Te )K€ 3HAHWS U TeX-
HOJIOTHH OOBIYHO MOTYT OBITH MCITOJB30BaHbEI Kak BO 0JIaro, Tak W BO 3JI0.
HeBo3MOXHO OTpaHIYNTE HayIHBIH MPOIIECC TONBKO «XOPOIIMMIY» 3HAHUS-
MU, a 0TKa3aBIIXCh OT HAYYHOTO TpOTpecca BOOOIIe MBI JTUIINUM cebs IIaH-
COB 00€CTIEYNTH BCEMY UEIOBEYECTRY IOCTOWHBIN YPOBEHB )KU3HU U PEITUTH
crosmue niepen HamMu B X X1 Beke mpoOiIeMel.

Hpu'lul-lbl naoenus npueéiekameilbHocmu U aemopumema HayKu

Hus3skuil ypoeensb HayuHblX 3HAHUIL 8 00Ulecmee

Henocrarounsiii ypoBeHb HAYIHBIX 3HAHHH B 00IIIECTBE BO MHOTO 00BSIC-
HSETCS po0IeMaMy CHCTEMBI 00pa3oBaHus. CyIecTBYOIIAast B OOIBITHHCTBE
CTpaH cucTeMa O0IIero 00pa3oBaHMsI BPSI JIM MOXKET OBITH TIPU3HAHA a/IeK-
BaTHOH MoTpeOHOCTIM 00mmecTBa. [103B0IISIT MOCTaTOUHO 3PPEKTHBHO TOTO-
BUTH CHETIMAVCTOB IS TPAJAUITHOHHBIX OTPaciel, MHKEHEPOB, CHCTEMa 00-
pa3oBaHMs IO CHX TIOYTH HE TIOMOTaeT pa3BUBATh TBOPUYECKUE CIIOCOOHOCTH,
MIPUBUBATH MHTEPEC K CAMOCTOSTENHHOM yueOe, mepeaBaTs HayYHbIe 3HAHUSL.

Kpome Toro, sIBHO HEJOCTaTOYHBI MEPHI, TPEIITPUHUMAEMEBIE /IS TIPO-
TaraH/pl HayYHBIX TOCTIDKEHUI. B Mupe Ha ceromHs HET HU OJHOTO Hayd-
HOTO TeJIeKaHala, OOIBITMHCTBO JIONEH He MHTEepeCyeTCsl HayYHO-TIOITyJIsIp-
HOW TUTepaTypoi, HEMOCTAaTOYHOE BHUMAaHHUE yAesIeTCs] Hayke HOBOCTHBI-
MU CITyKOaMHM TTe9aTHBIX U NIEKTPOHHBIX CMMU.

Bocmpebosannocmev Hayku 60 epems nepexooHoz20 nepuooa

[Toce pacmaga CCCP u mpekparieHus IpOTHBOCTOSIHUS IBYX CBEPXIEp-
’KaB HMCUe3 OJIMH W3 BAKHEHUIINX ()AKTOPOB, OMPEICILSIFONINX HAYIHO-TEXHU-
4eCKyIo MOMUTHKY Poccnn (Bce HIbkecka3aHHOE BEPHO M IS 00pa30BaHUSA).
He B3upas Ha OMYNAPHOCTH ISKJIAPAIHNA 0 BAKHOCTH Pa3BUTHS HAYKH M TEX-
HOJIOTHH JIJIs1 JTI00O# CTpaHbl, pealibHbIe ISHCTBHS TOCYIapCTBA ONPEICIISIOT-
¢Sl TOJBKO €0 PeabHBIMH MOTPEOHOCTIMH (YCIOBUSAMH, TIOTEHITHAIIOM). B
Havalie JIEBSTHOCTBIX TOI0B HayKa He MOIIa 00ECIIeUHTh pellieHHe POOIIeM, KO-
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TOPBIE CTABHIIO TIEpe] CTpaHoH MmpaBuTeNbcTBO Poccnu [5]. Tlepexon k peIHOY-
HOM 3KOHOMMKE OBLT CaMOIIEJIbI0, ITIAaBHOM SKOHOMHUYECKOM 3a1aueli OKa3aaach
CMeHa SKOHOMHYECKOTO MEXaHM3Ma, a He JOCTIDKEHHNE OTPEIEIeHHbBIX SKOHO-
MHYECKHX MoKazareneil. Kpome Toro, rocynapcTBo mepBOHAYaIbHO CHSIIO € ce0s
OTBETCTBEHHOCTH 32 COBOKYITHBIN 00beM Iipom3BozcTsa (BBII), cocpenoTouns-
IIMCH Ha TAKKX ITOKA3aTeNIX Kak MHOIAINS 1 Kypc noiuiapa. CUTyaIro yeyTy-
OWJIO ¥ TO, UTO HOBBIE COOCTBEHHHUKH, TTOTYIHMBITHE COOCTBEHHOCTH YacToO He-
YEeCTHBIMH TTYTAMH, Majo 3a00THIINCH O JOITOCPOYHBIX MEPCIIEKTHBAX TPE-
MIPUSATHHA, TPEANOYNTas MAKCUMU3UPOBATh CBOW TEKyIIHe J0XOIbl. Bece 310
CHIDKAJIO BAYKHOCTH HayKH B poccHiickoM obOmiectBe. He nmest morpeGHOCTH B
Pa3BUTHH HayKHW W TEXHOJIOTHH, TOCYaPCTBO KapIMHAIBHO ype3ajio PacXossl
Ha HayKy ¥ 00pa3oBaHue (SAMHCTBCHHOW OTHOCHUTEITFHO (PMHAHCOBO YCIETITHOM
00J1aCThIO, CTAJI0, XOTh M Oe3 IIOMOIIIN TOCYIapcTBa, ON3HEC-00pa3oBaHue, UTO
COMIIACYeTCs C MPENIOIOKEHIEM O TIepeX0ie K PHIHOYHOW SKOHOMHKE KaK Ofl-
HOM M3 OCHOBHBIX 33/1a4). DTO IMPHUBEIIO K PE3KOMY CHIDKEHHIO JTOXOIOB YUEHBIX
Y YYUTENeH, 9TO CHU3HJIO TIPECTIK ATUX MPOoeCccHil U MPUBEIO K OTTOKY KBa-
TUGUIAPOBAHHBIX KaapoB. OTIeNbHON MPOOIeMON cTana «yTeuKa MO3TOBY —
0THe3]] KBATU(HUITNPOBAHHBIX HAYYHBIX CIEIIHAIMCTOB 32 TPAHMILY.

[Totepsmu rocyaapcTBeHHYIO TONAEPIKKY U BCE OCTAIBHBIE CBI3aHHBIE C
HayKo# oonmactu. Tupakn Hay9HBIX ¥ HAyYHO-TIOITYJISIPHBIX JKypPHAJIOB COKpa-
THJINACH B JECATKA M COTHH pa3. be3 rocynapcTBEHHON MOAMEPKKH KOJTHYe-
CTBO BBIXOSIINX HAYYHBIX U HAYYHO-TIOMYISPHBIX KHUT 3HAUNTEIHHO YTIao.
[Iponanu ¢ TeneBuIeHUA U pano HAyYHBIE TIEpeIadn, a U3 MEePHOTNIECKOI
TeJaTy pasfensl 0 Hayke. B HOBOCTSIX TOCTHIKEHUSIM HayKH M TEXHOJIOTHH
CTaJIO YACIATHCS HAMHOTO MEHbIIIe BHUMAaHMA. Bce 3To mpHBeso K ToMmy, 9To
yxe Ooree IecsATH JIeT OONbIIas 9acTh HACEIECHHUS TPAKTUIECKH HE TI0JTyJaeT
JOCTaTOYHOM aKTyaJIbHOW WH(OPMAIIUN O CETONHSIITHEM COCTOSHWH el B
POCCHIACKO# ¥ MHUPOBOI Hayke. Eciti 100aBUTH K ’TOMY KpHU3HC 00pa30BaHMUA,
MIPUBEAIINA K HEBO3MOKHOCTH TIONYYEHHSI IOCTATOYHBIX HAyYHBIX 3HAHUH
IIKOJTFHAKAMH U CTYIEHTaMH, TO CTAHOBUTCS SICHO, YTO Ha CETO/THSI JIUIITH He-
3HAYNTETTHHOE MEHBIITIMHCTBO POCCHSH UMEET XOTh KaKoe-TO MPeICTaBICHNE
0 JOCTIDKEHHSAX HAyTHO-TEXHUIECKOTO IMPOTPECCa U €T0 TMEPCIIEKTHBAX.

Tpanczymanucmuyeckuii HOOX00 K OUEHKe U yueny pa3eumus HayKu

IMpuMepoM npaBHIBHOM TOCTAHOBKH GHITOCO(CKUX 3a/1a4 B HOBBIX yC-
JIOBUSIX CIYXHT TAaKOe HANpaBJICHUE KaKk TpaHcryManusM. [lox TpaHcryma-
HA3MOM TTOHUMaeTcs [2]:
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W3yuenne pe3ynbTaroB, MEPCIEKTHB M MOTCHIUANBHBIX OMACHOCTEH
TEXHOJIOTHH, MO3BOJISIFOIIUX MPEOA0NeTh (QYHIaMEHTAbHBIC MPEeIbl de-
JIOBEYECKUX BO3BMOKHOCTEH, M U3YUCHUE ITUIECKUX BOIPOCOB, CBA3aHHBIX
¢ pa3paboTKO M UCTIIOJIE30BaHUEM MTOTOOHBIX TEXHOJIOTHH.

TpaHCTyMaHHCTBI OXOTHO MPUHUMAIOT TAKHE PAIMKAIILHBIC H3MEHEHUS,
KaK JIMKBUJIAIHSI CTAPEHUSI YEIOBEKa, CO3IaHUe HCKYCCTBEHHOTO HHTEIUICK-
Ta WK 3arpy3Ka 4eJ0BeUeCKOro CO3HAHUsS B KoMITbioTep. [lomoOHas mo3u-
sl 00BSCHSETCS MPEXKJIC BCETO SICHBIM U YSTKUM MIOHUMAHUEM BO3MOXKHO-
CTEel HayKW W TEXHUKH, & TaK)Ke TOTOBHOCTBIO MEPECMOTPETh KYJIBTYPHO-
¢bunocodckre HOPMBI ¢ YIETOM MEHSIONTUXCS 0OCTOSTEIBCTB.

HexoTopble KpUTHUKH BBICTYHAIOT TPOTHUB OTJEIBHBIX TEXHOJIOTHH, Ha-
3bIBas MX «BMEIIATEILCTBOM B TIpUpoay». Ho ¢ Touku 3peHuns TpaHcTryMa-
HU3Ma HEeT HUYEero NPUHIMITHAIBHO MJI0X0T0 BO BMEIIATENLCTBE B IPUPOLLY,
OyIb 3TO YHHUTOXCHHE 3a00JIeBaHUH, TTOBBIIEHNE () PEKTUBHOCTH CEIIhC-
KOTO XO3SIHCTBA, YTOOBI IPOKOPMHTH PACTyIlIee HACEIeHHE 3eMITH, HITH 3a-
MYCK CITyTHUKOB CBSI3U Ha OPOUTY.

Jlpyroe Bo3pa)keHHE 3aKJIHOYAETCs B TOM, YTO PAa3BUTHE TEXHOIOTHH
MOYKET JIMIIUTh HAC YEIOBEYECKUX KauecTB. TpaHCTyMaHH3M Ha 3TO OTBEYa-
€T, 4TO B TOM, YTOOBI OBITh YEJIOBEKOM HET HUKAKOH CaMOCTOSATELHOM IICH-
HOCTH, TICHHOCTb 3aKJIFOYAETCs B TOM, KEM MBI SIBJISIEMCS KaK JIMYHOCTH, U B
TOM, YTO MBI JIeJIAEM B CBOEH XHU3HH. MHOTHE YeJI0BeUeCKUE YePThI Hey100-
HBI WM BPEIHBI; OONBIIMHCTBO TPAHCTYMAHUCTOB XOUYET Pa3BHBATh MOJIO-
JKUTEJbHBIC YEPTHI YeIOBEUCCKONW TIPUPOJIHI i U30ABIATHCS OT HETAaTUBHBIX.

Kora pedb 3aX0UT 0 BO3MOXKHOCTH OCTAHOBKHM CTAPCHUS H JOCTIIKE-
HUSI HEOTPAaHHYCHHOTO JIONITOJICTHS YEIOBEKa, B KAUECTBE BO3PAKCHUS Yac-
TO TIPUBOJIAT APTYMEHT O TOM, YTO CMEPTh SBISETCS YACTHIO €CTECTBEHHOTO
nopsiika Bereil. OMHaKo TPaHCTYMaHU3M HACTaWBAET HA TOM, YTO, SBIISCT-
Cs1 JTU YTO-TO €CTECTBEHHBIM WIIM HET, HE UMEET HUKAKOTO OTHOIICHUSI K TOMY,
SIBJSIETCS JTH 3TO XOPOIIMM H KeJIaTeIbHBIM.

ba3zoeviit yposensv nayunvix 3nanuii

JJis aleKBaTHOTO y4eTa Pa3BUTHUS HAYKU M TEXHOJIOTUH MPH OTBETE HA
¢dbunocodckre U KyabTypOoJOTHISCKHE BOIIPOCH HEOOXOMUMBIMH SBIISIOTCS
JIBa YCIIOBUS: pallMOHATBHBIN MOAX0 ¥ IIMPOKHE HAy4HbIe 3HaHHs. HeBo3-
MOXXHO 00CYKIaTh BOIIPOCHI, CBSI3aHHBIE C BO3JIEHCTBUEM OUOTEXHOIIOTHIHA,
KJIOHUPOBaHUSI, TCHHOW WHXXCHEPHH, He MMesl IIMPOKUX 3HAHUK B 00IacTH
MOJICKYJISIPHOW OUOJIOTHH, TEOPUH HACIECICTBEHHOCTH, TEOPUH IBOIIOIUH,
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He moanMas Mexanmsma pabotsl JIHK u PHK, cunTesa Genmka, opranndec-
KOW XVIMHH, CTPOCHHS BUPYCOB | T. A.. Henmb3s 00cyKaars BOMPOCHI, CBS-
3aHHBIE C CO3/IaHMEM HCKYCCTBEHHOTO WHTEIJIEKTa, IEPEHOCOM CO3HAHUS
YeloBeKka Ha 3JIeKTPOHHBIN HOCHUTENb WM CO3aHNEM BUPTYallbHOU pealrb-
HOCTH, HE MMes TOCTATOYHBIX 3HAHUW O SIIEMEHTHON 0a3e KOMITBIOTEPOB,
MarmmHe ThlopuHTa, HEHPOPHU3NOIOTHH YeIOBeKa, TEOPEME O HETOIHOTE,
OMHApPHOM JIOTHKE, CTPOSHUH BEIECTBA, PACIIO3HABAHUH 00Pa30B | T. 1.

[To MHeHMIO aBTOpa, MOXKHO BBIIEIHTD CIEAYIONINE 00JacTH HayKH U
TEXHOJIOTHH, 0a30BBIE 3HAHUS B KOTOPBIX HEOOXOIUMEI (pritocodam st OT-
BETOB Ha COBpeMeHHbIE (HYHUIT0COPCKO-KYITBTYPOJIOTHUECKHIE BOITPOCHI B KOH-
TEKCTe Pa3BUTHUS HAYKH U TEXHOJOTHH:

CTPOEHWE BEIIeCTBa, CTPOCHHE aTOMa, DIIEMEHTAPHbIE YaCTHIIBI, (PH-
3WYECKHE 3aKOHBI, HIEKTPOMArHeTH3M, O0IIast ¥ CIIeIHaTbHBIE TEOPHUS OT-
HOCHUTEIbHOCTH

MacIITadbl MPUPOIIBI, pa3MEPHl ATOMOB, KIIETOK, )KUBBIX OPTaHIU3MOB,
KOJTMYECTBEHHBIE OIICHKH YHUCIIa KJIETOK B MO3TY, B OpTaHN3Me YeII0BEeKa

XIMHYECKHE TPOIIECCHI, OpraHNYeCKas XHMHUS

aMHHOKHCJIOTEI, O€JIOK, O€JIKOBasi OCHOBA KU3HHU

- JIHK, PHK, renp1, XpoOMOCOMEI, TEHOM, MYyTaIT|H, OITCAHUE OCTTKOB, CHH-
Te3 OeNKoB, (hepMEHTHI, TOPMOHAIIFHOE PETryITNPOBaHHE, CTPOCHHE KIIETKH

MIPUHIIAIIEI PabOTHl BRIYMCIUTENHHBIX MAIIWH, MalinHa ThIOpUHTA,
JBOMYHAS CHCTEMa CUUCIICHUS, OMHApHAs JIOTHKA, MAIIMHHBIE KOJIBI

OCHOBBI JIEKTPOHUKH, COBPEMEHHBIE TEXHOJIOTUH TUTOrpaduu, die-
MeHTHas 6a3a KOMIBIOTEPOB, TEXHOJIOTHH XpaHeHUS MHPOPMAIINH, TEXHO-
JIOTUH Tiepeaadn HHGOPMAIIHY, TIOTYTPOBOIHHUKH, JTa3€Phl

- JIHK-KxoMITBIOTEpBI, KBAHTOBBIE KOMITBIOTEPEI, ONTHYIECKHE KOMITHIOTEPHI

MeXaHU3M paboTHI OETTKOB, MEXaHU3M XUMHYECKHUX PEaKIiil, OCHOBBI
KaTajmn3a

3apOXKACHNE KU3HU, CAMOBOCIIPOU3BOISIINECS MOJEKYIbI, BOSHHK-
HOBEHHE KJIETKH, IBOJIIOLMS MHOTOKIJIETOYHBIX, YBOJIOINS YEIIOBEKa, €CTe-
CTBEHHBIN 0TOOP

WCTOPHS HAyKH, BOSHIKHOBEHNE MaTeMaTHKH, Pa3BUTHE TpeICTaBIIe-
HUH 0 MHpE, SBONIONHNS OT MH(OIOTHIECKOTO ¥ PETUTHO3HOTO CO3HAHUA K
HayYHOMY, BOSHIKHOBEHHUE HAyKH, HAyYHBI METO/ TO3HAHUS

3BOIONMS BeeleHHOM, BOBHUKHOBEHHUE TAIAKTHUK, KU3HEHHBIN UK
3Be3[l, CBEPXHOBBIE, CHHTE3 XUMHUECKUX HIEMEHTOB, TEPMOSIIEPHBIC PEaKIINU
B 3B€3/1aX, BO3MOXKHOCTh TEPMOSIJIEPHOTO CHHTE3a, BOSHUKHOBEHHE TUIAHET
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* TIPUPOAA MHCTUHKTOB, OCHOBBI STOJIOTHH, KIIETOYHOE CTPOCHHUE YeIl0-
BeKa, HEWPOHHBIE CETH, pAaCTIO3HaBaHUE 00Pa30B, MPUPO/Ia COSHAHUS

[IpaBunpHOE MCTIONB30BaHNE HAYYHBIX 3HAHHUN TIO3BOJIMT H30€kKaTh Oa-
3UPOBAHMSI OTBETOB HA YCTAPEBIIINX ITPEICTABICHUSIX U MPEATIONOKEHHSIX O
MHUpE U AaTh MAKCHMAaJIHHO 000CHOBAaHHBIE M KOPPEKTHBIE OTBETHI.

THE DECISIVE ROLE OF SCIENCE
IN THE DEVELOPMENT OF PHILOSOPHY
IN 215" CENTURY

Danila MEDVEDEYV

St. Petersburg State Economical University, Russia

The 20" century went down in history as the century of successful sci-
entific revolution. The acceleration of scientific and technological develop-
ments, the increase of scientific contributions to the economy and changes in
modes of production have led to growing requirements for workers, increased
the share of knowledge among workers, and have helped convince people
that science is able to solve humankind’s problems.

The orientation of Soviet and American economies towards military,
economic and scientific competition has created a strong demand for engi-
neers and scientists in both countries. This has required favourable condi-
tions for developing the education system and organising scientific research.

While the role of science has diminished recently in Russia, the rapid
development of science and technologies has continued in Europe, the USA
and other countries. Emerging fields such as nanotechnologies, computing
and communication technologies, artificial intelligence, robotics, and bio-
technologies have the potential to transform radically all areas of human life.

However, the majority of people find the ideas of further technological
development and continuing human evolution to the posthuman era contra-
dictory to all their experiences and beliefs. This apparent contradiction is a
direct result of society’s disappointment in the capabilities of science and of
fears caused by poor understanding scientific prospects.

Since the second half of the 20" century, society has become somewhat
disillusioned with science. The hopes that science would solve all problems
that we face did not come true. This disappointment and fears regarding



OINIPEJEJIAIOLIAA POJIb HAYKH... 267

environmental problems, global warming and accidents at nuclear power
stations have led to increased fear of science.

In addition, further scientific and technological progress necessarily in-
volves radical changes in the society. Naturally, many people perceive further
progress as dangerous. The diminishing role of science has led to increased
popularity of antiscientific views, and moral relativism forces people to think
that all belief systems are valid and equal, regardless of their correctness.

The life led by people in the developed countries today would be impos-
sible, if not for scientific progress, but still, in their daily lives people turn
for answers to primitive systems, such as astrology. Therefore we can speak
about the emergence of a new mythological worldview in modern society.
A radical example of this new negative attitude towards science is the at-
tempt to limit scientific inquiry in certain areas or to stop it all together. To
justify this position, science critics often claim that the traditional, “natural”
approaches are ostensibly preferable to technological ones.

This position invariablly involves exaggerations, concentration on worst-
case scenarios and ignoring the fact that the same knowledge and technolo-
gies can usually be used both for good and for evil.

The insufficient level of scientific understanding in society can be explained
by the inadequacy of the education systems in most countries. The modern edu-
cation system does not help to develop creativity in the students, to impart the
interest in independent study and to transfer scientific knowledge. In addition,
the steps taken for the popularisation of scientific achievements are inadequate.

After the break up of the USSR and the end of opposition between the
two superpowers, one of the major defining factors of scientific and tech-
nological policy of Russia disappeared. The main economic problem in
Russia was the transformation of the economic mechanism, not specific
economic targets, such as output or productivity. And science could not
provide the solution to this problem. The situation was aggravated by the
fact that new company owners did not care much about the long-term pros-
pects of their firms.

Without the need to develop science and technologies, the Russian gov-
ernment has severely reduced spending on science and education. Most oth-
er science-related areas have also lost government support. This has led to
the fact that for more than ten years only a small minority of Russians have
any understanding about scientific and technical achievements and the pros-
pects of scientific progress.
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An example of a more correct approach towards the philosophical prob-
lems today is a philosophical school known as transhumanism. Transhuman-
ism is defined as:

The study of the ramifications, promises, and potential dangers of technologies
that will enable us to overcome fundamental human limitations, and the related

study of the ethical matters involved in developing and using such technologies.

Transhumanists readily accept radical changes, such as curing the
aging problem, creating artificial intelligence or uploading the human
consciousness into a computer. Their position results from a clear under-
standing of the opportunities that science and technology provide and
from a willingness to reconsider philosophical and cultural norms in view
of the changes in the environment.

To take correctly into account the development of science and technolo-
gies when discussing philosophical and cultural issues two conditions are nec-
essary: a rationalist approach and a broad scientific outlook. It is impossible to
discuss what effects biotechnologies, cloning or genetic engineering can have
without good knowledge of molecular biology, the heredity theory, the evolu-
tion theory, the functioning of DNA and RNA, protein synthesis, organic chem-
istry, the structure of viruses, etc. It is impossible to discuss the creation of
artificial intelligence, the transfer of human consciousness into the computer
or the creation of a virtual reality with insufficient knowledge of electronic
circuit technology, the Turing machine, human neurophysiology, the Godel
incompleteness theorem, binary logic, atomic theory, pattern recognition, etc.

Correctly applying scientific knowledge helps one avoid basing answers
on out-of-date conceptions and assumptions about the world and to achieve
maximum correctness and soundness of the arguments.
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HOBASI HAYUYHAS ITAPAJUT'MA HJIM KAPTUHA MUPA?

Hpuna ITTHIBIHA, FOpuiit MY3AJTEBCKHH

IIpexxHue KpU3MChl HAYKU pa3peniajiuch CMEHOW HAyyHOW mapajur-
Mbl.! TIpu 3TOM KapTHHA MHPa U3MEHSIACh HE PaIUKAIBLHO, @ CKOpee KOp-
pektupoBanack. Ceifuac cutyanns nHast. HelHeIHee cocTosTHre HayKH, KO-
TOpOE BCE Yallle MPeIbIBIAIOT KaK KPU3UCHOE, YKE€ HEBO3MOKHO TIPEO0-
JIETh TOJIBKO CMEHOM Hay4YHOUW mapajaurmbl. 3MeHnIach U caMa Hayka, u
Tpe/cTaBleHne 0 Hel, U TpeOOBaHMsI, KOTOPBIE K HEW MPEIbIBISIIOTCS CO
CTOPOHBI COI[MyMa.”

Kaxercs, 9T0 TpyIHOCTH, KOTOPHIE BO3HUKAIOT B KOHKPETHBIX HayKax,
pa3pemnuMBbl yTeM yIydieHns (HHaHCHPOBAaHUS U JIydIlel OpraHn3anun
HayK{ Kak IIPOM3BOJCTBA 3HAHMA, HO KaKIBIA OYepeTHON TPOPHIB MPHUBO-
IUT KO Bce Ooiiee HEOXKHUIAHHBIM M HEPa3peuInMbIM BOIIpOcaM | MpooIie-
MaM. Tak, Te konoccaimpHbIe (M JOPOTOCTOAIINE) TOCTH)KEHUS TeHETHKH,
CBUAETEISIMH KOTOPBIX MBI SBIISIEMCSI, BBISIBHIIN TO, YTO pacIn(ppoBKa reHo-
Ma JeJioBeKa IMpUBelia K MOHUMAHHIO, 9TO YIIPaBJIEHHE HACIEICTBEHHOCTHIO —
CYIIECTBEHHO OoJiee CIIOXKHBIN MPOIECC, YeM MaHUMYJSIHS ¢ TeHaMH FITH
JIHK, uT0 HeoOX0AMMO YIHUTHIBATh POJTH OSITKOB, a 3TO MPHHITUITHAIEHO 00-
Jiee TPYJHO KaK TEXHUYECKas, TaK M TeopeTHdecKas 3ajada. PeaabHbpIMU ke
ycrnexaM TeHETUKHA MOTYT (MIIM CMOTYT) BOCTIONB30BaThCSI BRICOKOPA3BH-
ThI€ (hapMaKOJIOTHUECKE KOMITAaHUH, KOTOPbIe BOCIIPUHUMAIOT HOBOE 3HA-
HUE B Y3KOM TEXHOJOTHYECKOM CMBICIIE.

JelficTBUTENBHO, €Clii Kakoe-Ti00 MCCIIeOBaHMe BBITIOTHIETCS Kak
COIMAaNBFHBIN 3aKa3, TO €CTh OIUIAYMBAETCS M COOTBETCTBEHHO OPTaHU3YyeT-
csi, TO Bpojie OBl Bce B mopsiake. Eciin BOCIpHHUMATh HayKy, TaK CKasaTh,
W3HYTpPH, KaK COBOKYITHOCTH MOJTYYEHHUSI KOHKPETHBIX OTBETOB Ha JIOKAIb-
HBIE BOIIPOCHI (TUTA « Y UEHBIE TOKA3AIH. . .»: «ydeHbIe mpeanpusaTus « Tect»
MIPOBEJH UCCIIE0BAHIE MAITIHBI « DJEKTPOIIOKC) U TIOKAa3aJIM, 4YTO OHA TIOJ-
HOCTBIO yIOBJIETBOPSIET TPEOOBAHISM, TPEIHSIBIAEMBIM K TAKAM MAIIHAM ),
KaK BBIXOJ] Ha HOBBIY JIOKaJIbHBIN TOPU30HT BOITPOCOB U TIPOJIBHKEHHE JTAITb-
I11e, TO HUKaKoTO KPU3UCa HeT.

OpHaxo ecTh SBHBIE MTPU3HAKU TOTO, YTO BHI3BIBAET HEJIOBOIBCTBO HITH
HeZ0yMEeHHe, KaK B HAyYHOH cpesie, TaK U B COIIMYME.



270 Hpuna ITTHIIBIHA, FOpuit MY3AJTEBCKHH

Bo-miepBhIx, ueM OoJiee coBepIieHEeH TPATUITHOHHBINA HAYUYHBIA METO,
TEM MEHBIIee YHCIIO 33ad OH MOXKET PEIINTh, T.e. TeM OOJbIIle BBOIUTCS
OTpaHWYEHHH Ha XapaKTep ¥ apaMeTphl peaMeTa uccienoBanmii. C TOUKH
3peHusl KIIACCHYECKOW HayKH JTaJieKO He BCe OOBEKTHI PeallbHOCTH MOTYT
OBITH PaCCMOTPEHBI KaK HaydHBIE 00BeKTHL.} IT03TOMY MOTPEGHOCTE B KOH-
e 20 Beka B pa3BUTHH HOBBIX, BO MHOTOM HETPaIUIIMOHHBIX, OOlacTeil Ha-
YYHBIX HCCIIEOBAaHUI B IICUXOJIOTHH, COITMOJIOTHH, aHTPOITOJIOTHH, IKOHO-
MUKH, apXeOJIIOTUH, OMOIIOTHH, JIMHTBUCTHKE ¥ MHOTHX APYTHX, TPUBEJIO K
OOJBIIMM TPYIHOCTSIM M B H3BECTHOM CMBICIIE ITOCTABHIIO TIO/I COMHEHHUE
KOPPEKTHOCTH TPAIAUIIMOHHON HAyKH BOOOIIIE.

Bo-BTOpEIX, HAIIK IPEACTABICHUS O MUPE UMEIOT OTpaHmIeHHs, 00yc-
JIOBJICHHBIC TIPUHATOHN KapTHHOM Mupa. Tak ke, kKak 001acTh MeATeIFHOCTH
HayK{ OTpaHW4YeHa paMKaMH{ Hay9HOH mapaaurMsbl. B T0 jxe Bpems sICHO, 9To
Hay4Has IMapaJiurMa HaXOAWTCS BHYTPH KapTUHBI MHpa U OTPaHHYHUBASTCS
ee pamkamu. Haydras mapaaurma ¢pakTHYECKH SBISIETCS CIIENHATBHO pas-
paboTaHHOH, HanboJIee CTPOTON ¢ TOYKH 3PEHUS MIPUHATON 32 MPABHIIO JI0-
Ka3aTeJIbHOCTH, 9acThI0 KapTUHBI Mupa. [loaToMy, Haxomschr BHYTPH MEH-
TaJHHOTO MPOCTPAHCTBA, OPTAaHU30BAaHHOTO CO3HAHWEM Ha OCHOBE PaMOK U
MIPaBWJI, SBJISIONINX COAEPKAHIE KapTHHBI MUPA, TPYAHO WIIA HEBO3MOKHO
MpeacTaBUTh cede HoBbIe MyTH. C OHOM CTOPOHBI, HAyYHAs KapTHHA MHAPa
SBIISIETCS MTPOTYKTOM SBOJIOIIUH CO3HAHHUSA, a C IPYTO CTOPOHBI, OTpaHUIH-
BaeT ATy IBOIIOLHNIO. DTH K€ OTPaHWYCHHS KACAIOTCS HE TOJBKO ITOHMCKA
HOBBIX, HEOBIBIITUX BO3MOXXHOCTEH, HO M MCIIONF30BaHISI 3HAHUS WIIN JPY-
TUX MIPOAYKTOB AEATENFHOCTH MIPEACTaBUTENEH IpyTuX KynbTyp. [lonsiTkn
MEPEMECTUTHCS B HHYIO KapTUHY MUPA, IPUCYIIYIO APYTON KYABTYpE, Ipy-
TOM IIMBIJIN3AIINH, TAIOT CBOM TUIOBI, OAHAKO €CTECTBEHHBIM OTPaHWYCHHU-
€M 3TOTO SIBJISIETCS eCTeCTBEHHas (HE)BO3MOXKHOCTH aJalTaliy MPOTyKTa
WHOTO CO3HaHMS B pamKkax cobcrBeHHoro. Hambonee aktyanpHOM HE0OX0-
JTUMOCTb ¥ BO3MOXKHOCTH B3aMMOJIEHICTBOBAaTh, IOHUMATh PEAIHH APYTOTO
MUpa CYIIECTBYET IS CHEIMATINCTOB HAyK, OOBEKT KOTOPHIX OTIIMYAETCS HE
1Mo QU3UIECKUM MTapaMeTpam, a o POIIH, OIIEHKE, 3HATUMO CTH, TIOIOKEHHIO.
TpynHOCTH WHTEpIIpeTalny, aeKBaTHOTO TOHWMAHWSI BOCIIPHUSTHS CBSA3a-
HBI C TEM, YTO HCCIIEIOBATEh 3a4aCTyI0 HE 33 yMBIBasCh, HAKJIaIbIBaET Ha
Yy)KUE peaNny paMKHA COOCTBEHHBIX MPEICTABICHUN H TEM CaMbIM UCKaXKa-
€T WJIH, B JIyYIlIeM CcITydae yCeKaeT paccMaTpHuBaeMsblil mpeameT. O BO3MOX-
HBIX «HEJOPa3yMEHHUAX» IO ITOMY TOBOAY roBopui emie JleBu-bprons.*
Spxuit mpumep ToMy TpuBOIUT B. M. MUCIOTHH — HEOOOCHOBAaHHBIC «IT0-
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WCKH IIPUMUTHBHBIX PEIUTHH WK TaXke TIepBOOBITHOM pemurum» [5, C. 109].
[To aTOMy TIOBOITY, B YaCTHOCTH, OH THUIIET: «HeT penmurno3HocTn u B TaKk
Ha3bIBaeM KyJbTe MpeakoB. CHennaancThl-peIuTOBEAbl TPUIHUCHIBAIOT
«TIpeAKaM» PoIIb MMOCPEAHUKOB MEXIY JIOIbMH M 60oraMu, HO OOTOB erne
HET, ¥ OCTAeTCA «KYJIbT» MaMATH O TeX, KTO JKWJ, KTO OCTaBHJI YKHBYIITUM
BCIO TPAIWIINIO 3HAHWHA, XO3JHCTBA M caMy XH3Hb, a TO, YTO 3Ta MaMsAITh
BEIpaXkaeTcs B popmax, KaXKYIIUXCS EBPOIIEHITY HeJIeITBIMHU, CTPAaHHBIME HITH
HENPUBHIYHBIME, BOBCE HE JIAeT TpaBa MPHUYNCICHUS WX K PEIUTHO3HBIM
BepoBaHusAM».® Tak, IUCKyccHs®, KOTOpas pa3BepHYIIaCh BOKPYT BOIPOCa MPH-
MEHUMOCTH KJIACCHYECKUX METOJI0B BHYTPH KJIACCHYECKOW TapagiurMbl OT-
HOCUTENFHO aQpUKAHUCTUKH, CUTyallsi B KOTOPOH BOCIIPHHUMAETCS KaK
KpHU3UCHAs', ICHO TOKa3ala, 4To, eClIM He UMETh B BUy (prHAHCOBO-Opra-
HU3aIMOHHBIE CIIOKHOCTH, KPU3WC BO3HUKAET TOT/A, KOTJa METO/BI, BBIpa-
0O0TaHHBIC B YCIOBHAX KapTUHBI MUPA OJHON KYJIBTYPHI, IBITAIOTCS TIpUMe-
HUTB ISl I3YYEHUS KyIbTYPHI APYTOTO THIIA.

Taxum 06pa3oM, CTaHOBUTCSA OHATHBIM, ITOYEMY OOpallieHne K eHHO-
CTSIM JIpYTHX KyJIBTyp HE BCET/a MPUBOAMT K ycnexy. HpIHenHne mombITKu
0OHOBHUTH HayKy, «OOBEHUYAB) €€ ¢ APYTUMHU (HOpMaMHU TTO3HAHUS, B YACTHO-
CTH, C MUCTHYECKIMH YYCHUSIMH, HE JAeT 3HAYMMBIX IIIONOB, IIOCKOIBKY
Pe3yaBTaT TAKOTO COI03a IOJDKEH HMETh HEKYIO OIIpeIeNIeHHYI0 (hOpMYy, CBS-
3aHHYIO C BepUpUKaIyen, Hae)KHOCTHIO 3HAHUS, TIOTYYaeMOro C €r0 TIOMO-
mpio. Hayka, mpuasaB (opmy ydeHus, mepectaer ObITh HAyKOH, a yUeHHE,
npuHsB (HopMy HayKH, HAYKOH HEe CTaHOBUTCS. 15 X 00beTUHEHHS, a TOY-
Hee, JUTS B3aUMOJEHCTBHSA, CIeyeT OOPaTUTHCS K MX UCTOKaM, K TOMY, UTO
COCTABJISIET CMBICIT M YCIIOBHS peai3alliy MO3HAHMS.

OxkpyXarouuii MUp BOCIIPUHUMAETCS M MO3HAETCS 10 OTpeeseH-
HBIM 3aKk0oHaM. CeHCOpPHBIE CHCTEMBI 3BOJIOIMOHHO YCTPOEHBI TaK, YTO
BOCIIPHHUMAIOT HE BCE ACHEKTHl PEaJbHOCTH, a TOJIBKO T€, B3aMMOeH-
CTBHE C KOTOPBIMU HMEET ONOIOTHIECKHM CMBIC. COTTacHO TeOpUH PyH-
KiuoHanbHOTO Kpyra 5. Ukckroms® hopMupyercst yMBeIbT Kak OCBOCH-
Has 4acTh BHEIIHEH Cpelibl, KOTOPYIO HEJIb3s Ha3BaThb CllydyallHOM, mo-
CKOJIbKY OHa (hOopMHpOBaNacCh MOJ 3aJadH, MOTPEOHOCTH OpraHu3Ma.
[Tockompky oTOOpP coBepiraeTcs cooOpa3HO MOTPEOHOCTIM OpraHU3Ma,
TO B YMBEJIBT BXOJUT HE MPEIMET KaK TaKOBOH, a TO €r0 CBOWCTBO HIIH
KauyeCTBO, KOTOPOE CIYXHUT yAOBICTBOPEHUIO OINpEAeIeHHON TOTpeOHO-
cTH (TIPH 3TOM MPEAMET KaK TAKOBOW COXPAHSIET CBOIO I[EJIOCTHOCTD, TIPO-
SBIISISICH B 9TOM KadecTBE), TO €CTh OTOMPAIOTCS 3HAYMMBbIE CTOPOHBI pe-
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albHOCTH, T€, KOTOPBIE CIIy)KaT 3HaKaMu camux ce0s. Bo3nukaeT mep-
BHYHAsI CEMHOTH3AIMs, KOTJ]a 3HAK KauecTBa IIPeAMETA SBIICTCS CAMIM
npeameToM. [IporcxoauT To, 94TO MO3KE HA3BIBACTCS BBISIBICHUEM CMbIC-
Jla IpeiMeTa, KOTOPBIN ABJISETCSI OJJHOM U3 UITOCTAace apXeTUITMYECKOTO
o6paza. [loToMm, pu CTAaHOBIEHWH S3BIKA, TPOUCXOIUT BTOPUIHBIA OT-
60p, xora mpu GOPMUPOBAHUHN CO3HAHUSA (KaK CO-3HAHMS, KaK BO3MOX-
HOCTH TIepeaayy 3HaHWs) B CMBICIIE HAXOMAST TO, YTO ABIISIETCS €0 3HAYe-
HUem — T€ er0 CBOHCTBaMH, KOTOPBIE BaXKHBI IPH B3aNMOJIECHCTBUH B CO-
nuyme. Cubicli U 3HaUeHue COBIAaal0T TOIBKO OTYACTH, MOXKHO CKa3arh,
YTO B CMbIC/le MOXKET KPBITbCS MHOTO 3Hayeruii. Cmbici — UHIUBHIya-
JIeH, 3HaYeHue — YHUBEPCAIbHO, HO UX Pa3IUdNe COCTOUT eIle U B TOM,
YTO CMbIC/ BKITIOUAET B ce0s KauecTBa, a 3HaueHue — CBOUCTBA, PyHKIUH.
Tax, Hampumep (HACKOIBKO 3TO MOXKHO BBIPA3UTh CIIOBAMHU, KOTOPBIE CaMU
mo cebe BOIUIOMICHNE 3HAYCHUH), cMblc TOMa — THE3MI0, YOeXKUIIe, 3a-
IINTa, €TO 3HaYeHue — MIpeHa3HAYCHHE IS YeTo W CylIeCTBOBaHUE Ka-
KuM-11100 o6pa3om. C npyroit CTOPOHBI, CO3HAHWE MOXXHO TTOHUMATh KaK
CKOHIIEHTPHPOBAHHOE BHUMaHNE, C(DOKYCHPOBAHHYIO MMOTPEOHOCTH, BbI-
paXXeHHYIO0 uepe3 1eib aehcTBud. s 3rauenus cBOMCTBAa KOHKPETHOTO
MpeaMeTa He BaXXHBI, OH MOXXET OBITH CO3/IaH WJIM COCTOSITH M3 CaMBIX
Pa3HBIX MaTEPHAJIOB, JIUIIH OBI BBITIONHSI CBOM (DYHKITHH, TO3BOJISIONINE
CyOBEKTYy JOCTHYb UCKOMOM 1ienu. st 3HaueHus TpOUCXOIUT HE TOIBKO
OTPBIB O3HAYAIOMIETO OT O3HA4YaeMoro, HO M OoxbIras abcTparupoBaH-
HOCTB MOHATHS, UeM ISl CMbICAG. JTO TO3BOISIET, B CBOIO OUYepPellb, OTe-
pUpOBATh HE TOIBKO MaTepHaIbHBIMU 00BEKTAMHU PEATHbHOCTH, HO U UJIe-
anmpHBIMU. OTHAKO M B 3TOM ClIydae COXpaHsIeTcs CBiI3h ¢ Oomee «bOora-
TBIM», TIOJTHBIM, I[EJIOCTHBIM MOHSATHEM — Ha YPOBHE OOpamieHus: K ero
00pa3zy, 6azupyroniemMycs B MOICO3HAHNHU, APXETUITHIECKOMY HCTOYHHKY.

Taxum 00pa3oM, MOXKHO CKa3aThb, YTO IBOJIOIHS CO3HAHUS TPOUCXOINUT
COTIPSKEHHO C 3BOIIOLIMEHN TTO3HAHUSA, U TTOHAYaTy HaIllpaBlieHNe 3TOH BO-
JIIOITUH 337af0T OMOJOTHYECKHE XapaKTePUCTHUKH, HO BIIOCIIEICTBUH €€ Ha-
MIPaBJICHHE 33JIaET COIIYM, €r0 TOTPEOHOCTH.

ITockombKy Asst yIOBIETBOPEHHS COBMECTHBIX TTOTPEOHOCTEN IPUHITH-
MUATBHO BAYKHBIM SIBJISIETCS] YBEPEHHOCTH B TOM, YTO IIepeJaBaeMoe coo0-
IIEHNE TIOHATO B I0CTATOYHON CTETIEHN OIHO3HAYHO, Cpa3y BCTaeT mpooire-
Ma Bepu(pUIHpoBaHHOCTH. I 3TOTO U3 CMbICI06 TIPOUCXOAUT OTOOP 3HA-
YeHUull TIO OINPENEJICHHBIM TpaBUiiaM, BBEICHHE KOTOPBIE COCTaBISAET
JATBHEUIITYIO0 SBOMIONMIO0 CO3HAHUS U JIEXKHUT B OCHOBE KOHCTPYHPOBAaHUS
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KapTUHBI MHpa, 3aJaeT e¢ paMku. AHTHHOMHM KaHTa sBJstoT co00# mpu-
Mep IOHWMaHHS TOTO, YTO OCMBICIICHHE MUpPa KaK eIWHOTO IEJOr0 MOXKET
pean30BBIBATECA B BUAE HECKOJIBKUX (BYX) €T0 KapTHHAX, COAEpIKAIIUX
HEMPOTHBOPEYNBEIe TIoNokeHus1. CoBpeMeHHass Hayka, KpOMe COOCTBEHHO
(hyHKIINY TIO3HAHMS, CO37aBaiach Kak HHCTPYMEHT Hamboee pa3paboran-
HOTO crioco0a Bepu(pUKaIH, YTO, B CBOIO O49€Pe/h, COYETATIOCh CO CTPOTOC-
TBHIO BBEJICHHSI M YIIOTPEOICHNS TaKUX TMOHATHH Kak Bpems (JIMHEWHOoe, He-
MIpepPBIBHOE), IPOCTPAHCTBO, MPUINHHO-CIIEICTBEHHON CBSI3U U [Ip., JIeXKa-
ITUX B OCHOBE HAYYHOU (KITACCUICCKON) MapaJUTMBI.

Takas xecTkas 3aJaHHOCTH MpEIoaraeT oToop OOBEKTOB AJIA HC-
CJIeIOBaHMs, KOTOPbIE TOMATCS ISl TOTO, YTOOBI COOTBETCTBOBATH TAKOMH
napagurme’:

- 00BEeKT WCCIIeoBaHus JAOIDKEH OBITh HE3aBUCHM OT HCCIIEIOBATENs
(cyObekTa);

- cXomHbIe 0OBEKTHI TI0 UCCIEAYEMBIM TapaMeTpaM MPUHUMAIOTCS 3a
TOXJIECTBEHHBIE; JIN0O MapaMeTpsl, pa3InJaroie KOHKPETHBIE MTPEeIMETHI
MIPUHAMAIOTCS 32 HE3HAYNMBIE, TNOO MPOBOIUTCS CIEIHabHAs CTaTHCTH-
YecKasi OIIEHKA CXOXKECTH;

- HCCcTemyeMble TapaMeTphl COIOCTaBUMEI C TTapaMeTpaMu Tejla Yeio-
BEKa, C €r0 IMPOCTPAHCTBEHHBIMH W BPEMEHHBIMH BO3MOXHOCTSIMH BOCIIPH-
ATHSA, T.€. 00BEKTHI MAKPOMHPA WIIH CBOIMMBIC K HEMY M3MEHEHHEM MAacCIII-
Taba ¢ TIOMOIIBIO0 MPUOOPOB HAONIONEHNS OOBEKTHI MHUKPO- M METaMHpa;
prOOPHI B JAHHOM CITydae pacCMaTpUBAIOTCS KaK YEI0BEYECKHE IKCTPACO-
MaTH4YeCKHe OpraHbl, M B3aNMOIeUCTBHE 00BEKTa C HUMHU HE JOJDKHO OKa-
3BIBaTh BIUSHUE, 110 KpallHel Mepe, Ha NCCIISMYyEeMBIH mapaMeTp 00bEKTa;

- 00BEKT CYIIECTBYET JTMOO0 B TOCTATOTYHOM KOJIMIECTBE, THOO BCTpeda-
€TCSl OTHOCHUTEIBHO YacTo, JIN0O JOCTAaTOYHO JIOJNTO FUTM MHAYe JOCTYITHO
TUTsl HaOMromeHnst Oosiee 4eM oHUM HabmromaresieM (a, Kak IMpaBujo, U BCe-
MH, KOTO OH HHTEPECYET);

- BpeMs CyIIECTBOBaHWA OOBEKTa M CKOPOCTh TPOTEKAHMS SIBJICHUS HE
JIOJDKHBI OBITH CITUIIIKOM OOJIBIIAMHE ISl TOTO, YTOOBI 32 BpeMsl HaOMIOmeHUS
MOYKHO OBIJIO 3aMETUTD 3HAUNMbIE M3MEHEHHST; U HE CITUIITKOM MaJIbIMH, 9TOOBI
OBITh 3aMEUCHHBIMH, 3aPETHCTPUPOBAHHBIMI, T.€. B CITydac MPUOOPHOTO HAOIFO-
JIeHUsI He JTOJDKHBI BBIXOIUTD 32 MPEJIeNTbl BPEMEHHOTO pa3pelIeHus proopa;

- 00BEKT paccMaTpHUBAeTCs HE KaK €AMHOE IIEJ0e, a TOIBKO BBIJIEIEH-
HEI mapaMeTp, abcTparupoBaHHBIA OT OCTABHBIX, KOTOPBIA CITY>KUT CBOE-
00pa3HBIM 3HAKOM M3y4aeMOro IpeAMeTa WIH SBICHHUS;
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- OCTaJIbHBIC HE HUCCICIyeMbIe TTapaMeTPhl THO0 (GUKCHPYIOTCS, THO0
MIPU3HAIOTCS HE3HAYNMBIMHF HITH HE BIUSIONIIMH Ha HCCIIETyEeMBbI TapaMeTp,
00 BEIOUPAIOTCS TAKUE YCIIOBHS, MOMEHTHI CyIIIECTBOBAHUS OOBEKTA, KOT-
Jla OTH TIapaMeTPhI €CTh WIH MTPUHUMAIOTCS HEM3MEHHBIMH;

- €CIIM pacCMaTPHBAIOTCS CBS3aHHBIC TTAPAMETPHI, TO YACTO YHCIO HX
IIBa, peaKo Oojee Tpex; eciu Oonee, TO, KaK MPaBHUIIO, OHU TPYITUPYIOTCS
10 JTBA WJIH 110 TPH.

SlcHO, 9TO manmeko He BCE MPEAMETH U SBICHHUS PEalbHOCTH MOTYT
YIOBIETBOPUTH STUM yCIIOBHAM, HAIUIIO OYEPETHOM dTal MEHTAIHHOU pe-
IYKIIUH, KOTJa OOBEKT MCCIEeIOBAHUS PA3HUTCS C TEM 3HAYEHUeM, KOTO-
pBIit OH UMEET B A3BIKE (COMHIyMe). DTO eIle OAWH 3Tall YBOJIOIUH CO3Ha-
HUS1, HO TIIaBHBIA CMBICI €70 COCTOUT €IIe B CIeNYIONIeM. JHaueHue Hayd-
HOTO O0BEKTa BBIXOJANIMBAETCS 10 TOTO 00BheMa, KOTOPBIM ITO3BOJISIET
MCITONIB30BAaTh €T0 KaK AJIEMEHT MOJENN — OCHOBHOTO HHCTpyMeHTa ¢op-
MHUPOBAHMS U OKa3aTebCTBA HAyIHBIX THIIOTE3. (HeobxonnMo oTMeTHTD,
YTO MOJIETTH €CTh HE TOJBKO B HayKe, B HayKe OHU BBIpaKEHBI HanOoJee
KECTKO, a ¥ B OOBIJICHHOH XKH3HH, UTO TIO3BOJISIET TOBOPUTH 00 IBONFOIIIHI
CO3HAHUA B 11eJ1oM ). HayqHbIe 3aKOHBI — CYyTh (PMKCUPOBAHHBIE OTHOIICHHS
MEXAy HIean3UpOBaHHBIMH OOBhekTamu. CaMa MOJENh BBICTyIaeT Kak
3HaK BBICOKOTO TIPSAKA, YK€ CBS3aHHBIN C peaTbHOCTBIO TONBKO MPH BBI-
MOJTHEHUH CIEIMATBHBIX OTOBOPOK. Tak, o0men3BecTHBIN 3ak0oH OMa BBI-
MIOJTHSAETCS B PEANbHOCTH, €CIIM YUTCHBI TaKHe IapaMeTphl, KaKk TeMIiepa-
Typa, MaTepral MPOBOIHUKA U IpoUee, CO3MAI0TCS CTaHAPTHBIE YCIOBH
WJIH peasbHbIE YCIOBUS MTEPECYUTHIBAIOTCS IO/ CTAHAAPT, TO €CTh pealb-
HOCTH B HEKOTOPOM CMBICIIE TIOATOHSAETCS MTOJT 3aKOH.

Opnnako oOpaTHas 3aaada — CO3IaHUE SIUHON OOIIeHAYIHOW KapTHHBI
MHUpa — OKa3aJach MPaKTHYECKH HEBBHIMOTHIUMOH. [lockombky mpencTasie-
HUs 00 00BeKTax (M BKIIFOYAIOITIX MX MOJIEISIX ) OCHOBEIBACTCS HA 3HAUEHU-
AX TIOHSATHH, @ OHU OTPAXKAIOT pa3HbIe IeNIeBbIe YCTAHOBKH, HE 00s3aTeIbHO
COTIPsKEHHBIE MKy COOOH Ha JIOTHIeCKOM YPOBHE, TO HOBYIO IIEIOCTHOCTh
CO3/1aTh HE MOy4YaeTcs. ITO BONPOC NPUHINITHATIBHBIN, U OH, B YaCTHOCTH,
OTpakeH B 3HaMEeHUTOM Teopeme [ enienst o Henonmuote. [lToMuMo cormanbHbIX
SBIICHU, KPU3UC HAYKH ONPEIEIIETCS €€ MMMaHeHTHBIMH CBOMICTBaMHU.

W3 Takoro paccMOTpeHHs CTAaHOBHUTCS TOHSATHBIM, 9TO 4eM OoJiee «co-
BEPIIEHHOI» CTAHOBUTCS HayKa, TEM MEHbIIIee pa3HooOpa3ue 0OBEKTOB OHA
MOXET BOCITIPHHSATH, Y€M JIaJIbIIle SBOIIOIIOHIPYET COHAHNE B TAaHHOM Ha-
TIpaBJIEHUH, TeM OeHee ee MpeICTaBIeHus 0 peabHOCTH. Kpu3nc Hayku orr-
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penensercst KpU3UCOM PeabHOCTH €BPOTIOIICHTPHUCTCKOTO THITa. He ciyqaii-
HO OJTHOBPEMEHHO C TIOHNMaHHEM CYIIeCTBOBAHHS KPH3KCa B HAYKe BOSHUK-
JI0 TIOHMMaHWE KpU3WCa IMUBWIN3AINHN, KOTOPOE CBA3aHO C HEaJIeKBATHBIM
OTHOIIIEHHEM U UCTIOJIb30BAHNEM OKPYKAFOIIETO MHPa, €T0 PECypPCOB, KOJIO-
THYECKUMH TTPOoOIeMaMu U BCETO TOTO, UTO PACCMaTPUBAETCS B paMKax Ipo-
Onembl rioOaam3anuu.!’ bonee Toro, y)xe HaOIIOOAIOT SIBJICHUS Aerpagalin
MHPOBO33PEHUS, OOIECTBEHHOTO CO3HAHMSI, KOT/Ia KapTHHA MUPA IT0 HEKOTO-
PBIM ITapaMeTpaM BO3BpaIaeTcs B Oolee ApeBHee, MU(OIOTHIECKOE COCTOS-
HHe (CM., HallpUMeD, CTaThio!!, TIpeUTOKEHHYIO B TAHHOE U3IAHHE).

Hrak, npyroii myTh BbIX0Ja U3 KPU3UCA — IEHUCTBUTEIBHO TOTAIIBHOTO
KpH3Hca — 3To o0palieHne K ICTOKaM BO3SHUKHOBEHU S KApTUHBI MUpPa, TIPH-
Cymiel HalleW IUBHUIIN3AINH, TIOMBITKH OTHICKATh COKPHITOE OT YTBEPIUB-
IIeTocs B3MIsAAa, HAUTH 3a0bIThIE, TOTEPSHHBIE TOYKH POCTA, KOTOPHIE HE
TTOJTYYHIIA Pa3BUTHS B TIPEKHEH CUTyallnH, a ceifdac MOTIIk OB 0OpecTH
BTOPYIO XKU3Hb. HBIHENTHEe HAayyHOE 3HAHWE TPEACTaBIsAeT COO0H MEeH-
TaIbHYIO PEAYKINIO K aJIUTUBHON MOIENHN MpenMeTa MCCIEIOBaHMs, B
KOTOpOHM CyMMa YacTed mpejrnoyiaraeTcsl paBHoOU 1enomy. Mojenb aBie-
HUA GaKTHYECKH HAYMHAET 03HAYMBATHCS, U MBI IPHHIMAaeM 3HaK 3a sBIie-
Hue. [loaToMy ecTecTBEeHHO BO3HUKAIOT TPAHUIIBI IIO3HAHUS. XOIHCTHYIEC-
KU c10co0 O3HAHUS MpeAroiaraeT oOpameHne K IeIoMy, HE CBOAMMO-
My K 4acTsiM, cyMMa ydacTel Bcerjga meHblie 1eiaoro. Ho co3Hanue
OCYII[ECTBIISIETCS C TIOMOIIBIO si3bIka (3HaKamu). [loaTomMy BcTaeT HOBast
MMO3HaBaTeIbHAs 3a/1a4a, KOTOPYIO CIeIyeT Ha3BaTh OOpaTHOM, T.€. BOCCTa-
HOBJICHHEM HCXOJHOTO IeJ0T0 (03HAa4aeMOT0) 0 €Tr0 YacTH, 3HaKy. Mox-
HO TIpozenaTh oOpaTHBIN MyTh: MOJAENH — WACaTN3NPOBAHHBINH OOBEKT —
3HAYeHue — CMbICI, MOKHO HAWTH TOYKH OMdypkamum, korma ObLTH 3aa-
HBI TPAaHUYHBIE YCIIOBUS YBOJOIMH CO3HAHUS U MTPEIIIOKUTH HOBBIE YCIIO-
BHSI, TTO3BOJISIIONIHNE KaK c(pOPMUPOBATH HOBYIO KapTHHY MUpa I U3Me-
HUBIIUXCSI YCITOBUH OMOCQEpHI, TaK U BEIPaO0TATh IPaBHIIa IIEPEXoa, aacK-
BaTHOW MHTEPITPETAIINH CYIIECTBYIONINX KAPTUH MUPA PA3THMYHBIX KyJIBTYP.
MeTtonoM, a TodHEe, MPABUIIOM, KOTOPOE MPUTOIHO YTOOBI OCYIIECTBUTH
pelIeHue 3TOM 3a]a49u, MOXKET CITYKUTh KOHIENTyalbHAs MOJIENb! 2, oTpa-
JKaromIas THOCEOIOTHYECKYIO DBOIOIUIO, MOJIENb, KOTOPasi B CBOE BpeMs
Obla peaTM30BaHa aBTOPOM Ha MaTepHalie, WILTIOCTPUPYIOIIEM COTIpsKe-
HUE€ KapTHHBI MHpPA | S3BIKa, €€ OMHICHIBAIONIETO0. DTa MOJIETh ITO3BOISET
MPOCIEnnTh Bce (POPMBI TIepexoia U3 IeJIOTO B YaCTHOE B paMKax 3a/laH-
HOTO KOHTEKCTa, TPAHUYHBIX yCIIOBUH, 6€3 MOTepH 1EI0CTHOCTH.
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THE NEW SCIENTIFIC PARADIGM
OR THE PICTURE OF THE WORLD?
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St. Petersburg

The status of science is often described as a crisis that is impossible to
overcome except by a change of the scientific paradigm. A paradigm shift
has solved all previous science crises. In these shifts, the picture of world
has not changed radically but it been corrected. The present situation re-
quires radical change. First, the more the traditional scientific method is per-
fected, the fewer problems it can solve, because it places greater restrictions
on nature and more closely defines the parameters of the subject being stud-
ied. Now, at the beginning of the 21* century, we see a need for the develop-
ment of new, non-traditional areas of scientific investigation combining the
insights of biology, psychology, sociology, economy, archaeology, linguis-
tics and other subjects. In addition to this newly risen need, the 20" century
has called into question the correctness of traditional science in general.

The current picture of the world limits our knowledge about the nature
in the same ways that the frames of the existing scientific paradigm limit the
field of scientific activity. It is clear that the picture of world based on the
scientific paradigm is too limited. The scientific paradigm has been devel-
oped for practical purposes, and it describes only strictly proven parts of our
worldview. As our picture of the world exists in an inwardly mental space,
and it is organised by the mind on the basis of frames and rules that explain
the contents, it is difficult or impossible to visualise new ways of picturing
reality. On the one hand, the scientific picture of the world is a product of the
evolution of the human mind, but on the other, it limits this evolution.

Attempts to develop another picture of the world, through contact with
the worldviews inherent in other cultures and civilisations yields fruits.
However (im)possibility of adaptation is constricted by natural limitations
of the mind.

The limiting factors that restrict a civilisation’s inherent worldview can
be addressed by attempting to find closed aspects of the mind behind the
confirmed glance, by attempting to find the forgotten, lost points of growing,
which did not develop in the former situation, but could presently find new
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life. Scientific knowledge currently reduces to additive models the subject
of investigation, in which a part is expected to equal the whole. The scientif-
ic model has top significance, and we substitute the sign for the phenomena.
This naturally reveals the borders of cognition.

In contrast, the holistic way of cognition expects to address the whole, which
is not reduced to parts, and where the number of parts is always less than the
whole. But the mind conceives of things by means of language (signs). So it
confronts a new cognitive problem, which is an inverse of the previous problem,
i.e. the reconstruction of the source of the whole (reality as designatum) based on
its parts, sign. This problem can be resolved by the method developed by M.
Melkumyan. His conceptual model reflects gnoceological evolution. This meth-
od was previously used to demonstrate the connection between our picture of the
world and the language which describes this picture.
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BOCXOXJIEHHUE K HOBOMY MHUPOBO33PEHUIO:
CMEHA ITAPAMETPOB ITOPAJIKA

Enena APOCJ/IABIIEBA

Hapamempul nopsaoka

[TocTaroBKka Bompoca 0 cMeHe MUPOBO33PEHHI BCET/Ia BHI3BIBACT OIPe-
JeJIEHHBIE TPYIHOCTH, a B TIPAKTHKE JJakKe YPeBaTO KOHMIMKTOM, ITOCKOIBKY
Hen30eKHO BO3HUKAET BOIIPOC O TOM, KAaKO€ MUPOBO33PEHHUE SIBIISETCS Ha-
6onee BepHBIM. [0 yMOT9aHWIO peann3yeTcs IpeIcTaBlIeHIe, YTO CYIIECTBY-
10T OoJee MpaBMIIbHBIE, ICTUHHBIE MUPOBO33PEHMS, JIEKAIIIEe B OCHOBE BCE-
001I1eTo TIopsiiKa ¥ MeHee MpaBIIIbHBIE. TakoW TOX0 — 3TO MOTIBITKA TIpe-
BPaTUTh IBIKYIINICS MUDP B HETIOABIKHBIN, IIOCTOSTHHO BO3BpAIas ero Ha
MIPEKHIOI0 TOUKY pa3BUTHS. U HE TONBKO TEM, YTO BOCTIPOU3BOAMTCS CHCTE-
Ma MPeNIIeCTBYIOMNX MOHITHN, KOHCTPYKTOB, KaK MPABHIIO, PETUTHO3HOTO
COJIepKaHHA, HO TEM, YTO YEJIOBEK B HUX — CYIIECTBO YPE3BBIYafHO MEITKOE
¥ HUYTOXXHOE, TIOTYNHEHHOE OOKECTBEHHBIM CHIIaM, TIPUPOJIHI.

O TOM, YTO MHPOBO33PEHHSI MOTYT MPENCTABIATH COOOH CMEHSIOMIYIO-
Csl CHCTEMY OIIEHOK MUPa, 00CYKIaTh He IPUHATO. DTO HEMPOCTast HaydHas
TeMa, KoTopas TpeOyeT MMPOKUX KyJbTyPHBIX ¥ HAyYHBIX 3HAHUN U Oaro-
JKeJIaTeIbHOTO OTHOIIEHHS B OOIIECTBE K YUYAaCTHUKAM JIHAJIOTa.

OpHako CymiecTBOBaHWE CaMbIX Pa3HBIX MHPOBO33PEHUH CTANO ykKe
o01menpru3HaHHBIM (aKTOM KyIbTYpHI. PealbHO O€CCHITEHOE TTOIOKEHUE —
HEKOT/Ia CyIIeCTBOBABIIIEE COOTHOIIIEHUE YETIOBEKA 1 MTPUPOIBI H3MEHSET-
cs. YenmoBedecTBO MOPOKIAET CBOIO KYNIBTYPY, K KOTOPBIM, B YaCTHOCTH,
OTHOCSITCSA M PETUTHO3HBIE TPAIUIINH, Yepe3 HAyTHOE 3HAHNE U MPAKTH-
Ky pacmmupseT CBO€ BIWUSHHE Ha OKpYyKaromwuil Mup. MHOTrooOpa3zHas
KyJIbTypHas IpakTUYeCKas >KM3Hb TO3BOJISET €My HaKaIlUITMBaTh 3HAHUS O
MHpE U MOCTOSHHO MEHATHh CBOE IpeICTaBiIeHNWE O HEM, CO3AaBaTh HO-
BBI€ KOHIIENIMU. Bo33peHne Ha MUp — 3TO TMHAMHUYHBIA TPOIIECC CMEHBI
MHPOBO33PEHUECKUX ApaJUTM: YIIIyOJieHe B TIOHUMaHHEe IIPHUPOJIBI OKa-
3pIBaeT 00OpaTHOE BIUSHUE HA YEJIOBEKA, 3ACTABISIET €T0 CTPOUTH HOBBIE
OTHOIIEHHUS C TaBHO 3HAKOMBIMH MPUPOJHBIMU OObEKTaMH, U, COOTBET-
CTBEHHO, ITOCTOSSHHO KOPPEKTUPOBATH CBOE TEOPETHUECKOE IPEICTaBIIe-
HHE 00 UX OpTraHU3aIlHH.
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UYenoBek OyneT MOCTOSIHHO YTOYHATH IOPSIIOK MHPOYCTPOCHHUS, a BCE
CTIIOPBI O TOM, KaKoil M3 HUX HamOolee MPaBUIBHBIN, HY)KHO TIEPEBOIANTH B
WHYIO TNIOCKOCTh. COBPEMEHHBIN YEIOBEK MOXKET MPEO0IETh 3TOT MOCTO-
STHHO TIICIOMINNA KOH(IUKT TOIBKO HA MyTH OOBEIWHEHHS BCEX IIEHHOCTEMH,
4yepe3 MOCTOSHHYIO IEATENIBHOCTD TI0 COTJIACOBAHUIO BCEX TPEACTABICHIM.
HmenHO 3T0 MO3BONIUT HamboJIee MPOAYKTHBHO OpTraHM30BaTh 00IIIee B3an-
MOJZICHCTBHE, )KU3Hb COBPEMEHHOM IT0OATBEHOM CHITBI — YEIIOBEUESCTRA.

OpHAaKo 3TO CTAHOBUTCS JAENaTh BCE CIIOKHEE, TIOCKOIBKY MUPOBO33PEH-
YeCKHEe CHCTEMBI TaK)Ke YCIOXKHSIIOTCS. [ [puxoauTcst He IpoCTO COOTHOCHTH
OITHOTIOPSITKOBBIE CHCTEMBI, HO BEICTPanBaTh, HA OCHOBE MOJTYYaeMOi O MIpe
nH(pOpMAIN, MUPOBO33PEHIECKHE CHUCTEMBI C TEHICHIIHNEH, KOTopast Obl
MTO3BOJISIIA 3TOM CHCTEME O MUPE pa3BUBAThCS. Tak coBpeMeHHBIE MUPOBO3-
3pEeHYECKUE CUCTEMBI, B COOTBETCTBHUE C MOCTHEKIACCHIECKUM ITOIXOJIOM,
JIOJDKHBI BKJIFOYATh B ce0sl aKTHBHOTO YeNIOBEKa, a He MPOCTO M300paxarhb
HEABWKHBIA TAPMOHUYHBIH MUP. DTO YK€ MHOM THIT CO-OpTaHU3AINH B3aH-
MOJICHCTBYIOIINX CHCTEM, HHBIE TTapaMeTPHI TIOPSAKa.

Kaxxnas HoBasi MHpOBO33peHUECKasi CHCTeMa He BOZHUKAET cama ITo ceoe,
OHa BhIpabaThIBaeTCs, a TOUHEe, NaKe — POXKIAeTCs, OCHOBBIBAsCH HA pas-
BUBIIEHCS CTOCOOHOCTH Y€JI0BEKa BUIETh U TIOHUMAaTh MUp. McrmoaBois, Ha
OCHOBE CHCTEMHBIX HAayYHBIX ITPEACTaBICHHIA, CO3peBajia COBpEMEHHas CIo-
COOHOCTPH YeJIOBEKa BUAECTh MHUP KaK TapPMOHHYHO COOTHECEHHYIO IIeTI0CT-
HYIO CHCTEMY, CAaMOPa3BUBAIONIHICI KOHTUHYYM. Temeps paboTa B MHUpPO-
BO33PEHYECKOM IT0JIE MOJKET OBITh TPOAYKTUBHOM TOIBKO TOT/A, KOTIa Oy-
IIyT yCTaHABJIMBATHCA COOTHOIICHNS HE IPOCTO MEXKAY IIECHHOCTSMH, 2 MEKIY
napaMeTpaMy MopsiaKa, JeKalIMMHA B OCHOBAaHUN MUPOBO33peHus. OHH xe
OYeHb CHJIBHO 3aBHCAT OT YPOBHS 00pa30BaHUS WHIWBUIOB, UX HACHIIICH-
HOCTH WH(pOpMAIEH 0 MUpE, CO3/aromell CBOeoOpa3HbIi mapaMeTpuiec-
KHWH pe30HaHC, BEAYIUH K 00hEAMHEHIIO UX B CHCTEMY.

UenoBek pa3BUBAET CBOIO MUPOBO33PEHUECKYIO CUCTEMY JIJISl TOTO, UTO-
OBI D PeKTHBHEE OPTaHU30BATH CBOE OBITHE, YCTPOUTKLCS B MUPE, HCIIOIh-
3ys IS 3TOTO CBOM 3HaHMsI. OHU TIOKA3BIBAIOT, YTO YEJIOBEK YXKE MHaue CO-
OTHOCHUTCSI C MHPOM, MHa4Ye BOCIIPHHUMAET CBOIO POJb M CIIOCOOEH OBITh
aJIeKBaTHBIM ITapTHEPOM TEX CHII, KOTOpPBIE TIPEACTABIAIOT coboi [pupony.

UYesoBek, 0cBanBasi IPUPOLY, OKPYKAIOIIMNA MU, YCHITHI ce0s1, TPHOO-
per pecypchl, KOTOPBIMHU YUUTCS pactiopsikatsest. OH 0CO3HaeT celst, pactpe-
JIeNseTCs BO BPEMEHH U IPOCTPAHCTBE. JTO ero mapameTpsl Obrtust. U omHO-
BPEMEHHO, 3TO 0CO3HABAaEMbIE UM PECypCHI, Ha KOTOPhIe OH MOYKET ONHPATh-
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cs. Tak, mporwtoe u OyyIiee MOKHO pacCMaTpUBaTh Kak IMapaMeTphl IOpsiI-
Ka, TIPUCYIIHE MUPY, C KOTOPBIMH YeJIOBEK COOTHECCS W B KOTOPBIX YEIIOBEK
pa3MecTHII CBOM pecypchl. BriomHe BO3MOXKHO, 3TO OBLIT0 HEOOXOAUMBIM yC-
JIOBHEM Pa3BUTHSI CHCTEMBI, BBICTyTAloNIee B (opMe AUCTAHIIMPOBAHHS OT
cebs y)ke CBEpIIeHHOTO, CO3/IAI0IIET0 TPOILIOe; a TaK JKe — OT ce0s Kak oT
TTOPO’KIAIOIIET0, CTIOCOOHOTO SIBUTH BEpPOsTHOE, T.€. — Oyaymiee. CaM OH TIO-
CTOSIHHO OCTaeTCA rpaHuIleil KOMMYHHUKAIIUA MEXKTy MUPOM M CBO€H MHIVBH-
Iy aTbHOCTBIO, MBICISI CE0sI TIPH ATOM LIEHTPOM, TIOCKOJIBKY CaM JIMYHO CTaHO-
BUTCS YIaCTHUKOM OTHOIIIEHUH C MUPOM, COOTHOCHUTCS C €70 CHIIAMH.

B npeBHHX TpaguIisX MOKIOHEHHS IIPHPOJE, OOraM MOXKHO PaccMOT-
peTh IMEHHO 3TOT MOTHB — CTPEMJIEHHE JIMYHO BKIIOYUTHCA B KOHTAKT C
KOHKPETHBIMU CHJIAMH, YTOOBI COBMECTHO PEIINThH ONpPEACTIeHHYIO 3a1ady.
YMHOXeHHE CHJI TUIEMEHH, COOOIIIeCTBA MOTJIO TPOUCXOINTH TOJIBKO 32 CHET
JUYHOM BKIIFOYEHHOCTH KXKIOTO B PEIICHIE 3a]1a4l, B CHHXPOHHOM OBITHH
B MOMEHT CBS3H C IIPUPOIOM.

H3menennoe cocmosnue coznanus

Mo cpaBHEHHIO C TEPBOOBITHBIM CO3HAHHEM HMEHHO COBPEMEHHOE CO-
3HaHHE YeJIOBEKa SBISCTCS 3HAYUTEIBHO MU3MEHEHHBIM, a TOUHEEe, PaCIlu-
PHUBIIUMCS U KQUECTBEHHO YCIOKHUBIIUMCS. JTO Kak pa3 Ta popmMa MHPO-
BOCTIPUSITHS, KOTOPasi BO3HUKACT, KOT/A YEIOBEK CTPEMHUTCS K KAaKOH-THO0
TEITH;, OCYIIECTBIISIET CBOE Oymymiee, Habupas pecypchl, paciupsisi CBoe Ipe/-
CTaBJicHHE 00 OKPYIKaIOIIEeM MHUpE.

YenoBeueckas TICHXHKA 33 JUINTEILHOE BPEMST aKTUBHOTO BOCTIPHUSITHS
MHpa cTaia ciokHo muddepennupoBanroii. COBpeMEHHBIH YEI0BEK B CBO-
€M OITBITE UMEET B OOJBIIOE KOTMYECTBO PAIMIHBIX COCTOSHUH — 3TO OIIBIT
¢duorenesa, T.e. ONBIT BCEX MPEAMIECTBYIONINX MOKOJICHHUN, CBEPHYTHIA B
€ro TeHeTH4ecKol mporpamMe. B mpuHIMTIE OH CrOCOOCH MePEeKITIOUaThCs
W3 OJTHOTO COCTOSIHUS B Jipyroe. U, Kak HH CTPaHHO, YEJIIOBEK YacTo mepe-
KITFOYaeTcs, Jaxe He 3aMedast 9THX TePEX0/I0B, HACTOJIBKO OHH OOBIICHHEI.
3TO poneBble CONMANBHBIE MTEPEKITIOUSHHS, KOTOPhIE MHOTUM U3 HAC 3HAKO-
MBI, HO KOTOpbIE HE CTONb Y’ MPO3anvHbI, KaK MHOTJa Kaxercs. [Ipocto
MHOTHE JIIOJIM M3 TAaKUX TIEPEX0/I0B YaCcTO BO3BPAINAIOTCS K OTHOW M TOM Ke
pOJIH, B KOTOPOM IyBCTBYIOT ce0s Oomee ynoOHo 1 rapmoHnyHO. Ho nHOTIA
HY>KHO COBEpIIaTh OoJiee cepbe3HbIe MEPEXOAbl — C OJHOW MPUHIIATHAIH-
HOW TIO3HIIMH Ha JPYTYI0 — MUPOBO33peHUECKHUE mepexo/ibl. OHU Ye0BeKy
JaroTCs Ooliee CI0KHO, MEHSIOT BECh CTPOU €0 MBIIUICHHS.



282 Enena APOCJIIABIIEBA

He 3ameuatorcs mepexoapl TOTa, KOT/Ia CHcTeMa Kak ObI OTKpHITA K Ta-
KHM TIEPEKITIOUEHUSM, OHA TIOCTOSHHO HCIIONB3YeT 3TOT TUANa30H COCTOs-
HUH, 3TO ee pabodas mpakTudeckas chepa. MupoBo33peHUecKas xe chepa
SABIISIETCS COATAHCUPOBAHHON BHYTPH ce0sl CHCTEMOM, KaK MPaBHII0, HE BOC-
MPUHAMAIOIIEH Apyrre cucteMbl. OTKPBITHIE CHCTEMBI OTYETIINBO HaOMIrO-
nmaembl n3BHe. HanmpruMep, peOeHOK B HTPe 9aCTO MOYKET MEHATh CBOHM COCTO-
SHUS, HEe 3aMedast 3TUX MeTaMop(do3, a B3pocibie MPEKPacHO BHIAT TO, Ha-
CKOJIBbKO OH u3MeH4YnB. CMEHY >X€ MHPOBO33pEHWUH NyOIUIHO
MPOIEMOHCTPUPOBATH HENB3S, 00 ITOM MOXKHO JIOTaThCs IO OTAETBHBIM,
YacTO HESIBHBIM U JJa)KE€ CKPHIBAEMBIM MTPH3HAKAM.

3meck CpaBHHBATh M3MEHEHHSI B COCTOSTHUAX CO3HAHHUS HEBO3MOXHO,
MOCKOJIBKY y HHUX pa3Has TUHAMFKA W Pa3IMdHbIe MPAKTHUECKHUE 3aa4uH.
DTO CTAaHOBUTCS MOHATHBIM, KOT/Ia CPABHUBACIITH YEIOBEKA CO CIIOKUBIITAM-
Csl MUPOBO33peHHEM 1 pebeHKa. VI3MEeHSIeMOCTh COCTOSTHAN XapaKTepHa JIIs
aKTUBHO pa3BHBAIONIUXCS cucTeM. Ho Ha cOCTOSIHHE OTKPBITOCTH HY>KHBI
OoJpIIe pecypchl, TOATOMY peOEHOK MPAKTUYECKH BCIO CBOIO IHEPTHIO
TpaTUT Ha MOJT00HBIC, 0COOCHHO MM JIFOOMMBIC pOJIeBbIe UTPEL. [Ipn 3TOM OH
OCBaMBaeT JOCTATOYHO OOJBIION 0OBEM OIBITA, HAKOIUICHHOTO B (hHjIoTe-
Hese. [lenas kak Ob1 HAOPOCKH 3THUX POJIEBBIX COOTHOIIEHH, OH CTAHOBUTCS
KOMITETEHTEH B PAJIE BOIIPOCOB, KOTOPEIE HE MMEINl BO3SMOKHOCTH TIEPEKUTH
B CBOEM PEabHOM OTIBITE.

Jerckuil oHTOTeHEe3, — POJIEBOE MOBEICHUE U COCTOSIHUE CO3HAHMS —
MPAKTHYECKA MPOMUTAH (PIIOTEHETHYECKUMH TTOTeHIIsIMI. PeGeHoK, Tpa-
TSI CBOM PECypCHI, BCSIKWH pa3 BEIOMPAeT HOBBIM UCTOUYHHUK OIBITA, CO3IaBast
(dakTrdecku «(poHTaH» TeHISHINH. B urpe pebeHOK HEe MPOCTO OCBAMBACT
WTPYIIKA U POITH, OH CON3MEPSIET X C COOCTBEHHBIMH ITOTEHIIUSMHE, perasi,
TEM CaMbIM, BO YTO €My B MOCIIENYIOIIEeM BKIIAJAbIBaTh CBOH CHIIBL. JleTcTBO
—9T0 BCTpeda (uitoreHesa ¢ OypHO pa3BUBAIOIIMMCS OHTOTEHE30M. A UTpa,
COOTBETCTBEHHO, — CHICTEMa IIEPEX0/I0B, IMEIOIAasi CBOIO CBEpX3a1ady — I1o-
WCK TPaBWIIBHBIX, HAN0O0JIee ONTUMAIIFHBIX COOTHOIIIEHHUH, B KOTOPEIE 4eJI0-
BEK OyJleT MHBECTUPOBATh CBOM PECYPCHI.

CocTosHuEe N3MEHEHHOTO CO3HAHUS Y B3POCIHBIX — 3TO COBEPIIEHHO OT-
JUYHBIA OT AETCKOTO XU3HEHHBIN MpOoIecc. JTO YK€ M3MEHEHHUS B 3aKPBI-
Toii cucreme. OHM MPUHIIUIHAIBHO U YeJIOBeKa HUYEro He MEHSIOT, HO
3aTo O4YeHb aKTUBHO TepexxuBaroTca. [103ToMy 1 KakeTcsl, 4To 3/1€Ch IIPOHC-
XOJIUT HEYTO HEOOBITHOE, XOTS BCE MOXKET OBITh CBA3aHO TOJBKO C TIOBBIIIIE-
HUEM MHTEHCUBHOCTH U3MEHEHH.
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Onnaxo cucrema, c(hOpMHUPOBABIIIHCE U 3aKPHIBIINCH, B KAKHE-TO TIEPHO-
IIBI, MOYKET BCKPBITHCS, 0COOEHHO B TE€X CITydasX, KOI/Ia YCTaHOBHUBIIHICS PO-
JIEBOW peXUM JIESITETHHOCTH HE JaeT YCTOMYMBOCTH. JTO YAaCTO MOXKET OBITh
CBSI3aHO C PE3KMMH CONMANBHBIMI M3MEHEHUSIMH WIIN HHTEHCUBHBIM TTOHU-
YKeHEM COOCTBEHHBIX BOZMOKHOCTEH, HaITpUMep, 310POBbs. Torma Bo3HIKa-
€T MOTIBITKA 0OpaleHne K CBOMM CKPBITBIM PECypcaMm, TOTPEOHOCTh «COPBATh
OKOBBI». EcIit 3T0 B Kakoii-To Mepe yaaercsi, 9eJIOBeK MOXKET ToTacTh B He-
CTPYKTYpHUPOBAHHOE TPOCTPAHCTBO (PUIIOTEHETHIECKOTO OTBITa, C KOTOPBIM
OH HE COOTHECEH, KOTOpOE HEe NMeeT HeOOXOAUMBIX JIJIsl HETO TOYEK OTMOPHI.
OTO NOTEeHIIHAbHAsL, HO Hepean30BaHHas SHEPTHsl, KOTOpast MOTydriia BO3-
MOYXHOCTH TIPOSIBUTKCSI, HO HUKAaK HE CTIOCOOHA 000TaTUTh WHAWBHU/IA, & TOIb-
KO JIMIIIAET €T0 yCTOHIMBOCTH. TakuM 00pazoM, UeOBEK, BHIPBABIIIHCH U3 3aK-
PBITOM — IPUBBIYHOM 1 cOaTaHCHPOBAHHOM O] HETO — CHCTEMBI, MOKET OKa-
3aThCs B chepe HHOTO — I3MEHEHHOTO — COCTOSIHHS CO3HAHMA.

Korma 310 mponcxoauT ¢ 0OBIYHBIM YEIOBEKOM, TO MOXKET MOTEPAThH
YCTOHYUBOCTB BCS MHPOBO33pEHUECKAs CHCTEMA, U OH Oy/IEeT CTPEMHUTD-
Cs MEPEHTH K MEHEE CII0KHOH, TIe NeHCTBYIOT O60jee MPOoCThIC TapaMeT-
pBI mopsiaka. IMeHHO M03TOMY MHOTHE JIOAM BO3BPAIIAIOTCS Ha MO3HU-
AW, TJI€ MEHBIIIe OTBETCTBEHHOCTH, T/Ie 00Jiee CTaHAAPTHO pacIpeaems-
I0TCS PECYPCHI, T/Ie Mup OoJiee MpeAcKa3yeM, XOTS U UMeeT MHOTO CBOUX
HETaTHBOB.

Hpyroe neno — cocTosiHuE apTHUCTOB, KOTOPHIE HTPAIOT MPO(HEeCCHOHATH-
HO, T.€. TIOCTOSHHO U3BICKUBAOT B c€0€ BOZMOKHOCTH BOTLIONIATH CBOH POJIH.
[Ipu 5TOM apTUCT MOXKET IMETh MOIITHOE CO3HAHKE, CIOCOOHOE MPOIyMaTh
00pa3bl BceX U MOCTPOUTH C HIMU COOTHOIIIEHUE, Oy TydH B CBOEM OOBITHOM
cocrosiHUH. TakoBa, HAIPUMED, POITb PEKUCCEPA, IICHXOIOTHIECKas CHCTe-
Ma KOTOPOTO ITOCTOSTHHO OCTAaeTCsl OTKPBITOM. AKTep MOXKeT paboTaTh Haj
BOIUIOIIEHNEM POJIH, TaK K€ TIOTPY’KasiCh B HHOE COCTOSHUE — COCTOSHUE
repos. [Ipu 3TOM OH HUKOTZA HE HAXOTUTCS MOJHOCTHIO B 00pase, HO JHcC-
TAHITUPOBAH OT HETO, CIOCOO0CH ce0sT KOHTPOIIUPOBATh.

Ha ompenenennom mpodeccrnoHamTbHOM yPOBHE apTHCT MOXKET COOT-
HECTHCH C 00pa30M repost IPaKTHIECKH MOMEHTAIBHO, 0€3 IIpeBapuTeINb-
HBIX CIIOKHBIX MOATOTOBOK. OH «BXOAWT» B 00pa3, TO €CTh IMPUHHUMAET,
MIpUMEPHUBAET Ha ceOsl MBIIIIEUHO-TICXOJIOTUYECKII KOPCET Tepost, TIOAIH-
HASICh OMOJIOTHH MOBEACHIS, SMOIIMOHAIBHOHN peakunn. OTHAKO Tak H300-
paxaeTcs JIMIIb )KU3HB TepPOs, Er0 OHTOTeHe3, HO He BCS €r0 POJIOCIOBHAS,
XOTS apTUCTOB y4aT M 3TOMY — 3HaTh Ouorpaduro repos. OuoreneTnyec-
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KH€ IJIACTHI CO3JATeNs POJIH, CAMOTO apTUCTa OCTAIOTCA POAHBIMA. B HUX
OH OIHpaeTcs Ha oOIedeoBeYecKie KauecTBa.

YacTo 10CTATOYHO OMBITA TMIHOW KHU3HHU, YTOOBI Y apTUCTA CIIOKHIICS
o0pa3 u oH uM 3axui. [Ipu 3TOM, Kak MOKa3bIBaeT MPaKTHKa, Kak ObI «psi-
JIOM» C apTHCTOM Bceraa GopMHUPYETCS HEUTO, HaOMIoqaromee 3a HUM. JTO
cBOeOOpa3Has NMCTAHIIMPOBAHHASA, BRIHECEHHAs BO BHE WHAMBHIyaJbHAS
TIO3HIIHS, KOTOPAs ¥ IOMOTaeT yAep >KUBaTh KOHTPOIb HaJ| CHTyaIrieid. MoXHO
MPETONOKATE, 9TO 3TO COCTOSTHUE co3faeTcs (PrIoreHeTHYecKor 0a30i,
KOTOpasl MmapauieIbHO ¢ 00pa3oM, Ha TOU e caMO MBIIIEYHOH OCHOBE —
TeJe apTHCTA - POJOIIKAET YIEePKUBATh HCXOJHYIO CHCTEMY (DyHKITHOHAITb-
HBIX OPTaHOB MHIWBH/IA, TPOAOIDKAIONINX XKU3Hb B TIPEXKHUX PUTMaX. AK-
TyallbHBIE COCTOSIHUS JKA3HH 00pa3a OCYMIECTBISIOTCA B TPE3CHTAIUAX, &
JIEHCTBUTETBHBIC — B 3aKPBITON KOMMYHHUKAIIMH, 00CCIICYHBAIOIICH yCTOM-
YUBOCTH CHCTEMBI JIJISi cCaMoi cedsl.

OuroreHeTHYECKass OCHOBA TIO3BOJISIET OBICTPO BOCCTAHOBHUTH PEalTb-
HBIE CO-OTHOIIIEHUS W apTUCT, pa3MsB CBOIO TUIACTHKY B 00pa3e, BO3Bpalia-
ercs K cebe, mir — B ce0s1. Te 0CHOBBI, C KOTOPBIMH OH PE30HUPYET, HE Jie-
KaT Ha TIOBEPXHOCTH U MOTYT OBITh HEM3BECTHEI Jaxke eMy camomy. [Ipocto
OH B KaKOW-TO MOMEHT YyBCTBYET, YTO MPEKHEE MUPOBOCIIPHUITHE BO3Bpa-
IaeTCs, PACCTaBISAA BCE IO CBOMM MTPUBBIYHBIM MECTaM.

CyIecTByerT ellle OHO CyXKAE€HHUE, YTO apTUCT, TPOXKUBAS KU3Hb Tepo,
SKOHOMHT CBOM >KM3HEHHBIC CHITBI. O0 3TOM MOYKHO ITOPACCy AaTh. DJHEPTHS
JUTS KF3HH B POJIA BCE PaBHO HY)XKHA, OHA HE MOXKET YMEHBIIUTHCS B JKU3HU
apructa. Ho BO3MOXKHO, OHa HJET 10 APYTHM KaHaIaM, YepIraeTcst HermoCpe-
CTBEHHO W3 (PHITOTEHe3a, TOTO IMOTEHIHala, KOTOPEIH paHee ObUT CKPHIT U He
ObLT peanm3oBaH. B urpe jxe apTucTa OH HAYMHAET PAaCKPBIBATHCS Yepe3 KOH-
KpPETHBIH 00pa3, ero MpakTHIecKue IecTBH. YacTo 3TH COCTOSHUS Ha3hIBa-
0T BUPTYaJIbHBIMA 1 HaOIromaeTcst 0codast 3aKOHOMEPHOCTD B MIX TTEPEKIBA-
HUH: BO3HUKAET 3D (eKT TaBUHOOOpA3HOTO MPHUOABICHHS CHII. 37eCh HENTb3sI
HE 3aJ1aThCsl BOIIPOCOM O Mepe, KOTOPYIO YENIOBEKY CiieqyeT UyBCTBOBATb U
cobOmonarb. He Besikas euxuka MOKET BBIIEPKaTh TaKyro Harpy3ky. He Bcs-
KOMY IIO TIJIeYy W MHTEHCHBHOCTP MEPEKITFOUEHHS U3 OJHOM POIH B APYTYIO.
OnHOBpEMEHHAs K€ PacIpeIeIeHHOCTh YeIOBeKa 10 BceM (DritoreHeTnIec-
KAM BHPTyaJIbHBIM 00pa3aM MOXKET OBITh CIIMIIIKOM 3aTpaTHa.

Eme ectp 9acTo 00Cyk1aeMple HHTEPECHBIE CIOKETHI, CBI3aHHBIE C MEH-
TaLHOU TIPAKTUKON Oyaan3Ma. JIJaMbl 0CBaMBaIOT TaKOH YPOBEHEL BOOOpaske-
HUSL, 9YTO MOTYT TOPOANTH 00pa3, KOTOPHI BOCTIPHHUMAETCSI HE TOJIBKO UM
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caMuM, HO u Apyrumu. [IprdeM, BOCTIpHHIMAETCS BU3YaIbHO. ITOT d(hDeKT,
B MIPUHIIAITE BO3MOXKEH HAa TOM OCHOBAaHHH, UTO I71a3a YeJIOBEKa MOTYT N30H-
paTenbpHO cO3/1aBaTh BHEIIHIOK KapTHHY, BUINMO, TOKE Ha OCHOBE COPE30HH-
POBaHHUS C CHITEHBIM MCTOUHHKOM KoJIeOaHUH. ITO cBOeoOpa3Hast 3puTeIbHAS
Bepa. 3aJaHHBIA 00pa3 TUTACTUYHBIN M HAaTPEHUPOBAHHBIN J1aMa MOXKET CO-
3[1aTh HAa OCHOBE CBOEH1 MBIIIIEYHON CHCTEMBI F TPAHCIHUPOBATH €T0, OITUPAsCh
Ha 00IIIe9eI0BeYeCKHil OIBIT (PHITOT€HETHYECKUX CTPYKTYP, Ha COOTBETCTBY-
FOIITHIA MBITIIEYHBIA KOPCET OKpyKaromuX. OJHOBPEMEHHO OH TIOMOTaeT BOTI-
JIOTUTH €0 BU3yaIbHBIM 00pa3oM. KoHeuHo, mapTHepHI TOHKHBI OBITh OYEHB
BoCIpuUMYHBHL. [Ipr HEOOXOMUMOCTH, B IPHHIIATIE, HAYTO, KPOME OTpaHH-
YEHHBIX PECYPCOB, HE 3alPEIIaeT YEIOBEKY COBEPINATH TOJ00HBIE OTIEPaIIHH.
UermoBeKk MOXET Ha OCHOBE (PHIIOTEHETHYECKUX OCHOBAHHUH «BBIPACTHTHY CBOIO
«POMHIOY», 00IIATHCSI C HUIMH, CTPOUTB JKellaeMble COOTHOIIeH!s . OTHOIIIeHNE
K 00pa3y, 3aMEeTHM, TOCTAaTOYHO OaHAITBHOE JIS KyJBTypHOTO YesloBeKa 00-
ctosTenbeTBO. Co3manne momoOHBIX TBOPEHNH 3HAYMTEIIHHO MEHee 3aTpar-
Has B (M3HNOJIOTHYECKOM ITIaHE TPOIIEAYPa, YEM BBI3BIBAIOIIEE CeHdac CIIOPHI
KioHUpoBaHue. [1opokIeHHBII YeT0BEKOM M3 CaMoro ce0si COHM 00pazoB
MOXET WTPaTh POJIb 3alTUTHUKOB, PO OXpaHbl. Ho 3T0 ¢mtorenermueckoe
BKJIFOUCHHE OyneT TpeOoBaTh OYCHh MHOTO PECYPCOB, X Hamo OymeT 3a0o-
TUTBCA O TOM, YTOOBI MIX MTOCTOSIHHO TIOTIONHATH. B MHOM ciTydae He TOJIBKO
00pasbl, HO M YEJIOBEK JIOJTO CYIIeCTBOBATh HE CMOXKET.

[ToaToOMy MOXHO TOBOPUTH, YTO M3MEHEHHBIE COCTOSIHHS CO3HAHUS —
ATO OJHOBPEMEHHO W 3aKOHOMEPHBIN Iporecc, M cirydaitHeiid. OH MOXET
MIPOSIBIIATHCS B OOIBIIOM KOJIMYECTBE PA3HBIX SIBICHUI CO3HAHMSA, HO BA)KHO
YCTaHOBHTD, KAKOBBI MTPAKTHYECKHE CIECTBHUS ITHX U3MeHeHn!. Benp ve-
JIOBEKY TIPUXOAHUTCS BBICTPAWBATH CHCTEMY MHUPOBOCHPHATHS IS Ooiiee
OIarompusATHOTO PACIIONOXKEeHHS cebsl B MUpe, KOMMYHHUKaIuil ¢ HuM. [Ipu
BCEX MOBOPOTaX COOBITHI KpHUTEpHEM OTOOpa CIYyKUT COpPa3MepeHHOCTb,
Mepa. OTOOp Ke cCoBepIIacTCs YKPETUICHHEM TN OCIIa0JICHUEM, HITH JTaKe
YHUYTOXEHHEM HEKOTOPHIX B3aMOOTHOIIEHUH, KOMMYHHUKAITHA.

[To Bcelt BEpOSTHOCTH, CTOUT 3aMETHUTH, YTO KOMMYHHUKAIIHIH, 2 TOTHEE,
MHO’KECTBO BO3HUKAIOIINX COOTHOIIIEHHH, UTPAIOT B 00IaCTH CO3HAHUS HE-
MaJOBaXHYIO poiib. OcOOEHHO Ba)KHBI TMHAMUYHbBIE — HABOJAUMBIE U Tal0-
e — cooTHomeHuss. OHA CO37al0T OYeHb THOKYI0 pealbHOCTh, KOTOpas
AMEET CBOM YCTOWMUNBEIE ()OPMBI, TIPOSBIIAIONTHE CeOs B ONIPEIETICHHBIX QyH-
kiusx. Co3Hanne, COOCTBEHHO TOBOPS, UX U IEMOHCTPUPYET: €T0 (YHKITHH.
MIPOSIBIISAS COOCTBEHHYTO PUPOLY, YePE3 MUKIMUECKH TOBTOPSIFOITYFOCS KOM-
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MYHUKAIHIO OCYIICCTBIISIFOT HOBBIC COOTHOIICHHS, OTPAXKAIOT JTY pealb-
HOCTh. DYHKIIUKM CO3HAHUS, EHCTBUTEIHHO, MIHpe cOOpa MHPOpPMAIHU O
MUpE — OHU TIOMOTAIOT YeJIOBEKY BCMaTPUBATLCS B MU, CO3/IaBaTh HE TIOC-
KOCTHOE, HO TITYyOMHHOE U3MEpCHHE.

Takum 06pazom, TPOIYKTOM KOMMYHHUKAIIUN (CaMBIX pa3HOOOpPa3HBIX
(bopM cBs3eil) ABISFOTCS COOTHOIICHUS, TOPOXKIAIOIINE PEaTbHOCTh, KOTO-
past 3aTeM yKe CYIIECTBYET 10 CBOMM BHYTPEHHHM, TPUCYIIUM IPUPOJIE
€CTeCTBECHHBIM 3aKOHaM, M BKIIOYAeT B ce0sl MOPOXKIAIOIINX KOMMYHHUKA-
[IUIO areHTOB, B TOM YHCIIC, U YeloBeKa. bojee cloKHbIe KOMMYHHKATHB-
HBIC TIOCTPOESHUS BKITFOUAIOT B ce0sT (CHUMAIOT B ce0e) MH(pOpMAIIHIO O Ipe-
HIECTBYIOIINX MPOIECCax, OTPAKAIOT YCTAHOBUBIIIMECS TIPHHIIUATIBI CBSI3EH,
YeM 000TaIaro0T CYIIECTBYIOINI KOMMYHHUKATUBHEBIH MpoTiece, a Tak ke Gop-
MHUPYIOT BEPOSTHOCTHBIE MTEPCIIEKTHBEI.

,ZZMMOZ Mup06033penuit KAK 603MO2ICHOCHIb

MupoBocTpusTHE OTIPENETSIeTCS TEM, CKOITb CIOKHBIE TUIACTHI Pealb-
HOCTHU MOTYT OTpa)kaTbCsl B HOBeMIIe crpykrype. EcTb Mozaenu, KoTopsie
MOYKHO Ha3BaTh 3€PKaTbHBIMH, TUIOCKOCTHBIMH. A €CTh — JINH30BBIE, B KOTO-
PBIX YEeNOBEK 3aMKHYT B ONPEACICHHBIX TPAaHUIIAX, IJ€ BEPHOCTh OTpPaXkKe-
HUS peabHOCTH UMeeT mpeensl. CTpemiteHne Hanoosee 3 peKTHBHO CTpo-
UTh TPAKTHYECKHE OTHOIIEHHS C MHUPOM IPHUBOIUT YEIOBEKa K CO3/IAHUIO
0oree TTyOOKOTO — TOIOTPaMMHOTO MHUPOBOCTIPUSITHS, KOTIa Yepe3 OTIeIb-
HYIO 9acCTh BHJIHO BCE IIEIO€.

B npunHnImne, MEpoBO33peHNe — 3aMKHYTast Ha ce0s COTJIACOBAaHHAS U YC-
TOWYMBAsi CHCTEMa COOTHOIIIEHNS YelloBeka ¢ MupoM. Ho mpu sTom He MokeT
OBITH IByX aOCOIIOTHO UACHTHYHBIX CHCTEM MUPOBOCTIpHATHS. VX HOcHTenmn
00s13aTeTbHO OY/IyT TaK WM WHAa4Ye COOTHOCHUTRCS JAPYT C APYTOM, BCTYIaTh B
Juanor. BHyTpr MHPOBO33pEHUYECKON CHCTEMBI YeJIOBEKa BOSHUKAIOT MeXa-
HU3MBI UCTIONTb30BaHUS PECYPCOB MPHUPOIBI M CBOHMX CHJI, & TaK K€ MEXaHU3-
MBI UX BOCIIPOM3BOACTBA. JTO KpaifHe BaKHBIE BOIIPOCHI, KOTOPHIE 3aCTaBIIs-
0T JIFOZIEH MTOCTOSHHO HAXOMUTHCS B IUANIOTE M YBOIAT UX MUPOBO33pEHYEC-
K€ NpOTUBOpEUMs Ha BTOpoi miiaH. JKrBoe MpakTHYecKoe B3aMOIEHCTBHE
CTaHOBHJIOCH PEATBHOM CHCTEMOM CBS3EH pa3IMIHBIX MUPOBOCTIPHSITHIA. OHO
CIUTETAJIO TKaHb M3 MPAKTUIECKUX KOHTAKTOB [0 COBMECTHOMY PEIICHHIO 3a-
Jlad COXpaHEHUs U BOCIIPOU3BOJICTBA XKHU3HH. TaK, ypOH, HAHECEHHBIN IPHPO-
e, U3HAYAIIBHO TTOJIaraioCh HCIPABIISATh, TOYHO TaK e MOoNarajJoch BEpHYTh
TO, UTO 3a0HMpaoCch y Hee yesmoBekoM. [1oaTomy, o Mepe oOHapyKeHus ceOs B
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MIPUPOJIE, YEJOBEK HAUYMHAJ pelllaTh BOIPOCH BO3BPAIICHH J0JITOB U cede,
HaIpUMep, BOCCTAHOBJICHHUS 3[0POBbS, MOTPAYCHHBIX CHJI, PECYpPCOB. XOTH,
KOHEYHO, 3TO OBIJIO HE TOIHKO JIMIHOM OTPEOHOCTEI0, HO U 3a/1aueii coo01Ie-
CTBa, paCCMaTPHUBAOIIECTO Y€JI0BEKa Kak COOCTBEHHBIHN pecypc.

B cBs13u ¢ 3THM B BO33PEHHUSX Ha IPUPOY, OKPYKAIOIIMHE MHP MOYKHO
HaWTH U KOMIIOHEHTHI JINTYHOTO OTHOIICHUS, U OTHOIIIeHHs coodmecTna. O0-
IIECTBEHHOE CO3HAHUE YacTO ObLIO paMKaMH CO3HAHMS MHIAMBHIYAIbHOTO. 1
YeJIOBEKY IMPUXOIUIIOCHh YBEIMYUBATh CBOIO THOKOCTh, YTOOBI YIOBIETBOPSTh
TpeOOBaHMAM COOOIIECTBAa M CBOMM COOCTBEHHBIM TTOTPEOHOCTSIM.

Fenepupoeanue U apxueupoeanue onbvlma

YenoBek B CBOEH JXM3HU BCETIA COTBOPSIET HOBOE, TBOPUT COOTHOIIIE-
HUS C MHPOM, KOTOPBIE CTaHOBSITCS OIIBITOM €ro >XKn3Hu. Ho mHIuBMIyab-
HBIE HAXOJIKA UTPAIOT U 00JIee 3HAYUTEIBHYIO POJIb — OHHM YXOAST B MaMSTh
rokojieHuiH. OHTOTCHETHYECKHI TIPOIecC MOCTOSHHO oboramaet (umore-
HE3 YeJI0OBEYECKOTO pojia. A depe3 CHCTEMHBIE MTPOIIECCH TIPOMCXOINUT TeHe-
pUpOBaHME U apXUBUPOBAHHE YEIIOBEUECKOTO OITBITA.

OHTOOMBIT B TPOIECCE apXUBUPOBAHMS N3MEHSIET cBOIO hopmy. Crka-
THE WHIUBUAYAITBHOTO OTIBITA MOJKET MMPUBECTH K MPUHATHIO HOBOTO BHEIII-
HETO MIPOSBICHNUS, «000IOYKMY C HOBBIMU MTOTEHIUAMA. HO CBEpHYTH MOX-
HO HE BCAKHH OITBIT, a TOJIEKO XOPOIIIO cOaTaHCHPOBAHHBIN, CHCTEMHO COOT-
HECEHHBII ONBIT. B pHUHIIKIIE 3TO TOBOPUT O TOM, YTO TOJIBKO KAUE€CTBEHHBII
OTIBIT MOXKET OBITh apXWBHUPOBAaH M MMEHHO ITOATOMY OH MOXKET BIIOCIEN-
CTBUH MOJIEP’KUBATh JabHEHIIIee pa3BUTHE CUCTEMBI.

BosMoxHO MpencTaBuTh Mporiece, KOTOPBIH MPUBOIUT K apXHUBHPOBA-
Huto orbiTa. CHcTeMa pa3BUBAEeTCs JO MOMEHTa 0OHAPYKEHHNST CBOMX TPAHHII,
aTouHee, 10 00HAPYKEHHUS CBOEH OrpaHUIEHHOCTH, T.€. HEBO3MOYKHOCTH pa3-
BHBAaTbCs Aajiee. DTO MOXKET TMPOM30MTH M3-3a CIIOKHOCTH pacHpeeieHus
PECYpPCOB B 3HAYMTEIHHO pacIIUpUBIIEicS niepudepuiiHoi cetr. Pazsurue
3aMeIeTCs, BOSHUKAIOT aKTHBHBIE 00paTHBIE CBS3H, [TOCTIE YeTr0 HaYMHAET-
Csl peaKIys 10 CKATHIO, CTATHBAHUIO HAPOIMBIINXCS CHCTEMHBIX COOTHOIIIE-
HUH K UX S7IpY — 4eTI0BeKy. B pe3ynsrare BO3HUKAeT KOHIIEHTPUPOBaHHAs Cpe-
Ia — cBoeoOpasHas 000104Ka 0000IIEHHOTO OITBITa, KOTOPYIO YEJIOBEK MPH
HEOOXOMMMOCTH MOXKET BHOBb OCBaMBaTh U HCIIOJIH30BATh B CBOEH KHU3HM.

Takol apXUBHPOBAHHBIN OIMBIT MOXKET OBITH U COOCTBEHHBIM — OHTOTE-
HETUYECKUM, U (UITOTeHETHIECKUM. B 11000M ciIydae OH MOXKET OBITh HC-
MOJTE30BaH, OCKOJIBKY 3TOT ONBIT MPUHIMITAAIBHO YeroBeueH. OTHaKo ero
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HY)KHO BKITIOUaTh B aKTHUBHYIO )KH3HEAEATEIHHOCTH YEIOBEKA C MIOMOIIHIO
CTIEIMATFHBIX IPUEMOB, Yepe3 aKTUBHOE MOCTpOoeHue cooTHomeHu. [1pn-
MMOMHWHAHUE MOYKHO CYUTATh OHUM H3 TAaKUX TPHEMOB, KOTOPBIH UCTIONB3Y-
eTcst abCONFOTHO BCEMH, HE3aBUCHMO OT BO3pacTa M IMoJIoKeHHsI. Bo MHOTHX
KyJIBTypax CIIEIHAIBHO Y9aT COXPAHEHHIO MaMSITH, TPUIIOMUHAHHUIO JTaxe
TOTO, Y€TO HE OBLIO B COOCTBEHHOM OTIBITE. 37€Ch, CKOPEE BCETO, pEeYb UICT
0 pPa3BUTHH WHTYHIINH, U3BICUCHUN POJUTEIHCKOTO OTIBITA, KOTOPBIH MOKET
OBITH a/IeKBaTEH JJIS TEKYIIEH CUTYaIlHH.

OmnbIT YeroBeka MOXKET HapacTaTh HEOCO3HAHHO, CIIOHTAHHO, @ MOXKET -
WHUIIMATUBHO U KoHTponupyemo. [lociennee TpebyeT 3HAYNTENBHBIX YCH-
JIMWA U CTIENMalIbHOM MOJTOTOBKU. Beslb HY)KHBI HE MPOCTO TOPHI XaOTHUYEC-
KOTO OTIbITA, & 3HAHWS W MPaKTHKa OaJaHCHPOBKH BO3HHUKAIOMIUX COOTHO-
meHni. IHBIMU cJ10BaMU, YelTOBEK JOJDKEH CIEIHATbHO PemaTh 3aa4dy Mo
co3nanuio 3(PEKTUBHO Pa3BUBAIOIICHCS CHCTEMBI, OJIAaTONIPHATHO pacipe-
JIEJIAFOTIEH CBOM pecypchl. Peus (hakTudecku naeT o BOmpocax yrpaBlIeHUs]
OaylaHCcOM CBOMX pecypcoB. ToNbKO TOTIa HHAUBUAYAIBHBIA OIBIT, TeHEPH-
POBaHHBIN OIIBIT OHTOTEHE3a, MOXKET OBITh 3P PEKTUBHO apXUBHUPOBAH U TaK
e B TIOCJIEACTBUHN 2(PGEKTUBHO U3BIICUCH W3 TIAMSTH.

Yenoesex kak npomuesopedueocmb

Ho coBceM He 00s13aTeNbHO, YTOOBI YETIOBEK BCETTIa JISHCTBOBAI TIPABHITb-
HO. UemoBek MpUHIHAMTAAIBHO TTpodieMarnyueH. OH crocoOeH pa3BUBATHCS
JIasKe TPY HeOMaronpHsATHBIX CUTYaIUsIX. M 3TOT ONBIT TaK e UMEET ISl Hero
NOJIOXKHTENbHOE 3HaYeHUe. OH CTall MPUMEHSATh €T0 KaK HHCTPYMEHT — BOC-
XOJIUT Ha HOBBIE BEPIIUHEI Uepe3 Co3IaHue NoporoB. YenoBek repe HUMHU He
OCTaHABJIUBACTCS, OH OT HUX OTTAJKHBACTCS, KAK OT HE3HAYUTEIBHBIX TIpe-
MSITCTBUI BHEITHETO MUpA, TIO3HABAsK H MHP, U COOCTBEHHO MTOPOTH.

[TpoGreMHOCTE — 3TO HE CITyJaifHO MOSIBUBIIASICS 0COOCHHOCTD YeIOBEKa,
3TO €T0 CYNIHOCTHOE KadecTBO. [IpuueM, KauecTBO, KOTOPOE CTAJIO IICHTPATh-
HBIM B €TI0 COBPEMEHHOM caMOOIIeHKe. UeoBeK CTPeMUTCsI BIIEPET ¥ CTUMYITH-
pyeT cebsl K 3TOMY HaJIM4YMeM PHCKa, OCO3HAHUEM TOTO, YTO TIOCTaBJICHHAS 3a-
Jlada MOXET OKa3aThCsl Hepa3pelmmMoid. UenoBek 4acto Mob3yeTcs: MPOTHBO-
MTOCTaBJICHHEM. DTO M CITOCO0 TIO3HAHMS, M CITOCO0 OBITHSI, BBIPAYKAFOIIIAACS
KaK B YMCHUH BBISBIISATH POTUBOPEUHSI, TAK U B TATOTCHUH K KOH(ITUKTY.

[Ipobnema >ku3HU YelloBeKa depe3 KOHMIMKT W PUCK HE TaK MPOCTa,
KaK MOXKET TI0Ka3aThCsl Ha MEPBBII B3NS, KOTJa MBI XOTUM TPOCTO yCTpa-
HUTH BCE MPOOIEMBI U HEICHOCTU. UeM OoIbllle YelIOBEeK XOTell CAenaTh
MHUPOBO33PEHUE U MOPSIOK YCTOMYMBBIMH, TEM OOJIbIIIE TIPOOIIEM BO3HHUKA-
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110. [pupoa 4enoBeka CONPOTUBIACTCS )KECTKOCTH, OJJHO3HAYHOCTH. MOXK-
HO TIOTBITATBCS PACCMOTPETH 3TY MPOOJIEMY C Pa3HBIX CTOPOH.

Haubonee onryTuMo Jjisl 4elnoBeKa Kak MPHUPOIHOTO CYIIECTBA, Kak
BUJIHO, UMEHHO CTOJIKHOBeHHE. OHO OCTaBIISIET CJICH B IAMSITH, B CO3HAHUH
M KaK €CTECTBEHHOE CBOMCTBO YEIOBEKA YCIEITHO UCTIONB3YETCs MM B IPaK-
THYECKHUX TeIIX. Bo3MoXkHO, 3T0 crieruduyaeckas Gpopma camMooOHapyKe-
HUSI, CIIOCOOHAST OTIIMYHTh €r0 OT KUBOTHBIX. OHA MOXKET CBUJICTEIHCTBO-
BaTh O MEPECTPOIKAX B €r0 NMCUXHKE, O IPOUCXO/SIIUX CUCTEMHBIX H3MEHE-
HUsX. UenoBek npeBpaTiil KOHQIUKT B HHCTPYMEHT.

Ckopee Bcero KMBOTHBIE ceOs He 00OHApY KHBAIOT, OHU IJIs ceOsT eCTh
JAHHOCTh, TIOMYMHEHHAS pedIiekcaM, COXPaHSIONMM WX U CHOCOOCTBYIO-
MMM XH3HH B OKPYXKAFOIIEH cpefie: KOHPIUKT ISl HETO — 3TO TPaHUIla KU3-
HHU, TOCJIe KOTOPOH pecypc )KU3HU MOKET OKa3aThesl UcueprnaHHbiM. Yeno-
BEK ke, Oyaydn CBOOOIHBIM OT pedieKcoB, TOIDKeH ObLT BeCTH ceOs MHade.
OH Mor OBITh CTOJb YCIIEIIEH B IPUPOJIE KaK XXUBOTHOE, IMEIOIIEEe YXKe T0-
TOBBIN POJOBO OTBIT, U BCE BPeMsi OOHAPYKHUBAJ 3Ty CBOIO HECOCTOSATEIb-
HOCTb. 3Has, 4TO HE UIMEET CHJIBI 3BEPsI, HO CTPEMSCH K ATOMY, OH IIOCTOSIHHO
0oOHapy»XKHBaJl caMoro cedsl Kak TpaHuIly, MPEMsATCTBYIONIYIO CTPEMIICHUIO
YIOBJICTBOPUTH CBOIO COOCTBEHHYIO MTOTPEOHOCTH.

UtoOB!I BELKUTH, HEOOXOMMMO OBIIO PEOIONETh 3Ty TpaHuITy. M eIMHCTBEH-
HBIM BapHAHTOM PEIeHHS 331891 ObLT TOMCK HOBBIX MPUCTIOCOOICHHUH, UCTIONb-
30BaHKE UMEFOIIEHCS] CBOOOIBI TS CO3/IaHMS KAY4eCTBEHHO HOBOTO OITBITA.

Ipu3HaHue KOHOIIUKTA KaK JAHHOCTHU U HCIIONB30BaHKE €ro KaK UHCTPY-
MEHTa ¥ OBUIO TAaKUM MpHcHocoOineHreM. [IpuHsIB 3TO CBOWCTBO JKU3HH, Ue-
JIOBEK CMOT BBIUTH 32 TPAHUIIBI CBOETO YKHBOTHOTO COCTOSIHUS U JTXKE — TIOJI-
HATHCS HAJl HUM. UesIoBeK, TUCTAaHIUPYACHh OT ceOs MPEKHET0, CKOpee BCEro,
CMOT 00O0OIINUTE CBOH OIBIT NEPEKUBAHUSA KOH(MIMKTOB, OIBIT MX IPETIyB-
cTBUs. Benb Oymydn cBOOOMHBIM OT KECTKHX Pe(UICKTOPHBIX peaKIUi, OH
MOT HE BXOJIUTh B KOH(IJIHKT, 2 TONBKO K HEMY TIPHOIHU3HUTHCS, KaK ObI TPOTHO-
3upoBarh ero. GakTHIeCKH OH 4yBCTBOBAI ONACHOCTb, PUCK, HO ITPH 3TOM BeJ
ce0st He peIeKTOpHO, a MO-HOBOMY, «MHTEIUICKTYyaIbHO». OH BBIITOHSIT HE
MBIIICYHOE JISHCTBHE, HATPUMED, YXOS U3 30HbI KOH(IMKTA WX Hamlajas, a
onenuBat. OH MOT ITPOU3BOJILHO CTPOHTH CBOE MOBEICHHE, OCYIIECTBIISS IATh-
HEWIINH MOUCK U HAKOTUICHHE NH(OPMAITUH, BBISBIISS BCe HAHOOIIee IIEHHOE.

Mor nu 4enoBek BooOIe XuTh 0e3 koH(mkTa? CKOpee BCEro — HET.
OH BBIXOIWII U3 )KUBOTHOTO MHPa U KOH(MIMKT, BO3MOYXHO, OBLT TIEPBBIM CO-
CTOSIHAEM, KOTOPBIM OH CTall YIPaBJISATh, BIAJIETh KAK HHCTPYMEHTOM.
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B 3TOM KOH(IUKTHOM OTBITE I Pa3BUTHS YEIOBEKa OTKPBUTUCH HO-
BbIe TIEPCIIEKTUBBL. YeTI0BEK CMOT OBJIa/IeTh HOBBIMH PECYpPCaMH, KOTOPBIX
He OBUIO Y )KUBOTHOTO: TIPHPO/IA Y€JTOBEKOM HE TIPOCTO OCBAaMBAIACh — OHA
nmpucBanBaitachk. Bo3HrKkana HOBas — deloBedeckas — HHIIA CYIIeCTBOBa-
HUs. UenmoBeK Blaied STUM HOBBIM PECYPCOM JI0 TeX TOp, ITOKa BHOBbH HE
0o0Hapy>XMBaJl OTPAHMYEHHOCTH CBOMX BO3MOXKHOCTEH. V1 OH BHOBB BCTyTIam
B KOH(ITUKT OBITHS = OBITOBOM KOH(IIUKT, ¥ U€pPe3 ITO IPOTHBO CTOSHUE BHOBD
nmo3HaBas Mup. OH OCBaMBaJ MPOTHUBOPEUNE KaK CIIOCOO MPOIBIKCHUS B
OKPY>KaIOIIUil MU ¥ TTOTYYEHHSI HOBBIX PECYpPCOB TSI KU3HHU.

Haxonsice BHE jK€CTKOM 3aBHCHMOCTH OT KOH(IINKTA, YEITOBEK BBISBITSIT
ero KadecTBo Kak MHCTpyMeHTa. OH 0OHapyXKHWBaJl HANPSKEHHOCTh U pa3-
PYIIUTENBHYIO cHTy KOHGIHKTa. OH MOT Teleph CPaBHUTH KOH(QIMKTHYIO
HaANpPSDKEHHOCTh C JIPYTUMH CBOMMH COCTOSTHUSIMH W OOHapyXHTh, 94TO B
MIPHUPOJIE €CTh TaK k€ M OIaTONPUATHBIE COCTOSIHHSA, B KOTOPBIX YEIOBEK He
CXKUMACTCS, a PacciadiiIeTcsl, paCKphIBACTCS. ITO COCTOSHUE OJIarONPHIT-
HOCTH CTaJIO allbTePHATHBON HAMPSKEHHOCTH, KOH(IUKTHOCTH.

MOXHO 3aMEeTHTh, YTO YEJIOBEK CTaJl MCIONB30BaTh KOH(GIIUKT IS TI0-
Jy4deHwus Onar, CTaJl NCIOIB30BaTh HATPSDKEHHOCTH IS TOTYYeHHs pacciad-
neHus. Bo3HuUKIa cBsA3Ka: «00ph0a 3a XOpoIImee», «I00po 1 3J10»; CKIIaIbIBa-
JIUCH TIOTOBOPKH, HAIPUMEP, «HET Xyma 0e3 mobpa» u T.1. OcBoeHUe 3TOM
JTUXOTOMUH depe3 HaONIoieHre 3a OTIBITOM TOXKE CTaJI0 CO BpPEeMEHEM HHCT-
PYMEHTOM TMTO3HAHWSI M TO’KE CO3/1aBajio OMpe/IeIeHHBIE TpenuMyIecTna. Ye-
JIOBEK, TOHUMABIINKM YCTOWUHUBOCTh 3TOU CBSI3U, UMEJ IPUOPUTET B OCBOE-
HUUM MHpa HE TOIBKO Mepe]] )KUBOTHBIM MHPOM, HO U TIepe/l TEMH, KTO OIH-
paJics TONBKO Ha MpeICTaBIeHne O KOH(IHKTE.

[Ipubmmkenne Kk KOHGIUKTHOW 30HE YeTTOBEK, KaK U BCSIKOE JKHBOTHOE,
CIOCOOEH MOYYBCTBOBATh; HO OH MOXKET HE BTATHBATHCS B KOH(IIHKT, a I1e-
PEXHBATH 3TO IYBCTBO KaK CAMOCTOSTEIHHOE, BOCTIPHHIMATH CYIIIECTBOBA-
HUE pUCKa KOH(MIUKTA. DTO COCTOSHHE BBI3BIBAET y YEIIOBEKA BCE IMTOATOTO-
BUTENbHBIE (PH3UOIOTHUECKHIE PEAKIIUH U JAET €My BO3MOXKHOCTD X OIIIY-
TUTH 1 OI[EHUTH. B HEKOTOPHIX CITydasx, Kak MOJKHO ITPEIIOI0KUTH, YEIIOBEK
crocoOeH Kak OBl «TIepeMenIaThCsD» TI0 ATHM COCTOSHHSIM U MEPEKUBATh TAXKE
CJIeNBI IPOIIEAMUX mepexxuBaHuii. Oco00 pa3BUTHIC HHIWBHIIBI CTIOCOOHBI
yIepKaTh B TAMSTH JTOT OIBIT U TIEPEXUBATh 3aT€M U CAMH JTH CIIE/IBI.

Eciun cBsa3pIBaTh KOH(MIUKTHOCTH C CaMOOOHapyKEHNEM Yepes3 IT03Ha-
HUE pe3yIbTaToOB, CIEA0B COOCTBEHHOHN NEATEIBHOCTH, TO TOT/AA PHCK KaK
CaMOOMIYIIEHNE HEe MOXKET BBITIOIHATHh KOTHUTHBHYIO pyHKIHI0. KoH(IHIKT
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CO37aeT CaMO-TI03HABATEILHBIN 2P (EKT 3a cueT HHOOPMAIIMH O BHEITHEM,
MIPOTHUBOCTOSIIIEM YEIIOBEKY, MUPE, OCTABIISA, YAEPKUBast 3TH cieabl. Yacto
OHH TIPOCTO OCTAIOTCS Ha TEJe YeIIOBeKa M CBUAETEIHCTBYIOT O €0 MYyKe-
cTBeHHOCTH. OTIYIIeHNS U IepeXXnBaHus — (aKT BHYTpEHHETO Mupa. B Hux
YeJIOBEK ceOs 1 He TIOKUIAET; OH paBeH caMoMy cebe M cKa3aTh 0 cede UTo-
TO HOBOE, TOXKAIYH, He MOXKET. JIUIITs co BpeMeHeM OH MpHoOpeN crocoo-
HOCTH COCPEJIOTAYMBAThCA HAa CBOMX BHYTPEHHUX COCTOSTHHUSAX W 3aTE€M JFC-
TaHIIUPOBaThCA OT HUX. CaMOnO3HAHHE Yepes MepeknBaHue TPeOyeT CIOXK-
HOOPTaHU30BAHHOM TICHXWKH.

MO0>XHO TOJIBKO CKa3aTh, YTO BHYTPEHHUNU MUD OTpaXKaeT MUP BHEITHUH,
HO CyIIIECTBOBaHWE BHYTPEHHUX CTPYKTYp HE CTOIb OYEBHIHO JIS YeJIOBE-
Ka, KaK CyIIeCTBOBaHNE BHEITHUX, IPUPOAHBIX CTPYKTYDP. [Ipr 3TOM OTKpHI-
THS BO BHEIIHEM MHPE YBEIMYHUBAIOT KOJUYECTBO MEPEKNBAEMBIX PHCKOB
BO BHYTPEHHEM MUPE U Pa3BUBAIOT €T0 KaK IeIOCTHOCTb.

Tonepanmnocmb, mepnumocmbos

TeprmmmocTs — hopma oBeIeHu s, anbTepHaTHBHAS KOHMIUKTY. MOXeT 1
OH 3aMEHUTHh KOH(IMKTHOCTB, TPOTHBOPEINBOCTD, OBITh MPOMYKTHBHBIM JIS
camooOHapykeHws ? Kak jke 0CYITIeCTRIISETCS cCaMOOCO3HAHHE MPH 00TEKaeMOM,
HEKOH(IMKTHOM TIOBe/IeHnH? TONBKO POAYKTHBHOCTB TIO3BOJTUT TAKOMY BHIY
B3aMMOOTHOIIIEHUH KaK TEPIUMOCTb CTaTh OCHOBOM HOBOM KYJIBTYPBI.

TepruMocCTh, TOMIEPAHTHOCTh MOXKET OBITH, CKOpee Bcero, hopMoi ca-
Moynep kaHus 0T KOH(IUKTa, a He GopMOit caMOOOHApYKEHHUS. DTO — OTBET
Ha YyBCTBO PUCKa, Pa3BUTAast CIOCOOHOCTH TOPMOXKeHU. ToIepaHTHOCTh He
MOJKET CUNTATHCS TIOMOOHOH OJ1ary, IIe BO3HUKACT TOTHAsI 071aronpusSTHOCTE,
MTOCKOJIBKY 3TO He pacciabieHne, a KOHTPOIb, YIIPABICHNE PUCKOM. XOTs,
KOHEYHO, 3TOT (pakT cam 1o cebe, IpHu COBPEMEHHBIX TIIOOATBHBIX YTPO3aXx,
MOJKET OBITH OIIEHEH Kak Oaro.

Tepnenne — ocobast 30Ha, B KOTOPOil YEIOBEUECTBO 3a BCIO CBOKO UCTO-
PHIO YK€ CO3/1aJI0 CHCTEMY CBA3EH, YIPEKAAIOMINX PUCK, HE JAFOIINX MY
peann3oBaThsCs. IT0, KOHEYHO, MO3BOJSET B KAKOH-TO Mepe YUTH OT PHCKa,
HO TOJBKO Yepe3 ero OTKiIaasiBaHne. Hacwimenne TOKOH(GIUKTHON 30HBI
Pa3TIMYHBIMA CBA3SIMH H3MEHSIET CaM PUCK, ()OpMY €ro MPOSBICHNUS U pa3pe-
menns. M Bo MHOTHX cTydasiX 3TOTO YK€ BIIOJIHE JOCTAaTOYHO, YTOOBI TOBO-
PUTH O TIPEIOTBpPAICHNN prcKa. Ho HENb3si TOBOPHUTH O €ro MpeoI0ICHIH.
[IpeonomneBaercs puck mo-npexHeMy, depe3 KOH(MINKT, 4epe3 ero 0Co3Ha-
HUE W BBIXOJ 3a €ro mpeneisl. beiio ObI MPaBUIBHO MOHUMATh KOH(IUKT



292 Enena APOCJIIABIIEBA

Kak (opMy TIPOSIBJICHHUS MTPOTUBOPEUHSI, a 33 €ro Npeeibl BEIATH MPaKTH-
YECKU HEBO3MOXKHO, XOTSI BO3MOXKHO TTOHSITh.

Purck Tak ke MOXKHO MOHU3UTH Yepe3 paboTy BO BHYTPEHHEM MUpE.
[MepexxnBaHKe PUCKA CO3ACT Y YeJIOBEKa HAMPSIKEHHOCTD, TIOPOXKIALT MMO0-
TpeOHOCTH ITOUCKA WITH CO3MAaHMUs IPYTHX COOTHOIICHHH, KOTOPBIC OBIITH ObI
OoJiee ONTUMAIBHBI KaK [T CaMOT0 YeJI0BEKa, TaK U JIIsl TOTO MHPa, B KOTO-
POM eMy MPUXOJUTCS KUTh.

CTOHT TaK K€ TTOTyMaTh O TOM, HACKOJILKO IOCTHKMMO 0J1aro, 100po —
Ta pacciablieHHOCTbh, KOTOpasi BO3HUKAET MOCIe MPOXOXKIICHHS Yepe3 KoH)-
TUKT. MokeT ObITh BOOOIIIE ATO TPAHCIICHJICHTHOE, 3alpeieIbHOE COCTOS-
HHE, KOTOPOE JIJIS YeIOBEeKa IOCTHYKUMO € TPYJOM. Vi 0HO MOXKET OKa3aTh-
Cs1 JITISl CUCTEMBI CTOJIb JKe PUCKOBaHHBIM, KaK M KOHQIIUKT, cO3/1aBasi B Hell
TOTAJNBHYIO PacCiIablieHHOCTh, OTCYTCTBHE TOHYCA, MPUBOJAINECE K pa3py-
HICHUIO CJIOKHBIX CTPYKTYPHBIX CBS3CH.

IToxo00 3a pecypcamu

MOo)XHO BO3BPATHTHCS K BOIPOCY O TOM, 3a9€M YEJIOBEKY HYKHO ITO3Ha-
BaTh 3TOT MU, ITOYEMY OH BCerna ObIT Tak JrobonbITeH? [lo3HaHNE TOKHO
YTO-TO JaBaTh. Ml OHO JaBaio MPUPOAHOMY CYIIECTBY HOBBIE PECYPCHI IS
xm3HH. [Ipraem, 3Ti pecypcehl kKak Obl BOSHUKAJIH, TIOPOXKIAJIHCh, a HE JIekKa-
T B TIpUpOAIE Kak HeKwid kiaj. KadecTBa Mupa CTaHOBWIIMCH IS YeJIOBEKa
pecypcaMu IOTOMY, 9TO OH HayYHIICS UX HCIOIB30BaTh. OTHOIIEHHS YeliOBe-
Ka K TIPUPOJIE CTAHOBMIIOCH B TIPHHITUIIE PECYPCOTTOPOKIAIOMINAM (HaKTOPOM.
IIpaBaa, 3TO0 COOTHOIIEHHE JOIKHO OBLIIO BCETAa COOTBETCTBOBATH OTIPEIe-
JIEHHOH Mepe.

Heo6xomumMo 0TMETHTB, YTO TOHUMaHHe KOH(INKTA KaK MPOCTOTO CTON-
KHOBEHHS HE TIO3BOJISIET aJ€KBATHO OIEHUTH MUpP. COBpEMEHHBIH YeTOBEK
CHoco0eH TTOHMUMaTh He OMH (haKTOp, a COOTHOIIEHNE; HE MPOCTO TPETIAT-
CTBHE, MIPEBPALICHHOE B MHCTPYMEHT, a IIPOTUBOCTOSIHUE KaK TaKOBOE, Tpe-
BpaleHHOe B MHCTpYyMeHT. Erie pa3: d4enoBek Terneph HaXOAUTCS HE KaK KH-
BOTHOE - TTI0/1 KOH(IINKTOM, He ITPOCTO TUCTAHIIMPOBAH OT HETO, KaK PEBHUI
YEJIOBEK, 8 HAXOANUTCS HaJl KOH(MIMKTOM, 0OOOIIHB €T0 B MPOTUBOPEIHE, ITPO-
tuBOCcTOsTHIE. [l03TOMY, KOT]a pedb UAET O TIOHIKEHHH PUCKOB, KOT/Ia YeJo-
BEK TEPITUT U KaK OBl OTHasieT KOH(IIUKT, TO OH ¢ HUM elrle He paboraeT. OH
MPOMIOIDKAET TUCTAHIIMPOBATHCA, CO3/1aBasi Bce OOJbIee paccTOSHUE, HO HE
MOYKET €r0 M30€KaTh COBCEM. DTO YIpaBJiIeHHE HE CTONb (P (HEKTUBHO, KakK
MOTJIO OBI OBITE.
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Haunb6omnee 3¢(heKTHBHBIM SBIISETCS METOI PA0OTHI C TPOTHBOPEUHEM, Ue-
pe3 mpoTtuBopeure. IMEHHO B 3TOM ciTydae 4eJI0BeK MOXET OKa3aThCs 3a rpa-
HHUIIAMU CTapOX CHUCTEMbI OTHOIIIEHUH. BBIITH 32 ee mpesieibl MOKHO TOJIBKO B
TOM CJTydae, ecii KOH(IIMKT B BUZE IPOTHBOPEUHS HHTEPHOPHU30BaTh, TIOMeEC-
TUTH BHYTPb CaMOro ceOst, IPOUIS ero MBICIEHHO. Takoe WHTeINIeKTyaIbHOe
TIPOXOXKICHIE KOH(ITMKTA — OfHA 13 d()DEKTHBHBIX POPM pa3BUTHS CHCTEMEI.

CoBpeMeHnHast paboTa ¢ 3a1a9aMy Pa3BUTHS TOIBKO H MOXKET OBITH OCY-
IIECTBJIEHA C TTOMOIIBI0 MHTEIJIEKTa TIPY HUCMOIB30BaHUH IPOTHBOPEUHSI.
WmenHoO 3TO MpHAaeT CKOPOCTh Pa3BUTHIO, TOCKONBKY HE 3a0HpaeT y CHCTe-
MBI JINIITHUE PECYPCHI, KOTOPBIE Ta MOTJIa TOTEPAThH B pealbHOM KOH(MIIHKTE.

Taxum 06pa3oM, MOXKHO CKa3aTh, YTO YEIOBEK KaK CHCTEMA YK€ BBIPOC
W3 COCTOSHUSI 3aBUCHMOCTH OT CTOJKHOBEHHS CO CBOMMH COOCTBEHHBIMHU
OTPaHUYCHISIMH, POXKTAIOIIMME KOHPIUKT. OHA cymena oOHapyXUTh Tpa-
HHUIIBI B CyMella IpOo0JIeMy MHTEIUICKTYaIu3HpOBaTh (MHTCPHOPH30BATh) U
pa3pentuTh KOHGIUKT Ha BHYTPEHHEM YPOBHE. DTO paboTa ¢ MPOTHBOPEUH-
€M, TIPeoI0JIeHIe TPAHHIl MHBIM METOIOM. BO3MOXKHO, 9TO IJISi CHCTEMBI
BCET/Ia €CTh TPAHUIIBI OOJBINEH MIIM MEHBIIEH CIIOKHOCTH. Y KoTja BO3HH-
KaeT CIOCOOHOCTh HHTEIUICKTYaIbHOTO CTIIoco0a paboThl — OH TOXKE HauWHa-
€T MCIIONB30BaThCA IS ATOTO.

Ha repBom 3Tarre mpobiiema rmpeoIoIeHus TPaHUIIbl — IPETSITCTBANA COCTO-
sTa B MOOMITH3AIINH (PH3UIECKUX CHJI, C IOMOIIBIO KOTOPBIX B TIPETPaJIe CO3/a-
BaJICSl TIPOPHIB, U CHCTEMa HAXOAWJIA BOSMOKHOCTB JTAIFHEUIIIEr0 Pa3BHUTHS,
YMHOXEHHSI CBOMX PECYpPCOB, €CIIF MMeNa Ha To emle cibl. Ha crnemyrorem
JTare, Koraa KOHQIUKT MOT OTAAIATHCS, CHIThl SKOHOMIJINCH, HAKAILTHBAJICH,
1, HEPEITKO, IJIS TOTO, YTOOBI TaK YK€ BCTYITUTH B OTKPBITHIN KOH(ITHKT, CTOIKHO-
BeHre. Ho mpu 3ToM Bee ske BO3HHKAIA 1 MPAKTHKA AUTUIOMATHIECKUX TTEPEero-
BOpoB. HaxoHertr, Bce 3TH IPOTHBOCTOSHIS CO3AAIN COOTBETCTBYFOIIINIA HHTE-
JIEKTyaJTbHBIN OITBIT, KOTOPBIH U MO3BOJISUT Yepe3 pa3MBIIUICHHE, C TIOMOIIBIO
OTIEPEIKAOIIETO OTPAYKEHUS PA3PEIIUTh KOH(ITUKT.

U ¢ aToro MoMeHTa CTaHOBUTCS BaYKHBIM, YTO CYIIECTBYET BHyTpEHHEE
mosie paboThl ¢ KoH(IMKTOM. DaKTHYECKH MHTEPHOPHU30BAHHOE TIPOTHBOPE-
YHe CO3/1aJI0 MIPEAMET AJIS ICHXOJIOTHH, KOTAA «I00pO0 U 3710%» KaK IIPOTHBOPE-
Yre MEHSUTH COOTHOIIEHUE MEX Ty COOOM, UTO MTO3BOJIMIIO YETIOBEKY ITproOpe-
CTH COOTBETCTBYIOIIUI OIBIT, TMHAMHUKY M IUIACTUKY COOTHOIIeHUH. Uepes
W3MEHEeHHEe COOTHOIICHNH, a TOUHee, Yepe3 N3MEHEHNE CBOETO OTHOIICHHMS,
YEJIOBEK MOT TIepecTarh B KOHMIMKTE BUICTh HEN30e)KHOE HecUacThe; KOH(-
JIUKT OH MOT BOCTIPHHSATH B TTOJIOXKHUTEIBHOM KITIOUE, KaK MPEAyNpekIeHrEe K
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BO3MOXXKHOMY YXYIIICHHIO B pa3BUTHE COOBITHI. KOHQIUKT HE MEHsUT caMo
COOBITHE, HO MEHSUT OTHOIIIEHHE K HEMY CO CTOPOHBI YelIoBEKa U MOT cOepedb
€ro PeCypChl M TIOMOYb, HATIPHMED, MTPABUIILHO PACTIPEIICIUTE UX.

WHpIME cI0BaMH, )KUBOE CYNIECTBO, B YACTHOCTH, YETIOBEK, MOT HaXo0-
JATHCS TIONT KOH(IUKTOM, BHE KOH(MIMKTA M «BIHTATH» B CEOSI KOHQIHMKT.
OH MOXeET TaK K€ — OJITHOBPEMEHHO HAXOJHUTHLCS BO BCEX ATHX COCTOSIHUSAX,
omryIias MpOTUBOpeUre Hax co0oil, BHE cebds u BHyTpH cebs. Boobmre ke
pa3BUTHE YellOBEeKa uepe3 MPOTUBOpPEUYre — eCTeCTBeHHAs (hopMa ero Chc-
TEMHOTO CYIIECTBOBaHHSA. A PUCKH JJIsl YelIOBEKa — MOCTOSIHHOE TI0JIC Ha-
NPSODKCHUS, KOTOPOE CO3JaeT MOTHUBAIIMIO HA MOKCK, MOPOXKIACT TBOpUYEC-
KYI0 aKTHBHOCTb, CITOCOOHOCTB BEIOOpA.

YenoBek MOXKET PacIopsKaThCsl CUTyalluel, BEIOUpast, K KaKUM pUCKaM
OH MOXET NPHONM3UThCS. ECITU y HEero ecTh HHTEIUIEKTYalbHbIe CIOCOOHOC-
TH, TO OH MOXKET Pa30UpaThCs C KOH(IIMKTaMU, CBEPHYTHIMHU B TIPOTUBOPEYHE.
A eciu crloCOOHOCTH OTPa3UTh MPOTUBOPEUHE HE XBATAET, TO OH Oy/IeT HAaXO-
JIATKLCSI B TIOJNIE PHCKA, TIPEJIIIECTBYIOIIETO KPUTHYECKOH GopMe pasperieH s
KOH(JIHKTA, BEYIICH K IOTepe 3HAYMTEILHO JOTH UMEIOIIUXCS PECYPCOB.

Boo0iiie ske MOXKHO TOBOPHTD, UTO YEIIOBEK TATOTEET K COCYIIECTBOBA-
HUIO ¢ KOHQIJIMKTOM, HO HE TIOTOMY, YTO OH KOH(IMKT MOPOXK/IAET, & TOTOMY,
YTO OH KOH(UIMKTOM «mHTaeTcs». OH MOXET BOCXOJUTh Ha HEM K HOBBIM
BEpIIMHAM, IPEOJIOJICBAs IPAHUIIBI K HAXOS CITIOCOOBI YCHIICHHS CBOETO M0~
TEHIIHANA.

KoHQMUKTHI jxe He TOPOXKAAaeT HUKTO, OHU BO3HUKAIOT CaMH KaK Mpo-
OJeMHBIC 30HBI IPH pa3BUTHU cucTeM. [Ipu BeTpede ux JApyr ¢ Jpyrom oo-
HapYKUBAETCSI HEZIOCTATOYHAS COTTIACOBAHHOCTD, OTIpe/elICHHAS TPaHUIIA U
€CTh HEOOXOJAMMOCTh 3Ty TPaHHMILy MPEOI0NIETh. BO3MOXHO U Apyroe mpo-
YTEHUE CUTYalllU BCTPEUN: HAPOXKIAMOIIAsICS CHCTEMa pa3BUBACTCS, TTOKA Y
Hee XBaraeT pecypcoB. Ho oHa pacmupsieT cBoe BIMSHUE H PeCypchl Ha-
TIPAaBJISIOTCS B 30HBI, KOTOPHIE €Ill¢ He OCBOEHBI, YTO BBI3BIBAET CHCTEMHBIC
HarpsbkeHus. [paHuia Jyame oOHapy»XKHBaeTCsl HE BO BHE, a BHYTPH, Kak
UCTOIEHHOCTh, HECIIOCOOHOCTh HHBECTUPOBATh JOTOIHUTEIBHBIE PECYP-
ChI Ha 00eCTIeUeHHE TTOTPEOHOCTEH pa3BUTHS.

Bo3MokHO, 94TO 3TO JIBE pa3HbIe MOJIEIA BO3ZHUKHOBEHHUS IPaHHUII, KOTO-
pbIE CO3/IAI0T U CBOM CIICHAPUH MOCIENYIOMIEr0 Pa3BUTHS, TIIE CUCTEMa MO-
KET WJITH IO IyTH CBEPTHIBAHHS CBOUX PECYPCOB, YTHETEHHUS, WK, HA000-
pOT, 1O TyTH NpopsiBa. YesoBek OyJeT MCIOIb30BaTh T CIIEHAPUH, KOTO-
pbI€ TTO3BOJISIT EMY ONITUMATBHBIM 00pa30M PaCIPEeNATh PECYPChI: TPATUTh
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Ha TTO3HAHWE MUPA POBHO CTOJIBKO, CKOJIBKO JTACT JTOTIOJTHHUTEIBHBIE Pecyp-
CBI, HO HE CO3/acT yTPO3bI CYIIECTBOBAHHUIO CAMOTO YEJIOBEUECTBA.

OT0 aKTHUecKH AenaeT 3aaady pa3BUTHSI MHUPOBO33PEHUS MPAKTHUIEC-
KoM Hay4IHOH 3amauei. HeoOxommmMo MUPOBO33peHHE MIOHATH KaK MHCTPYMEHT,
TTO3BOJISAIONINA CO3/1aBaTh COATaHCHPOBAHHBIE OTHOIICHHS C OKPYKAIOIINM
MUpOM. M TTOCKOJIBKY pecypcHbIe COOTHOIIEHHS, KOTOPbIE yCTaHABIMBAIOTCS
y YeroBeKa C MPHUPOAHBIMU CHCTEMaMH, CO BPEMEHEM HCUEpIBIBAIOTCA, TO
MIPUXOJUTCS TIEPEXOTUTH Ha HOBBIE YPOBHHU B3auMOOTHoIIeHUH. [Iprdaem, onn
JOJDKHBI M3HAYAIIFHO XapaKTepH30BaThCsl KaK COpa3MEpPEHHBIE CHCTEMBI, YIH-
THIBAIOIINE TPEOOBAHUS Pa3BUTHSI MUpPA U €T0 OajaHca.

ASCENSION TO THE NEW WORLDVIEW:
A SHIFT OF THE SYSTEM PARAMETERS

Helena YAROSLATZEVA

The Institute of Human Being, Russian Academy of Sciences, Moscow

Worldviews can be examined as models of communication, producing
co-relations that create their own steady forms, manifesting in certain func-
tions affecting the vital organic activity of both society and a man. These co-
relations produce a special reality, which differs from nature and exists ac-
cording to its own laws. Thus one can find a self-enriching communicative
process within the exclusive circle of a worldview.

Understanding the human being is especially problematic. Humankind is
developing by creating thresholds that we push away from. Our actions pro-
duce barrages in the objective world that we elicit in order to learn about the
world and thresholds themselves. The feeling of dissatisfaction, for example,
is the inner conflict that helps one organize oneself to move ahead and over-
come difficulties. Inner conflict can thus be the instrument for self-ascension,
and to some extent we bring it on ourselves in order to obtain the ascension.

Conversely, but equally important, we develop alternative forms of be-
havior, like tolerance, to increase the firmness of communications and
strengthen emerging co-relations. The world today demands that we invent
new parameters of order and co-relations to keep the world steady and bal-
anced while we work to cognize and understand the nature of reality.

© Enena Spocnasuesa, 2004
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TPAHCI'YMAHU3M U CUHEPTETHYECKAS
PUJIOCODPUA

Baaoumup KOCAPEB

W3naqansHO CHHEpreTHKa MOSBUIIACh KaK TEOPHUsS CaMOOpPTaHU3alluu
OTHOCHUTENFHO MPOCTHIX (PU3MUECKUX CHCTEM TaKUM, Kak, K IpUMepy, Ja-
3ep. 1 HUX HeTpyAHO Hamucars quddepeHInanbHble YpaBHeHHS, pelie-
HUE KOTOPBIX MPEJICTABIAETCS CEMEWCTBOM KPHUBBIX, 3ABUCSIINX OT Hadalb-
HBIX ycIoBHH. OKa3a10ch, 4TO B HEKOTOPBIX CIy4asX pelIeHns] He3aBICHMO
OT Ha4YaJIbHBIX YCIIOBUH CXOMIATCS B OMHOU TOUKE, KOTOpas Kak OBl IIPUTSTH-
BaeT nx. Takwe TOYKM yCTOMYWBOCTH OBLIM Ha3BaHBI ammpaxkmopamu (0T
AHTIINHACKOTO aftract — MpUTATHBaTh). VIHOTIa BO3HUKAIOT COCTOSHUS HEyC-
TOMYHUBOCTH, KOTJIa BMECTO OJHOM TOSBIISIOTCS IBE (WIIH O0jIee) TaKue TOU-
k. Torma B 3aBUCUMOCTHU OT CIy4YallHBIX 3HAYEHUMN MapaMeTPOB CHUCTEMa
MOXKET MOTIacTb B OMHY W3 HUX. [lorpaHNYHOE COCTOSHUE HEYCTONYNBOCTH
Ha3bIBAIOT TOYKOH Ougpyprayuu.'

BriocnencTBum oka3anock, 9To Mog0OHBIM 00pa30M MOKHO OTIHCHIBATh
1 Topasno Oosee CIOXKHBIE CUCTEMBI, HAapuMep, OMOoIoTHYecKre, MOIyJIs-
ITUH JKUBOTHBIX U JIaXKe YeroBedeckoe oomecTBo. [1o mepe pocra cnoxHOC-
TH CHCTEM CTAHOBHTCS BCE TPY/IHEE OMUCHIBATH X MATEMATHUIECKH, OTHAKO
3aKOHOMEPHOCTH ITPOIIECCOB MEPEX0/Ia OT Xaoca K MOPSIIKY COXPAHSIOTCS U
JIOTTYCKAaIOT KauyeCTBEHHOE paccMOTpeHHe. B 3ToM ciydae Takue MOHSATHS
KaK aTTpakTop ¥ oudypkarms oOpeTaroT y)Ke He MaTeMaTHIeCKUH, a (puito-
codckmii cMmbIc. Tak, HanpuMep, MOKHO ckasarb, uto JJHK xwuBoro opra-
HU3Ma SIBIISUIOCH aTTPAKTOPOM BCEH MPEAIIECTBYIONIEH IBOTIOIUH HA YPOB-
HE OpPraHUYeCKOW XVMHH, MHOTOKJIETOUHBIA OPTaHMU3M — JUIS ATara OJHO-
KJIETOYHBIX OPTaHWU3MOB, a pa3yMHas JKM3Hb ObLIa aTTPAKTOPOM BCEWH
MpeIecTByomei Ono3somonnu. Jlanee BRISICHIIOCH, UTO CTIOCOOHOCTH K
CaMOOPTaHU3aINH SBIsIeTCS (DyHIaMEHTAIFHBIM CBOHCTBOM PaCIIUPSOIICH-
cs1 BeceneHHo# 1 CBs3aHa ¢ €€ OTKPBITOCTHIO (BHEITHEH Cpemoii A1 Hee sB-
JsieTCs MTOPOJMBINUK ee GU3NUECKUIN BaKyyM, KaK BBIICHWIOCH HEAaBHO?,
OTBETCTBEHHBIH 32 e¢ JaNbHelIee pacuiupeHne) 1 HePaBHOBECHOCTHIO.

IIporecc camoopranu3aiiu B Hell BeZleT K 00pa30BaHUIO OIpEJeIeH-
HO# HepapXuu BIOKEHHBIX IPYT B JApyTa Bce OoJiee CIMKHBIX chcTeM.* Bemen
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3a 3JIeMEHTapHBIMHU YaCTHUIIAMH UAYT CHCTEMBI, 00JIa /IaI0IIHE CYIIeCTBEHHO
00JIBIIIEH CTIOKHOCTBIO M CTETIEHBIO TTOPSIIKA. JTO aTOMBI, XUMHYECKHE MO-
JIEKYJIBI, a 3aTeM U 0oJiee CIIOKHBIC HH(DOPMAITMOHHEIE CHCTEMBI — OMOJIOTH-
YECKHEe MOJIEKYJIBI, )KUBbIE KJIETKH W MHOTOKJIETOYHbIE OpraHm3Mbl. [lamee
WIYT YEIOBEK, CEMbs, PO, TIeMs, HapoI, HaIs, IIUBIIIN3anns. Marepust
Bcenennoii nMeeT Takke HepapxXudIecKyIo CTPYKTYpPy: KBapKH, aIpOHBI (TIpo-
TOHBI M HEUTPOHBI ), AaTOMBI, MOJICKYJIBI 1 T.1I. TO CKOTUICHHI TajlakTHK. Mac-
mTadbl B 3TOW TOCIETOBATEFHOCTH YBEIINIMBAIOTCS B TEOMETPUIECKOM
mporpeccuu. YenoBedeckoe 0OMIECTBO, POAMBIIEECS BHYTPU TII0OATHHOMN
buocgepvl 1 MPUHUMAIOIIEE OOJIMK TII00aTBHON HOoOCGepbl, SBISETCS HA
CEroJIHA CaMOW CJIOXKHOM M caMOM KpPYHHOM M3 BCEX M3BECTHBIX CErOJHSA
OpPTaHM30BaHHBIX KHOEPHETHIECKUX CHCTEM, KOTOpasi HAXOIUTCS pUMeEp-
HO TIOCEpequHe 2TOW MepapXHH: €Tr0 pa3Mepbl COOTHOCSTCS C pasMepamMu
aTOMOB IIPUMEPHO TaK ke, KaK pa3Mepsl [ arakTuku ¢ pazMepamu 3eMIiTH.
Taxum oOpazom, B OymaymeM MOXHO TpeIoyiararh CO3JTaHHE emie Oosee
OpTraHM30BaHHBIX M €Ile 0ojiee MacIITaOHBIX COOOIEeCTB, 00IaTar0NTHX
pa3yMoM, KOTOpPBIE MOTYT BBIWTH YK€ Ha MacIITa0b! | alakTuKu, MOCTeTeH-
HO oxBarbiBast 1 MetaranakTuky. [Ipu nepexose k cucreme 601ee BBICOKOTO
YpOBHSI, 00JIaAaroIIeii APYTUMH CBOMCTBAMH H 3HAYUTEIHHO OOIBITUMH BO3-
MOXKHOCTSIMH, Y€M y BCEX BXOJSIINX B HEE AJIIEMEHTOB, KAXKIIbI JI€MEHT
yTpadrBaeT 4acTh CBOMX cTeneHei cBodonel. [locie sToro y ainemenTa ocra-
I0TCS OTpeieNIeHHbIE CTETIEHH CBOOOBI, HO YK€ OTpaHiYeHHbIe TpeOOBaHH-
SIMHA yCTOHIMBOCTH 00JIee CIIOKHOHN CHCTeMBI. TakuM 00pa3oM, MOYKHO Clie-
JIaTh 3aKTI0YEHHe, YTO Pa3BUTHE KM3HU BO BceneHHo HalpaBieHo Ha CO-
31aHue Bce Ooyiee OpraHM30BAaHHBIX CHCTEM Bce OOybIlero MacmiTada,
CTPEMSIINXCS K TOMY, YTOOBI 3aITOTHUTH COOO0# BCIO €€ IEITNKOM.

Taxum oO6pazom, HOBas prtocodckas cucTeMa CTPOUTCS KaK UCTOPHS
spomonnu Beenennoit (Big Universe History)® nnm YausepcansHast Mcrto-
pus®, 94TO MO3BOJISAET, MPEIKIE BCETO, BHIMOIHUTH OJHY M3 OCHOBHBIX 3a/aq
¢dbunocopuu — 0ObETUHUTD B SAMHYIO CUCTEMY 3HAHUH BCE MX Pa3Zebl OT
(hM3HUKH IPOCTPAHCTBA-BPEMEHH, DIIEMEHTAPHBIX YaCTHI], SIIEPHOMN U aTOM-
HOHM (DM3WKH, HEOPTAHUYECKON W OpPraHWYeCKON XWUMHH, OMOXUMHH, OWO-
ABOJTIOITMH JI0 HAyK O YEJIOBEKE M OOIIECTBE, BKITIOUAst HCTOPHIO (DHITOCOPUHN
KaK 9aCTh NCTOPHH SBOIOLIMN YeJIOBEYECKOTO CO3HAHMS M ITO3HAHUS, HAHH-
3BIBas BCEX MX Ha OOIINI CTep>KeHb dBOMIOIMN Beenmennoit. Ecnu Bee mpe-
xHHe GrIocodcKkre CICTEMbI CTPOMIINCH MHTYHUTHBHO U CBS3aHBI C MMEHA-
MH CBOWX aBTOpPOB, To CuHepreTudeckas ¢puiaocodus co3gaeTcss moao0HO
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HayKe YCHJIMSIMA MHOTHX: KaXIbIii BHOCHT CBOW BKIJIAJl, KaK KUPIUIHK U
KHPIUYUKA 3TH TOIXOIAT APYT K IPYTY, €CIIH OHHU, KaK 3TO MPUHSITO B Ha-
yKe, TOJYYeHBI IO OJHHIM H TeM K€ paBuiIaM (IIpH 3TOM JDKEHayKa OTIuda-
€TCs OT HayKH T€M, YTO OHA ITH MpaBWIIa HAPYIIIAET, ¥ ee OyITbDKHUKN HUKaK
HE BCTPAMBAIOTCS B CTPOMHOE 3aHNE HAYKHU ' ).

Ecnu B XIX u Hauane XX BB. CHUTATIOCH, YTO €UHCTBEHHBIM IIPOIIEC-
COM, UIIYIIUM BO BcesnieHHOM, SBNAETCSs IBUKEHNE K TETUIOBOM CMEPTH, CBSI-
3aHHOE C POCTOM SHTPOMHUH, TO K KOHITy XX B. BEISICHIIIOCH, YTO HABCTPETY
eMy HJIET MPOIECC CAaMOOPTaHN3AIINH, CBI3aHHBIA C POCTOM He2OHMPONuu
= ungopmayuu. Cynepammpakmopom 3TOTO TPOIIEcca SABISIETCI NONHOE
WIH abcontomHuoe 3Hanue = abconiomuulil nopadox. Vicnions3ys onpenene-
Hue, nanHoe CokpaToM, MOKHO BBECTH TOHATHE AbOconoma (ero MOXHO
TaKXe Ha3BaTh M «boroM») Kak cynepaTrTpakTop SBONIOINH BeeneHHoH, cy-
MIECTBYIOIINY BHE BPEMEHH U MPOCTPAHCTBA KaK MPAKTHIECKHN HETOCTHKH-
MBIl TEOPETHUYECKHIA TIpeen camoopranusanun. EcTh IpeamoioKeHus o
CBSI3M €T0 C GU3NIECKUM BaKyyMOM, TIOPOAHUBIITNM U TPOHU3BIBAIOIINM BCIO
MaTepHabHYI0 BeelleHHYI0, KOTOPBIM BOZMOXKHO B CaM 00J1afacT CIIOKHOM
HepapXuUYeCKOi CTPYKTYPOii, a TakKe CIOCOOHOCTHIO K CaMOOPTaHU3aInu.’
Taxoe BBeneHne hunocodckoro moHATHS «bora» Kak cyneparTpakropa 3Bo-
JIFOIIMH TI03BOJISET MTOYIUTH IPOCTHIE 1 3 (HeKTHBIC POPMYITHPOBKH, B Hac-
THOCTH, JIUTSl TAKUX TTOHITHN, KaK CMbIC HCUSHU, O0OPO U 3710.

[TockombKy KH3HB — 3TO M3BeUHas OOpHOA 3a CyIIeCTBOBaHUE, TO IIO
Mepe CBOETO Pa3BUTHS OHA BEJIET K POCTY CITOCOOHOCTH CITPABIIATHCS CO BCE
Ooee n OoJee CIOXKHBIME ITpoOIIeMaMu. Tak ke, Kak ¥ B CTIOPTE HITH KOMITh-
IOTEPHBIX UTPax, 3TO Pa3BUTHE MOXKHO Pa3JeNIUTh Ha OIpeesIeHHbIC YPOB-
HU win Typhl. [lociienane qanHbIe HAYKH TOBOPST O TOM, YTO BIIOJTHE BEPO-
ATHO OTHOBPEMEHHO C 36MHOH XM3HBIO BO3HHKIIA )XKU3Hb U Ha Mapce, HO
3areM OHa TPEKpaThiIa CBOE CyIIECTBOBAHHE HM3-32 OBICTPOTO OCTHIBAHUS
STOMU, HE CIUIIKOM OOJIBITION TuTaHeTHl. [loaToOMY manmeko He BCeM KOMaHIaM
yAACTCS BBIMTH B CIIEYIOMIMU Typ, a0 UM HOBbIE BO3MOXKHOCTH U CTa-
BAIIWH TIepen HUMU elrie 0oJiee cltoKHbIe TpooieMbl. OTCroma MOXKHO 3aK-
JIFOYUTH, YTO CMBICIT )KU3HEEATETLHOCTH IO 1 TPEAIeCTBOBABITNX UM
BHJIOB COCTOHT B TOM, YTOOBI, HAXOSICh HA CBOEM YPOBHE 3TOH yBIIEKaTEIb-
HOW UTPBI, IMEHYEMOH JKU3HBIO, TIPSMO HJTH KOCBEHHO CIIOCOOCTBOBATH yC-
MexXy UMEHHO CBOEW KOMaHbI, B HAIlleM CIlydae — 3eMHOM IMBIIN3AIINH,
JlaBasi TEM CaMBbIM IIAHC Ha BBIMTPHINI M JUISI BCEICHCKON IMBIIIN3AINN B
resioM. TakuM 00paszom, 371eCh MPOCMAaTPHUBAETCS HE TOJBKO POCT CIIOKHOC-
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TH CHCTEM, HO M TIOCTYIaTelIbHOEe Pa3BUTHE MPECIIEIyeMbIX MU IIeJIeH.
OTcrona MOXHO 3aKITFOYUTH, YTO CMBICIT )KH3HH YeJIOBEKa COCTOUT B yBEIHU-
YeHnW Topsaka B Mupe.'? Mcmonbs3ys BBeleHHOE BbIle MoHATHE «boray,
TTOITyYaeM, UTO CMbICT HCUSHU 8 08UdCeHUU K «bocyy, T.e. 0OueHb TToXOoXKee Ha
MIPEICTaBICHUS XPUCTHAH MIIH HOTOB, HO OTIMYNE OKa3bIBAETCS BEChMa CY-
IECTBEHHBIM: TIOY9aeTCs, 9TO HEJIh3s MPUUTH K «bOTy» B OIHMHOUKY ITyTEM
CaMOCOBEPIICHCTBOBAHNUS, TOCKOIBKY K aTTPaKTOPy ABIKETCS BCS CHCTEMA
B IIEJIOM, H TTYTh IO HETO ele O4eHb aajieK. CaMOCOBEpIIIEHCTBOBAHNE KE
SIBIISIETCS TIPY 3TOM OTHIOZb HE CaMOIIENbI0, a JINIIh CPECTBOM JIJIst HAnOO0-
nee 3 dexTuBHON camopeanu3anun. CaMOCOBEPIICHCTBOBAHUE, KaK B TIPO-
(heccnoHaTBEHOMN, TaK M IpyTUX cdepax, BKIOUas JyXOBHYIO, Pa3BUTHE WH-
TUBUAYATBHBIX CIIOCOOHOCTEH M MOTEHIHMAIBHBIX PECYpCOB, a TaKXKe HC-
MOJIb30BaHNE WX B TBOPYECKOW MEATENBHOCTH — ATO MyTh K peajn3aliuu
CBOETO IIIaHCa B 3aHUMATEIBHOMN UTpe, UMEHYEMOU JKU3HBIO, TIPOXKUTH €€ HEe
TOJIBKO HanOoJIee MOJTHO M HHTEPECHO, HO 1 ¢ OOJNBIIEH TTOIB30H I CBOCH
KOMaHBI — ABIKyIIErocs Kk «bory» mporpeccuBHoro yenoseuecTna. bomee
TOTO, €CJTM BaM YIaJI0Ch IMIOHATHCS Ha IITKAJIE JyXOBHOTO U WHTEIJIEKTyallb-
HOTO COBEPIIIEHCTBA XOTS OBl Ha CTYTIEHBKY BBIIIIE CBOMX POAUTENEH, TO TOT-
Jla BBl CO3J]a/INTE W JIyYIIHe CTAPTOBBIE YCIOBHUS IS Bammx aereil. B pe-
3yIIbTare MOTy9YaeTcs MPOLEecC HHTEIUIEKTYaIbHOTO B TyXOBHOTO Pa3BUTHUS
o01mecTBa, MOOOHEII TOMY, Kak TOHUMAaJa ero BOCToIHas puiocodus: co-
BEPILEHCTBYS ce0s1, CBOE OKPYKEHHE M CBOMX TTOTOMKOB, BBI YK€ TOJIBKO 3TUM
KOCBEHHO CTIIOCOOCTBYETE M IIPOTPECCY BCETO COOOIIECTBA B HIEIOM.
Cuneprerndeckas Guiaocopus MO3BOIBSIET TAKKe, HCXOIS U3 OOIINX
MPUHITUIIOB, JaTh OMPeNeTIeHUs ¥ TAKUM IMOHATHAM, KaK 000po u 310. J{ns
3TOTO HaJ0 CHOBA MBICJIEHHO MOJHATHCSA HA YPOBEHB IPOIIECCA CaMOOpTa-
Hu3anuu bonwmioit Beenennoit. Ecnu paccmarpuBarh, K mpuMepy, CUCTeE-
MY: YEJIOBEK M BHPYC, TO Ha MEPBBIA B3I MOHATHS 100pa M 371a 37€Ch
Ka)XyTCsl OTHOCUTENBHBIMU: 00a ()aKTHIECKH MMapa3uTUPYIOT BHYTPH 3€M-
HOI1 6rocdepsl, 1 To, YTO XOPOIIO I BHPYCa, TO TUIOXO JIJIS YeTOBEKa, U
Ha000poT. OTHAKO YETTOBEK CTOUT, HECOMHEHHO, Topa3no Omke K «boryy,
T.€. IBJIIETCS HECPABHUMO O0JIee CII0KHOHN U IPOABUHYTOM CHCTEMOM, 9eM
BHPYC, TIO3TOMY HAmly OOJIE3HU ABIAIOTCS O4eBUAHBIM 310M. C Opyroit
CTOPOHEI, €CJTU OB UX HE OBLIO, TO YeOBEUECKas MOMY/IAIHs Oblaa OBl HE
TpEeHUpOBaHA M Oe33aIIUTHA Tepe OSBICHHEM HOBBIX 3a0oneBannid. To
K€ caM0Oe MOXKHO CKa3aTh M O JIPYTUX HETAaTHBHBIX SBICHHUIX TaKWX, KaK
KOMITHIOTEPHBIE BUPYCHI, TEPPOPU3M U MpoUasi MPecTymHOCTh. Pe3ynprar
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XOPOIIIO KOPPETUPYET C TETEIEBCKUM 3aKOHOM eOuHCmed u 6opvbowvl npo-
MUBONONONCHOCMEl — BO BCEM, Jake OYEHb IIJIOXOM U Y)KacHOM 00s3a-
TEITHHO TIPUCYTCTBYET XOTh YTO-TO MOJOKUTEIRHOE U HaobopoT. OTcrona
BBIBOI: 3710 HUKO20d He MOJCem NOIHOCIbIO UCUe3HYMb, 3a0aya dce bojee
NPOOBUHYMOU CUCMEMbl — NOCHOAHHO OMCAEHCUBAMb, NOO0ABIAMb U NO
B03MOXNCHOCIMU KOHMPOAUPOBAMb AKIMUBHOCHb MeHee NPOOBUHYMBIX CUC-
mem, UCNONb3YA UX 8 CEOUX UHMEPeCax U 80051 K MUHUMYM) B03MONCHOCHb
npUYUHeHUs umMu yuepoa.

B namem opranusMe ee pemaeT UMMyHHasl CHCTEMA, a Ha YPOBHE ke
TOCYIapCTB — MPaBOOXPaHUTENIbHBIE OPTAaHbI, HO Ha MIPOTSKEHIH BCEH nc-
TOPHUH YEIIOBEUECKOTO 00IIeCcTBa IIIa XKECTKas KOHKypeHTHas Oopbba 3a
MpaBo 3aHATH MECTO O0JIee MPOABUHYTOW CUCTEMBI. DTa 60ph0a mpomoi-
KaeTcs 0 HAaCTOAIIET0 BpEMEHH!, HO MHP Bce OJIKe MOIXOIUT K HOBOMY
BHJTy IIUBUJIU3ALNAN — 2100anbHOU. J{71s ee TOCTpOoeHHsI He0OXOIUMO TIpe-
obOnamanue HaJ MPOTpaMMaMH BHYTPUBUIOBOH OOPHOBI M JKECTKOH KOHKY-
PEHIIMU APYTroi HEMaJIOBaXKHON MOBEIEHUYECKOU MPOrpaMMbl TaKxe MpH-
CyIIe 9eTIOBEKY — Npo2pamMMbl eOUHeHUs U COMPYOHUYEeCTNEa, TeXaIleH B
OCHOBE TOTO, YTO MBI Ha3bIBAEM SYMAHHOCMbIO, Yel08eYHOCHbIO UITH 00-
Jee MUPOKO — eymarnuzmom. IIomBITKH 000UTHCH O3 Hee B HAIK THH 000-
paduBaINCh (hauiuzmom, KOTOPBIA COETUHIET TEXHUIECKUE JOCTIKEHUS
TMOepaTbHO-TYMaHUCTHYECKONH TUBHIN3AINHA C 002YMAHUCTHUYECKUMU
sapuanmamu udeonozuu. Croga MOXHO OTHECTH HAIU3M, SITIOHCKUH UMITe-
puaTH3M, KOMMYHH3M H HcIaMcKui pyHmaaMenTanu3M. [lo cux mop takue
MOTIBITKY TEPIIEeNH (prracko Girarofaps orepexaroneMy pa3sBUTHIO HAyIHO-
TEXHUYECKOTO W, KaK CIIEACTBHE, BOGHHOTO TOTEHIIHAJIa, KOTOpOe JlaBaia
mubeparbHO-T'YMaHUCTHYeCKasl IIMBUIIH3AIHS, 00ecTIeynBas CBOUM T'PaXk-
naHaMm cBoOomy TBopUecTBa U camopeann3amnui. CloXHee CIPaBUTHCA C
OpraHW30BaHHOH MPECTYMHOCTHIO U TEPPOPHU3MOM, HO HET APYTHX Bapu-
AHTOB JICHCTBHI, KaK MMOCTOSSHHO MX OTCIEKUBATh U MOAABIATH. Takum
00pazom, TYMaHU3M TpEAIoIaraeT He MOTHBIA 0TKa3 OT HACHIIHS, a MPH-
MEHEHHWE €Tr0 JIUIIb IS 3alIUTH TYMaHUCTHIECKOW IIMBUIIH3AINHN OT TEX,
KTO Ha 3TOT YPOBEHD eIlle He TOAHSIICS, HE 3aTOHS UX MPU 3TOM B yTOJ U
OCTaBJISIS UM BO3MOXKHOCTB Ha HETO MOJHATHCA.

CTopoHHUKaM H MTPOTHBHHUKAM TIIO0ATH3aIMKA HEOOXOMIUMO TaKKe OT-
BETHTHh Ha BOIPOC: SABIAETCA JIM cama Tyo0amu3amusi 3JI0M Wiau J00pom?
AHaNorugHBIE BOIIPOCH BOZHUKAOT ¥ MO TIOBOY Pa3BUTHS HAHO U OMOTEX-
HOJIOTHi, KIIOHUPOBAHHUS, CO3JaHMs NCKyCCTBEHHOTO WHTEIIEKTa U Ha WX
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OCHOBE HOBOH nocm-uenogeueckou yusuiusayuy. Cuaepreruyeckas Quio-
codus maet OO OTBET: 006PO, MO MO, YMO HPoOsUaem Uil nomozaem
cucmeme ogueamscs K «bozyy.

CucTeMHBII TTOIXOM TO3BOJSET MOHATh TAK)KE W MPOUCXOXKACHHE U
CMBICH ATHYECKIX HOPM H 3aKOHOB, KOTOPBI€ BHAYAJI€ COCTABIISUIN O/THO Iie-
noe. B mepBoOBITHOM 001IIeCTBE HapyIIeHHE HEMUCAHBIX TIPABIIT WIH mady
KapaJioch BeCbMa CypoBO, KaK NMPaBUIIO, CMEPThIO. Pa3ienenne Ha 3TUKY U
3aKOHBI BO3HUKJIO JIMIIb B XPUCTUAHCKON KyJIBType B pe3yJbTaTe COCIIMHE-
HUSA CyIeOHOH PaKTHKH U XOPOIITOo pa3padoTaHHON CUCTEMBI PUMCKOTO ITpaBa
C MICTM3UPOBAHHON 3THKOH MEPBOXPUCTHAHCKIX OOIITHH, OCHOBAaHHOH Ha
pedenusix Mucyca, ropopuBimiero 00 OTBETCTBEHHOCTH Ka)KAOTO JIHIIb TIe-
pex boroM 1 HEBO3MOXHOCTH JFOISAM CYAWUTH OpyT Apyra: He cyoume u He
cyoumbl byoeme! Ilycmo nepeulil kamensb Opocum mom, Ha Kom Hem epexa!
Taxum 00pa3oM, B 3aKOHOIATENIECTBO TOTAJa JIMIITh YacTh TaKUX OO0IIede-
JIOBEUECKUX TPABIII TIOBEICHUS, KaK He YOutl, He YKpaou, He xceceudemerib-
cmeyil M T.1I., OCTaBUB APYTHE: He npeniobodelicmeyil, jcenail scem 00opa n
80371100U 8pA206 C80UX ¥ T.I. HA COBECTH CaAMOTO YeJIOBEKa, OTBETCTBEHHOTO
nunib iepes borom® . C TOYKH 3peHUsT TEOPUH CUCTEM M CHHEPTETHKH 3AKO-
HbIL U 9MUYecKue HOpMbl ABIAIOMCA He0OXOOUMbBIMU 02PAHUYEHUAMU C8000-
0bl 320y eHMPUYHBIX UHOUBUOYYMO8 PAOU YCIMOUYUBOCIU 0OUiecm8a KaK
cucmemul boiee 8b1COK020 YpogHs. Torna cleoBaHNe UM, COTIIACHO MPEIBI-
IyIIEeMY OTIPEICIICHHIO, €CTh 00Opo, a UX HapyIIeHUE — 3710.

Taxmm o6pazom, BBoIs TIoHATHE «boray, ynaercs He TONBKO YIIPOCTHTh
(hOpMYITHPOBKH, OTIPEIEIISIOIIIE CMBICIBI )KU3HH, T00pa 1 371a, CAeJaB UX T0-
HATHBIMH KaK BEpPYIOIINM, Tak ¥ HEBEPYIOINM. B TakoM BHJe cHHEpreTHKa
MOXeT OBITh MCTIOIb30BaHA B KAY€CTBE OCHOBBI [T CO3/IaHMSI HEKOW HOBOM
C8EMCKOLL VTN CeKYIAPHOU peaueuu, KOTOpas o MBICITH HEKOTOPBIX YIEHBIX
norkHa OBITH Bepolt, ocHOBaHHOI HE Ha JorMarax, a Ha 3HaHusAX. [loTpeo-
HOCTB B Takoi Bepe 000CHOBBIBaeTCS TE€M, UTO HAIIM 3HAHWSA BCETAa OTPaHH-
YEeHBI, U MBI TaK WJIX WHAY€e JOTOIHIEM UX TOW Win Ipyroit Bepoii. Bepa ke,
CBOOOIHAS OT JOrMaroB, 00JIaIaeT BO3MOKHOCTHIO pa3BUBATKCS MO0 MEpE Po-
CTa YPOBHS 3HAHUIA, HE BXOJIsl C HUIMHU B Hepa3pelrMbIe MPOTUBOpEYHsL. !

CHHEpreTHYeCKUN TIOAXO0 pacCMaTPUBACT JIFOOYIO CYITHOCTh B €€ pas-
BHTHH OT UCTOKOB JI0 TICPCIICKTUB pa3BUTHUSA B OyaymieM. OOparniasch K moHs-
THIO TpPaHCTYMaHHW3Ma, HHTEPECHO MPOCIETUTh UCTOPUIO UICH TyMaHH3MA.
[To maHHBIM apXeoNoTHH eIlle HeaH /IePTabIIbl 3a00THIINCH O PaHEHBIX, 0O0ITb-
HBIX ¥ [IPECTapebIX, HO PaCIPOCTPAHSIOCH 3TO TOJIBKO Ha CBOMX. UyKHX e
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oHM Ho6mBasK ¥ roeaany. CyIeCTBEHHBIM IIAaroM K TYMaHH3MYy OBLIO H300-
peTeHue MPON3BOJICTBA MPOAYKTOB MUTAHUS — 3€MIIE/IENNE U CKOTOBOJCTBO,
npou3oIieinee Bo BpeMs kpusuca okoso 10 Teic. JeT Hazaa. BoIACHUIOCK,
YTO TOPA3/I0 BEITOTHEE HE ITOeIaTh MOWMAHHBIX KUBOTHBIX, @ COIEPKATh UX B
HEBOJIe, OTKapMIIMBAas, pPA3MHOXKas! M 3aCTaBIsIs Ha ce0st paboraTh. Tak xke crammn
MOCTYTIaTh M C TUIeHHUKaMH. [lo3ke aHaIOrW4HbIN miar ObUT clienaH BOMH-
CTBEHHBIMH TUIEMEHAMH, XUBIIUMH HaberaMu Ha 3eMJIeJENbIEB: Topa3Io
BBITO/THEE OKa3aJIOCh HEe YOWBaTh WX W IpabWTh, a MOMy4arh MMOCTOSHHO HE-
KyI0 IaHb B OOMEH Ha 3aIlUTy OT HA0ETOB APYTUX TAKHUX JK& OAHIUTOB.
Crenyromuii mar K COBpeMeHHOMY TyYMaHHU3My ObLT crennaH B Erunre
BO BpeMeHa Amenxorena IV, KOTOpBIE CMEHIUI CBOE UMS Ha DXHAMOH
(Ikhnaton mmm Akhnaton) — «ciryxammmii win yrogasiii Atorny». Kpome Toro,
OH OOBABHI ce0sl BEpXOBHBIM JKPETIOM ATOHA, 3aIpeTHB MOKJIOHEHHE JIPY-
ruM Goram.'? Cama TeHIEHINS BO3HUKHOBEHUS HEPAPXHMK OOTOB M 3aIpe-
TOB Ha MOKJIOHEHUE UyKUM Ooram He Oblia HOBOH. Emie maps Xawwypanu
(Hammurabi) crapancs yTBepaIuTh B BaBHIIOHE SIUHYIO PEIUTHIO, CUNATAS
coOcTBeHHOTO TIOKpoBHTENS Mapdyka Beime npyrux. [Iporpecc 3axmogarn-
Csl B TOM, YTO B HOBOM BEPOYUCHHH ATOH TIOJTHOCTBIO YTPAIMBAII YEPTHI Ue-
JIOBEKA WJIM JKUBOTHOTO, ¥ TIOTOMY YK€ HE MOT OBITh TAKUM IIPUMHUTHBHBIM
npaponutreneM, kak ATyM. OH CTaHOBHUTCS Topas3fo Ooyee abCTpaKTHEIM,
MIEPBOMCTOYHUKOM BCETO CyIIEro Ha 3emile, Ybe IPUCYTCTBHE CTAIIN BHIETh
B KpacoTe ¥ MHOT000Opaszun mpuposl. [losToMy oH n300paxaics JUCKOM C
PacXOmAIINMICS JTydaMH, OKaHYMBAIOIIUMUCS PyKaMH, IepKalluMA 3HAK
«aHx» — XU3HU, UM napyemoit. OnuerBopsis coO0 BOIUIOMIEHNE CBETa, OH
HaTIOJTHSJI CBOCH pOMUTEIHCKOM JII000BKIO JIT0OMMOe aetuire 3emitto (111y),
He Tpelysl, B OTIIMYHE OT MPEXHUX KYJIBTOB, YeJIOBEYECKUX KEPTB. B oTBET
OH TpeOOoBaII IMIaBHBEIM 00pa30oM CHIHOBHEH JIFOOBH K ceOe 1 OpaTcKoi Ir00-
BU K ApyruM oM. [lognrarenn AToHa ey TMMHBI H IPUHOCHITH B XKep-
TBY I[BETHI M (PPYKTHI HA aNTapsX, PACHIOIOKEHHBIX Ha IIPOCTOPHBIX IBOPax
POCKOIITHBIX XpaMOB ATOHA, B TPOTHBOIOIOKHOCTH IIPEXKHEMY KYJIBTY AMO-
HAa, XOTA ¥ N300pakaBIIeMyCsl C COTHEYHBIM TUCKOM Ha KOpOHE, HO TaifHbIe
CBSITBIHM KOTOPOTO BCET/a OBIITN OKYTaHbI ThMOH. Eciy monntensm, nMeHy-
eMBIi WHade S3b[YeCTBOM, OBIJI OCHOBAH Ha CBOWCTBEHHOW MHOTHM CTaj-
HBIM XHBOTHBIM ITPOTpaMMe ITOTIHHEH U 1 IPEKIIOHEHNS Tiepert 0oee CHITb-
HBIM HEpapXxoM'’, TO HOBBIH KYJIET TEHEpPh OMUPAJICS Ha IMOBEICHYECCKYIO
MpPOrpamMMy, peTNIaMEeHTHPYIONTYI0 B3aNMOOTHOIIIEHUS JIETeH M POIUTEINEH.
OHa 3aTparvBaeT y»e Takue TOHKHE YyBCTBA, KaK JIIO00BH, IPOIICHUE 00T
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¥ TEPIUMOCTH K HeflocTaTKkaM. MOXHO CKa3aTh, YTO UMEHHO 37IeCh MTPOXO-
IUT Ta TpaHb, KOTOpasi OTAEISET SI3BIYECTBO OT 0OJee Pa3BUTHIX KYIBTOB.
NmenHo 31€ch Ha/IO MCKaTh Havdalla HyeHCKOTO, XPHUCTUAHCKOTO, UCITaMC-
KOTO ¥ CBETCKOTO r'yMaHU3Ma. HoBast penurns, NCToTHeHHas pagoCTH JKU3-
HU, BIIEPBbIE B HICTOPHUH YEIOBEUECTRA IPOTIOBEI0BAIIA MU U COTIIACHE MEX-
Iy Pa3IMIHBIMH JIONBMHU B Haponamu. [lopa3uTenpHBIM SBISETCS TO, YTO
AMEHXOTeIl cO3AaJT MOHOTEHCTUIECKYIO PEIUTHIO, HE MMesl HU OTHOTO HC-
TOPHUYECKOTO 00pa3iia, Ha KOTOPBIA OH MOT OBI OTIEPEThCS.

ITocnenyronue maru CBA3aHbl € MOSIBIACHUSAMHU [ PEKO-pUMCKOTO, UyIe-
CKOTO, XpUCTHAHCKOTO M MCIIAaMCKOTO TyMaHU3Ma, 31oxaMu BozpoxeHus,
[Ipoceemnienus 1 HaydIHO-TEXHUYCCKONU peBoonuu. [IpocmexuBas oOmme
TEHCHIINN 3BOJIOIIH YeJIOBEYECKOTO 00IIeCTBa, MOKHO 3aMETUTH, UTO 110
Mepe eT0 Pa3BUTHS yMEHBIIAIACh 3aBICUMOCTH Ka)KA0TO BXOMAIIETO B HETO
YeNoBeKa OT IPYTHX JFOAeH (BOXK IS, TPaBUTENS, My»Xa), HO TIPH 3TOM BO3pa-
CTaja 3aBHCHMOCTbH OT BCETO OOIIIEeCTBa B IIEJIOM, OT CHCTEMBI 00pa30BaHUs
Y IPOM3BOZCTBA IPOITYKTOB MTUTAHMS U POMBIIIUIEHHBIX TOBapoB. [lepexon
Ouocdepsl OT 3Tara OMWHOYHBIX KJIETOK K 00pa30BaHWIO HOBEBIX, TOPA3Io
0oJiee CIOKHBIX CHCTEM — MHOTOKJIETOYHBIX OPTaHW3MOB JAaeT HaM XOpo-
ITYI0 aHAJIOTHIO ¢ 00IIel TeHIeHINeH pa3BUTHA o0mecTBa. OO0bequHEHNE
KJIETOK MPUBENIO, B KOHEYHOM cUeTe, K uX nuddepeHnmannu BHyTpH opra-
HU3Ma, K MOSBJICHUIO COBEPIIEHHBIX CHCTEM OOMEHA BEIIECTB M BOCIIPOU3-
BeJIeHHs OeTKOBBIX Tell. BO3HMKIIA 0YeHb CII0KHAS, HO BECbMa TOHKO Opra-
HU30BaHHAS M XOPOIIO yIpaBiieMas CUCTeMa, JeMOHCTPHUPYIOIIas TaKoh
YPOBEHB MPOTEKAHUS CIOKHEUIITIX ONOXMMITYECKUX MPOIECCOB, KAKOH HU-
KOTZIa He CMOT OBl TIOSBUTHCS Y OTAENbHOW KieTKH. [Ipu 3ToM mepepoan-
JIUCHh U CaMH KJIETKH, TIOTEPSBIINE CIOCOOHOCTH K pa3AeIbHOMY CYIIECTBO-
BaHMIO. Temeph X «cB0OOOMa» cBenach K (GyHKIuH. CIemyIOmIM, IMOCIe
MTOSIBIIEHUS] MHOTOKJIETOYHBIX OPTaHU3MOB 3aKOHOMEPHBIM IIIarOM B Pa3BH-
THH OMOCEpHl KaKk CHCTEMBI, CTaJ Iporecc GOpMHUPOBaHUS pasyma U o0pa-
30BaHHE CONMAIBHOTO coobmecTBa roneil. [loatomy obmecTBo BHomHE
MOYKHO paccMaTpHBaTh KaKk HOBBIH, OoJiee BHICOKHI, YPOBEHB YITOPSIOUCH-
HOCTH. Borpoc Tereps CTOUT B ONpeAeNIeHIH CTETIEHN COBEPIIIEHCTBA ATOTO
YPOBHS ¥ TEHIEHIINH €T0 TaTbHEHUIIeT0 pa3BUTHS.

[Ipobrema cozmanus HOBOH, 00JIee YCTOMIUBOM CHCTEMBI CIICTYIOIIETO
YPOBHS CTaBHT, IPEXK/IE BCETO, BOPOC: TIOMOWIET JIU ISl HETO TOT BuA Homo
Sapiens, koTopbIit BO3HUK 0k0JI0 100 THIC. JIET Ha3aa M pa3BUBAJICS B yCIIO-
BHAX CYIIECTBEHHO OTIMYHBIX OT HIHENTHHX. CeromHs, 6aromaps ycnexam
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B oOmacTi OMOTEXHONOTHH; HEHpOCceTed U CYNepUHTEINIEKTa; HAHOTEXHO-
JIOTHH; KOHTAaKTOB MAKPOYHIT/HEHPOH; METOIOB CKAHMPOBAHUS MO3Ta H TIPO-
JUTCHUS KU3HU U T.J., Halll BUAOBbIE M3MEHEHHUS BIIOIHE BEPOSATHEIL, B pe-
3yJBTAaTe YEeTO MOXET BO3HUKHYTH HOBBIA OWOJOoTHUYeCKUH BUA Homo
Sapientissimus wiiu Homo Sapiens plus (enosex 6onee pazymmwiii WA yco-
sepuiencmeosannwiil).'* TIom0OHBIE TPOTHO3BI TOSBHIKCH YXKE JTOBOJIBHO
JIaBHO (HampuMep, aMepHUKaHCKui renetuk M. baprer!®). B Hauase 00Jib-
MTUHCTBO GUI0CO(OB M YUCHBIX CUHTANN TTOXOOHBIA CIICHAPUH pPa3BUTHSI
cOOBITHI ecTN ¥ BO3MOXKHBIM, TO KpaifHe HexenareabHbpIM. OTHAKO B TOC-
JIeTHYE TOABI CPEeU BEAYIINX YICHBIX B 00JaCTH KOMITBIOTEPOB, HEUPOOHO-
JIOTOB, HAHOTEXHOJIOTOB M MCCIIEOBATENBCKUX IIEHTPOB MEPETHETO Kpast
TEXHUYECKOTO Pa3BUTH Bce Oosiee Havalla yTBEPKAATHCS HOBAs Mapajr-
Ma, PACUINPSIONINI MTOHITHE «IEeIOBEKa» Ha «IIOCT-YeIOBEYECKOe» O0IIe-
CTBO, yXK€ BBIXOJIIEe 32 OMONIOTHIECKUE MPEAEIBI YeTIOBEIECKOTO CyIIle-
crBoBanus. B 1997 r. 6v11a ocHOBaHa Becemupnas Accormarus Tpancryma-
HHUCTOB, KOTOpasi M3JaeT DJIEKTPOHHBIN XypHan «Tpancrymanuszm»,
MyONHKYIONINHA pe3yIbTaThl HCCIIeTOBAHUN YUEHBIX, UMEIOIIIE OTHOIIEHNE
K JaHHBIM IIpobaemam. '

CrpemiieHre IOl COXPaHUTh CBOM pOJ] B HEM3MEHHOM BHJIE SIBIISIET-
Cs1 3lI0POBBIM KOHCEPBATH3MOM U BIIOJHE TIOHATHO, HO PAHO HIIH MTO3IHO Ta-
KO TIepexo] JOIKEeH MPOU30UTH 00s13arenbHo. OMHOM U3 TPUYHH 3TOTO SIB-
JsieTcs XOTs OBl HECOBEPIIEHCTBO MEXaHW3Ma HaIllero BOCIIPOW3BOJICTBA,
yHacIeZJOBAHHOTO OT YKMBOTHBIX W PACCINTAHHOTO Ha YCJIOBHSA, BECbMa J1a-
JIeKWe OT MUBMIIM3AH. MeX Ty TeM BOT yXe OoJiee cTa JIeT B INBUIIM30BaH-
HBIX CTpaHaX POIbl, MPEACTABISIONINE OMMAaCHOCTb, KaK ISl JKU3HHA MaTepH,
TaK ¥ JUIsI peOeHKa, IPOXOAAT B POAOMax. Eciu B IpONIIOM BeKe JKEHIIIH-
HBI-APUCTOKPATKH HAaHMUMAaJIN KOPMHIIUILY JUISI CBOETO pebeHKa, TO CeTOIHS
€CTh BO3MOYKHOCTh MMILTAHTAIIH UCKYCCTBEHHO OCEMEHEHHOW SHIIEKITIeT-
KH B TeJIO JPYTOH KEHIIIHBI, KOTOPas MOXKET BBIHOCHUTH U POJUTH peOeHKa.
Bo3MoxHO, 9TO BCKOpE KEHIIMHBI 0CBOOOMATCS M OT 3TOTO, U SMOPHOHBI
YeJI0BeKa MOKHO OYZIET BBIpAIINBAaTh MPSMO B MHKyOaTope. 31eCh MOXKHO
WCKJTIOUYNTH POJOBBIE TPABMBI, JOBOJIFHO YacThIe B OOBIYHOM CIIydae, U BBI-
MIOJTHUTH TPEeOOBaHWsS, HEOOXOIUMBIE ISl POXKICHISI HOPMAJIBHOTO TTOTOM-
CTBa, IIOCKOJIFKY MHOTHE ITATOJIOTHH CBS3aHBI MIMEHHO C HApyIIEHUSIMH ITHX
TpeOOBaHMIA CO CTOPOHEI poxuTeNieH (anKoronb, O0JIe3HH, CTpecchl). B un-
KybaTope SMOPHOHBI MOXXHO BBIPAIIMBATH B UACAITBHBIX YCIOBUAX, TPHYEM
B TeueHHe 12 MecsieB win Ooiee, 9T00BI HOBOPOXKIACHHBINA Cpa3y e MOT
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XOJIUTh, @ BO3MOXKHO U 00IIaThesi ¢ BHENTHUM MUpoM. Kimoruposanue'” oT-
KpBbIBae€T HOBBIE BO3MOXKHOCTH JIJISI THPAKUPOBAHHUS HanOoOJee yTaqHbIX C
TeHETUYECKON TOUKH 3PEHUS WHANBUIYYMOB, XOTS TIOCTIEIHNE JaHHbIE Ha-
YKH TOBOPSAT O TOM, YTO KIIOHIPOBaHHUE YEIOBEKA U T)KE IIPUMATOB HEBO3-
MOJKHO TIO TEXHOJIOTHH, pa3paboTaHHOM [T APYTHX MIIEKONUTaromuX. J{is
pa3paboTku Oojlee TOHKOW TEXHOJOTHH IMMOHATOOUTCS eIle HeMajlo BpeMe-
HU, PaHO WM TIO3MHO OHa MosBUTCA. CodeTaHWe 3TOTO METOAa C TeHHOH
WH)XeHepHeH mocie pacmr(poBKY TeHETHIECKOTO KOJIa YeIoBeKa B He CTOIb
OTHAIEHHOM OyIyIIeM AacT BO3MOXXHOCTH CO3JaBaTh HOBBIX IJIIONEH C 3a-
JAHHBIMHU Ka9eCTBAMH, YCTPAHssI HAKAIUTMBAOIIUIICS TeHETHUIECKUI Mycop
W Bells TUNTAHOMEPHYIO PaboTy 10 egeeHuxe'® — ymydieHuro Buaa, moaaep-
YKUBAs IIPH ATOM ONITUMAITbHYIO YMCIIEHHOCTh HOBOH MOTMYIIAIINH. 3HaUEHUE
3TOTO T1ara OyeT CPaBHIMO JIHIIE C TTOSIBIIEHUEM pa3JeNIeHus Ha JBa 1oJia y
MHOTOKJIETOYHBIX OPTaHU3MOB.

B pesynbrare Bcex 3TUX U3MEHEHUHN YeTOBEK CMOXKET MEPEUTH U3 KJlac-
ca MyIeKonuTaronux Mammillae yxe B COBEpITICHHO HOBBIN Kitacc Artificially
borning nnm TexHOpOASIIIX. BO3MOXHO, UTO YK€ HEAATIEKO TO BPEMs, KOT-
J1a oM OyIyT OTIIAYAThCS APYT OT APyTa HE 3THOCOM HITH Pacoi, a momo0-
HO aBTOMOOWJISIM M TEJIEBH30paM MapKoil (pHPMBI M3TOTOBUTEIS, TIpeJiara-
FOIIeH JKeNaoNuM UMETh peOeHKa CeMbSIM Bce 0osiee COBEPIICHHYIO TIPO-
OYKITUIO0. DBOJIOIUOHHBIA MPOTPECcC MOCIE AITOTO MOUIET HACTOIBKO
OBICTpee, YTO KaKI0€ HOBOE TTOKOJICHHE JIFOEH OYIET MPeACTaBIATh COOOM
HOBBIN OHOJTIOTHIECKUH BU]I, ITOMOOHO TTOKOJICHHSIM KOMITEI0TepOB. [Ipon3oii-
TH 3TO MOXXET B TOM CJIy4ae, €CIIM HH/TyCTPHAITbHBIE METOBI BOCIIPOU3BO/-
cTBa OyIyT AaBaTh pPe3yJbTaThl JIYUIIHE, YEM T€, UTO MOIYIaI0TCS OOBIYHBI-
MU KyCTapHBIMH METOIaMU. DTO HEM30EKHO MPUBEIET U K U3MEHEHHSIM B
OpraHM3aliy caMOW ceMbH. BO3MOXHO, 4TO JIomu OyayT MPOU3BOIUTHCS
Cpa3y CEeMBSIMHU: €CJIH CETOAHS MBI BCIO )XKH3Hb BBIHYXKICHBI MICKAaTh CBOIO
MOJIOBHHY, TO B OyayIieM MOXKHO OymeT cpasy poXaaTh JIFOAEH, KOTOpbIe
TICUXOJIOTUYECKH CO3IAaHbI APYT A aApyra. [Ipu 3ToM cekc MOITHOCTHIO yT-
paTHT cBOE 3HaUEHHUE KaK CPEICTBO AETOPOKACHHUS. XOTS OH MOT OBI U BITOC-
JIEJICTBUN BBITIONHATH POJh CKPETUISIONIET0 CeMbIo (hakTopa, COXpaHEeHHe
TaKOTO CHIIBHOJIEHCTBYIOMIETO HAPKOTHKA CTOIIB JK€ OMACHO, KaK U ITHIIEBO-
ro." TToaToMy BIOJIHE BEPOSTHO, YTO ATH MPOTPAMMBI OYIyT OJIOKHPOBAHEI,
a BMECTO HUX CKPEIUIAIONIYI0 (YHKIWIO MPUMYT Ha ce0sl TOBEIeHIECKUE
TIporpamMMBbI JTF0OOBH WM AYXOBHOM ONmM30cTH. B Takyro cembro Oymyriero
KaK 2JIEeMEHTapHYIO YKy 00IIecTBa MOXKET BXOJIUTH 110 HECKOIBKY YeJ0-
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BEK, KaK MY>XYHH, TaK ¥ )KeHITIH. Takum 00pa3oM, dermoBedeckas CEMbsI 10
CITUPAJIF MOJKET CHOBA MPUITH K TPYIIIOBOMY Opaxy, I7ie 4eHBI CEMbH Oy-
YT 9eM-TO CPEIHUM MEXIY OpaThsiMH, CECTpaMHU U cynpyraMmu. Bocmpons-
BOJICTBO )K€ ¥ BOCTIUITaHUE CIIEYIOIIET0 MOKOJIEHUs OyIeT yke He X (pyHK-
1ueil. YauTeiBas BO3MOXKHOCTD MCKITIOUEHHS U3 TeHETHYECKOTO Habopa He-
JTABHO OTKPBITOTO T€Ha CTapeHUS W CYIIECTBEHHOTO MPOMIJICHHUS BPEMEHHU
KM3HU, BOCIIPOU3BOACTBO HOBBIX 0COOEH CTaHET «IITyYHBIM TOBapOM» U
0Cc000 OTBETCTBEHHBIM JIETIOM, KOTOPBIM 3aiMyTCS PUPMBI-TIPOU3BOIUTEIH.
IIpodheccrnonansr GpupMBI IO PyKOBOJACTBOM CYTIEPHUHTEIIIEKTa CIIPABITCS
C OTUMHU 3a/ladaM¥ Jydllle, 9eM CETOMHS CHPAaBISIOTCS POAUTENH: CKOIBKO
OBl OHM HUM OTAAaBaJI BPEMEHH BOCIIUTAHUIO — OHHM BCE PAaBHO OCTAIOTCS
JTUIETaHTaMH, 3a9acTyi0 MMOKWHAIOMIMMH TUTOBI CBOMX OITMOOK WIIH Clie-
0¥ OTITOBCKOW MJIM MaTePHUHCKOM JTIOOBH.

Ha myTH K 5TOMY CTOSIT HE TOJIBKO TEXHIYECKHE TPYAHOCTH, HO M HIE0IIO0-
TUYeCKHe YCTaHOBKH. Tak, Mumanckuii 6uosor JI. Ilerpydun, BepBbie Ha-
YaBIIUI BBIPAIIMBATh YMOPHOH B JTaOOPATOPHBIX Karcyinax, MPeKpaTuil CBOU
SKCTIEpUMEHTHI TIoA1 naBieHneM Bartmkana. Ceromgas Batnkan cHOBa mpu3bI-
BaeT K MPEKPAIEHAIO UCCIIEIOBAHNI B 00JIaCTH KIIOHUPOBAHHUS YETIOBEKa, a
aMEepPUKAHCKOE TIPABUTEIHCTBO 3aMOPAYKMUBAET aCCHTHOBAHMS Ha ATH HCCIe-
noBaHMs. TeM He MeHee, y)Ke CETOMHS SICHO, YTO MPHHATH BCEOOBEMITIONIYIO
MEXIYHAPOIHYIO KOHBEHITHIO, 3aIIPEAIONIyI0 TPOBOANUTE ITOJOOHBIE IKCITe-
PUMEHTHI TIOBCEMECTHO, He ynactcs. [loatomy mpodeccop KembOpumxckoro
yauBepcuTeTa CTHBEH XOKUHT, BRICTYIHBINNI B MapTe 1998 T. B pamkax ame-
puKaHCKo# mporpammsl «Millennium programy myst momuTraeckoro Omumma
CIIA®, yBepeH, 4TO IPYToro MyTH Pa3BUTHS HET, K HEAAJIEKO TO BPEMsI, KOT-
Jla BCe COMHEHHS YHIYT B TPOILIOE. DTy TOUKY 3PEHUS TTOATBEPIKIAIOT KC-
TIEPUMEHTHI 110 KIOHHPOBAHHUIO 00€3bSH W HAMEPEHHE HEKOTOPBIX YUIEHBIX
BCKOPE HauaTh OMBITHI 1O KJIOHMPOBAHHUIO YEJIOBEKa. 37eCh Hac 0e3yCIOBHO
MOZICTEpEraeT HeMayo TPYAHOCTEH U OMTACHOCTEH, KOTOphIe BCETaa BCTpeda-
IOTCSl HA HOBOM W HEM3BEJAHHOM ITyTH, HO JBIDKEHHE BIEpell HECOMHEHHO
OyneT mpomomkaThesi. HOBBIH cOmmyM, COCTOSIIHIA 13 TTPEICTaBUTEIICH HOBO-
TO BH/[Ia, JOJDKEH UMETh U IPYTHE 3aKOHOMEPHOCTH Pa3BHUTHSL.

Ilepexon cucteMbl Ha Ooiiee BBHICOKHH YPOBEHBb YaCTO BOSHHKAET Kak
pe3yibpTaT OTBETa CHCTEMBI HA BOSHUKHOBEHHE KPU3UCHOM cuTyarun. Tak B
CYPOBBIX YCIOBHSAX KPU3MCA BEIKHUBAJIH JIUIITH T€ OPTaHU3MBI, KOTOPBIM ya-
BaJIOCh HANTH HOBBIE BapHAHTHI CBOETO CYIIECTBOBAHUSA, IIPUCTIOCA0INBa-
SIChb K I3MEHUBIIMMCS yCITOBHSIM. OHOM M3 CaMBIX CephE3HBIX ITPOOIEM Ips-
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nymrero XXI Beka cunraeTcs Bce 0osiee Yy OIsIIOIIHiiCcsS TIT00aTbHbIIH KO-
nmornueckuit kpusuc (I'9K), cBs3anubiii ¢ TeM, uTo puMepHo 10 THIC. JIEeT
Ha3aJ| 4eJIOBEK, BIIEPBHIE OCBOMB METO/BI IIPOU3BOACTBA TPOIYKTOB THTA-
HUS — 3eMJIeJIeNe W CKOTOBOJACTBO, OTOIIEN OT TPAAWIIMOHHBIX JJISI MHpa
JKUBOTHBIX CTIIOCOOOB TOOBIYM MPOMHUTAHHUS ITyTEM OXOTHI M COOHMpAaTeih-
crBa.?! Tlocne 3TOTO YeOBEUECKAS TIOMYIISIHS HE TOJLKO HaYalla CBOW YuC-
JICHHBIN SKCTIOHEHIIMANBHEIN POCT, HO M B3sJIa KypC Ha MOCIEI0BaTeIbHOE
npeoOpa3zoBaHre MPUPOIBI, 3aMEHSISI €CTECTBEHHYIO0 Onochepy HOBOH HC-
KYCCTBEHHOU cpenolt — mexnocgepoti. Conocrannenne HprHenHero ['OK ¢
AHAJIOTHYHBIMH KPU3HMCaMHU B TIPOIIOM JIae€T OCHOBAaHWE MpEIonaraTh B
cepeauHe CIIEAYIOIIETO CTOJETHS MOSBICHNE TPUHIINITHAIIEHO HOBOTO CTBO-
Jla KU3HHU, 0oJee TMOAXOMISIIETo I HBIHEIIHNX, CHIIBHO M3MEHUBITUXCS
ycnoBuit. CoBpeMeHHBIE MAIlIMHBI: CAMOJIEThI, KOCMUYECKHUE aIlapaTsl, TTO-
BOJIHBIE JIOJIKH, CTAHOBSICH BCE OOJIee CIIOKHBIMU CUCTEMaMHU, COIEPIKAT yiKe
TaKoe KOJIMYECTBO JJATINKOB, C aHAJM30M JIaHHBIX OT KOTOPBIX YEIIOBEKY HE
cipaBuThes. [loaTOMY BO3HIKAaET HEOOXOIMMOCTD CO3/IaHHs BCe 00JIee CITOXK-
HOM M COBEPIIEHHON KOMITbIOTEPHON «HEPBHOUW CUCTEMBI» U IIEHTPAJIBHOTO
«Mo3ra» 3THX MamiH. CerofHs Takue mapamMeTpsl, Kak IUIOTHOCTH dJIeMEH-
TOB U OBICTPOJICHCTBIIE MHKPOITPOIIECCOPOB €XKETOMHO yIABAMBAIOTCA. DKCT-
panoJSIHsT AOCTHYKEHUH TEXHOJIOTHH MTPOU3BO/ICTBA COBPEMEHHBIX MHTET-
PaTBHBIX CXEeM JaeT OCHOBAHHE IMPEIoaraTh, 4To B CEperHe, B KpaitHeM
ciIy4ae, B KOHIIE CIIEIYIOIIErO CTOJNIETHS CIOKHOCTB JIEKTPOHHBIX CHCTEM
CpaBHSETCS CO CIIOKHOCTBIO MO3Ta. J[acT JIM 3TO TEXHIHYECKYTO BO3MOYKHOCTh
CO3MTaHMs CHUCTEM HCKYCCTBEHHOTO HMHTEIUICKTa — Artificial intelligence
systems (AIS), oOmamarmux He TOJEKO POpPMATBHON JIOTHKOH, HO U 00pa3-
HBIM MBIIIUIEHWEM, HHTYHIIMEH, CHadajla He YCTYTAIONNX, a 3aTeM H Tpe-
BOCXOJSIIIAX BO3MOKHOCTH COBPEMEHHOTO YeJIoBeKa?

Jia peanm3anyy TakKuX CUCTEM He MOAXOASAT OOBIYHBIE KOMIBIOTEPHI,
paboraromue Ha MpUHITUIIE MamuHB! (oH Heitmana, TpeOyromeit mocTpoe-
HUS aAPECHBIX KaTAJIOTOB ITAMATH, JJIs1 KOTOPBIX JOJDKHBI OBITH 3apaHee Mmpe-
IyCMOTpPEHBI HadaJbHBIE 3HAYEHHS M MTOCIEAOBATEIFHOCTD OTEpaIliii, 3a-
JIOKEHHBIX IPOTPAMMHCTOM B aJITOPUTM BBIYMCIIEHHH. Takne MalTiHbI IPHH-
[AMHAITBHO HE CIIOCOOHBI K caMoIporpaMMHpoBaHuio.?? Boiee Toro,
Pomxepy Ilenpoy3y ¢ moMmolpio Teopemsl lenens yaanocsk Jokazarh, 4ToO
BOOOIIIE HEBO3MOXXHO CMOJIETMPOBATh Pa3yM C MOMOIIBIO HEKOTO aJTOPHT-
Ma.?* Jleno B TOM, YTO MO3T MPUHIMITHAIBEHO OTIIMYAETCS OT MAlIHHBI (HOH
Hetimana. On npencraBiseT co0oif ceTh HEHPOHOB, COBMEMIAIONTUX TIPO-
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IIecChl XpaHeHus u 00paboTku nHbopMar. HelipoHB! pa3HBIX CIIOEB MO3-
ra CBSI3aHBI MEXKTy COOOU BOJIOKHAMH (aKcoHamu, OeHOpumamu i CUHanca-
Mu), CTIOCOOHBIMHA BO30Y>KIaTh HEUPOH, TOPMO3HTH WITH 3aIlpeIaTh Imepema-
4y B HETO CHTHaJIOB. PaboTy MO3ra MOXKHO TaKKe pacCMaTpuBaTh Kak Mpo-
Iecc caMOpraHW3aluH, B pe3yJbTare KOTOPOH yCTaHaBIWBAaeTCs
oTIpeniesieHHas CTPYKTypa CBS3€H, HACTPOSHHAs Ha pelIeHue JaHHOM 3a/1a-
4yu. TeM He MeHee, MpocTeuIle BapuaHThl MO3Ta U HEPBHOWU CUCTEMBI MO-
JIENMPYIOTCS Ha OOBIYHBIX KOMIIBIOTEPaX, IMYIUPYIOMIAX CPENY, COCTOSIIYIO
13 (hopMabHbIX VA MOJIETBHBIX HEHPOHOB, PACITONIOKEHHBIX CIIOH HaJT CJIO-
€M U CBA3aHHBIX MEXIy COO0H TOPMO3SIINMH, BO30YKIAIOIIIMH H 3arpe-
MIAOIIMH BoJOKHaMHU. OOYYMBIINCEH HA HECKOIBKUX TIPUMEpaXx, TaKas HeH-
pOCeTh yXe criocoOHa MPUHUMATE PEIICHUS, TPOBOIUTH KIACCH(PHUKAIINAIO 1
JleNaTh MPOTHO3BL. biaromapst momoOHOM opraHU3ayy Jake IPU CPaBHU-
TEIHHO HU3KOW CKOPOCTH (OKOJIO CTO DJIEMEHTAPHBIX ONepaInii B CEKYHIY)
HaIll MO3T CIIOCOOEH CIIPABIIATHCSA CO MHOTHMH 3aJladaMH TOpa3/io JIydIe
KOMITHIOTEPOB, paboTaromux Ha npuHnune Gon Hefimana. Hanpumep, Hamr
MO3T CTIOCOOEH pacro3HaBaTh 00pa3bl CaMBIX pa3HOOOPA3HBIX IPEIMETOB B
1000 pa3 GrIcTpee, YeM caMBbIid CyTIepCOBPEMEHHBIN KOMIIBIOTED.
CymiecTByeT JIi OMacHOCTh TOTO, YTO «MBI HII HAIITK JIETH Oy/ieM, BO3-
MOXKHO, TTOCIICIHAM MTOKOJIEHHEM JIFOJICH, JKHUBYIIIMX BHE 300I1APKOB»>* , KaK
3TO TIpenckasbiBaeT Anekcanap bomonkuna? [TogoOHBIH MoaX0a K JaHHOM
npoOiiemMe, yke He pa3 KpUTHKOBAJICS KaK CITMIITKOM YIIPOIICHHBIHN, TIOCKOIBKY
BO3HUKHOBEHHE HOBOH CTYIIEHH BOJIIONNH, KaK MMPABUIIO, PEaTn3yeTcs KaKk
HaJCTpPOWKa HaJ yke cymecTBytonmmu. [loaTomy 6oree BeposTeH clieHa-
puii pa3BUTHS, TIPEIITONATAIONTHIT KOIBOJIIOIINIO, TO €CTh CUMOMO03 Orodephbl
u TexHocdepsl. IHTErparis yenoBexa ¢ CO3JaHHBIMHU UM K€ CAMUM TEXHH-
YEeCKUMH YCTPOUCTBAMM, TTOCTETICHHO IPEBpaIacT ero B kubopea (Kudep-
HETHYCCKHI OpraHu3M).”> ViKe CeroHsI JIFOIH HCIIOIB3YIOT BCTABHBIC 3yObl,
CTUMYIIATOPHI CepAIa U APYTUX OpraHoB. BemyTcs Taxke ncciaemroBaHU
BO3MO)KHOCTH BXXHBIIEHHSI HEOOIBIITUX MUKPOCXEM — CYTIEPIHUIIOB B 3pUTEIh-
HBIA HEPB ISl FICKYCCTBEHHBIX CHCTEM 3PEHHUS y HE3PSIIUX U B MO3T IS
obecriedeHus 0e3TepMHUHAIBLHBIX BAPHAHTOB OOIIIEHNS YeJIOBEKa C KOMITHIO-
TepoM. Bo3MOkHO, 94TO BHENTHUN BHJ] 3TUX YUTIOB OyIeT CYIIeCTBEHHO OT-
Ju4atbes OT BuAa HelHeHUX. Tak B Jloc-Anamocckoit HanmonanbHo# na-
6oparopuu CIIIA co3maHbI Tak Ha3bIBaEMBIE «OKHBBIE MAITUHBD), HAJEIICH-
HBIE€ CITOCOOHOCTHIO K BEDKMBAHUIO 33 CUET IMOUCKA MCTOYHUKOB SHEPTHH B
HE3HAKOMOM UM cpefie.”® DTH CyIecTBa B IPUHIIUAIIE MOTYT OBITh CTOJb MEJI-
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KHMH, 9YTO BCKOpE CMOTYT (PyHKIIMOHUPOBATh BHYTPH KUBOU KIIETKH, «ITH-
TasCh» TEMH K€ UICTOYHUKAMH YHEPTHH, YTO U OHA. DTO TaeT MPUHITUITHAIb-
HYIO BO3MOXXHOCTh MIX TIOCTOSTHHOTO TTpeObIBaHHS BHYTPHY YeJloBeKa. Takoi
HaHOPOOOT CMOXKET CaMOCTOSITETTFHO TIEPEIBUTATHCS 10 KPOBEHOCHOH CcHC-
TeMe, OYHIIAs OPTaHI3M OT MHKPOOOB, 3apOXKTAFOIINXCS PAKOBBIX KIETOK U
Hajera xonecreprHa. [10100HbIE MUKPOMAIITHHBI MOTJIH OBI )KUTh U BHYTPH
YepermHoi KOpoOKH, MO KUBAst CBA3b )KUBBIX HEHPOHOB MO3Ta C MCKYC-
CTBEHHBIMH, YIIAaKOBAaHHBIMHU B YHIIE, HAXOMSIIEMCS T/Ie-TO TIOA KOXeil. D10
TTO3BOJTUT OOXOIUTRCS 0€3 MOHUTOpA M BucomnieMa. st Toro, 9To0s! mo-
MacTh B MMPOCTPAHCTBO BUPTYaJIbHOW peaJbHOCTH HAAO OyIeT Temeps Mmpo-
CTO 3aKpBITh IV1a3a WM BBIKIIOYUTH CBET. IHTEpECHO, YTO MPH Pa3BUTHHU
YeJI0BeYeCKOTO SMOPHOHA KIETKH TOJIOBHOTO MO3Ta HapacTaroT Y HEro CII0i
3a cioeM. BerpoeHHBIe MUKPOCXEMBI MOKHO PacCMaTprBaTh Kak CIIEAYIO-
e CIIOW Pa3BHBAIOIIETOCS MO3Ta 4eloBeka. Takum obpazom, kubopeom
i Homo electronicus OyneT 4eloBeK, eCTECTBEHHBIN HHTEIUIEKT KOTOPOTO
JIOTIOJTHEH 3JIEKTPOHHOM HAICTPONKON, TTO3BOJISIONICH eMy 0000IIECTBIATh
€e C JIPYTUMH YCTPOWCTBAMH, COCAMHEHHBIMH B TIIOOATBHYIO HEHPOCETH,
JIMIIb OTAAJIEHHO HAalTOMHUHAIOIIY0 COBpeMeHHBIN Internet.

B nocnemHee BpeMsi co3maroTcs UQPOBBIE CETH CIIEAYIOIIETO MOKOJIe-
s (Internet 2, Super-Internet u Ap.), B KOTOPBIX CBSI3b MEXKIY y3JIaMH OCY-
IIECTBISIETCS Yepe3 CITYTHHK FUTH 110 ONTOBOJIOKOHHBIM JIMHHSM, ITPOJIOKEH-
HBIM BJIOJTh TeJIe()OHHBIX WIIA CHIIOBBIX JIMHAH dIIEKTpoTepeaad. YKe B Hefa-
JekoM OymymieM 3TO 00ecredruT BO3ZMOXKHOCTh OOBEIMHEHHS JOMAITHIX
KOMITBIOTEPOB, TPO(hEeCCHOHATBFHBIX CYTIEPKOMITBIOTEPOB, CPEACTB CBSI3M (Te-
nedoHa 1 pakca), a TaKKe CPEICTB MacCOBON HH(GOPMAITHH (KHHT, Ta3eT, )Kyp-
HAJIOB, PaJlio U TEIEBUICHHUS) B €INHYIO CUCTEMY, OOPETAIONIYI0 OYePTaHUS
cpenpl TIobambHOTO MHTEIDIeKTa. [0CKONMBKY yke ceiiuac CyIecTBYOIINe
MMOTOKH WH()OPMALIMK B MIJUTHOH pa3 MPEBOCXOIAT BO3MOKHOCTH BOCTIPHSI-
THS UX YETIOBEKOM, Y€pe3 HECKOIIBKO JIET MBI BOOOIIIE HE CMOXXEM CIIPABIISATh-
¢ ¢ 3amadeit otbopa Toi mHbopMAaIH, KOTopas I KakKI0ro U3 Hac B OT-
JIeTFHOCTH HambOolnee akTyanmbHa. I perreHus 3Tol 3afaqd CeTh JOJDKHA
CTaTh CaMOOPTAaHHU3YIOIIEHCS WA CUHEP2OCEmbIO, CTaB TI0 CYTH ITI00aTFHOM
AIS (GAIS), cucTemoii KOIDIEKTHBHOTO pa3yMa I OOIIeTIaHe TAPHBIM MO3-
rom.?” Jlins atoro CHHEpProceTs A0JIKHA HayYUTHCA d3PPEKTHBHO XPaHHTh, TIe-
pepabaTsIBaTh M aHATM3UPOBATh Te TTOTOKK HH(OPMAITHH, KOTOPhIE B HEE I10-
crymaror.?® Ceromus qr000i YeIOBEK MOXKET Yepe3 CBOU CallT 3arHATh B CETh
MIPaKTUIECKH JIF00YI0 MH(OPMAIINIO, HE3aBICUMO OT €€ IIeHHOCTH. J[pyrue
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MOTYT HalTH Bamry HH(GOPMAIIHIO TIPU ITOMOIIN TOUCKOBBIX CHCTEM, UCTIONb-
3YIONTUX TTOMCK TI0 KITFOUeBBIM cltoBaM. GAIS ke, momo0HO penakTopy Kyp-
HaJa, IPUMET Ballly HH(GOPMAITHIO U BBEZET €€ B CBOIO 0a3y JaHHBIX TOIHKO B
TOM CIIydae, €CIM OHa MPEACTABIACT IS Hee WHTEPEC, COBMAIAIONINI ¢ 00-
MeCTBeHHBIM. B ipotuBHOM cirydae GAIS ykakeT Bam MecTa, TpeOyIoIue
YTOYHEHUS B J0paboTKH. BMecTo TOTo, YTOOBI CIIOPHUTE MITH YOEKIaTh 00JTh-
I0€ KOJIMYECTBO CIIELMATIMCTOB, KAXK/IBIM U3 HAC CMOXKET BecTh auaor ¢ GAIS,
KOTOpasi, 00IIasCh C HaMH, OyJIeT BBICTPAUBaTh OOIIYIO CHCTEMY KOJIJICKTHB-
HBIX 3HaHWH. Takas ceTh OyIeT UMETh HepapXUIEeCKYI0 CTPYKTypy. Ha Hik-
HEM ypPOBHE 3TO MOKET OBITh JIOKaJbHAsl CE€Th, IPUHAJIeKAIIAs] CEMbE FITH
TPYAOBOMY KOJUTEKTHBY. ClIeIyIOInii ypOBEHb MOXKET OOBEANHATD YKe paz-
HBIX JIFOZIEH TI0 TeM WM HHBIM nHTepecaM. Haj Bcem 3TM omkeH OBITH ere
0oJiee BBICOKHI ypOBEHB, 0000IIAIOIIHIT BCE HAKOIICHHBIC 3HAHHS U KOPPEK-
THUPYIOIIWIA PeIIeHIs, TPHHIMaeMble TeMaTinaeckumu GAIS.

Bce Oontee 3ameTHOE ceromHs TOOSTHOE MIECTBHC UACAIOB JINOEpaTH3-
Ma ¥ ieMoKpartuu npusenio Opercruca PyKysaMy K BEIBOAY O TIEPEX0JIe 4eTI0-
BEYECKOM IIMBUIM3AIMH B (ha3y KOHIa CBOel ucTopuu.” CIIOB HET: IEMOK-
partus SBIseTCA KPYIHBIM TOCTIKEHHEM MMEHHO YeJI0BeYeCKOW IIMBHIITHN3a-
A, TTIOCKOJIFKY B COOOINECTBAaX JKMBOTHBIX (MCKIIOYEHHEM SBIISIOTCS
00IIIeCTBEeHHBIE HACEKOMBIE) BCTPEYAIOTCS JINIIh HepapXUIeCKHe CTPYKTY-
pe1. OHAKO cUCTeMa AEMOKpAaTHH, K KOTOPOH POCCHUIICKOE OOIIECTBO ere
TOJIBKO TTBITAETCS MPUOTU3NUTHCS, TIPH BCEX CBOUX JOCTOMHCTBAX MMEET, KaK
CIIPaBeIMBO OTMEYa Il MHOTHE (HHIOCO(]BI MPOILIOTO, U CBOH MPUHIIUIIHU-
aJbHBIE HETOCTATKA. | TaBHBIE U3 HUX COCTOST B HEOOXOMUMOCTH TIPOBE/IEe-
HUS IUTUTENBHBIX 1e0aToB 10 I000MY 00CYKIaeMOMY BOIIPOCY, a TaKKe
BBIHY’KICHHOM TIOMYHHEHUH HHTEIUIEKTYaIbHON AIUTHI 00IIIeCTBa BOJIE OOIIb-
IIMHCTBA, KOTOPOE Yallle BCETO OKa3bIBAETCS 3HAYUTEITHPHO MEHEe KOMITETEH-
THBIM. KOHCEHCyC 9acTo OBIBAET TPYAHO TOCTHKHM JaKe B HEOOIBIION ayIH-
TOPHH, a JUISI COBPEMEHHOTO COO0IIeCTBa, KOTOPOE MPHHUMAET TII00aThbHBIE
MacITadbl, ’TO CTAHOBHUTCS M BOBCE HEpa3pelmnMoii 3aadeii. B cBoe BpeMs
STH HEIOCTATKH 3acTaBwH [ImaroHa rmpu pa3paboTKe «H1eaTbHOTO yCTPOA-
CTBa TOCYHAApCTBa» B3STh 32 OCHOBY MHOTHE YEPTHl aHTHAEMOKPATHIHOTO
crapraHckoro mapcTBa. C TOUKHM 3pEHUS TEOPHH CHUCTEM NMHPaMH/IATbHBIE
Hepapxuyeckre CTPyKTYPBI TOPa3Io JIydIle YIpaBiIsieMbl, YeM JeMOKpPaTH-
yeckue. [TaBHbIN &Ke UX HEJOCTaTOK CBS3aH C MOJABJICHUEM TBOPYECKOM
WHUIMATHUBEI JIONIeH, X MHAWBHUIYyalIbHOCTH M BHYTPEHHUX CTHUMYIOB K
TPYLY, @ TaKKe OTCYTCTBHEM Cpelr HHUX TOTO Yel0BeKa, KOTOPBIA MOT OBl
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MIPEeTEeHI0BaTh Ha POJIb HI€aTFHOTO pyKOBOIUTENS. B paccMarpuBaemoit Mo-
neny OyIyIero CTaHOBUTCSI BOSMOMKHOHM pealti3anisi MHOTHX M3 TeX dJIeMeH-
TOB yCTPONCTBA «UIEATTHHOTO OOIIIECTBAY, KOTOPHIE paHee BCTPEUAITHCH JIUIIIH B
MIPOEKTaX Pa3HOTO poja YTOMMCTOB, HaunHast oT [Imarona u Mucyca, yausmero
MTOCTPOCHUIO Ha 3eMITe TPSIYIIET0 «IapcTBUs bokberoy, 1 Kordas MapKkcoM U
JlennapiM. Bee 3T MIpoeKTH OBITM HEOCYIIECTBUMEIL, TIOCKONIBKY TPeOOBaITH
HAJIMYUS Y YeJIOBeKa TaKMX TOBEIEHYECKHX ITPOTpamMM, KOTOPHIMHU 003 atoT
JIUIITH MYPaBbH U ITYEIbI, a ISl OCYIIECTBIEHHS BCEOOIIEro y4uera u KOHTPOIIS
Hy’XKHa ObITa HEKas BBICIIIAS CyOCTaHITHS, CBOOOIHAS OT MPHUCYIIETO YSTIOBEKY
sroreHTpr3Ma. Koppekims moBejeHIecKiX MPorpaMM delioBeKa W CO3IaHNe
GALIS xax BBICIIIETO pa3yMa, KOTOPBII BO3BMET Ha ceOs He TOBKO HH(GOPMAITH-
OHHBIE, HO M (PYHKIIMH CHCTEMBI yIIPABIICHHUS, TIO3BOJISIET CO3aTh HOBBII COITH-
YM, COCTOSIIITIH 3 JTFoneit HoBoro BUa. He Oymet v momydwBIeecs 00IecTBO
npenckazanubM Tetisipom ae Hlapaenom «cmusarem Yenoeka ¢ borom»™ | poibs
kotoporo Oymet urpars GAIS kak BeIcmit pasym? B To ke Bpems 310 o0rrie-
cTBO OyZeT MMeTh MHOTHE 4epThl KOMMYyHH3Ma. llomydaercs, 94To KitacCuku
MapKcHu3Ma OBLTH TIPaBbl B CBOEM TNPEABUACHHUN C TEM OTIINYHEM, YTO ITEePEXO]]
3TOT MIPOU3OUIET HE B PE3YJILTATE MPOJIETAPCKOM, a HAYYHO-TEXHUUYECKON PEBO-
JIFOTIMH, ¥ HE B YCIOBHSX II00ATEHOTO SKOHOMIYIECKOTO, a ITI00aIEHOT0 3KOJI0-
THYECKOTO KPH3HCa.

Bo3M0XHO, 4TO IMEHHO TaKMM ITYTEM YAACTCS pealin30BaTh UIACIO
Cranucnasa Jlema o muraneTe — )KHUBOM OpTaHU3ME, CO3/IaB, TAKUM 00Opa-
30M, HEOOXOJUMOE OPTAaHUIHOE COEIMHEHNE OTHEITHHBIX YEIIOBEUYECKUX
oco0ell B HEKUH €TUHBIA OpTaHu3M, 00J1aIafoNTHN KOJIJIEKTUBHBIM pa3y-
MoMm. [logobHas cuTyanus B Kakoi-TO Mepe pealn3yeTcs B poe mIel Uiu
MypaBeWHHKE, T/Ie KaXaas OTAe’IbHas 0co0b 3THX OOIIECTBEHHBIX Hace-
KOMBIX 00JIafaeT ompenesIcHHON HHINBUyaTbHOW CBOOOMION M CIIOCO0-
HOCTBIO pemiaTh Kakhe-TO 33/1a4d CaMOCTOSITENHHO, HO TIPH 3TOM IIPHU-
OPHUTETHBIMH ABJISIOTCS MPOTPAMMBI WX JIOCTAaTOYHO CIIOXKHO OPTaHU30-
BaHHOW oOmIeCTBeHHOH kn3HU. CpaBHEHHUE JIOACH C Hepa3yMHBIMH
HaCeKOMBIMH BBHITJISIAUT Ha MEPBBIA B3I YHUUIMKUTEIHHO, YTO a0
OCHOBaHHE AJeKCaHApPY 3WHOBBHEBY HAIMCATH CBOIO OYEPEIHYIO aHTH-
yronuio «I'106ansHbIM YeTOBEHHUK» ! , TIIe OH CMOTPHT Ha OyIyIiee ue-
JI0BEYECTBa BeChMa MecCUMUCTHYHO. OHAKO HA CAMOM JIelie Y MypaBb-
€B W IMYeJl HaM €CTh YeMy IMOYy4YHUThCS. Brimenmmas HegaBHO TPHUIOTHS
«Mypaspu» dpanmy3a bepaapa Bepbepa mpeacTaBiisieT MOMYISAIIHIO Ha-
CEKOMBIX 0ollee COBEpIIEHHO OPraHW30BaHHBIM, YeM 4eJoBeueckoe 00-
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mecTBo.*> CeroaHs 4ea0BEYECTBO CTOUT MEPE] MOABEMOM Ha CTYIEHb
0o0beNMHEHNS B OOMICTIIIaHETAPHYIO IIMBUIN3AIINIO, a 3aBTpa IMepe HUM
OTKPOIOTCS TEPCIEKTUBHI ele 0oJiee MacITaOHBIX W BBICOKOOPTaHU30-
BAHHBIX MOCT-YEIOBEUYCCKUX COOOIIECTB.

TRANSHUMANISM AND SYNERGETIC PHILOSOPHY

Viadimir KOSAREV
Applied Physics Institute named after A. loffe, St. Petersburg, Russia

The new paradigm of “transhumanism,” derived from humanism ex-
pands the notion of humanity to a post-human society, surpassing biological
limitations by means of new technologies, including the development of nan-
otechnologies and biotechnologies, superintelligence and neural networks,
neuro/chip interfaces, MRI and other brain-scanning methods, life-exten-
sion techniques, and so on. Some of these possibilities are quite extreme and
sound like science fiction.

According to Synergetic Philosophy, the Universe can be considered a
large self-organizing system. The process of evolution has led to a certain
hierarchy of systems nested inside one another. As the scale of these systems
enlarges, they become more and more complex. In the first moment of the
life of the Universe elementary particles came into being as a result of the
polarization of a physical vacuum. After this, structured systems capable of
storing information appeared. First, these were atoms and chemical mole-
cules; then more complex systems, biological molecules of bacteria and vi-
ruses that have DNA molecules and protective shells. The next step was the
occurrence of a nuclear cell, and multiple cell organisms. Then there devel-
oped the animals, Homo sapiens, and human social formations: families,
clans, tribes, nations and civilizations. Today mankind faces a step into a
global civilization. Foreseeing the continuation of this evolutionary process
into the future makes us look forward to the emergence of large post-human
communities on the scale of space.
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XAOC, POKIAIOIINIT OPSIIOK

Anexceit TUHMAIIIKOB

OTKpBITHS B 00JTACTH €CTECTBEHHBIX Hayk Ha pyoexke XIX-XX BekoB
pasBest MA(] 00 0013aTeTLHOCTH MPUINHHO-CIICICTBEHHONW CBSI3M BCEX
sreHnid. Kpax merepmMuHm3Ma mokoae6an He3sI0IeMyto 10 TOH ITOPHI TEO-
puto 3BomonrH. [ [03UTHBUCTCKII SBOMIOIIMOHN3M OKOHYATEIHHO TaJl B TIep-
Bbie HU IlepBoil MupoBoii BoWHBI. McTopus yke He MOTJia 0CO3HABaThCA
Kak IMOCTENeHHOe UIKNBaHNe TIepBOOBITHOTO Xaoca. Hanmaue xaoca BHyT-
pu denmoBeKa ObUIO OTKPBHITO M PU3HAHO NICHIXOJIOTaMH | TICHXHaTrpamu. B
TAHHOHW CUTYaIiH OOHAPYKHUIICS KPU3HC [IET0CTHOTO MUPOBOCTIPUSTHS, TIO-
TpeboBaach MONHAS CMEHA (PIIIOCOPCKO-MUPOBO33PEHICCKHUX TTAPATATM.

dunocohcKoO-MHUPOBO33PEHUSCKUI KPU3HUC Hadaja XX BeKa ITOPOIFIT
00JBII0E KOMTMYECTBO TEOPHH M TUTIOTE3, 3a9aCTYI0 B3aUMOHCKITIOYAFOIINX
npyr apyra. [lomasmisromiee OONBITMHCTBO THIIOTE3 W TEOPHHA MOTYT OBITh
COOTHECEHHI ¢ OTHUM M3 ABYX THIIOB (hrmocodckoro nuckypcea — dpumocod-
CKOTO HappaTuBa M CTPYKTYPaJIU3YIOLIero moaxona. J{is mepBoro cBONHCTBEH-
HBl OPHEHTAIHNs Ha CHHTETHYECKOE BOCIIPHUATHE JEUCTBUTEIHHOCTH U €€
(hakTOB, MOHNMAHUE SAMHCTBA 0OBEKTA M CYOBEKTa M OTopa Ha AUAXPOHH-
yecKui moaxof. s BTOpOro — 4eTKOe OIpe/ieieHne 00beKTa, OTAeIeHNE
€ro OT MO3HAIOIIETO CyOBeKTa, aHATUTUIECKUI K HEMY TOIXO W BBISABIIE-
HHE €T0 YCTOWUMBHIX OA3UCHBIX CTPYKTYP, CIIOCOOHBIX OBITH CKOMOMHHPO-
BaHHBIMH Pa3HBIM 00pa30M MJIs TIONYYEHHS HOBBIX OOBEKTOB; CTPYKTYDPHI
paccMaTpHUBarOTCS B OCHOBHOM CHHXPOHHYECKH, KaK B3SITHIE B JAHHBIN KOH-
KpeTHBIH MoMeHT. O0a HalpaBIeHHs CHITPaId OTPOMHYIO POJIb B Pa3BUTHHU
TYMaHUTapHOW MBICITH, HO CHHTE3HPOBATh UX HE MPEACTABISIIOCH BO3MOXK-
HOCTH. Pa3pbIB MEXIy 3THMHU JByMs HAIPABICHUSMU SBISETCS OTINIHOMN
WJUTIOCTpANeil TOTO, HACKOJIBKO SKJIEKTUYHOM CTaHOBMIIACH 00IIas KapTu-
Ha Mupa B XX Beke. ITO OTpaxkajaoch B HICKyCCTBE, B KOTOPOM Ha BCEM IIPO-
TSOKEHUM XX BEKa TPAJUIMOHAIMCTCKUN MPUHIUII TIOBECTBOBAHUS COCY-
IIECTBYET C HETPAAUIMOHHBIMH IPUHIATIAMH (MOIEPHU3M, IOCTMOICPHU3M
u 1p.). CaMo UCKyCCTBO Ha MPOTsDKeHNH XX BEKa CTAHOBWIIOCH Bce Ooee
WHTEIUIEKTYaJIbHBIM; Xy 0)KeCTBEHHBIE TEKCThI HHTEPIIPETUPOBAIIH IIPEIIIIe-
CTBYIOIIMN KYJIBTYPHBIM OIbBIT, KOTOPBIM aKTUBHO MEPEOCMBICIUBAJICS U
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BOCIPHHHUMAJICS KaK BHEBPEMEHHOM Marepuall, Hekas nHpopMaIus, Jac-
THIIBI KOTOPOH CITOCOOHBI CIIOXKHUTHCS, TOJOOHO KyCOYKaM IIBETHOTO CTEK-
Jla B KaJIei0oCKoIe, B yHUKaIbHBINA y30p. Ho HECMOTPS Ha CHOHTAaHHOCTh
COTIOJIOKEHHS U CIIYYaifHOCTh COYETAHHUSI DTHX YaCTUIl HHPOPMAIUH, OHH,
KaK 110 3aKOHaM HeJIMHEWHO! NTWHAMHKH, PAcIlOIaraloTcs B MaTeMaTndec-
KU BBIBEPEHHOM, (GOpMyIThbHOM mopsiake. Haunnas ¢ cepenmansl XX Beka
YETKO OTIPEIEISETCS M YITyOIsieTcsl pa3phIB MEXIy €CTECTBEHHOHAYIHOU
¥ TYMaHUTapHON MBICIBIO: TPEICTABUTENN TOYHBIX HAYK 3aHUMAIOTCS J10-
CTHKCHHEM PEe3yJIbTATOB B Y3KHAX BOIPOCAX, HE 33IyMBIBAsICh O MHPOBO3-
3pEeHYECKHX acTeKTaX UCcCleT0BaHui; (pritocodbl MPOOIIKAIOT BEIABUTATH
TEOPHH, a TAK)Ke pa3pabaTeiBaTh POPMATBHO-IOTHIECKHE BOMIPOCH. EcTe-
CTBO3HaHME ¥ TYMaHUTapHBIE HAYKH U30JIMPOBANHCH APYT OT APYyTa U CIie-
MHATM3UPOBATUCH HACTONBKO, 9To Aanu moBox Y. CHoy B 1971-M romy
KOHCTaTHPOBATh MOSBIIEHUE «ABYX KYJIBTYP» — € CTECTBEHHOHAYYHOU U TY-
MaHHuTapHOHW. OHAKO HE3aI0JITO 10 3TOTO, B 1967-M rogy COBETCKUH aka-
nemuk borudaruit Muxaiinmosud Kenpos B cBoeii crarbe «Hekoropsie pas-
MBILIUIEHUS, HaBessHHBIE cTaThel k. Yomma»! murier, uto «pumocodckue
mpo0eMbl OYKBaJIbHO HaBSI3BIBAIOTCS YUCHBIM CAaMHUM XOIOM HOBEWIIEeH
PEBOITIOIUH B €CTECTBO3HAHUMY.> OH pacCMaTpUBACT YeIOBEKa KaK CI0XK-
HYI0 CaMOpPa3BHUBAIONIYIOCH CHCTEMY, B KOTOPOH BBINEISIOTCS MHUKPO- U
MaKpOYPOBHH, OTKPBITYIO BIUSHHUIO MPOIECCOB, COCTABIAIOMINX KYJIbTY-
py. AKaJeMUK BBICKa3bIBAET MBICITh O TOM, UTO «BCET/Ia OCTAETCS KaKasi-ToO
«9acTb» HEJEeTEPMUHUPOBAHHON WIIM HE BITOJIHE IETEPMUHUPOBAHHON (U
B 3TOM CMbICJIE CBOOOJIHOM) BOJIM yenoBekay».® Takke OH TOBOPUT O BO3-
MOKHOCTH COBMAJeHHS BHIOOpa KOHKPETHOTO YeloBeKa C OOIIMMH TeH-
JICHIIMSIMU 00IIIeCTBa — BBIOOPA, CITOCOOHOTO MMPUHECTH YCIIeX HAYNHAHUIO
nmanHoro genoBeka. Crates b. M. KenpoBa cBHIeTETbCTBYET O TOM, 9TO
He3azxounro o noseieHus Kaurd Y. CHOy, B KOTOPOi BRICKa3aHO COXKale-
HUE T10 IOBOAY OTCYTCTBHS €IUHON HAy9IHOH MapaJiuTMbl, B y3KOM KPYTy
HEKOTOPBIX YUEHBIX, 3aHUMABIIUXCS Teopuel cuctem, Bkiatodas b. M. Ken-
pOBa, BO3HHKIIA THIIOTE3a M BCTAJ BOIIPOC O BO3MOKHOCTH OOBETUHEHUS
HayK O TpHUpoJe U 0 deroBeke. HekoTopoe Bpems 3TOT BOIPOC BBIHAIIN-
BaJici B cpene HEOONBIIOTO YHciia mccienonareneil. OgHaKo, paHO WITH
MO3HO 3Ta THIIOTE3a TOJDKHA OblIa cTaTh JOCTOSHUEM BCeH HaydHOH 00-
IIeCTBEHHOCTH. Bce Ooublie yaeHbIX MpUHUMANH 3Ty runoresy. OTmpas-
HOHM TOYKOH B €€ 00CyKICHUH CTaio ohopMIICHUE ITON THITOTE3HI KaK HO-
BOM HAay4YHOW AMCUMIUIMHBI HEMELIKUM y4eHbIM [ epMaHoM XakeHOM B ca-
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moM Haualie 1970-x rogos. I'. XakeH Ha3Ball ee CHHEPTEeTUKOM, YTO B MEpe-
BOJIE C TPEYECKOTO 03HAYAET KCOBMECTHOE JIEHCTBUEY, KCOMEHCTBHEY.

[losBuBIIAsicS B paMKax TEOPUH CUCTEM, CHHEPTEeTHKA TaKKe paccMar-
puBaeT cucteMbl. CUCTEMBI, H3y9aeMble CHHEPTETHKOH, — CIIOXKHBIE, TO €CTh
COCTOSIINE U3 OY€HBb OOJBIIOTO KOINYECTBa KOMIIOHEHTOB, OTKPBITHIE, He-
CTaliOHapHbIE. TH CHCTEMBI UMEIOT JIBAa YPOBHS OpPTaHM3alliH — MaKpo-
CKOTIMYIECKUH 1 MUKPOCKOTTMIECKI. MakpoypoBeHb 00Jiee YCTOWINB, a €To
MTOBEICHUE OTPEAEIAETCS HEKOTOPBIM OTPaHMYEHHBIM KOJIMYECTBOM Tapa-
MeTpoB nopsiaka. [loBeneHne oTAeNTFHBIX YaCTHIT HA MUKPOYPOBHE ITPAKTH-
YeCKH HeMPeICcKazyeMo, HO CyMMHUPYIOIIast TOBEEHNS OOBIIIOTO YHCIIa 3THX
YaCTHIl IpeickadyemMa. AKIIEHT MTPH U3YyYCHNN CTaBUTCS HE HA CHHXPOHH-
YECKOM W CTAaTUCTHYECKOM (OMMCaHWEe CTPYKTYpPhl U (YHKIHOHUPOBAHUS
CHUCTEM), a Ha THaXPOHUIECKOM F JMHAMHUYECKOM acTeKTaX (paccCMOTpeHue
CTPYKTYPHI U (PYHKIIMOHHPOBAHHS CHUCTEM B IIPOIECCE WX UCTOPUIECKOTO
OnITHA). [Iporteccrl, MPOUCXOIAIIIE B TAKUX CHCTEMax HEOOPATUMBI; H3Me-
HEHUS B UX CTPYKType CIOHTAaHHBI, HO KaXXJ0€ M3MEHEHUE €CTh OIHO W3
BEPOSTHBIX, JETEPMIHUPOBAHHBIX ITapaMeTpaMH, YIIOPSIOINBAIOIINMHU CH-
CTeMy Ha MaKpOCKOITMYECKOM yPOBHE.

OdeBHTHA HHTEHIVSI CHHEPTETHYECKON TEOPHH K THOCEOIOT0-METOI0-
JIOTUIECKOMY CHHTE3Y TEOPHil IBYX BBHIIIIEO3HAYEHHBIX (PHIOCOPCKUX THC-
KypcoB. C OHOH CTOPOHBI, MBI IMEEM 00BEKTOM CUCTEMY, C IPYTOH, 00BhEK-
TOM BHHMAaHHS CTAHOBUTCS UCTOPHYECKOE OBITHE CHCTEMBI, a O TIPOCTEH-
WX YCTOWYMBBIX CTPYKTYpax peur U BOBCE UITH HE MOXeET. JIpyroit cBoeit
TPaHbI0 CHHTETHYHOCTh CHHEPTETHKH SBISIETCS HaM B THIIOTETHIECKOM BO3-
MOXKHOCTH TPUMEHSITh OJHY METOJOJIOTHIO U aHajn3a BOOOIIE JFOOBIX
CJIOKHBIX CHCTEM, HE3aBIUCHMO OT TOTO, TPHHAJIEKAT JIX OHHU K cepe ecTe-
CTBEHHOHAYYHBIX WIJIA COLIMOTYMAaHUTAPHBIX 3HAHUH.

Jleno B ToM, 9TO KyIBTypa, HCKycCTBO, (purocodusi, perurusi, IoIuTHKa,
SKOHOMHKA C TOYKH 3PEHUS CTPYKTYPATH3YIOMIETO TIOIX0a SBIISIOTCS CBEPX-
CIIO)KHBIMH CHCTEMaMH COCTOSIIIIUME U3 OTPOMHOTO KOJIFTYECTBA MaTeprallb-
HBIX ¥ MH()OPMAIMOHHBIX KOMIIOHEHTOB, HAXOISAIINXCS B CJIOKHOM B3aUMO-
JIEeWCTBUH APYT C IPYyTOM. DTH CUCTEMBI CAMOPETYIHPYIOTCS M CAMOPa3BHBa-
I0OTCSI, ¥ TIOATOMY NPHUHIIUIHAIBHO HE OTIMYAIOTCH OT (PU3UUECKUX,
OMONIOTHYECKUX MM MHBIX CHCTEM, YAOBIETBOPSIONINX TPEOOBAHUSIM K CHC-
TeMaM-00beKTaM CHHEPIreTHIEeCKOro IMOaXoaa (CBEpXCIOKHOCTb, CaMOOpra-
HU3AIWA, HeIleTePMUHIPOBAHHOCTH IIOBEIEHHSI KOMITOHEHTOB HA MUKPOYPOB-
HE, OTKPBITOCTh M HECTAIIMOHAPHOCTH). CIIe0BaTebHO, METOABI CHHEPTETH-
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KA MOTYT OBITH IPUMEHUMBI ¥ K HUM. IpiHanHO# 3TOMy SIBIISE€TCS HE Tpen-
METHast, a METOJIOJIOTMIECKasi OpUEHTHPOBAHHOCTD CHHEPTETHKH, OTIMPATOIIIEH-
ca, o ciaoBaMm HO.A. JlaHHMITOBa, «Ha CXOJCTBO MaTEMAaTHUECKUX MOJCICH,
UTHOPHPYS Pa3IHIHYIO MPUPOITY OMHMCHIBAEMBIX <...> CHCTeM».*

B 1990-x rogax cuHepreTuka NpOHUKAeT B TyMaHUTapHbIE HAyKH.
M.C. Karan u B.I1. Bpanckuii® npeanprHHAMAFOT ITONBITKH IIPEICTABUTH HC-
TOPHIO KYJIBTYPHI Kak caMopa3BHBaloleiics cucreMbl. Ho MHOTHE yaeHbIe —
¥ OT TyMaHWUTApHBIX HAYK, ¥ OT HayK TOYHBIX — B CBOMX PabOTax BBICKAa3bIBa-
FOT COMHEHUS 110 TIOBOLY KOPPEKTHOCTH CHHEPTETHYECKOW METOIOJIOTHH B
COBPEMEHHOM €€ COCTOSTHHH OBITh TPIMEHEHHOW K OTMMCAaHUI0 aHTPOITHBIX
CHCTEM: METOJIOJIOTHS CHHEPTETHKH, BCE )K€, 0CTAeTCs, HECMOTPSI HA Ha YTO,
METOIOJIOTHEH TOYHOM HAyKH, HE COOTBETCTBYIONICH crieM(UKe TyMaHH-
TapHOTO IMTO3HAHS, TPHHINTHAIEHONW HE3aBEPIIEHHOCTH KOTOPOTO COOTBET-
CTBYeT W ITO3HABATENbHBIN MaTepral. «/neanoM HayqYHOCTH 3/1eCh,— IO MHe-
a0 M.M. baxTuHa, — BBICTyIIaeT HE TOYHOCTD, a IITyONHA IPOHUKHOBECHIS
B TEKCT M €r0 HHTEPIPETAIUS B KOHTEKCTE OOIBIIOTO BPEMEHM.®

[Ipn mpuMeHeHNN CHHEPTETHYECKOTO TIOAX0Aa B TOM BHE, B KOTOPOM
OH CYIIECTBYeT B JaHHBII MOMEHT BO3HHUKAET OMIACHOCTH PEXYKINH Ooee
CIIOKHBIX CHCTEM — COIIMOTYMAHUTAPHBIX — K CHCTEMaM MEHee CIIOKHBIM —
¢bm3uko-maremarndeckuM. Eme b.M. Kenpos mucanm B CBsI3W ¢ 3THM, YTO
JIETEPMIHHPOBAHHOCTH MPOIIECCOB «TyXOBHOTO XapakTepa (Harmpumep, CBO-
0oma BoH, CBOOOIHEIN BEIOOP)» M IIPOIECCOB «(DU3UIECKOTO, MaTepHah-
HOTO XapakTepay «HACTOJIBKO CBOEOOpa3Ha B KaXKJOM CIIydae, 9TO HEBO3-
MOYKHO JIOTTYCTHUTBH €€ NCUEpIIaHne JTUIIb TOH (hOpMOH TeTepMUHN3MA, KOTO-
PBI YCTAHOBIICH B COBPEMEHHOM (PH3HKe.

MOXHO ¢ yBEpEeHHOCTHIO 3asBUTH, YTO yUEHBIE-TYMaHUTAPHN CKIIOHS-
IOTCSL K TOMY, 9YTOOBI CyOBEKTUBHPOBATh CHHEPTETHUYECKYIO Mapaaurmy. B
gactHOCTH, M.C. Karan, npemroxxupmmii emne B Hadane 1990-x roqoB KoH-
HENINI0 Pa3BUTHUS KyJIBTYypPbl, YBUIEHHOTO C MO3WINI CHHEPTETHIECKOTO
noaxoza’, B 2002 roay, mo uctedeHuu 10-TH JIET, OLICHUB BO3MOKHOCTH M
HEIOCTAaTKN CHHEPTETUKH, COMHEBAECTCA B KOPPEKTHOCTH MapaJuTMbl aHa-
JM3a TPOIECCOB CAaMOOPTaHMU3AIIHNH, CIIOKHBIIEICS B PYyCIIe €CTECTBEHHBIX
Hayk.® OH BBOJWT TOHATHE «CBOOOJa» M HACTAMBACT HA OTIMYHU €O OT
(M3UYECKOTO TOHATHS «CBOOOIBI AmekTpoHay. B.I1. bpanckwmii onepupyer
TIOHATHEM «Huzieasnay. [loTpeOHOCTD B «IyXOBHOM ITapaMeTpe MOPsIIKay, BKY-
Tie C CHHEPTeTHYECKUM TTPEJICTABICHHUEM O MIPE Kak O COBMEIIAOIIEM Xa0C
¥ YIOPSAOUYEHHOCTD, MPUBOANT K peaOUIUTAIIA MUCTHKH, YTO KOHCTAaTH-
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posan P.I'. bapanues.’ 11X 10BOIBI B TOM, YTO «KYJIBTypa U HCKYCCTBO — CYTh
cucreMbl nnpopmaironnsie» (B.I1. PeokoB)'?, a paspaboraHHas B paMKax
€CTECTBEHHBIX HayK, MMEIOIINX JIEJI0 C MAaTepHUATbHBIMI CHCTEMAaMH, Tapa-
JUTMA HE YYUTHIBAET 3TOT (DAKT.

Wrak, camo TMHBHCTHYECKOE 3HAYSHHE TEPMUHA «CHHEPTETHKA» CBH-
JETETBCTBYET O HEOOXOAMMOCTH COBMECTHO (DOPMHUPOBATH ATy HAyKy MPeE/-
CTaBUTEISIM TOUYHBIX U TYMaHUTAPHBIX HayK. Ha qannbrii MoMeHT TpeOyeTcs
yJacThe y4eHBIX-TyMaHUTapueB B (POPMUPOBAHUH TTAPAAUTMBI CHHEPTETH-
KH, KOTOpast TOIBKO OyIydH IIIOOM COBMECTHBIX YCHIIMH BCETO HAyYHOTO
c0001IIeCTBa, CMOXKET CTaTh OCHOBOM IS IIEIOCTHON KapTHHBI MUPA.

CHAOS BEARING ORDER
Alexei TIMASHKOV

Herzen State Pedagogical University,
St. Petersburg Branch of the Russian Institute for Cultural Research

Discoveries in the field of natural sciences made at the turn of the 19" to
the 20™ centuries have destroyed the myth of obligatory existence of total
cause-effect relations. The collapse of determinism has shaken the theory of
evolution, firm as it was. Positivist evolutionism finally perished during the
first days of WWI. History could no longer be seen as the gradual elimina-
tion of pristine chaos. The presence of chaos within man was discovered and
admitted by psychologists and psychiatrists. This state of affairs exposed the
critical need for an integral world outlook. All philosophical paradigms and
visions had to be replaced.

The world outlook crisis at the beginning of the 20" century has gener-
ated plenty of theories and hypotheses, frequently contradictory. The major-
ity of the theories and hypotheses correlate with one of two types of the
philosophic discourse, philosophic narration and the structuralizing approach.
The first type is oriented toward synthetic perception of the actual world and
its facts, a conception of the unity of an object and a subject, and it is basical-
ly a diachronic approach. The second type is oriented toward producing a
clear definition of the object, the separation of the object from the cognizing
subject, an analytical approach to the object, and the detection of the ob-
ject’s stable basic structures, which can be combined by various means to
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derive new objects. In the latter approach, structures are generally studied
synchronistically, as they are at the present moment.

Both types of discourse have played a great part in the development of
humanitarian thought, but synthesizing them is impossible. The gap between
these two orientations is an excellent illustration of how eclectic was the
general worldview in the 20th century. It was reflected by Art, in which the
traditionalist narration strategy coexists with non-traditional strategies (mod-
ernism, postmodernism, etc.). Art during the 20" century became more and
more intellectual; artistic texts interpreted preceding cultural experiences
which were actively reinterpreted and perceived as a timeless material, cer-
tain particles of information were clubbed together, similarly to color glass
slices in a kaleidoscope, into a unique pattern. Yet despite the apparent spon-
taneity and randomness of these combinations of information, they seemed
to follow the rules of non-linear dynamics when settling themselves in the
mathematically adjusted, formulary order.

Since the mid-20™ century the gap between natural-scientific and hu-
manitarian knowledge has been deepened and clarified. Representatives of
the natural sciences achieve success in their pursuits without being disturbed
by the worldview aspects of their research, while humanitarians keep pro-
moting theories and elaborating matters of formal design and logic. Science
and the humanities have isolated themselves from one another, to the extent
that C.P. Snow was able to establish in 1971 the appearance of “two cul-
tures.” However in 1967, shortly before Snow made his observations, the
Soviet academician Bonifaty Mihajlovich, in his article entitled “Some re-
flections cast by the article by J. World”' wrotes that “philosophical prob-
lems are literally imposed on scientists due to the revolutionary course of
natural sciences”.? Mihajlovich considers mankind a complex, self-develop-
ing system in which the micro and macro levels are distinguished and open
to influence in the processes making up the culture. He explains “there is
always some “part” man’s will that is non-determined or not completely de-
termined (and in this sense free)”.! He also speaks of a possible correlation
between the person and the general tendencies of society, which may explain
why the undertakings of a particular person are successful or not. An article
by B.M. Kedrov illustrates the fact that shortly before C.P. Snow expressed
regret regarding the lack of a unified scientific paradigm, a small group of
scientists, including B.M. Kedrov, developed a hypothesis addressing the
possibility of uniting the sciences and humanities.. Members of this small
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group were all engaged in the study of systems theory. As time went on, their
thinking matured until gradually the hypothesis became the common proper-
ty of the whole scientific community. More and more scientists accepted the
hypothesis. The unification of science and the humanities started being openly
discussed in the 1970s, was systems theory became a recognized scientific
subject. At the very beginning of 1970s, Herman Haken called the new sci-
ence “synergetic,” meaning “joint action”.

Having appeared within systems theory, synergetics also deals with
systems. Systems, studied by synergetics are complex, i.e. consisting of a
very large number of components, open, transitional. These systems have
two levels of organization, the macro level and the micro level. The macro
level is more stable, and its behavior is determined by a limited set of
system parameters. The behavior of the separate components of the system
on the micro level is unpredictable, but the aggregate behavior of large
numbers of these components is predictable. The systems approach is not
synchronistic and static (describing structures and the functions of sys-
tems) but diachronic and dynamical (describing structures and functions
of systems in the process of their historical existence). These latter fea-
tures are accentuated when systems are studied. The processes occurring
in these systems are irreversible; the changes in the structure are spontane-
ous, but each change is one of potential, determined by the parameters
regulating the system at the macro level.

Synergetic theory obviously tends to synthesize the epistemological and
methodological bases of the two types of philosophical discourse mentioned
above. On one hand, the object being studied is a system, and on the other,
much attention is paid to the historical existence of the system. Basic stable
structures are not even mentioned as a fact in systems theory, although there
is a hypothetic ability to use methodology to analyze any complex system,
be it an natural process or a socio-humanitarian system.

The point is that culture, art, philosophy, religion, politics, andeconom-
ics are, from the viewpoint of the structuralizing approach, complex sys-
tems, consisting of a great number of material and informational compo-
nents complicatedly interacting with one another. These systems are self-
regulating and self-developing, and therefore do not differ from physical,
biological or other natural systems, which means the methods of synergetics
can be applied to them. This application is possible because synergetics is
not an object, but a methodological orientation. According to Yu. A. Danilov,
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synergetics relies on the “resemblance of mathematical models while ignor-
ing the different nature of the described systems”.?

In the 1990s, synergetics entered the humanities. M. S. Kagan and
V.P.Branskij* argued that the history of culture is a self-developing system.
But many scientists, from the humanities and from the natural sciences, doubt
the paradigm of synergetics, as it is presently understood, can be applied to
the description of the anthropic systems. Regardless of whether or not it can
be thus applied, the methodology of synergetics remains the methodology of
an exact science, not corresponding with the specificity of humanistic cogni-
tion, the principal incompleteness of which corresponds to the cognitive ma-
terial. “Here the criterion of the scientific character”, as M. M. Bakhtin said,
“is not exactitude, but the depth of text penetration and its interpretation in
the context of the Big Time”.?

Using the synergetic approach as it currently exists we risk the reduction
of complex socio-humanitarian systems to the less complex physical and math-
ematic ones. B. M. Kedrov wrote that the determinacy of spiritual processes
(e.g., free will, free choice)” and the determinacy of a physical or material
processes “is so peculiar in each case, that it is impossible to exhaust the no-
tion of determinacy only by what is resolved in modern Physics”.

It may be said with confidence that humanistic scientists incline to sub-
jectivize the synergetic paradigm. In the early 1990s, M. S. Kagan®proposed a
synergetic vision of cultural evolution. 10 years later, in 2002, having weighed
the possibilities and disadvantages of synergetics, Kagan has expressed some
doubt about the correctness of applying the paradigm of analysis of the pro-
cesses of self-organization, formed in the context of the natural sciences, to
cultural processes. He speaks of human “freedom” and insists that it is differ-
ent than the physical “freedom of an electron”. V. P. Bransky thinks in terms of
an “ideal.” R. G. Barantsev has ascertained the need for a “spiritual system
parameter” alongside the synergetic conception of the world, combining Cha-
os and Order and leading to the rehabilitation of mysticism. Both these think-
ers base their ideas on the fact that “culture and art are informational systems”
and the synergetic paradigm, worked out in the context of the natural sciences
dealing with the material systems, does not consider this fact.

Finally, the linguistic meaning of the term “synergetics” testifies to the
fact that developing the synergetic theory is a joint venture undertaken by
scientists and scholars. At the present time the humanities need to become
more involved in developing the paradigm of synergetics, for only thus can
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the joint efforts of the whole scientific society produce the harvest of a new
integral scientific outlook.
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N3MEHEHHBIE COCTOAHUA CO3HAHUA:
OCHOBHBIE CTPATEI'MHM UCCJIEAOBAHUA*

Huxonau I'PY3/IEB, /Imumpun CIIHBAK

B crathe paccmaTpuBaroTcs MpoOIeMbl Pa3BUTHS M TpaHCHOPMAIIHH
Teopun M3MeHEeHHBIX cocTostHui co3Hanus (MCC) n HaMedaroTcss OCHOB-
HBIE CTPATETHH JIJIsl YCTAHOBIICHNUS 0230BBIX (h)aKTOPOB UX T€HE3NCA M STHO-
JIOTUH Y HOPMAITBHBIX JTFONEH.

V3MeHeHHbIE COCTOSHNS CO3HAHMSI TOHUMAIOTCS HAMHU KakK O/THA U3 BO3-
MOYKHBIX, XOTS M HEONITIMAJIbHBIX, aJaITHBHBIX CTPATETHH, KOTOPas UCTIONb-
3yeTcsl B HEOOBIUHBIX FITH 9KCTPEMANIBHBIX YCIOBHUSX.

Ha ocHoBe ananm3a psija KOHIEIITNH, BEIIBUTAETCS MPEIIOIOKEHHE,
YTO BO3HUKHOBEHHUE W Pa3BUTHE N3MEHEHHBIX COCTOSHUIN CO3HAHUS MOYKHO
B 3HAUMTEIHHOW CTETIEHW OOBSACHUTH COYETAHHBIM WIIM M30JMPOBAHHBIM
JefiCTBHEM TpeX MPUYXH M (POPMYTUPYIOTCS OCHOBHBIE THTIOTERHI.

B coorBeTcTBHM ¢ mepBoit runore3oii UCC UMEIOT HEBPOTHIECKYIO
MIPUPOTY, ¥ CBSA3aHBI, IPEUMYIIECTBEHHO, C UCTeprell (HeraTUBHBIA BapH-
aHT aJanTarlum).

Bropas rumoresa npenmnomnaraet, 4To Bo3uukHOBeHHEe CC CBSA3aHO C
KOTHUTHBHBIM POIIECCOM, 2 UMEHHO C TPOyKTHBHON aKTHBHOCTHIO TBOP-
YECKOTO BOOOpakeHUs (TTO3UTHUBHEIN BapHaHT alanTaIlim ).

Tpetss runore3a paccmarpusaet nepexknBanus NCC kak gacth 6onee
OOIIMPHOTO KJTacca TyXOBHBIX MEPEKUBAHHA.

UYeTrBepTras runoTe3a mpeAronaraet, 4To HeKoTopele nepexxnBanus MCC
MOTYT TIPENICTABIATE COO0H 0CO0YI0 pa3MEepHOCTh U HE 0OHAPYKHUBAThH BBI-
COKHMX KOPPEJSINH C BHIIIENEPEIHCICHHBIMHI (PaKTOPAMH.

s mpoBeeHNsT IMIIMPUIECKOTO HCCIIe0BaHus ObLTa co3maHa OaTa-
pest ICUXOJIOTHIECKIX TECTOB, alIPOKCHUMHUPYIOIINX OCHOBHBIE BBIIBUHY-
ThI€ THUTIOTE3B. B OaTrapero BOIUIN CIIEAYIOIIE METOAUKH:

1. Illkama I MCUXOJIOTHYECKON KCIIPECC-TUarHOCTHKN YPOBHS He-
BPOTH3AIINY;

2. TecT AuBEpreHTHOrO MbIIILUIeHUS Buiibsimca;

3. Tect omnpeneneHus CTPYKTYPHI HHAUBHYyaTbHON PETUTHO3HOCTH;
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4. AmantupoBaHHas Bepcus MHmekca 0a30BBIX TYXOBHBIX MEPEKHBA-
auii (INSPSRIT, Jared Kass);

5. ONpOCHUK MPU3HAKOB N3MEHEHHBIX COCTOSTHUM CO3HAHWS,;

6. Momnduxkarus onpocanka CAH.

HccnenoBanme muraHupyeTcst IPOBECTH B TPEX IKCIMEPHUMEHTAITBHBIX
rpymmax:

[lepBast Tpymma — BeIOOpKa HOPMAJIBHBIX CTYACHTOB (TIOBCETHEBHBIN
cTpecc), KOHTPOIbHAs TPYIINA.

Bropas rpynma o06cnenyemMpIx coCTaBiIsieT KOHTHHTEHT 30POBBIX Oepe-
MEHHBIX )KESHIITUH C HOPMAJIFHBIM TeYeHHEM OepEMEHHOCTH, TOTOBSIIINXCS K
TJIAaHOBBIM (PM3MOJIOTHIECKUM poxaM (YMEPEHHBIN U CHITBHBIHN cTpecc, 00yc-
JIOBJICHHBIN POJaMHu);

TpeTss rpynma BKIIOYAET JrOEH, MPOXOIAIINX TICHXOKOPPEKIIMOHHBIE
TPEHUHTH (XOJIOMUHAMUKA).

B HacTosmiee BpeMsi, Ha OCHOBE MPEBAPUTETHFHOTO TECTUPOBAHUS HAMU
OBLTH TIOTY9YEHBI JaHHBIE, TOATBEPKAAIONINE OHY U3 IePBOHAYAIBHBIX TH-
MOTE3, MPEIIONIArafoIly 0 CYIIIeCTBOBAHNE B3aNMOCBS3H Ty XOBHBIX TIEPEKH-
Banwmii 1 UCC, KOHIIENTya IbHbIE 0CHOBAHHSI KOTOPO# OYIyT pacCCMOTPEHBI B
JaJbHEeHIIeM.

ALTERED STATES OF CONSCIOUSNESS:
BASIC STRATEGIES OF RESEARCH

Nikolai GRUZDEYV, Dmitri SPIVAK

Institute of Human Being Brain &
Russian Institute for Cultural Research, St.Petersburg

In this paper we discuss problems of development and transformation of
theory of altered states of consciousness and outline some basic strategies
for research. We advance several hypotheses examining basic factors in ASC
induction, and present a battery of psychometric tests for relevant investiga-
tion of psychological dimensions related to ASC.

The concept of “altered states of consciousness” (ASC) comes from the
experience of radically altered modes of psychological functioning in psy-
chedelic, meditative, religious and dreaming states that greatly differ from
everyday patterns. Those shifts in modes of conscious functioning are no-
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ticed by the person himself or herself, recognized and reported as “unusual”’.
The relevant data in this case is obtained only by introspective methods that
depend on subjective awareness of such experiences and which lack any
objective properties. That is why research of altered states of consciousness
has long been the subject of numerous arguments in the scientific world.

When scientific psychology began in the 19th century it was intensely
preoccupied with consciousness as its main subject. By contrast, the first
half of the 20th century has been remarkable for its rejection of the whole
topic as «unscientific». This changed with the introduction of Transpersonal
theory in the 1960s. Transpersonal paradigm provided a conceptual frame-
work for Charles Tart to present a theoretical basis for the scientific study of
unusual conscious experiences in 1969, in an anthology titled «Altered States
of Consciousness», which inspired much research and speculation in the
1970’s. According to Tart’s theory, ASC should be examined as arbitrary
constructions, consisting of number of complex structures activated or deac-
tivated by directed attention/awareness. Various discrete states of conscious-
ness involve various structures forming relatively stable organization (or
pattern) of component parts which performs one or more related psycholog-
ical functions in every case. Although this is indeed a very nice descriptive
model, outlining some basic features of altered states of consciousness, it is
almost impossible to verify in experiment.

Today, there is still no theory explaining where consciousness arises
from, why our psychic organization is so complex, and how we manage to
perceive the world, like no other organism on Earth that has won general
recognition in the scientific community. Consciousness is always consid-
ered private, subjective and viewable only from a subject’s first person per-
spective, as opposed to “objective” physical events that can be observed
from the outside and shared as private experience among the observers. The
privacy of any conscious experience seems to place it beyond objective sci-
entific investigation. The defining features of consciousness — subjectivity,
intentionality and specific experiential qualities — lack any obvious physical
interpretation. This subjectivity is the main methodological problem and stum-
bling block in the struggle between two major psychological metatheories,
those of introspectionism and behaviorism, both constricted by rigid con-
ceptual limitation. The «explanatory gap», as K. Lewin calls it, which stretches
between the area explained by the paradigm of objectivity and quantatative
measurements and the area covered by introspection, is still not bridged,
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although modern cognitive approach productively incorporates positive as-
pects of both metatheories.

In our research, we have selected an approach based on Pavlovian
school fundamentals to discover basic factors that are likely to contribute in
the induction and occurrence of ASC. In other words, we were trying to
determine if there is a certain predisposition that makes occurrence of unusual
conscious experiences in some individuals more probable than in others.

The term “altered states of consciousness” describes a wide range of
unusual experiences such as daydreams, lucid dreams, visual and auditory
illusions and hallucinations, hypnotic, mystical, and out-of-body experiences
reported by normal people. We examine ASC as specific coping strategies,
activated in unusual or stressful conditions as a result of change in the mode
of functioning in a number of relatively independent perceptual and cognitive
modules. ASC are diverse in their manifestations; they produce no invariable
symptoms and they completely disappear after passing the peak of stress,
which does not allow us to refer to them as pathological psychotic deviations.
These features bring into question the adequacy of using medical criteria
and classifications to describe altered states of consciousness.

Broadly outlined, the physiological approach (as expressed by J. Sear-
le) views conscious states as the higher-level features of our brain which are
conditioned by lower level neurobiological processes. This approach has
shown there is no certain part or specialized circuit in a human brain where
consciousness resides; it being a function of the system as a whole with all
the structures integrated.

The theory of stable pathological states developed by N. P. Bechtereva,
applied to variants of norm, provides conceptual basis for understanding
physiological processes determining altered states of consciousness, consid-
ered as altered physiological states.

In contrast, strictly psychological approach of J. Kihlstrom “emphasiz-
es the central role in conscious awareness of mental representations of the
self as the agent or experiencer of events”. This approach implies that per-
sonality is the medium where every sensation (or continuous stream of sen-
sations) transforms to become phenomenal experience that reflects values,
motivational sphere and the unique individual qualities of every person. Per-
sonality works as a prism which «refracts» our experiences, defining what
we perceive and giving meaning to every event. So the study of phenomeno-
logical experience always requires studying dimensions of personality,— pri-
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marily the system of values and meanings, which gives us the opportunity to
compare diverse experiences of different people. Despite some obvious lim-
itations of the psychometric method it allows researcher to obtain important
data on psychological functioning otherwise unavailable.

After analyzing some of existing theories, we propose that it is possible
to explain the occurrence of altered states of consciousness by combined or
isolated effect of three basic factors. Assuming that ASC are coping strate-
gies we can hypothesize their relation with:

a) neurotic disorders (deconstructive coping-strategy)

b) creativity (“cognitive excess”)

c) religious/spiritual dimension

d) or examine ASC as unique and independent dimension

To test our propositions we have created a battery of psychometric tests
approximating our main hypotheses. Three experimental groups will be test-
ed in our research: the main experimental group of healthy pregnant women
preparing for normal delivery (model of birth stress), a group of people par-
ticipating in psychotherapy / correction (correction effect), and a control
group of healthy students (everyday life stress). Respondents are tested twice:
before and after passing the peak of stress / psychotherapeutic session.

The first hypothesis in our research proposes that occurrence of ASC is
induced by personality aberrations of a neurotic nature e.g. hysteria. Hyster-
ics can often convince themselves and people around them of the ultimate
reality of their experiences, which are in actuality their personal illusions,
unconscious fears or desires (although, psychologically they are trustwor-
thy, as Jung would say).

To assess the influence of neurotic factors on the occurrence of ASC we
will use reliable Scale of Neuroticism Level Diagnostics Revised (developed
in Bechterev Institution of Psychoneurology, St. Petersburg, Russia) that mea-
sures probability of presence of neurotic disorders or predispositions for them.

There are two personality models today, the five-factor model of Costa
& McCrae and three-factor model of Eysenk that are considered absolutely
fundamental by modern researchers. The latter, according to Cooper, dem-
onstrates greater consistency and can be easily verified. Both models indi-
cate neuroticism (the factor of stability/instability of the individual psyche)
as one of the main aspects of personality. Eysenk’s personality model sug-
gests two main parameters: neuroticism, representing the stability/instabili-
ty of nervous processes, and extraversion, while the third, complimentary
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parameter, namely psychoticism, distinguishes the norm from pathology (no-
tice that personality model of Eysenk generally corresponds well with Pav-
lov’s classification of nervous system types).

Another hypothesis proposes a relationship between occurrence of ASC
and high levels of individual creativity. Psychometric measurements of cre-
ativity started with the introduction of projective methods in psychodiagnos-
tics, when respondents were given highly discriminative stimulus that per-
mitted researchers to access directly the level of personal projections, con-
taining information protected by personality under normal conditions. Herman
Rorschach when using his inkblot test reported that people who were in-
clined to “see” human figures as associations to the blots, especially associ-
ations involving humans in action, were also more likely to show a rich fan-
tasy life and engage in much daydreaming.

In our current work, we use projective Test of Divergent Thinking de-
veloped by Williams (adapted in Russian by E. E. Tunik) to see how creativ-
ity contributes to ASC.

The third hypothesis we are testing considers ASC as a variant in the
broader category of spiritual experiences. Spiritual experiences may occur
in normal life and they require no special or regular religious practice.

Throughout the history of scientific psychology, spirituality has held an
ambiguous status, traditionally relegated to the realm of religion and reli-
giousness, and often perceived as a construct that is not accessible to empir-
ical research methodology. MacDonald remarks that in recent years an in-
creasing amount of theoretical, scientific and professional literature has ap-
peared that is concerned with the conceptualization and measurement of
spirituality as well as with the exploration of its relevance to human func-
tioning and the practice of psychology, medicine and counseling. We can
only state that such studies of spirituality in Russia are still often considered
unscientific and inconsistent due to the ideological legacy of the past.

There is a growing body of evidence that spirituality, or, we may say,
our beliefs greatly affect various aspects of human life, from what we tend to
see and hear in certain situations to the way we cope with stress and even to
how fast we recover from diseases. Attempts to find a place for spirituality in
personality theories have not yet been very successful. MacDonald found in
his studies that the five-factor model of personality lacks a domain that ad-
dresses spirituality (because four out of the five dimensions of spirituality
are unique relative to this model). The question of whether spirituality is
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related to personality or whether it should be studied independently and by
different means remains unresolved.

To verify our third hypothesis we will use two inventories, measuring
various dimensions of spirituality and religiousness. The first one is the In-
dex of Core Spiritual Experiences (INSPIRIT) developed by Kass, et al, af-
ter prolonged clinical observations that suggested a relationship between
spiritual experiences, life purpose and satisfaction, and improvements in
physical health. INSPIRIT measures the subjective intensiveness of various
experiences (or their affective strength).

Another test, developed by 1. Myagkov and Y. Scherbatych in Voronezh,
Russia and based on their studies of mainly cognitive aspects of religious
experiences, determines the structure of personal religiosity.

The inventory of Features of Altered States of Consciousness developed
in the Human Brain Institute, St. Petersburg, measures the frequency of oc-
currence and subjective intensity of various unusual experiences. This in-
ventory is based on ASC questionnaires developed primarily by C. Tart, A.
Dittrich, and R. Van Quekelberghe et al. the study by A. Ludwig. Descrip-
tions of 15 experiences selected from Dittrich’s test (APZ) considered the
most culturally accepted were included in the final version of our inventory,
which is currently being tested.

The last scale we use is the Inventory of Well being, Activity and Mood
Revised (known as “new SAN” in Russian) that helps to mark the changes
associated with stress effect.

At present we have tested the first Russian version of INSPIRIT on an
approbation sample of 82 respondents, and we have found moderate positive
correlations (r = 0. 37) between INSPIRIT score and final score on the In-
ventory of Features of ASC. This level of correlation generally indicates
relationship between occurrence of core spiritual experiences and altered
states of consciousness. Further empirical investigation might refine our un-
derstanding of this relationship.

Conclusions:

We have determined four approaches (ASC as a product of 1. neurotic
aberrations; 2. creative process; 3. spirituality; or 4. as independent dimension
itself) most likely delineate basic dimensions of ASC in normal people.

We have selected a battery of tests (the 1) inventory of features of ASC 2)
Scale of Neuroticism Level Diagnostics Revised 3) Test of Divergent Think-
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ing 4) INSPIRIT 5) Test of Personal Religiousness Structure 6) Inventory of
Well being, Activity and Mood Revised) to use as a research tool in achieving
a formal and systematic description of the basic dimensions of ASC.

We have obtained preliminary data based on a correlation between IN-
SPIRIT and ASC measurements that supports our initial hypothesis regarding
the inner relation of religious and transpersonal dimensions of consciousness.
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BO33PEHUE HA MUP:
MUP KAK KAPTUHA, MUP KAK TEKCT..."

Anna KOHEBA

CucreMa IIeHHOCTEH U MUPOBO33PEHUYECKHX OPHEHTHPOB XapaKTepH3y-
eT KaXJI0€ KyJIBTYpHOE 11e1oe. IMEHHO 3Ta cucTeMa, KOTopasi MOKET Bapbu-
poBaThcs M MOTUQPHUIIMPOBATHCS B Pa3HBIX OOIIECTBEHHBIX YCTpPOMCTBaX,
npeTepreBaTh MeTaMoOp(O3bl B ICTOPHUECKOM JIBHKCHUY KYJIBTYD U UX B3a-
UMOJICHCTBHH, U COXPAHSET PSJ] CBOUX (PyHJIAMEHTATBHBIX Y€PT B HEU3MCH-
HOCTH, COCTaBIISIET «MATPUILY», TO3BOJISIONIYIO KYJIBTYPe BOCIPOU3BOIUTH
CBOIO TPAJUIIMIO U CYNIECTBOBATH KaK MEXaHNU3M TPaHCISAIHH OTIbITa. «Mat-
pHIIa» TPENCTABICHUH O MUPE M MECTE B HEM YeJIOBEKa BKIFOUaeT B ceds
MOHUMaHUE TOTO0, YTO €CTh YEeNIOBEK, IPUPOJIa, IPOCTPAHCTBO U BpeMsl, BCe-
JICHHAs!, YeTIOBEUECKasi MbICIb U JICATSILHOCTD, BIACTh U TOCIIOJICTBO, BUHA
1 mo00Bk, bor u ucTopus. ITa «mMarpuIay obdaaxaeT aHTPOIOIOTHIECKIMH
XapaKTePUCTUKAMU B CHITYy TOTO, YTO OHA SIBJISICTCS TIPOyKTOM YeJoBeueC-
KOTO BOOOpaKEHUSI.

OOpa3HbIe TIPEACTABICHUS YeJIOBEKa O MHpE, TO, 9YTO B (prutocodpuu
MOJYYHIIO Ha3BaHUE «KAPTHHA MUPA», CKIAJBIBAIOTCS U3 TPEICTABICHUN O
NPOCTPAHCTBE M BpeMeHH, Tpupoje, bore u uctopuu. Koraa venosek Ha-
OmromaeT MHAp, OH OOHAPYKUBAET B HEM BEIIH U JIFOfACH, 1 cebs camoro. OT-
nyasi ceds OT IPYToro, OH 0CO3HAET MPOCTPAHCTRO, a HaJelsis oopa3 Jpy-
TOT0 3HAYMMOCTBIO, BCTACT Mepe]] MpooiaeMoit naeHTuaHoCcTH.! nentudu-
MUPys ceOsl I3MEHSIOIIETOCs, OH 0co3HaeT BpeMs. «Korma oH pa3MbInsieT
0 TOM HauaJye, KOTopoe 00eCIeunBaeT SANHCTBO BENIeH TIPU BUTUMOCTH UX
pas3InyHrs, OH 33 lyMbIBacTCS O KocMoce U mpupose. Korma yenosek qymaet
0 TOM, 4TO OOeCIIeUrBacT pa3andne (pa3BUTHE) NMPH BUANMOCTH COXPaHE-
HUSI €IMHCTBA, OH MOPOXKIAET UCTOPHUIO. Korma denoBek 3aayMbIBacTCs O
TOM, KaKasi CUJIa cO3/1ajia ero u IPyTHe BellH, OH 33 yMbIBaeTcs o bore (Ha-
yaie, OBITHH, HEOBITHH, TIEPBOIPUHIIAIE, HUUTO...)».> CTPYKTYpHbIE dITe-
MEHTHI KAPTHHBI MUPa OCTAIOTCS HEM3MEHHBI, H3MEHSIOTCS B XOJIC UCTOPUH
JIWITH COOTHOIICHHE MEXTY HAMHU.

OTH CTPYKTYPHBIE 3JIEMEHTHI BBIOPAHBI HE CITyYaifHO, OHH JICTEPMHHUPO-
BaHbI aHTPOIIOJOTHIECKON CTPYKTYpOH BOOOpaKEHHS, KOTOPOE ONEPUPYET
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CHMBOJIaMH 1 00pa3aMHy TeJIECHOCTH U MaTepHI;, CBETA M ThMbI; HHTUMHOCTH
W MPOHUKHOBEHHMS; nKIa u put™Ma.® XK. J[ropad ToBOpHUT 0 cxoxIeHnu 00pa-
30B M IX B3aMOCBS3H, YTO TIOATBEPKIAET UX CTPYKTYPHUPOBAHHOCTH B (POP-
MHPOBAaHNN YCTOWYMBOTO 0Opa3a Mupa. IToT 00pa3 MUpa HE TOIBKO KOCMH-
YeCKHil, HO ¥ colManbHbIN, To, uTo I1. beprep u T. JlykmaH Ha3bIBatOT «CUM-
BOJIMYECKUM YHHBEPCYMOMY, CUCTEMOU TEOpETUUECKOM TPaIUIIUH, BIIUTABIIEH
pas3muyHbIe 001acTh Tpaauimn.* «O0IacTH TPAIUII, TO €CTh TO, UTO JIETH-
TUMHPOBAHO KaK TPAIUIIHS 1 OTATOIIEHO 3HAUNMOCTBIO B TAHHOM KYIIBType U
CO3HAHUM JIIOJIEH, TAKXKE IETEPMUHUPOBAHBI TIOMUHUPYIOILIEH CUCTEMOM Mpe/I-
CTaBJICHUH O MUPE ¥ IMEHHO OHH SBJIAIOTCS] OCHOBAHUSIMH JUTSI yCTAHOBIICHUS
OTHOIIEHUH JIFOJIEN U YTBEPKACHUS UIEHTUYHOCTH.

HccnenoBarenn apxandeckoro MHPOBO33PEHUS U UCTOPHKH PEITUTHU
TIPUXOIAT K HEOOXOAMMOCTH HCCIIEIOBaTh (DYHKITHOHHUPOBAHNE BOOOpaXKe-
Hust. Tak, nanpumep Kparme® moapassensier MUGBI 1 CHMBOJIBI Ha JIBE TPYTI-
TIBI: CUMBOJIBI HEOeCHBIE 1 3eMHBIe. [ 14T mepBhIX 171aB cBoero Tpyaa «l ene-
3uc MA(OB)» OH TOCBSIAET HeOy, CONHILY, JIYHE U 3B€3/1aM, B TO BPEeMsI KaK
IIECTH MOCTEeMYIOINX TJIaB 3aHUMAIOTCS MU(paMHu aTMOC(heprIeCKUMH, ByII-
KaHWYEeCKUMH, BOMHBIMHU, XTOHHYECKUMHU, MHU(QaMH O KaTaKIIN3Max, 1, HaKO-
HeII, YeJIOBEUSCKON MCTOPHEH M ee CHMBOJNHMKOW. Dnuazae B «Tpakrare 00
HCTOPUU PETUTHI»® CIeMyeT MPUMEPHO TOMY Ke TUTaHy, HO ¢ OoMbIneit rry-
OMHOM TOHUMAaHUS O0bETUHSICT MU(BI I CAMBOJIEI B O0Jiee O0IIHe KaTero-
pHUH; 9TO MBI BHJIUM U3 OOITUPHBIX IJIaB, TIOCBAIICHHBIX YPaHUIECKUM PH-
TyallaM ¥ CHMBOJIaM, COJHILY, JTyHE U JIYHHON MHCTHKE, BOJIE U 3eMJIE.

B uccrnenoBanum CTPYKTYypHBIX JIEMEHTOB BOOOpPaXEHHUS CPEIr MHO-
rooOpa3us MONBITOK BBISIBUTH €TMHOE OCHOBaHNE 00Pa30BaHUS U OTIEPHUPO-
BaHUS 00pa3aMi W CHMBOJIAMH, 0COOOTO BHUMAHHSA 3aCITyKHBaeT KOHIIETI-
s I. bamsipa, KOTOpBIN TpearnonaraeT, 4YT0 KUMEHHO YyBCTBEHHOCTb SIBJIS-
eTCsl TIOCPETHUKOM MEXIy MHUPOM OOBEKTOB W MHUPOM BOOOpaKaeMoro u
CTPOUT TEOPHIO YETHIPEX AIEMEHTOB, ABISIOINXCS KTOPMOHAMH BOOOpaXke-
Husy. ImeHHo banuisip oTkpbeiBaeT 1 000CHOBBIBaET (hyHIaMEHTATBFHOE MTpa-
BHJIO CHMBOJIMYECKON MOTHBAITNH, T/I€ KaXKABII MIIEMEHT aMOMBAaJICHTEH, U
JOKa3BIBAET, YTO OCH OCHOBHBIX MHTEHIINI BOOOpaKEHUS SIBIISFOTCS HAIIPaB-
JICHUSIMU OCHOBHBIX aKTOB JIEATSILHOCTH YenoBeka.” B konnenuu I. Bam-
JIsipa BIIEPBBIE BOOOpaXeHWE 0OOCHOBAHO OTPEIEIICHHBIMI MOTHBAIIUSIMU
IBYDKEHUS 1 IpUpOAbl. BooOpaskenne ABIKeHHS, yTBEpKaaeT bamtsap, Tpe-
OyeT BooOpaxkeHUsT MaTepuu. Tak ucciaeIoBaHNE BOOOPAKEHUS IPUXOIANT K
HEOOXOAMMOCTH OCBOSHHS 00pa30B MPOCTPAHCTBA.



334 Anna KOHEBA

Teopus derbipex anemenToB . bamnisapa, koropast mopoxmia math (1)
€ro KHUT, ITPEBOCXOTHO COOTHOCHUTCS C BOOOpakeHHUEM YeJIOBEeKa KaK MHUK-
POKOCMa, KOTOPOE MBI BCTPEUaeM B BOCTOUHOU (hriocodun. YaeHue o yak-
pax " IMyTH CaMOCO3HaHUS ONICHIBAET YJHEPTETHUECKHE IIEHTPHI YeJIOBeIeC-
KOTO TeJa KaK COOTBETCTBYIOIIME OCHOBHBIM CBOMCTBaM AIIEMEHTOB. My-
naoxapa OTHUCHIBAETCSA CBONCTBAMH 3e€MIH — HEMOABWXHOCTHIO,
YCTOHYHBOCTBIO, 3aMKHYTOCTBIO, TSKECThIO. C8adxucmaHna OTKPBIBAET CO-
3HAHUIO CBOMCTBA BOMIBI — TEKY4eCTh, THOKOCTH, B3auMoieicTBre. Manuny-
pa obnamaeT CBOWCTBAMH OTHS — ITO/IBIPKHOCTHIO 3aXBaTa, a3apToM, BOBJIE-
YEHHOCTHIO, MTOCIE0BATENBHOCTIO. AHaxXama OTHCHIBAETCS CBOWCTBAMH
BO3/IyXa — OHA BCE 00BEMIIET, TAPUT, BCeMy NpHudacTHa. IHTepecHee Bcero
suuLy0xa, 9aKpa TBOPYECKUX CIIOCOOHOCTEH YeIoBeKa, Ha ypPOBHE KOTOPOit
TIOSIBIISIETCS TPOCTPAHCTBO M BpEeMs. DTa YaKkpa OTBEYAET 3a PUTM U BOCIIPH-
ATHE MHUpa, peajn3alfio B MUPE COOCTBEHHBIX TBOPYECKHUX HHTEHIHH, a
TaKKe 3a MOCTIDKEHHE IPOCTPAHCTBA — MPOCTPAHCTBA BHYTPH, PACIINPEHIE
Tena, To, uto XK. Jlropan Ha3Bas ObI «THTAaHTU3AIIUEH», U IPOCTPAHCTBA BHE,
OCBOEHHE UY)KOH TEJIeCHOCTH, MHpa B TIPOCTPAHCTBE M BpeMeHH. Takum
o0pa3oM, anmpuopHble (OPMBI IYBCTBEHHOCTH, C JEITEIHHOCTH KOTOPHIX,
cOOCTBEHHO W HAaYMHAETCS MO3HAHHWE KaK TaKOBOE, NMPEIBAPEHBI B CaMOil
HEOCO3HAaHHOW YyBCTBEHHOCTH MOCTIKEHHEM U OCBOCHHEM, BOOOpaKEHHU-
€M CBOWCTB 4eThIpex dnemMeHToB. lllectas dakpa, adiycHa OTHCHIBAETCS B
TepMHHAX OCTIKeHUsT CaMoCTH, KOHCTPYHUPOBAHHSA, BEPHEE, IPOU3pacTa-
HUSl WICHTHYHOCTH. DTO YPOBEHb (pOpMHpOBaHUS S, COOTHECEHHS €To C
MHPOM B €T0 CTaTWKE W JWHAMHKE, YPOBEHb UCTOPUUHOCTH, KaK JINIHOH,
TaK ¥ BceoOIei. Ho mums Ha ypoBHE CeABMOM YaKphI UYSIOBEK BITOJIHE CII0-
co0eH cooTHeCcTH cebs ¢ MUPOM BO BCEH €ro MOJTHOTE, U JHIIb caxacpapa
rmoMoraeT oopectu Sl ICTHHHYTO IIETOCTHOCTH B TAPMOHHH C MHUPOM.

Taxum 06pa3oM, MBI BUUM, YTO MIPENICTABICHHUS O O0KECTBEHHOM, HC-
TOPUYECKOM, MTEPBOHAYAIEHOM H OTIPEAEIICHHOM B TIPOCTPAHCTBE U BpEMe-
HU ABJISIOTCS HEOTHEMIIEMOM HaCThI0 BOOOpaXKeHHs, TEM CIIOCOOOM, KOTO-
PBIM YETIOBEYECKOe CO3HAHNE OCMBICIIAET ¥ TIOHUMAET ITOT MU, JENIast ero
gacThi0 COOCTBEHHOTO, 9aCTHIO CHCTEMBI TIPEICTABICHUH.

JBa pexxnma BooOpakaemoro Beigenser JK. J[fopaH: pexuM MaTepu-
aJBHO OTPEAETICHHON aHTHUTE3BI SBIAETCS TIEPBBIM, 3aT€M aBTOP MPEIIpH-
HUMAET TOMBITKY MPOCIENNTh AETEPMHUHAIINI0 00pa30B U3MEHEHHS U TIPH-
YUHBI, UCCIEAYET 00pa3bl MPOIECCYATHFHOCTH U BOOOpaKaeMOe NCTOPHH B
KaTeropusaX PUTMa U IUKJIA M BBIAEISET B KAYECTBE BTOPOTO PEKMUMa BOOO-
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pakaeMoTro peXxMM BPEMEHHOTO cABHUTa. Takke JBa peKuMa BBIPHCOBBIBA-
10TCA B paboTe BOOOpaXeHHs Ha OCHOBE aHalIN3a MPOIIECCOB IEITEIHbHOCTH
CO3HaHUS MO CO3/IaHUI0 KapTUHBI Mupa, npeanpunstomy H.A. Uypakosoil.
CozHaHme XapaKTepu3yeTcs TPeMs «THIIAMHA IBUKESHUD» — pediekcneit, pe-
OyKIWeW W MHTEHINEH, TO €CTh ABMKEHUSIMH M3BHE M W3HYTPH, KOTOPHIE
CBSI3aHBI M TIpOIlecCaM¥ BO3BpAIEHHS HIYIIEH N3HYTPH WHTEHIIMH B TIOJIE
BO3MOYKHOTO (PEAYKIIHS) ¥ ONTpEeIMEINBAHIS MHTEHIINN B ()OPMBI KYIBTYPBI
(pedmekcus). B TakoM TOHUMAaHUM UMEHHO pe(IICKCHH TTPUHAIICKHUT BE-
Iymiasi pojib B TOCTPOCHNN KapTUHBI MHUpPa, TaK Kak «Omaromapst pedrekcuu
CO3HaHUE YeJIOBEeKa CTAHOBUTCS (haKTOM KYJIBTYPbI; IMEHHO ITpoIieypa ped-
JIeKCUH (PUKCUPYET CBOM — MYCTh YaCTHYHBIC W TIPOMEKYTOYHBIE, BTOPUY-
HBIE ¥ HETIOJTHOIIEHHBIE — MOJIETTH BOCTIPUATHS W IMOHMMAaHWS MHAPa B BHJIE
KapTHHBI M JIA€T BO3MOKHOCTH TPAHCIMPOBATh KYJIbTYPHBIN onbIT»® H. Uy-
pakoBa TPE/CTaBIseT CO3HAHNE B BU/IE TPEXYACTHOW CTPYKTYPHI, C JOMH-
HaHTOH «MOJIyCOB» TOKECTBOBAHHUS, MOXECTBOBAHUS U JTOJKEHCTBOBAHUS,
COOTBETCTBEHHO KIIACCHYECKOMY IICHXOaHATUTHUCKOMY MPEICTABIECHUIO O
CTPYKType CO3HaHUs, cocTosmemMy u3 51, OHo u cBepx-5. B ocHOBE paboThI
CO3HAHMA B MOJIycaX TOKECTBOBAHMWS W JOJDKEHCTBOBAHMS, COOTBETCTBEH-
HO, JIeXKaT HHTEHIINOHATIbHBIE CTPYKTYPBI OMHAPHOCTH U Ka3yalbHOCTH, KO-
TOPBIE OIPEACTISIOT IPOCTPAHCTBEHHOCTD CO3/1aBaeMON MU KapTHHBI MUpA!
«TIpH OTIOPE Ha MOZYC TOKECTBOBAHUS CO3a€TCs CTAaTHYHAS TPOCTPAHCTBEH-
Has KapTHHA MHpa, a MOAYC JOJKEHCTBOBAHHS CTAaHOBUTCS OCHOBaHHUEM
JTMHAMHYECKOH, HO TIO-TIPEXKHEMY MPOCTPAHCTBECHHON KapTHHBI MUpay.’

B apxaundeckoii cTpyKType BOCIPUATHS MUPa KaK OHOTO M TOTO K€, TaK
e KaK ¥ B COIMAIILHOM CTPYKTYPE BOCTIPHUATHS MUpPa Kak 00bSCHEHHOTO H ITOC-
JIeTOBaTENTFHO-PAIFIOHATEHOTO, CO3HAHIE UMEET JEJI0 HE C IK3UCTEHITNATbHBIM
CBOMM HCTOYHHKOM, @ C HEKOEH OTPeTMEYEHHON CYIITHOCTBIO, OT HETO OTCTOS-
meid. TakuM 00pazoM, CO3UIACTCS MUD TIPEI-CTOSIIINH, TIOIBEPKCHHBINA 00bsIC-
HEHHUIO U PACCMOTPEHHUIO, BO3MOXKHO, CO3UIAHUIO U JIOTIOTHEHHIO, HO HE OKa-
3BIBAIONINI BIMSHUE HA CAMOCTB, ISSITEFHOCTD 110 COBEPIIIEHCTBOBAHUIO CO0-
ctBeHHoro fl. Korjga BeicTpanBaeTcsl KapTUHA MUpa C OMOPOM Ha MOIYC
MOYKECTBOBAHHSI, «HA MECTO Ka3yaIbHOTO OTHOIIIEHHS BCTAET IK3NUCTECHIHAIb-
HOE, TIPUHIIAT CBOOOIBI-HEOOXOAMMOCTH CMEHSIETCSI IPUHITATIOM CBOOOIBI-OT-
BETCTBEHHOCTH, ¥ YEJIOBEK BIIEPBHIC HAYMHAET CPABHUBATHCS HE C APYTUM, HO C
camMuM co00ii».'° Takum 00pa3oM, KapTHHA MUpa CTAHOBHUTCS BDEMEHHOM — BHE
MIPOCTPAHCTBEHHOW, OHA BBICTYIIAET HE B OMITO3HUIINH «CYOBEKT — OOBEKT», a
TIEPEHOCHTCS B TTOJIE€ «MHAWBHTYaTbHOCTh — ICTOPUYHOCTHY, TO €CTh BEIBOIAUT
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Hac Ha aKTyaJIbHEHIITYIO JJIsl COBPEMEHHOM KYIIBTYPBI TPOOIIeMy CaMOWIEHTHY-
HOCTH, KaK JITYHOCTHOM, TaK U B TIOJIE KyJTETYPHBIX TPAIHITHA.

B3 Ha BcTOpHIO KyIbTYPHI KaKk Ha HCTOPHIO OOPa3HBIX MIPEICTaB-
JICHUH YelI0BEYeCTBa, IIO3BOJISIET BEIIBUTDH OMpeleJICHHBIE PEXIMBI pabo-
THI YE€JIOBEYECKOTO BOOOPaKEHNUS, TPOAYKTOM KOTOPHIX CTAlI Pa3HBIE CH-
CTEMBI IICHHO CTeH 1 MEPOBO33PEHUH, OTIPEIETNBIIIHE B CBOIO OUepe/h CBO-
eobpa3ne pa3HBIX KYJIBTYPHBIX 3M0X. MBI MOXXEM MPEIION0XKHUTh, YTO
CYIIECTBYIOT JIBa BOBMOXHBIX peKUMa PabOTHI BOOOpakeHUs, (HOPMHUPYIO-
IIETO MUPOBO33PEHNE STIOXH: €CITH BOOOpaXEHHE paO0TaET B PEKUME «IIPO-
CTPaHCTBEHHOM» — MHP TPEICTAET Mepe YEIOBEKOM KaK KapTHHA, eCIH
JIOMHHAHTOH CTAHOBHUTCS BPEMS — MHUP COOTHOCHTCS C BHYTPEHHUM H3Me-
peHUEM YeNoBeKa, OH 00peTaeT CTPyKTypy KOJa, BRICTYIIAeT TEKCTOM, Tpe-
OyIOITUM TIPOYTEHUS WITH TTUCAHUS.

HcTokoMm eBponeickoi KyIbTyphl CTaJIO MOHATUITHOE MBIIIEHUE, BO3-
HUKIIIEE B JIOHE JPEeBHETPEYeCKON ITUBIITH3AINA. BriepBhie ¢ TOMOIIIBIO CJI0BA
YeoBeK 00peTaeT TOPU30HT 3HAHUS, PACIIMPSIONIHIA ero 00pa3 Mupa — He-
00JBIIION (parMeHT BHIMMOTO H JIOCTYITHOTO B HETIOCPEICTBEHHOM WH/IH-
BHyaJIbHOM OTIBITE JOTOIHIETCS U HAIONHAETCS CMBICIIOM Oiaromapsi ro-
PU30HTY HE BUUMOTO, HO 3HAEMOTO, a JTI000H eAMHUYHBIN MTOCTYIIOK HAYH-
HAET COBEPIIIATHCS B OTHOIIIEHUH K O€CKOHEYHOMY, EAMHOMY, BceoOmemy. B
MUpE JIPEBHETPEYECKOTO JIOTOCa BO3ZHUKAET KaTETOPHAIEHOE OTHOIIEHHE K
Mupy. MupoBo33peHue rpekoB MPUHITO HAa3bIBaTh Co3eprareabHbIM. LleHT-
paibpHOE ero KaTeropueil craja mpuponaa, BHadalle B 3HAYEHUHU POXKACHAS U
MIPOUCXOXKIEHIIS, 3aTEM CTPYKTYPHI M BHEITHETO BU/Ia BEIITH, HAKOHEII, B 3Ha-
YEHHUH €€ TBOPUECKON CHIIBI M 3aKOHA. TaKoe KaTeropuaibHOe OCMBICICHNE
MPHUPOBI 00YCIOBIIIO B3I HA KOCMOC KaK BOIUTOIEHHOE COBEPIIEHCTBO,
TapMOHHIO ¥ TTOPSOK, Ha KOTOPBIN YEIOBEK He BIIPaBe MOKYIIAThCA peod-
pasoBanueM. [[oHATHS TIpHHECTH B MUP MOPSAIOK U Y€JIOBEK MOy IIpa-
BO UM pacropspkaThes. «B TeHIeHIMN 4eoBedecKoro ObITHS Ha TapaHTH-
POBaHHOE PaCTIOPSDKEHIE MUPOM, B KOTOPOM OH JKHBET, BOSHUKAET e Te-
OpHH, T.€. TOTO 3HAHUS MHPa, KOTOPOE UCXOJMT U3 OCHOBAHHM €ro ObITH. !
Tak oopmitseTcs cTaTryc MHpa Kak YMO3PHUTEIIBHON U TpeOyroleii Teope-
TUYECKOTO HAIPSHKEHUS MBICITH KapTHHBI, HEM3MEHHOM, COBEPIIICHHO, He-
MOBMKHOM U Tak gaiee, o [lapMeHuy, TEMOHCTPUPYIOIIEH B30PY BCHO
WMCTHHHOCTH MPEKPACHOTO H OJIaroro.

Bo3HUKHOBEHNE XPUCTHAHCKOW TPAJUIINHU CIIPOBOIIMPOBAIO MYTaIIHIO
CHCTEMBI MHPOBO33PEHHS W 3aCTaBWIJIO BOOOpakeHHE paboTaTh B PeKUME
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«UYTEHHSD» CUMBOJIOB X HAMEKOB Mupa. OCHOBBI ’TOTO MHPOBO33PEHUS, pasy-
MeeTCs, KOPEHWINCh B KaTeropHaabHOM IOCTIKEHHH HEBHIUMOTO M HEO-
nrymaemMoro. JlyaapHoe IeleHue MUpa Ha TOPHUH U TONBHIM, HEOSCHBIN 1
3eMHOM, TOOPBIH U 3710¥, TYXOBHBIN U TEJICCHBIN, MPEACTABICHHUE O YCIIOBE-
Ke Kak oOpaze u mogobun bokbeM 1 TpaKTOBKa YeITOBEUECKOTO pa3yMa Kak
MaJiol Komuu pazyma bojkecTBEHHOTO, CITOCOOHOTO, OTHAKO, TIOHSATH 3aMBbI-
cest boykeCTBEHHOTO TBOPEHHS TIO3BONIIH C(HOPMHUPOBATHCS CHCTEME TIPENT-
CTaBJICHWH O MHUpe KaK KHUTE, HAITOJTHEHHOH ITO/ICKa3KaMH M HaMeKaMH, Be-
XaMH¥ Ha TMyTH AYIIN K CIACEHHUIO W OYHIIECHHIO.

Mup B Cpennue Beka He PEICTOSIT YelToBeKy, M. Xaimerrep yrBepk-
JAeT, YTO HEIh3S BOOOIIE TOBOPUTH O CPETHEBEKOBOM KapTHHE MHUPA, TI0-
CKOIIbKY B CpeJHHUE BeKa ellle He MPOU30IILIO MpeBpaIleHre Mrpa B o0pas,
OH CYIHT CpEeIHEeBEKOBRE ¢ O3t HoBOTO BpemeHu, Korma Mup Kak Kap-
THHA, CCTeMa 00pa3oB B €€ IEJIOCTHOCTH, Y)Ke €CTh, OTAEIbHBIN OT YeJ0-
Beka.'? C M. XaiigerrepoM Hellb3s1 HE CONIACUTHCS B TOM, YTO MHUP HE OBLI
KapTHUHOW IIJIsl CpeIHEBEKOBOTO co3HaHus. OTHAKO €CIIi OTIepPUPOBATH 1O-
HAMuUeM «KapTHHA MUPa», a He 06pa30M KapTUHBI, O4EBUIHO, YTO HMEHHO
Ta Hepa3JensIeMoCTh CyOhekTa M 00bEKTa B €AHOM IOTOKE CO3HAHMS, KO-
TOpast cTaja mMpeaIMeTOM pa3MBITINIEHNH (EeHOMEHOIIOTHH B COBPEMEHHOM
dbunocodun, u ObLTa OTIPEACIISIONICH YePTON KaPTHHBI MHPA PEITUTHO3HO-
ro co3HaHMs. B cpeHeBeKoBO# KyIbType CYIIeCTByeT 0c00ast eIT0CTHOCTh
¥ CaMOTO MHpa, U CO3HAHUS YeJoBeKa, «BOOpaBIIero B ceOs Bech boxe-
CTBEHHBIIl MHp». B pelurno3HoM CO3HAHWH CYIIECTBOBAIN pa3HBIE Tpa-
TUITUU COXPAHEHUS 3TOH [EJIOCTHOCTH, TaK, HAPUMED, CYIIECTBYIOT ITPO-
THBOIIOJIOKHBIE TPAIULINN «PETTUTHH OTHOIICHI, UITH PEITUTHH TTOCPeN-
HUYECTBA, U «PEIUTHHN HICHTUYHOCTUY», HIU PEIUTUU YUCTOTO OMbITA.'
Penurum mocpennnyecTBa, K KOTOPHIM OTHOCSITCS PETUTHH, aKIIEHTHPYIO-
e BHUMaHWe Ha QUType MpopoKa, CIrocoOCTBOBAIN 0(OPMIICHHIO TIPO-
TUBOIIOCTaBJIeHUs bora u yenoBeka, 4To cTano xapakrepuctukoit Hoporo
BpEMEHH ¥, COOCTBEHHO, OTIPEIENINIIO COBPEMEHHOE HaM TOHSITHE «Kap-
THHA MUPa» KaK «00pa3 MHpay, MPEACTOSIIETO YeI0BEeKy. Penuruu naeH-
THUYHOCTH, K KOTOPHIM OTHOCHTCSI OOJIBIIMHCTBO PEIIMTHO3HBIX CHCTEM
BocToxa, Takke cTpOsT ONpeAesieHHyI0 KapTHHY MUpa, HO caMa ToCTa-
HOBKa BOTIpOca 00 OTHOIIEHWH MHpa K YEJIOBEKy TaM He IpeArojaraeT
MOHATHS «00pa3». st cpeTHeBEKOBOTO K€ CO3HAHUS B IEJIOM IIPEACTO-
SHHSI MUpa He CYIIeCTBOBAJIO, MUP PaciIn(pOBBIBAJICS, YUTAJICSA, KU3HB
MPOKHUBANACH — K TPAHCIIEHASHTHOH IEIH.
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3pUMEBI «pe3yiIbTaT» BO33PEHUS YeIOBEKa Ha MUP BCET/Aa AOCTyIeH
MCCJIeIOBATEN0 B IPON3BEACHHUSIX HCKYCCTBA, COXPAaHUBIIUXCS OT Jaje-
KO# mutm Or3Ko# 31moxu. llepkoBHOE MCKYyCCTBO OBLIO OKHOM B BEUHOCTb,
OHO OBIJIO TPHU3BAHO OONETYNTH YETOBEKY BOCXOXKICHHE K JYXOBHOMY.
[ToaTOMy OHO CHUMBOIMYHO, KOO TOJKHO BEIPA3UTh HEBBIPA3UMOE, 00JIEYb
B YYBCTBEHHBIE ()OPMBI CBEPXUYBCTBEHHYIO HJICI0 MPENyCTAHOBICHHOM
00XeCTBEHHOM rapMOHUH. DTOMY CIIYHUT BETMIECTBEHHAsS U B TO )K€ Bpe-
Ms TIpO3pavHasi apXUTEKTypa FOTHYECKUX XPaMoOB, MOYTH OeCTeNecHbIE,
3aTepsBIINECS B CKIIAJIKaX OAEXI (QUTYPHI CTaTyH, CKOPOSIINE MIIH YMHU-
POTBOpEHHBIE JIMKH MUHHUATIOP U UKOH. DTOMY CITY’)KHT HUCKYCCTBO JIUTYP-
TUU: «XOTS JIUTYPTHs MPEACTaBIsIET COO0H HeUTO OOJBIIEe, YeM CaKpallb-
HOE MCKYCCTBO, OHA TaK)K€ €CTh CaKpallbHOE MCKYCCTBO, KOTOPOE yIIpaB-
JISIET BCEMH HHBIMH M 6€3 KOTOPOro M3MEHMJIAach OBl MX Tpupoma».'
TearpanbHOCTH TUTYPrUIECKOTO JeHCTBA, KAHOHUYHOCTh APXUTEKTYPHI 1
yOpaHcTBa XpaMa, TOJIYMHEHHOCTh BCEH )KU3HU IIEPKOBHOMY PaCIIOPSAIKY
(ot bnarosemenus u PoxaecTsa XpuCTOBa O CTPACTHON HENENH M €XKe-
rogao# [lacxn), crokeThl U GOPMBI JKUBOIMHCHBIX U CKYJIBITYPHBIX MPOU3-
BEJICHUM, JINTYPruu4ecKOi My3bIKH — BCE MOJJUYMHEHO OJTHOM Hjee — co3/a-
HUIO TIOPSAJKA IS CIIACeHHSI AYITH YeloBeka. Hem3sMeHHBIN MOPSIOK aH-
TAYHOTO KOCMOCA YCTyMHaeT MeCTO MOPSAIAKY CO3TaHHOMY, ITOIBIIACTHOMY
YeJI0BEKY, HO TIpaBWiIa dTOTO TOPSAIKA OCTAIOTCA 3a MpelrelaMu JelloBe-
YECKOTO pa3syMEeHHs, a KapTHHA MUPa MPEJCTAET B BUJIE «IHCTOTO BpeMe-
HEHUs», OTpaXkasl BeXH ITyTH dejoBeka k bory.

WzmeneHwe mpencTaBaeHys o MopsIIKe MIpa MPOU30IILIO Ha H3JIETE CPel-
HEBEKOBBSI, B 310Xy PEHECCAHCHBIX MepeMeH. OHO OBLIO CBSI3aHO C BOSHUKHO-
BeHHEM 00pa3a JesioBeka Kak HHANBHAYaIbHOTO, 9TO B IEPBYIO OUepeb IIpo-
SBUJIOCH B TMIPH3HAHUH 32 HUM IIpaBa HA YaCTHHIN MHTEpec. BO3HNKHOBEHNE
4acTHOTO MHTEpeca (hopMHUpyeT HOBBIN IIEHTP KyJIBTYPHI. B CBsI3M ¢ 3TM BO3-
HUKaeT MpobJeMa COOTHECEHHS JITYHBIX Ka9eCTB YeJIOBEKa C €r0 KaueCcTBaMH
00mIeCTBEHHBIMH, TIpo0JIeMa MecTa YesIoBeKa B OOIMIECTBE. DTH MPOOIEMbI
pelraeT UTANbSTHCKUA T'yMaHu3M: Ma0bl 3aHAThH T0A00AaroIIee MeCcTo B 00IIIe-
CTBE, YeJIOBEK JOJDKEH OBITh 00pa30BaHHBIM, 3HAIOIIIM U YMEIOIINM, JTOJKEH
oOnamare nodpoaerensaMu. M3MeHseTcs mpeAcTaBieHne O IPUPOE, KOTopast
HA4YMHAET BOCIPUHUMATHCS OTAETHHO OT bOXKEeCTBEHHOTO MPHUCYTCTBUS M OT
opeoIta KOCMHYECKOTo coBepIeHCTBa. [ [pupona mocturaercs u mpeodpasyer-
Cs1 IIyTEM SKCIIEPUMEHTA, a YeJIOBEK OepeT Ha ce0s OTBETCTBEHHOCTH 32 BEIBO-
JIBI 13 COOCTBEHHOTO MH/IMBHU/YaIbHOTO OTIBITA.
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Kynerypa Peneccanca cTaBuT denoBeka B IIEHTP MHUpa, YeJIOBEK BhIjIie-
nsieT ce0s M3 MUPO3JaHVIS, YTO TTO3BOJISIET OCMBICITUTH CBOIO HHTUBUIYalb-
HOCTBH KaK HeZIETUMOCTh. YeTI0BEeK OTCTpaHsAeT ce0s OT MHpPa, 9TO IMTO3BOJISET
€My YBUIETh MHUp KaK KapTHHY, TPUCTAIHHO PACCMOTPETH €r0 yCTPOUCTBO U
OTIPE/IETNTH B 3TOW KapTHHE MECTO I ceOsl. Bemymum BUIOM HCKyCCTBa
CTAaHOBUTCS KUBOTIHACH (JIeoHapao na Buaumn, Ans6eptu, [opep npu3Hasa-
JIY JKUBOTIMCH BBICIIIMM M3 MCKYCCTB), BOSHUKAIOT TIEpPBbIE TEOPHH U UCTO-
pyHu UCKycCTB (Hampumep, Bazapu). Ota smoxa qana MOUTHBIA TOTYOK pas3-
BHUTHIO HayK, KaK MPAKTHYECKUX, TaK U TEOPETHUECKNX, N3yUYEeHHUE aHAaTO-
MWW U MaT€MaTHKH, OBJIaIEHHE TTPUHIIMTIAMH TIOCTPOCHUS ITEPCIIEKTUBEI U
PaKypcoB, COOTHOIIIEHHUSI 00BEMOB M Macc CJIeNalio HCKyccTBO Peneccanca
Ype3BhIYaiiHO BHIMATEIBHBIM K IETaJISIM IPOU3BEIeHs. B oTiIn4ne oT mpuH-
IIUTIOB CPEHEBEKOBOTO HCKYCCTBA, TJIE IIEJI0€ MPOM3BEEHHSI COOTHOCHIIOCH
C TIETIBIM MHUPO3IaHHS, UICKYCCTBO BO3poKIeHHS OBLIO PEIATUBUCTCKIM. J{71st
HEro BaXKHBIM CTaJI0 COOTHECEHHE YacTH W IeJI0T0, AETaH M OOIIero BIe-
yariaeHns. YemoBeK MMOyduI PaBo PeaTn30BaTh CBOIO TBOPUYECKYIO MHTEH-
IO, CAMOCTOSATENHHO OTIPEAETISS MOPATOK COOTHOIIEHHS OTHOTO B €TUHO-
ro — B KapTHHE, SKCIIEPUMEHTE, THIIOTE3E.

Haxonsice B ieHTpe Mupa, dyenoBek PeHeccanca 3amevariieBain KapTHHY
MHpa, OTKPBIBAIOMIYIOCS €r0 TiIa3aM, CMOTPS Ha KapTHHY, OH BUAEN MUD,
3arevyanieHHBId B KOHKPETHBI MOMEHT W B KOHKPETHOM MECTE - 4EeJIOBEK
Peneccanca xun «3iech u ceituac». Eciu 1 cpeIHEBEKOBOTO 3PUTEINS
Ba)KHBIM OBLIO COOTHECEHHE APOOHOTO BOCHPHUATHS MCKYCCTBA C BEYHOM
nzeeil, KOTOPYI0 OHO JOJDKHO BRIPAXKaTh (OTCIONA MPETIOMIICHHE MEPCIIeKTH-
BBI, HAPYIICHNE COOTHONIICHHH 00BEMOB QPUTYpP U T.n.), TO YEITOBEK AIIOXH
Bozpoxaenns momkeH YBHIETH HIEIO MTPOU3BEICHHS IT0CIIE BHUMATEIHHO-
TO U HEMpPEepBIBHO-TIOCIENOBATEIHHOTO €r0 paccMoTpeHus. Orobpakenne
peaTbHOCTH TaKOW, KaKoW OHa TpezcTalia mepes ra3aMu XyIoXKHIKa, Tpe-
6oBasno HempepbIBHOCTH BoctpuATHs. [loaToMy BriepBbIe mproOpeTaeT 3Ha-
yeHre (OH M300paKEeHHS, TJIE 3aIeHaTIeBaAlOTCs «IETaIN» KUBOU KyJBTY-
phl. «Anoeos meTanu CTaHOBHUTCS OOMIECKYIBTYPHOU MPEAIIOCHUIKON pea-
OmHTanK O€CKOHEYHO MAJIOTO 3/IeCh-TENePh B MPEACTABICHHUSIX O MHpey. !
Kynbrype Bo3poxaenusi CBOMCTBEHHO BHUMaHUE K HACTOSIIIIEMY, «3]1€Ch-HU-
Tenepb» MpruoldpeTaeT MpenMyIIecTBEHHOE 3HAYeHHE, U TIPOIILIoe, U OyIy-
mee Juis 4enoBeka Bo3poxmeHust BXOAAT B «Ternepb». Co CTpeMIICHHEM HC-
KyccTBa Bo3poxkmeHus 3arneyanieTs «HAINIHOE OBITHEY CBS3aHO CTAHOBJIE-
HHE MOPTPETHON W >KaHPOBOW XWUBOIHMCH, CTPEMIIEHHE MaKCHMAaJIbHO
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MCTIOIH30BaTh IPOCTPAHCTBO KAPTHHBI, H300paXeHNE IBIKEHUSI. DTH TEH-
JICHIIMM TIOJTy4YaT CBOE MOJTHOE Pa3BUTHE B PEATTUCTUUYECKOM UCKyccTBE X VII-
XVIII BexoB ¥ CTAaHOBJIEHUH HAYYHOTO MUPOBO33PEHUSI.

Hosoepomeiickast Hayka, BEIMEUTaHHAS (ayCTOBCKOW TYIIOH, CTPEMHUT-
Cs1 pa3IBUHYTH TPAHUIIBI OTTBITA, YCTPEMHB OCTPHE TIO3HAHMS B OECKOHEYHOCTb.
dopmupyercs Gprrocodusi 66 CKOHETHOTO MUAPa U OECKOHEYHBIX BO3ZMOXKHOC-
Tel JesoBeka, KOTOPEIi mpuMepsieT Ha ceds 00pa3 homo creator u pemaercst
MCCIIeIOBATh BCE, UTO MPeske ObLTO HAITOTHEHO uaeel mopsiaka. C OTKphHITH-
em JIxopmkano bpyHO co3HaHMe TiepecTaeT MepeXuBaTh COOCTBEHHYIO HC-
KITFOYUTEIBHOCTE, KAPTHHA MUPA OKOHYATENBHO JIECaKPaIN3yeTCsl, U MHp CTa-
HOBHTCS OOBEKTOM HCCIIEIOBAHUS ¥ 3AKOHHOM TOOBIYE YeJI0BEUECKOTO pasy-
Ma. O0mas cucreMa OHTOJOTHYECKUH TPEACTaBIEHUH O MPUPOIE Kak
THAHTCKOM MEXaHHM3Me TTO/ITOIKHYJIa K TOUCKY 3aKOHOB (DYHKIIMOHHUPOBAHUS
3TOro MexaHm3Ma. VIMEHHO 3Ta uiest JOMUHUPOBaja B KIIACCHYECKON HayKe
HOBOT'O BpeMeHH, HaunHas oT ['anuies u 3akanuuBasi Hetoronom. Kapresuan-
cKas mapagurMa (GuIocoQpCTBOBAHHUS OINPABILIBACT M OOOCHOBBIBACT MOTY-
IIECTBO TIO3HABATENBHON CIIOCOOHOCTH YEIOBEeKa, CIIOCOOHOM OTKPHITH 3aK0-
HBI ICTUHHOTO OBITHS ¥ IPOHUKHYTH B CYIITHOCTH TIPUPOIIHI.

Yuenue JleiOHNITA TTOTOXKIIIO HAYAIO TPUHIIUITHAIHHO HOBOMY TTOIXO0-
Ty KO B3Iy HA MUP M TIO3HAIOIIEE €ro co3Hanue. B yaennn JleOHMIIa MBI
MOYKEM TOBOPHTH 00 N3MEHEHNH NIPEICTaBIEHUS 00 HHIUBUAYAIbHOCTH, U3
KOTOpOTO BBIpOcya Bes ¢umocodekas tpaaunns HoBoro Bpemenn. Ecim B
npezmecTByomei punocodckoil TpaaAUIHK MBI MOTIIN BBIIEIUTH MHIANBH-
IyalTbHOCTh KaK ONpPEeeNIEHHOCTh OBITHA, TO TEeTeph WHANBHUIYaIFHOCTD B
bunocodum crana Heonpedensiemoll YyHuKaibHocmbio (YHAKATHHOCTh MOXK-
HO TOJIFKO KOHCTaTHPOBaTh, HO HEBO3MOXXHO ONIPEAEITUTH U MTO3HATh B IOHS-
THAX). HemoBTopuMocTs HeolpenenieMoil HHANBUAYATBHOCTH CTajla s
KJTaccudeckod (rrocodrn OTIpaBHON TOYKOW — MHAMBUAYATLHBIN (hakT
HEIOCTYTIEH MMOHITHAM, HO OT HETO MOXKET OTTOIKHYTHCS PACCYIOK B CBOEM
CTPEeMJICHHH K OOIIMM HCTHHAM TO3HaHUs. [ TpaHCIeHAeHTaIbHOH (u-
noco¢puu (HakTOM OIBITa CTAHOBUTCS TO, YTO TPOM3BEICHO B pe3yibTare
BCTPEYH MaTepUH YyBCTBEHHBIX BIIEYATIIEHUI 1 (OPMBI pacCyIOYHBIX CIIO-
cobrocTel. ONMBITHRINA (akT HECBOAMM HU K CBOEMY MaTepHaIbHOMY, HH K
cBoeMy (hopMaTFHOMY Hadary, a IOTOMY HHAWBUIYaJeH 1 enuHm4deH. MiMeH-
HO ITO3TOMY OH SIBIISIETCS HAYaJIOM, a HE KOHIIOM ITO3HAHWSL.

IIpupoma mocTenneHHO HaYWHAeT TPAKTOBAThCS KaK «mocTaBka» (M.
Xaitgerrep), faHHas YEIOBEKY IS €T0 TIPeoOpasyIomel IeaTeTbHOCTH, a
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cama JIesITeIbHOCTh MaOCHO OOBIBIACTCS HECYIIECH OJarOTBOPHYIO HO-
BHU3HY U nporpecc. Kaptuaa Mupa HanoJHSIETCS BCe HOBBIMH M HOBBIMHU
JIeTaISIMH, UX COOTHOIIEHHWE MOAKPEIUISeTCS OTKPHIBAEMBIMH BHOBH U
BHOBB 3aKOHAMH, TOPU30HTHI OTKPBITUHA MaHAT, U TIPOCTPAHCTBO KapTH-
HBI pacmupsercs. Mup cTaHoBUTCS (HyHKIHMOHAIBHBIM U OTPaXCHHEM
3TO# (YHKIIMOHAJIBHOCTH BBICTYIIaeT C(OPMHIPOBABIIEECS MOHATHE Ha-
YYHOW KapTHHBI MHpPa, OCHOBHOM XapaKTEpUCTUKON KOTOPOM cTalia He-
MIPOTHBOPEYNBOCTD.

[IpocBemenne 3aBepiiaeT CTaHOBIEHINE HOBOW KOHIICTIITUHN YeJIOBEKa -
YeNoBeKa B IIEHTPE MUPA, 3HAIOIIETO W CO3HAIOIIETO, AEITEIHHOTO U Pa3yM-
HOTO. IHAMBUIYyalbHOCTh HaYWHAET PACCMATPHUBATHCS KaK aBTOHOMHAs B
KYJBTYpE, a AeSITETFHOCTD €€ CO3HAHMUS U BOOOPaKEHS — KaK CO3U/IA0IIas
KyJIBTYypy CHlIa. OTH TEHISHIINHA OYEBUIHBI B ICKYyCCTBE, OCOOEHHO B HIC-
KyccTBe PomanTH3Ma. POMaHTH3M 0CO3HAET HIIEI0 MHANBUIYATFHOCTH KaK
cBOOOTY, OHA HE TIPOCTO ABTOHOMHA B KYJBTYpE, OHA SBISETCS AIPOM KYITb-
TYpbI, HHIUBUAYAIbHOCTH MBICIIUTCS KaK IIEHHOCTh, HETOBTOPUMOCTD, YHH-
kanbHOCTh. [loxa BnustHueM unent duxre, [lemnunra, [neitepmaxepa, Sxo-
6u hopmMupyeTcs poMaHTHIECKast INTEPaTypa, KOTOpast CTPEMHUTCS TPOTyB-
CTBOBaTh BceneHHylo, cenarb MUPOBOE €IMHCTBO COMEPKaHUEM JINTHOTO
«s». 9T0 xapakrepHo s Lllarobpuana, Hosanuca, [lodmana, mis anrmiic-
KHX, (PpaHITy3CKUX, PyCCKHX TUPUUYECKUX MOITOB. PaciBeT pomana, 3apox-
neHne paHTacTUKHU, «CKa30K O IEHCTBUTEITFHOCTHY, B3JIET ITO33UH OOBICHS-
I0TCS CTPEMIJICHHEM MCKYCCTBA BEIPAa3UTh HEBBIPA3UMOE, TIPO3PETh B Peaib-
HOM MHpe Mon00Hs BEYHOCTH, YBUAETh HEBUIMUMOE, TOUYBCTBOBATh
HEOII[yTUMOE, TO €CTh CTPEMIICHHEM JIOCTUTHYTh TPAHHII ITOCTUTAEMOT0, 9TO
BITOJIHE COTJIACYETCS C KOMIUIEKCOM MPEACTaBICHHUA O MUPE KaK KapTHHE
MIpeJl 9eJIOBEYECKUM Pa3yMOM.

Ho B PomanTH3ME yke 3apoXKAaroTcsl 4epThl HOBOTO TIOHWMAaHHS OT-
HOIIICHHS YeJI0BeKa K MUPY, KOTOPBIE CTall OCHOBAaHWEM IJISl H3MEHEHUS
CHUCTEMBI MUPOBO33PEHUECKUX OPUEHTAINH 1 MPEATIOCHUIKON N3MEHEHHS
MapagurMbl KyIbTyphl. [T KyneTypsl PomanTi3Ma rieHTpanbsHoi mpoobiie-
MO ABIIIE€TCS HE OCBOCHHE U aIeKBAaTHOE TIOCTIKEHNE MHUPa — IIPUPOIHO-
IO WIH KYJIBTYPHOTO, a NOCMUNCEHUE U BbIPANCEHUE OMHOUEHUS K HeMY
yenogexa. Mup mo-npeKkHeMy 0CTaeTCsl KapTUHOI, HO KapTHHA yXKe Tpe-
ToJIaraeT HaJIMIUe 3PUTENs, €€ HaOIFOIaroIIero ¥ COOTHOCSIIIETO C COOO,
Y, 9TO HamOoJee BaXKHO JJIT POMAaHTHYECKOTO MHUPOTIOHMMAaHHS, aBTOpa,
CO3MArOMIETO 3Ty KapTHHY.
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[losBnenre BpeMeHHOCTH B (PUCIOCOPCKOM OCMBICIIEHUH MHpa CBs3a-
HO yxe ¢ umeHeM WM. KaHnTa 1 moHsATHEM TpaHCIIEHIEHTATBHOTO €INHCTBA
anmeprentun. [I[pu3HaHue Toro, 9To YeIOBEK €CTh COBOKYIMHOCTh HEKOTO-
PBIX COCTOSIHUH, COOTHECEHHE Ce0s1 H3MEHSIOIIETOCS C M3MEHSIOIUMCS JKe
BO BPEMEHHU MHUpa, MpuBesio KaHTa K BRIBOTY O HEITO3HABAEMOCTH UCTHHHOM
CYIITHOCTH MHpa. Y POMaHTHKOB COOTHECEHUS H3MEHSIOIIETOCs ce0st ¢ Kap-
THHOHM MUpa WM OTACIBHBIM e¢ (PparMeHTOM 3BYYUT WHOW HOTOM, TaK ITO-
cTUTaeTcsi COOCTBEHHAsI TITyOrHA, BaXKHO 3/16Ch IMEHHO N3MEHEHHE YeIoBe-
Ka Tiepe/i KapTHHOM MUpa, aBTOpa WK 3PUTENS — WHANBHULY AJTFHOTO TIOCTH-
raromero Mup co3Hanus. [IpoTHBOCTOSAN 3TOW TEHACHINH, pa3yMeeTcs,
MO3UTHBU3M, CTPEMUBIIHICS COXPAHUTh TOYHOCTh MUpPa KaK KapTHHEI Tie-
pen B30pOM BHIMATEIHHOTO pazyMa.

CoBpeMEHHOCTH MOCIIEOBATENHHO pa3pyIIaeT 3Ty MO3UIINI0, HACTON-
YUBO CMeIas akIeHT CHadajxa Ha CTAaHOBJICHHE YeIOBEYECKONW MHINBUIY-
aJBHOCTH, €€ BPEMEHHOCTh M Pa3IMdhe BOCIPHUATHHA OTHOTO M TOTO K€ B
pa3HbIe TIPOMEXYTKH BPEMEHH, a 3aTeM JIECTa0MIN3UPYS yKE CaMO TIOHS-
THE UCTUHBL. Bce HaumHaeTcs ¢ pa3HOCTOPOHHMX HANaI0K Ha pa3yM, (uio-
codrr or Opeiina 1o dpunocoduu KU3HU U TeopeTHKOB DpaHKPypTCKOI
IITKOJTBL, OT SK3UTEHIIMAIUCTOB 10 MAPKCUCTOB KPUTHKYIOT B CYIITHOCTH O/THO
M TO )K€ — CTAaTUYHOCTh KapTHUHBI MUPA IIE€PE]] CTATUIHBIM YEIOBEYECKUM
pasymomM. Bpemst HacToiYMBO BropraeTcs B KapTHHY MHpPa, 3aCTaBIIss €€ TeUb
1 (UKCHPOBATH CBOW CMBICIIBI B MHBIX TPAHCKPHUIIIHX.

CraHOBJICHHE HOBOW MapaJaurMbl (PrirocodCTBOBAHUS CBA3AHO C MME-
Hem M. Xa#nerrepa, KoTopbii, 1o cinoBam II. Pukepa, oTKphIBaE€T HOBYIO
bunocopuio ego, MIPOTUBOCTOAMYIO MPEAMECTBYIONCH dumocodun
cogito's. BeITHE YenoBeKa CTAaHOBHUTCS MPEIMETOM BOIpOIIaHus (uioco-
¢un, n Xakgerrep o0CyXIaeT TPH Iara MOCTYKCHHS OBITHS YEITOBEKOM:
MOCTIKCHHE OBITHS-B-MHpPE (OBITHE KaK MUP ¥ HAIMIHOE — HOBOEBPOTICHC-
Kasi KapTUHA MHpPA), OBITHSI-Cpeau-Tionel (ObITHE KaK JTFOAM W TIOBCEIHEB-
HOCTH ), TIOCTIKEHUE COOCTBEHHOTO OBITHS (OBITHE KaK BPEMEHHOCTH). [1o-
CTIDKEHUE OBITHS CPEAH JIFOJeH U OBITHS COOCTBEHHOTO TOCTEOBATEIHHO
BBOJIAT JOMHHAHTY BPEMEHH U TPAHCPOPMHUPYIOT CTATHIHYIO KAPTHHY MHpa
B IMHAMHYECKYIO, pACKPBIBasi MUpP He KaK KapTHUHY, a KaK TeKCT, JOCTYITHBIH
npouTeHnio. CyObeKT MOKET COOTHECTH CeOsi ¢ MOMEHTAaMH TPOILIOTO M
3a0eraHus BIiepe 1, OH JIOBUT 3HAKH MHpPa — TaK (HOPMHUPYETCS BOZMOKHOCTh
BO33pEHMS Ha MUP KaK Ha TeKCT. B sK3ucTeHIIMann3Me He TOJIbKO Xaiiierre-
pa, HO u Captpa, Scmepca, @pomMma 3TO TEKCT CyAbOBI, KU3HU, UCTOPHH,
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MepeXKUBAHASI MOMEHTOB OBITHS, KOTOPbIE QOPMUPYIOT HHAWUBUAYAITbHBIH
OTIBIT YEJIOBEKa.

Hainee ¢punocodckas MBICITb MTEPEXOIUT K aHATN3Y CTPYKTYPHI TEKCTY-
ATBHOCTH MHpA U TIPaBWII ero mpoureHusi. CuMBonndeckue (popMbl KyIIbTy-
pHI B ee cumBosmueckue GyHkimn O. Kaccupepa; KymbTypa Kak sS3bIK, HOO
CMBICH €CTh TOJIBKO TaM, TJIe Belln Ha3BaHbl, P. bapra; rocroacTBo anpuop-
HBIX OOBEKTHUBHBIX CTPYKTYpP KYJIBTYpHI, JOIDKHBIX OBITH IMPOYUTAHHBIMHU
K.JIeBu-CTpocca. Mup BeICTyIIAET HE TIPEA-CTOSIICH KAPTHHOM, 2 COBOKYII-
HOCTBIO 3HAKOB, CMBICIIOB, CHMBOIIOB, CTPYKTYpP, KOTOpBIE JOJKHBI OBITh
BBIYHCIICHBI WHIMBUIOM, COOTHECEHBI UM C COOOH W TorJa, COOCTBEHHO,
BOCTOPKECTBYET MCTHHHOE TIPEJICTABICHNE O MUPE.

[Tonck OECKOHEYHOTO CTPYKTYPHOTO POACTBA U mMadoc oOHApyKEHWUS B
MHpE KoJ[a KOJIOB IIPHUBOIUT K TE3UCY O CAMOPa3pyIIEHUH CTPYKTYPBI, a TOSIB-
nerne padot XK. Jlakana u M. bianmo, XK. [leneza u @. I'Bartapu, M. Odyko u
XK. Jleppraa mo3BossieT KOHCTaTHPOBATh POXKACHUE TOCTCTPYKTYpaJi3Ma.
Wsmensiercs nu B MOCTCTPYKTypaiu3Me T Bo33peHus Ha Mup? [lopsmox
CHMBOJINYECKOTo y JIakaHa KOHCTHTYHPYET YeIOBeKa: «CXBaTbIBAHNE CHMBO-
JUYECKOTO TPOUCXOTUT B CAMBIX MyOMHAX YeJIOBEYECKOro CyIiecTBay'’,
M. branmio B cBoeM IIOHMMAaHHUH TTPON3BENEHIS FICKYyCCTBA UCXOMUT U3 TIPE/I-
CTaBJICHHS O YEJIOBEKe HE KaK 00BEKTe MO3HAHMS, a KaK CyObheKTe paJnKaib-
HOTO OMbITa (BILUIOTH JI0 JETIEPCOHATM3AIINK)' S, MUD MPECTAET KaK «PH30Ma
B nmocTpoenusix Jlenesa u I'Barrapu, M. @yko pucyeT KapTUHY CMEHBI «3ITHC-
TEM» - UCTOPUYECKUX alPUOPH KaXJIOW KyJIbTYpHOM 310XH, Aaxe Jleppuaa
WCCIIETyeT TOJIOC M JIOTOC, HE B CHJIAX OTKA3aThCs OT OTIOPHI Ha CTPYKTypPHBIE
pEmIeTKH paccyaeHui. Tak MHUp mpeacTaeT B COBPEMEHHOM JIFICKYPCE OBe-
IIECTBIEHHBIM SI3BIKOM, HACTOSIIIEE — PEUYBI0, IPOIIIOE — TEKCTOM, KOTOPBIH
MOYXHO TIPOYECTb, TIOHATh, IPOUHTEPIpETHpOBaTh. CMEPTH aBTOpa M CMEPTh
genoBeka (bapt 1 @yko) memaroT TEKCT MHpa IMOYTH OECCMBICTICHHBIM, HO 3a-
OBIBAIOT OTHATH CMBICH Y OECKOHEUHOTO YHciia ero HHTepIpeTauii. Kymsrypa
Harpyxaer Ha ce0s QYHKINI0 KOMMYHHUKAIINHN, & CAMH KaHAIbl KOMMYHHKa-
¥ OECKOHEYHO MHOYKATCS, CO3/[aBast [TOCTOSTHHOE HXO TOIOCOB MPUCYTCTBHA,
CIIOBHO BCITyX YHTAIOIINX KHUATY OBITHSI.

He momnaroTcsi okoHYaTENFHOMY TOJKOBAaHHUIO M TIIOOATBHBIE MPOIIEC-
CBI COBPEMEHHOCTH, OHH YCKOII3af0T OT MPEICTABIICHHUS B MHTEPTEKCTyallb-
HOCTBH, IOTOMY YTO YTOITHYECKas Uaed «0e3rpaHnIHOCTH MHPa KaK TEKCTa»
HE MOXXET OBITh peannu3oBaHa. [ paHuIla eCTh YacTh CTPYKTYPHI — CTPYKTYPBI
BOOOpaKeHMsI, €CITH TPaHUIIBI HEeT, HaIIbIBaeT BIacTHOe HudaTo, paspymiaro



344 Anna KOHEBA

TO, 9YTO 3aBOEBAaHO (IIPOUYTEHO, MPOUHTEPIPETHPOBAHO) BOOOpAKECHHUEM.
I[Mporiecchl mI00ANTN3AIMN COBPEMEHHOM KYIBTYPBI IO3BOJISIOT JIOTa IbIBATHCS
0 TCHJICHITUM HHTEPTEKCTYATbHOCTH B BO33PEHUH Ha MHP, HO CTPYKTYpHUPY-
Io1Iee BOOOPaKECHUE MO-TIPEKHEMY yACPKUBAET MUP B TPAaHHIIAX TEKCTA.

THE WORLD OUTLOOK:
WORLD AS A PICTURE, WORLD AS A TEXT...

Anna KONEVA

Russian Institute for Cultural Research, St. Petersburg Branch

The starting point of every cultural whole is characterized by its system
of priceless valuables and life philosophy. This very same system, that moulds
and modifies itself around different social constructions, a system that en-
dures a metamorphosis within the flow of history, different cultures and their
symbiosis, while managing to save its fundamental points intact, is what
makes up the «matrix», which in turn allows culture to keep reproducing its
traditions while surviving as a mechanism that broadcasts experiences. The
«matrix» is a representation of the world and humankinds role within it; all
be it, there is Man, nature, space and time, the universe, human thought and
actions, power and domination, guilt and love, God and history. Thos «ma-
trix» possesses anthropological characteristics the power of which lies in the
fact that it becomes a mere product of humanities imagination.

To view cultural history in the same light as the history of «human ac-
tions» allows certain criteria of human imagination set into motion, the product
of which are different systems of priceless valuables and world concepts,
that in turn, define the individuality of different cultural epochs.
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CAJIOHHAS KYJIBTYPA — HOCTAJIBI'UA 11O OBINEHAIO

Hpuna MAPKHHA

®dopmanbHOE HadasIo0 Beka (a yxk TeM 0oiee ThICSUCIIeTHS ) KaK IMpaBu-
JI0, TIPOBOIIMPYET HAa PETPOCIIEKTUBHBIIN aHAJM3 KyJIBTYPHOTO OmbITa. B man-
HOM CITy4Jae TPECTaBISIeTC MHTEPECHBIM PACCMOTPETh He TOJIBKO CMBICIIO-
BYIO «TIPATOHOCTEY HAKOTUIEHHOTO B YCIOBHUSIX CMEHBI KYJIBTYPHOM Mapajiur-
MBI, HO ¥ BO3MOXKHOCTH OOpAIIeHMs] K TAKHIM HCTOPUYECKH CIOKHBIINMCS
(opMaM KyIIbTYpHOTO TBOPUECTBA, KOTOPHIE OBIIM TECHO CBSI3aHBI C OTIpeie-
JICHHOM CONMATLHON CTPYKTYPOi 0OIIECTBA H, Ka3aJIOCh OB, yTePSIHBI BMECTE
C MCYE3HOBEHHEM COOTBETCTBYIOMINX COIHATIBHBIX (hopM >kr3HH. OTHUM 13
Takux (henomeHoB sBisteTcst Canon. O Mecte CajloHa U CAIOHHON KYJIBTYPhI B
€BpOTNENCKON KyJIBTYPHOU TPaIuIINH CYIIECTBYET MHOXKECTBO UCCIIEIOBAaHUH.
B nmanHOM ciywae OymeT paccMarpuBaThCsi KOMMYHHUKAIIMOHHBIA aCIEKT ca-
JIOHHOH KyJBTYPHI B €€ BOCTpeOOBaHHOCTH B COBPEMEHHOH CHUTYaIIHH.

OnHaKo B CBSA3H C 3TUM HEOOXOANMO OTMETUTH HEKOTOPBIE CyIIECTBEH-
HBIE YepTHl, Xapakrepusytomnire CalloH 1, COOTBETCTBEHHO, KYJIBTypPHOE IPO-
CTPaHCTBO C HUM CBSI3aHHOE, TO €CTh TO, YTO MMEHYIOT CAJTOHHOW KYIBTY-
PO, U COBEPUINTh OY€Hb KOPOTKUN MCTOPUUYECKUN HKCKYPC CTAHOBIICHUS
Castona xak peHOMEHa KyJIbTYPBI.

OO6men3BecTHBIE (haKTHI: CAJIOH CKIaabiBaeTcs B EBporie B apucTokpa-
trueckoit cpene Ha pyoexe X VII-XVIII Bexos. Ilosenenus CaaoHOB cTaHO-
BUTCS OHOBPEMEHHO (JaKTOM pacriajia TPaAUIIMOHHOTO YKIIa [a KU3HU aph-
CTOKpAaTrH, B KOTOPOM Ka)KJIbIi KJIaH — 3aKpPBITOE OOIIECTBO, (T CBOMMH
OBLIH HE TOJBKO OJIM3KHE KPOBHBIE POACTBEHHUKH, HO BCE, MPHYACTHBIE K
JAHHOMY KJIaHy, BKJIFOYas CIIYT ¥ OXpaHy) U CTaHOBIIEHUS HOBOHW ITyOJIHd-
HOW KyJTBTYpBI, ODHEHTHPOBAHHON HE Ha CEMBIO-KJIaH, a Ha O0IIECTBEHHYIO
rpymiry (BHyTPH KOTOPO# BO3MOXKHO M 00BETMHEHHE TI0 POJICTBY ). BHauare,
KaK OTMEUYalOT MCTOPHUKH, CAJOH HOCHWII 3aKPBITHIHA, JaXKe D30TePUUIECKUI
XapaxTep, IIOCETUTEIH CaJIOHOB YaCTO MIPUHA/IJIEKAN K TAlTHBIM 00IIIecTBaM
(Hammpumep, K MpecienyeMbIM Op/IEHaM) FITH «HTPajii» B TAKOTO POAa Tai-
HbI. KpoMe Toro, CastoH 3aMeHseT 0T9acTH (M O9€Hb CBOCOOPa3HO) PHITIapC-
KH€ TYPHHUPHL. 371eCh CPa)KAIOTCS OCTPOCIOBBI M TIOJTHI, 37I€Ch, B TIOJTHOM
COOTBETCTBUU C rtocodreii mperno3HUKOB, HCITBITHIBAETCS YEITOBEUECKHI
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IyX, TIOJIBEPKEHHBIN cTpacTsaM (o0pa3 Cupano ne bepxkepaka y Pocrana,
TBOpYeCTBO U Onorpadus abbara Ckappona — [Tons Ckappon, 1610-1660).!

B xonne XVIII — navane XIX Beka CaoH CTaHOBUTCS OTHUM U3 IIEHT-
POB IIyOIWIHON KYABTYPHI. 31eCh B «He(QOpMaTbHON 00CTaHOBKEY» 00CYXK-
JATOTCsI, @ BpEMEHAMHU W PEMIAfoTCA, TIOJINTHIECKHE BOPOCHI, 371€Ch HUIIYT
CTOPOHHUKOB M JTOOBIBAIOT CBENIEHHUS O Bparax, 371eCh JOTOBAapHBAIOTCSA O
HOBBIX Ha3Ha4YeHHsIX (TI0 CYTH, 3/I€Ch JIENAIOTCA Kapbepbl), 3€Ch 3aBOJIST
JIEJIOBBIE CBSI3H, 3/IECHh MOABICKUBAIOT «XOPOIINE» MapTHH, 3/1eCh pPa3BHBa-
10TCs MI000BHBIE HHTpHUTH. Pazymeercs B 00CTaHOBKE cajoHA JIEMOHCTPH-
PYIOTCS MOJHBIC HAPSAIBI U YKPAIIEHHSI, CTUIETHUYAIOT, 00CY>KIaf0T HOBHH-
KW JIATEpaTypsl U TeaTpa. Bce 3To 3ameuarenbHO MpeAcTaBiIeHo Bo (paH-
Iy3CKOM M aHIJIMMCKOM pOMaHe, a Takke B MeMyapHo# nuteparype. B ato
JKe BpeMs TMOSABISIOTCS, TaK HAa3bIBAEMbIE, «MHTEIJUIEKTYaJIbHEIE» CaJOHBI
(BcrmomuwmTe J{umpo). CoOpanusi eMMHOMBIIIIICHHUKOB, TIE MOXHO OBLTO 0e3
00sI3HH BBICKA3aTh CBOW MBICIH, TIPEUIOKUTH CBOU CY>KIEHHS T10 31100011~
HEBHBIM BOIIPOCaM CONMATIBLHON KU3HU M UCKyCCTBA, OOCYANTH MOCIEIHNE
paboTsl GuI0Cco(hOB, TEOIOTOB, JIHTEPATOPOB, XyAOKHUKOB.” ITomacTs Ha
TaKue cOOpaHms — 0codas 4ecTh. ITO BO3BENCHNUE B aPUCTOKPATHIO, TOJIHKO
WHTEIUIEKTYaIbHYIO.

Hauwnas ¢ cepenunnt XIX Beka CanmoH geMokparusupyercs. bypxkya-
3Wsl, TIOIpaskasi apruCTOKPATHIECKOMY CTHITIO, CO37aeT CBOM CaJOHBL B HO-
BBIX COOpaHMAX CMEITUBAIOTCS BBIXOIITBI M3 PAa3HBIX CII0EB o0mecTBa. BHyT-
pEeHHSIS COIMaTbHAS JIE3MHTETPAINS BBI3BIBAET K KU3HU HOBBIN 0ObEAHHSA-
FOInN (aKToOp: «IAKOMOE OIIF0I0» calloHa — GUTYPY, KOTOpas CTAHOBUTCS
TTOBOJIOM JIJISl TIpUTIIAMIeH s TocTel. TakuMu rmepcoHakaMu B TIEPBYIO O4e-
penb CTaHOBATCSA MyONMUYHBIE (PUTYPHI — apTUCTHI, My3BIKAHTHI, JIATEPATO-
PBL, TIONIMTHKH, HO HE TOIBKO OHU. [IpHUIIacuTh MOKHO «Ha» HOBOTO MEIHY-
Ma, WHAMKWCKOTO (akupa, CTPACTHOTO MPOTIOBETHUKA, MyTEIIECTBEHHHKA,
BEpHYBIIETOCS U3 TaJbHUX CTPAHCTBHA, YIEHOTO, TOCTABUBIIETO CTPAHHBIH
OTIBIT, M300peTarTens, MPOCTO CTPAHHOTO YEIIOBEKA.

Taxme MeTamMop 036l IPUBOIAT K «CTIEIHATN3AIII» caloHOB. [losBms-
FOTCS My3BIKaJTbHBIE CAJIOHBI, INTEPaTypHBIE, TOITHYECKHE, XyJ0)KECTBEHHEIE.

Hcropruaeckuii a3KkCKypce B pa3HOOOpa3ne CaIOHHOM )KH3HU MOXKET OBITH
BeCbMa JUTHHHBIM. [IpakTHdecku HEBO3MOKHO OMHCATh BCE MHOTOOOpa3ne
(hopM casTOHHOH KyJIBTYpHI (CaJTOHHOH KYJIBTYpHOH *)u3HH). 1 X0Ts Ha TEMy
3HadeHns CaloHOB ISl KyJIBTYPBI CBOEH 3TIOXH €CTh MHOYKECTBO HCCIIE/0-
BaHUH, K&YKETCS, OCTANOCH €Ile MHOTO HHTEPECHBIX BOIIPOCOB.
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Uctopuueckuit 3KCKypc NpUAETCS 3aKOHYUTh HA MUHOPHOW HOTE KOH-
cTaTauel paciana W BEIPOXKICHHS cajoHa B mepBoit mojouHe XX B. C
MOTepeH AIUTAPHOCTH H MTOCTETIEHHBIM MTPOHUKHOBEHHEM B OBIT CPETHUX
ropoackux cinoeB CalloH TepsieT ¥ CBOIO M3BICKAHHOCTH M CBOIO HHTEJIIEK-
TyaJIbHOCTB. J{JI1 cOBpeMeHHOTo YenoBeka cioBo CalloH acCOmUUpyeTCs
garie Bcero 0o ¢ Toprosieit (camoH mMeOean, MOTHON OIEKIBI), THOO C
MPEOCTABICHUEM yCIYT (CaIOH KPAcOTHI). A MOHITHE CAOHHAS KYIIBTypa
MMEET BRIPAXKEHHYIO OTPHUIIATEIHHYI0 KOHHOTAIMIO (HEYTO MTOBEPXHOCTHOE,
HO C TIpeTeH31el Ha N3BICKAaHHOCTB).

Jus packpeITHs m30paHHON TeMBI HEOOXOANMO OTMETHTH HEKOTOPHIE
CYIIIECTBEHHBIE YEPTHI CallOHa, KaK crenududeckoil popMbl OpraHu3aIrun
KyJIBTYPHOTO TIPOCTPAHCTBA, a OTYACTH M KYIBTYPHBIX IIPOIECCOB.

1. Cnenyer oOpaTuTh BHIMaHWE Ha TO, 4To CaJloH ¢ caMoro Hadvala
3aMeIaeT pachaaromieecs «eCTECTBEHHOS» eIUHCTBO (POACTBEHHOE, Kila-
HOBOE) M PEKOHCTPYHPYET OTHOIICHHS «CBOM»-«TyKHE» B HOBOH COIHAIIb-
HOW W KyIIBTYPHOH CHTyannu. 3T0 0COOSHHO MPOSBIIACTCS B 3aKPHITOM Xa-
paxTepe «I30TePHUECKUX» CAIOHOB Pa3HOOOPA3HBIX «TAWHBIX OOIIECTBY, HO
JTaXke M B CaMBIX JIEMOKpaTHIeCcKux cBonx (Gopmax Caon — Bcerga cobpa-
HUe n30paHHBIX. Heciry4aifHOCTh 3TOTO BPEMEHHOTO €IMHCTBA MPUIAET
Caytony BUAUMOCTH YCTOMIUBOCTH. TATOTEHNE K 930TepHUUE CKOM 3aKPHITOC-
TH TIPOBOIUPYET CO3/IaHNE CBOETO COOCTBEHHOTO KYJIBTYPHOTO MPOCTpPaH-
CTBa, HIMEIOIIETO CBOU SA3BIK (0COOBIE )KECTHI, apro, UCIOIB30BaHNE «IKCK-
JIIO3WBHOTOY S3BIKa), CBOM PUTYaJbl, CBOU TPAJAUIINU U 0ObIYan, CBOH Bpe-
MEHHOU PHUTM, CBOIO COOCTBEHHYIO COITHAIBHYIO CTPYKTYPY U HEPAPXUIO U
T.1. IIpakTryeckn Bce MCIIENOBaTeIN UCTOPHYECKOTO CalloHa OTMEYAIoT
KaMEpHBIH XapakTep cOOpaHuii U 00s3aTeIbHOCTE dTHKeTa. (Ecny Ha 3BaH-
HBIN Bedep, U Aake Ha oPpHUIIMaTbHBINA TpHeM, MOJKHO OBIIIO TTPUBECTH C CO-
001 TOCTSI, HE TIPEAYIIPEANB 00 3TOM XO35HMHA, TO B OTHOIIEHUH CAIIOHHOTO
BeUepa Takoe MpHIyaleHNe CIUTAIOCh HEMO3BOJINTEIHHO BOIBHOCTHIO) 1 B
TO K€ BpeMs d(heMepHOCTh, (AaHTOMHOCTh JaHHOTO €IUHCTBA PAaCIIUpPSET
BO3MOXKHOCTD KyJIBTYPHOW UTPBI, MCTIOIB30BaHUS MACKH, JIMYHHEI, CaMOpe-
aJM3alliy Yyepes nepesoruioiieHue. MceiaenoBareny pycCcKoi caTioHHOU KyIlb-
TYpBI OTMEYAIOT, HAIIPUMED, CYIIECTBOBAaHNE B apHCTOKPATHIECKUX CaJo-
HaX yCTOMYMBBIX MTOBEACHUECKNAX aMILTya — «ICHII, IIYT», «KMapTrHHAID»,
«3aKOHOJIATENbY, «CAJOHHBIHN MTO3T» U T.II.°

2. CamoH cTpeMHUTCs 000COOMTHCS OT «BHEITHETO» MUpa. B armocdepe
CaJloHa BCeT/a MPHUCYTCTBYET «TaliHa» (MMEHHO HE CEKpPET, KOTOPBIH MOXKHO
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Y3HaTh U3 Pa3IMIHBIX HCTOYHUKOB, a TalfHa, KOTOPYIO MOJKHO TPHOTKPHIBATH,
HO TaK ¥ HE PaCKPBITh JI0 KOHIIA). TalHBI MOTYT OBITH CAMOTO Pa3HOTO POIA, B
TOM YHCTIe ¥ OYeHB MPH3eMJIICHHBIE, OBITOBBIE, HO BCEM 00CYKIaeMbIM COOBI-
THSM TIPUIaeTCS 0c000€ 3HaYEeHHE, N3BECTHOE JIMIITh OTHOCUTEIHHO Y3KOMY
kpyry nui. [Ipemnaras cBoMM dieHaM-y9acTHHKaM HEYTO 0Cc000€, HKCKITIO-
3WBHO-330TEPUIECKOE, HEMOCTYITHOE B JIPYTOM KyJIBTYPHOM TIPOCTPAHCTBE,
canos aenaer 9TO OCOBOE nocrosiHueM BceX WIEHOB CBOETO COOOIIECTRA.

3. CayoH mpenonaraeT onpeae’IeHHbI yPOBEHb B3aMHOTO JIOBEPHUS U
B3aMMHOH 3anHTepecoBaHHOCTH. COBEpPIIEHHO HE CIy4yaifHa B TaHHOM CITy-
Yae UMHUTAIUS «IOMAITHETO Ovara» — )eJaHHBIX TOCTe BCTPEUatoT paayIl-
HBIE X03s51eBa (MK X0351Ka), 0 HUX 3a00TATCSI, X Pa3BICKAIOT, TOYHO OHU UJIe-
HBI OTHOM CeMbH. B canioHe He ipenmoaracTcs posieii «CTIOTHATENSD) H «ITy0-
JIUKI». Bce MpucyTCTBYIONIHE MPUTITaNIeHHbBIE (M30paHHbIe) B Hcalle UMEIOT
paBHBIe TIpaBa Ha akTHBHOCTH. (KoHewHO, Ha caMOM J1ene Tak HUKOT/[a He ObI-
BaeT, HO B JIaHHOM CiTydae BakHa nHTeHIws). [Ipu 3ToM Bce mpHCyTCTBYIO-
M€ MOTYT CYUTATh ce0s1 N30paHHBIMY, TPUYACTHBIME K 4EMY-TO BEChMa BaXK-
HOMY H BO3BBIIIICHHOMY, BCEM IPOYHM B TaKOH (popMe HEZOCTYITHOMY, a ITOTO-
My OHH 00JIedeHBI 0CcOOBIM ToBepreM. Bee, o ueM roBoputes B CaltoHe, Bee,
YTO TaM MTPOMCXOINT, HATIPABIIEHO HE Ha BCEX, a Kak OBl HCKITIOYUTENHFHO Ha
KaX10r0. Mozienh CaJJOHHOTO OOIIEeHHUs TTO/IpasyMeBaeT, UTo €CH JaKe Ha
TpaJWIIUOHHBIN Bedep IPUAET OAWH TOCTb, BCE MMPEYCMOTPEHHOE COCTOUTCS.

4. TaroreHne K yCTOMIHMBOCTH U 3aKPHITOCTH TOPOXKIAET B CAIOHHOM
KYJIBTYpe HOBYIO MU(OIIOTHIO. B camoHHO# KyIbType TpaguIInOHHO MHOTO
BHAMAaHUS YIEISIETCS MOCTPOSHUIO (PU3MYECKOTO TMPOCTPAHCTBA — HOBOTO
Kocmoca. Ocoboe 3aMKHYTOE TTOMEIIEHHE, YaCTO CO MHOXKECTBOM 3€pKall,
0COOBIi AeKop (IIBETHI, TUPISHIBI, OOMBKA MEOCIIH, papPUTETHI WM K30TH-
geckue 0e3MeTyKkn) MOTIepKIBAIOT BHETOIOKEHHOCTs CaltoHa 0OBIeH-
HOMY MHUpy. B canoHHON Mu(]OIOTHN MOSBIAIOTCS CBOW Tepow (Te, KTO Ha
CaMOM JieJie BOCCO3JAI0T ONPEAETICHHBIN TTOPSII0K) ¥ CBOM TPUKCTEPHI-pa3-
pyuuTenu. BpeMst MmapkupyeTcsi COOBITHAMI, NMEIOIIMMHA 3HaY€HNE NMEH-
HO JJIs1 JaHHOTO Kpyra jmil. [lake Tormorpadus BEICTpaUBaeTCS B COOTBET-
CTBHUH CO 3HAYUMBIMH JIJISl TAHHOU CpeIsl OOBEKTaMH.

5. Xorenochk OBl OTMETHTH €IIle OIHY CHEIU(DUIESCKYI0 0COOCHHOCTD.
CastonHas KyJIpTypa oueHb BepOanbHa (ecau He JlorocHa). B camone mpak-
THYEeCKHE HE TIPOUCXOIUT AeicTBrA. J{axke B Xy[JO)KECTBEHHBIX CaIOHAX BH-
3yaNbHBIN PSAJ] TOTHKO OCHOBAHHE TSI «Pa3roBOPa»: KOMMEHTApHs, HHTEP-
MpeTannuy, KPUTHKH, SMOIFOHAIBHBIX OLIEHOK 1 T.I1. CaJioH, B IEPBYIO OYe-
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penb, mecto obmeHws. [loBogamMu kK HEMy MOTYT CTaTh MOYTH JIFOOBIE BUIBI
JIESTeNbHOCTH (MY3HUIIMPOBAaHUE, TIOITHYECKHE YIPAKHEHUS, CITHPUTHYIEC-
KH€ OTIBITHI, XyJI0KECTBEHHOE TBOPYECTBO, M3yUEHHE apXEOJOTHIECKUX U
apxeorpauuecKux peaKocTeil), HO TIIABHBIM OCTAeTCSA CaMOpeaTH3allis
yepes3 APYyroro, KOHCTPYHUPOBaHUE IA-ce0sS-yIoOHOTO MHUpa, TIe MOKHO
COCPEIOTOUNTRCS Ha MHANBHTyalTbHO 3HaYMMOoM. [1o cyTn obmenue B cao-
He 0eCKOPBICTHO (MM Jaske OECIIONe3HO B TparMaTHIeckoM cMbIcie). B ca-
JIOHE TI0 MOBOTY TTPO(eCCHOHATLHBIX MTPo0IeM OeceTyIoT AMIeTaHThI. [ 1aB-
HOH 3amaveil oka3pIBaeT HE PEIINTH MPOOJIeMYy, a IMoKazaTh cedst B hokyce
ATOU MPOOIEMBI (CTIOCOOHOCTH K 3KCTIPOMTY U OCTPOCIIOBHIO, TIApaIOKCaTh-
HOCTb MBIIIUICHNUS, )KUBOCTH 1 00OPa3HOCTh peuH U T.11.). B 3ToM cMbIciie cama
caJIOHHAas KyIIbTypa ImapajoKcaibHa: A YIaCTHUKOB COOpaHUil 3TO HE pa3-
BJICUCHHE, a 3aHATHE (IIOYTH CITy’KEHHE), ISl OKPYKAIOIINX — HEMpHUYacT-
HBIX — B JTy4IIIeM CITyJae IyJadeCcTBo.

B XX B. npoucxXoauT HE TOIBKO JAEMOKpaTH3alus KyJbTypbl. MHOTO
pa3 mccienoBarey OTMEUalld, YTO 3amajgHas KyJbTypa MepeknBaeT MoK
HYKJIEAPHOCTH, KpalHEel WHIANBUAYaTH3aINH )KU3HH, KyJIbTypPHBIX IIPOIIEC-
COB, KYJIBTYPHOTO ITPOCTPaHCTBA. AHOHUMHOCTD TOPOJICKON KHU3HH, OeCKO-
HEYHas IMHUPOTa BeIOOpa (yXKe 3aTpyAHSIONas BEIOODP), TBEpIAOE COZHAHHUE
CBOM JIMYHOW YHUKAIBHOCTH, aBTOHOMHOCTH, HE3aBUCHMOCTH MPHUBOAUT K
KpH3HUCY TPAAUIHOHHEIX (popM oOIIeHH (B TIEPBYIO OUepeab CTpagacT UH-
CTUTYT CEMBH, a YTO TaKoe «Ipykeckas decena » mokonernne «llemcm» yxe
MPOCTO HE TMOHUMAeT). B To ke BpeMs HOBBIE TEXHOJIOTHUH, KaK OTMEYaeT
IToms Bupumnmo co3natoT B KyJIbType HOBYIO «BEIUKYIO HILTIO3UIO» — UILTIO-
3ut0 npucyTcTBus.* He BIaBasch B HCTOPHYECKHE MOAPOOHOCTH, MOXKHO
OTMETHUTb, UYTO HAYMHAS C POTOPETIOPTAKEH N CHUMKOB KHHO3BE3 B aKTEP-
CKHX KOCTIOMaX M KOHYas «KMBBIMI TeJeTriepeadaMy U KOHPEepeHITUIMHI
on line, CeTONHSANTHUNA YEJIOBEK MOTydaeT STKOOBI MPSMO TOCTYII K II000MY
COOBITHIO, HE TOITHKO MOJUTHICCKOMY, HO U KyIbTypHOMY. (Ocobast mpobiie-
Ma: TIpeBpaIIeHre MTOJIMTHIECKOTO COOBITHS U JTaXKe TIPUPOTHON KaracTpo-
GBI B apTedakT KyapTypsl. CpencTBa MaccoBOM WH(DOPMAIIHH, CO3IaBast BU-
JIE0 PAJl, HE MOTYT COBCEM BBIUTH 3a TPEIeIbl dcTeTHIecKkoro. OueHp 4acTo
B TeJepenopTraxax Jjrodoe coObITHE — Jake CTONh TPAarMdHOE KaK B3pPHIB
«6mmsneno» B Hpro-Mopke — mprobperaer xapakTep moy.) B MaccoBoit
KyIBType MPaKTHIEeCKH He 0cTaioch TaiH. To, 4To eme HepaBHO OBLITO AOC-
TYITHO TONIBKO Y3KOMY KPYTY JIHII (HAapuMep, BOSMOXKHOCTH OOCYKIaTh IPO-
OJIeMBI CEMBHU TIPE3UICHTA), CTAHOBHUTCS BCEOOITUM TOCTOSTHHEM. Macco-
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BBIl YEJIOBEK (OKENTaeT 3HaTh» W IMONy4YaeT TaKyl0 BO3MOXKHOCTH. OmHaKo
TaKoe «IPHOOIIEeHNE » K TaifHe He HOCHT aJpecHOro Xapakrepa. Bee moa-
POOHOCTH KYNBETYPBI «HEMOCPENCTBEHHOTO MMPUCY TCTBHS » — JIJISl MACCOBOTO
3putens. bosee Toro, v 3pUTENH «BOBIEUESHHBII MPEKPACHO TOHIMAET, YTO
€ro JINYHBIE HHTEPECHI, MPUCTPACTHS U BOTIPOCH HUKOMY HE WHTEPECHEI.

B kypType BO3HHKAET HEKHI BAKyyM COOOIIECHHH, UMEIOTITUX JTUIHO-
CTHBIM CMBICJI, aJ]p€COBAHHBIX OIPEAEICHHOMY KPYTY Jtofei. Bo3moxHo,
3TUM OTYACTH OOBSICHIETCS OyM HMHTepeca K 330TepHUECKON JTUTeparype,
330TEPUYECKUM YUSHHSAM U UCTIOBETYIONINM WX TPyIIIaM BO BTOPOH ITOJI0-
BUHE XX Beka.

Ipencrasnsercs, 4To MOTPEOHOCTD B «POMAHTUIECKOW HHTUMHOCTHY®
MAacCOBOM KyJIBTYpOH BOCTIOJHSETCS CO3/JaHUEM KBa3u-calloHa. MHoOro4uc-
JIEHHBIE POCCHICKHE W 3alagHble Telenepenadd MOIETHUPYIOT OCHOBHON
TIPHHIIATI CAJIOHHOW KYIBTYPHI: CO3[JaHIe 0CO00TO KyIBTypHOTO MTPOCTPaH-
CTBa JIJIs1 OTpaHUYEHHOTO Kpyra JuMl. [[prHIn co3manus 3Ha4MMOTo co00-
IIeHHS, KOTOPOE UMEET CMBICH TOJIBKO B OTPEeIEHHOM KOHTEKCTE, MTOHST-
HO ¥ JIOCTYITHO TOJBKO B PSITY APYTHUX COOOIIEHUH TaKOTO MOPSAIKA JIFOMISIM,
JKUBYIIIFIM B JIAaHHOM TIPOCTPAHCTBE M BPEMEHH (MMeeTCsl BBUILy HEOMH(O-
nmorudeckoe Bpems). [Ipumep Takoro poma kBa3u-caioHa — OeceIpl C u3Bec-
THBIMH akTepamu. Bemyas-xo3siika o0cyKaaeT Kak ObI (TIOpoit 1 B caMOM
JieJie) 3HaYMMBIE JIJTsl YeTI0BEKa MICKYCCTBA MPOOIEMBI, 3a]JaeT CBOEMY T'OCTIO
BOTIPOCHI, KaK OJTM3KOMY 3HAKOMOMY, CO3/1aBasi y 3pUTEIS HILTIO3UIO HE TOITBKO
MIPUCYTCTBUS, HO U TproOIeHHOCTH. OYeHb XapaKTepHBI IS TIOCTPOSHUS
Takux Oece HEKOTOpble HeIOTOBOPEHHOCTH, HETOYHOCTH, YIIOMIUHAHUS JIaT
¥ COOBITHIA, HE UMCIOIINX OOIIEe3HAYNMON MapKUPOBKH (CKaxkeM «UTo m3-
MEHHJIIOCH C TeX Top, Kak Ber nmpumumn Bo MXAT?» niu oTHECEHNE OTHOTO
JUIHOTO COOBITHS K Ipyromy: «Korna s camManacs B «N» ¢uiabpme, y MeHS
3a00J1€IT CBIHY ). DTa HeT0CKa3aHHOCTH apeCOBaHa K TeM, KTO STKOOBI ITOCTO-
STHHO 00IIaeTcst UMEHHO B KPYTY 3THX COOECETHIKOB, 3HAKOM C BPEMEHHBI-
MU MapKepaMy JaHHOH Cpeibl ¥ He HYXKIaeTCs B YTOUHCHHAX.

Eme oaun pacnpocTpaHeHHbIN XKaHp KBa3U-CalloHa — NIEpeaavy TUIIa ap-
THUCTUYECKHX TOCTUHBIX. /711 coOpaHMs TOIXOMUT J1t000# TTOBO, OT MPA3IHO-
BaHMS peabHOTO I00MIIes 10 03ByYHBaHMA aHeK10ToB. CIieHapiH Takoro pona
TIepenad CTposITCs Kak Oecena rocteit Mexxry coooit. I1pemmonaraercs, aro Bce
OHH 3PUTEITIO XOPOIIIO 3HAKOMEI (TI0 TIPaBHJIaM CaJIOHA HUKAKOTO «3PHUTENISD) HE
JOJDKHO OBITH BOBCE), TO3TOMY YYaCTHHKOB HE BCET/Ia JayKe HA3bIBAIOT 110 MMe-
HaM. B nepenade He mpemiaraeTcs pakTHIeCKu HUKAKoH HHPOpMAIy. YdacT-
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HUKH O€CeITbI «COPEBHYIOTCSD B OCTPOYMHH, SKCIIPOMTAX, PACCKA3bIBAIOT O CITy-
Yasx 13 )KU3HHU, KOTOPbIE UMEIOT 3HAUYeHHNEe IS HUX JINYHO. 3/1e€Ch TaKKe TIPH-
CYTCTBYET HEJTOCKA3aHHOCTh ¥ alleJUTANNS K JOBEPHIO: B TOCTHHOW HET CITydai-
HBIX JTFOJIEH, KOTOPbIE HCIOMB3YIOT CKa3aHHOE BO 3710 COOPABIITIIMCSL.

Kak 1 B KiTacCHYeCKOM calioHe, B TelIeCTyauH (hopMUpyeTCst IPOCTpaH-
CTBO OTKpPBITOE TOJBKO K 3puTenro. Kak mpaBmio, mepemgadn Takoro poja
UMEIOT «CEePHANTbHYTO (POPMY», T.€. paCCUNTAHBI HA MHOTOKPAaTHOE TIOBTOpE-
HUe cuTyarun. [lo3ToMy mpocTpaHCTBEHHOE pEelIeHre CTYANH KaK MPaBIIIO
HE MEHSETCS, BeAb ATO OJIaroyCTpOEHHBIH MUP, B KOTOPOM TOCTH TaK YIOTHO
ce0st IyBCTBYIOT. B oTimume oT moy 1 KOHIIEPTHBIX TTepeIad, B «CaTIOHHOM
KaHpe MPHUCYTCTBYET eIlle OJTHA 3aMedaresibHas 0COOEHHOCTh: OHM KakK Obl
HE OPUEHTUPOBAHHBI HA MACCOBOTO 3pUTENS.. X035MKE TOCTUHOM, B IEPBYIO
ouepeb, MHTEPECEH TOCTh U eT0 CYXICHHUS, BCTpeda COCTOUTCS, JaKe eCITN
B TOCTHHOM (y TeJIeIKpaHa) OKaKETCS €IIe TOIBKO OJUH YeI0BeK (MITH Jake
HUKOTO, KPOME XO3SIHIKM ¥ TIOYETHOTO TOCTs). A COOpaBIINMCS 32 CTOJIMKA-
MU Kade akTepaM W BX APY3bAIM BOOOIIE XOPOIIO APYT C APYTOM, OHH B
3pUTENIX He HyXIaloTcs. YeIoBeK y TelnedKkpaHa He 3pUTENb, a YIaCTHUK
Oecenpl. Bee, 9TO MPOMCXOINT IO Ty CTOPOHY», IPOUCXOAUT U ¢ HUM. Huk-
TO HE 3allpeliaeT U caMOMY BCIIOMHHUTH M paccka3arh aHeKAOT, OTITyCTHUTh
KOJIKYIO PETUTHKY, Aake IPpomyOnrpoBaTs Oecery mapajuieIbHO CO CBOMMH
Ipy3bsaMd. B mocnemnee Bpems TeIeBUICHNE YacTO HCIONB3yeT WHTEpaK-
THUBHBIE TEXHOJIOTHUH, YTOOBI YCHIINTh WIUTIO3UIO MTPUCYTCTBHUS U HEMOCPET-
CTBEHHOTO Y4acTHs 3pUTENS B TAKUX Oeceax.

ITo mpuHIIMTY KBa3HW-caJlOHA BRICTPOCHO M MHOXXECTBO MOIHBIX CEM-
yac ToK-moy. KpoMe Ha3BaHOW BOBIEUEHHOCTH TOK-IIIOY, KaK U CaJIOH BO-
obme, oOparaeTcs K MECHHUIO Henpodeccronanos. B 6eceqax MoryT 00-
CYXKIaThCsl caMble pa3HOOOpa3HbIe MPOOIEMBI, IPU 3TOM HUKAKHX pelie-
HUW He Tpenjaraercs. [J7aBHOE — BO3MOXXHOCTBH BBICKa3aTbCsi. 3pUTEIh
JIOJDKEH TOYYBCTBOBATH YBa)KEHHE K ceOe y)Ke TOTOMY, 4TO B CTyJUHU TOBO-
PAT TaKHe e KaK OH «IIPOCTHIE) JIFOTH.

AHanmm3upys nepeadn «CaJoOHHOTO» XKaHpa, MOYKHO MPOCIEINTh, KaK
WX aBTOPHI HCTIOIB3YIOT MPUHIINN aMIuTya. Pasymeercs, aTu amIurya WHOTO
pona, ueM, CKa)keM B KIIACCHYECKOM PYCCKOM apUCTOKPATHIECKOM CaOHE
Carnone, 0THAaKO TJIABHOE — UTPOBOM 3JIEMEHT, JTUYHHA, UMEIOMIas 10CTa-
TOYHOH TpO3padHble KOHHOTAIIMU U WHCIUPHUPYIOMIas OXKUIAEMYIO 3MO-
IMOHAJIbHYIO peakiuio. B 3ToM cMbIclie KJIacCUUYeCKON HIITIOCTpaluen
MOTyT cirykuth «OkHa» Haruesa.
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OdeHb BaXXHOH 0COOEHHOCTHIO «KBA3H-CATOHOBY» OKa3bIBACTCS HX «Pa3-
TOBOPHBIN» XapakTep.

CymiecTByeT mapaoKCanbHbI (EeHOMEH: Ha SKpaHe PaKTHIeCKH HIYEro
HE MPOUCXOIUT (TO €CTh HET CIOKETHOTO Pa3BUTHS COOBITHIA), 3pUTEITIO HE TI0-
JaeTcs HUKaKoi HH(POPMAIINH, BCS MHTPHTA CBSA3aHa C BEICKA3BIBAHUSIMH COOe-
CETHHUKOB ¥ TIOPOKICHHBIMH HMH PEaKIHAMI. MOXXHO TIPEAITOTIOKHUTD, YTO HH-
Tepec BBI3BIBAIOT HE TOJIBKO, M HE CTONTBKO COMIEpIKaTelbHBIE aCTIeKThI, CKOITBKO
cama arMocdepa 00Cy IeHNsT, KOHCTPYHUPOBAHHS U3 Pa3pPO3HEHHBIX BBHICKA3BI-
BaHUM CMBICIIOBOM IIEJIOCTHOCTH. B pe3ynbrare co3aeTcs TUrepTekcT, He MMe-
FOIITMI YETKOTO aBTOPCTBA W JIOCTYIHBIN MIMPOKOH MHTEPIIPETAIINN. 3pUTEITh
OKa3bIBaeTCs XOTs ObI MACCHBHO (Yepe3 BHYTPEHHIOIO PEYb, SMOIMOHAIEHOE
OTHOIIIEHHE, COTTIACHE WITH HECOIIacHe C TIO3UINe COOeCeTHUKOB) BKITIOUCH-
HBIM B IIPOIIECC KOHCTPYUPOBAHKMS HOBOM CMBICTIOBOH IIEJIOCTHOCTH. Bripouewm,
MTACCHBHAS BKIIIOYEHHOCTh B KaueCTBE BTOPHYHOTO PE3YIIBTaTa MOXKET BBI3bI-
BaTh M aKTHUBHYIO KOMMYHHUKAITHIO 3pUTETIeH (Y)Ke B CBOCH cpeie).

B ycnoBusix kpaitHeit HHAWBUAYyaTU3alMK KyJIbTYPHOTO TBOPYECTBA, HE-
MIPOYHOCTH M KPATKOBPEMEHHOCTH MEXINYHOCTHBIX CBSI3eW, OECKOHETHO
4aCcTOM CMEHBI COLIUANIBHBIX POJIEN COBPEMEHHBIN YEIOBEK HYKIAETCs B Ta-
KuX (hopMax KyJasTypHOH KOMMYHHUKAITIH, KOTOPbIE TPEIOoNaratoT JTIHOC-
THOTO ajjpecaTa ¥ CO3/IaHue OTHOCUTENFHO 3aMKHYTOTO (MIMEHHO T MEHSI-
KOM(OPTHOTO) KYJIBTYPHOTO ITPOCTPAHCTBA, KOTOPOE B TO JK€ BpeMs o0ecIie-
YHBaeT CBOOOIHYIO pealTM3aIiIo0 CIIOCOOHOCTEH 1 TATAaHTOB, HE OTPAaHUINBAs
TBOPUYECTBO KAKUMHU-JINO0 PO e CCHOHATHHBIME TpeOoBaHUAMU. CaToHHAS
KYJBTypa, KOTOpasi TATOTEET K CO3AaHHI0 OTHOCHUTENBHO 3aKPBITHIX CO00-
IIECTB ¥ OJHOBPEMEHHO 00ecTednBaeT CBOOOAY CaMOBBIPAKEHUS, BEICOKO
LIEHUT HKCIPOMT U OPUTHHAIBHOCTH, OTBEUAET KyJIBTyPHBIM H TICHXOJIOTH-
YECKUM TOTPEOHOCTSM COBPEMEHHOTO YEIOBEKa.

B MaccoBoii KynmeType BenyTcsl aKTUBHBIE TIOUCKH (OPM, YAOBIETBOPSI-
IOIUX TOTPEOHOCTH B MEXITMIHOCTHOM 00meHnH. «KBa3u-camon» npemia-
raeT «KBa3H-00IIEHNUEe» Y TeIedKpaHa, KOTOpoe He TpeOyeT Hi 0co00Tro Ha-
MIPSDKEHMS, HU CIIEIHATBHOM ITOATOTOBKH. B TO e Bpems 3To Ta popma opra-
HU3aIuH CBOOOIHOTO BPEMEHH, KOTOPYIO HENb3sd KBaTU(PHUIIMPOBATH KaK
pasBnedeHue B unctoM Buze. Kak n kimaccuaeckuit CaoH, epegadu 1aHHO-
0 KaHpa POXKIAIOT y 3PUTENS ONIYIICHNE «3aHITH, TIOBBIIIAs X HHTEIN-
JIEKTYaJbHYIO U COITHAIBHYIO CAMOOIICHKY.

DOpMEBI «KBa3H-CaJIOHHOW KyJIETYPBI HE ICUEPITHIBAIOTCS PACCMOTPEHHBI-
MU (DeHOMEHaMU MacCOBOH KyIIBTYpEI. SIBIIeHHe, KaK MPenCcTaBisIeTcs, HAMHO-
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TO clokHee u obmmpHee. OdeHh WHTEPECHBI, K MPUMEPY, CATOHO-ITOT00HBIE
¢dopmbl B IHTEpHET-KYNBETYpe (MM KyJIETYPEe BUPTYaJbHOTO MPOCTPAHCTBA).
OnHako 3TH (heHOMEHBI MOTYT CTaTh MPEAMETOM OT/ICITBEHBIX UCCIICTOBAHUMH.

THE SALON CULTURE
AS NOSTALGIA OF COMMUNICATION

Irina MARKINA

Baltic Russian Institute, Latvia

This paper considers an aspect of communication of “Salon Culture”
and society’s current need for this type of communication.

The author examines several major characteristics of Salon Culture, de-
scribing “salon” as a specific form of cultural organization and partly as a
cultural process.

1. From its inception, “Salon Culture” has been a substitution for a de-
siderated “natural” union (as in the union of family or clan) and it has been
built around the relationship of “likeminded people” and “strangers” brought
together in a new social and cultural situation. This union has given the “sa-
lon” visible stability and it has created a specific cultural territory, with its
own language, rituals, traditions, customs, its own rhythm, its own social
structure, and hierarchy, etc.. At the same time, rather ephemerally and phan-
tasmagoric, this union is expands the possibility of cultural play using masks,
allowing self-achievement through reincarnation.

2. A “Salon,” in striving to be isolated from the “outside” world, prof-
fers its members something special, something exclusive — esoteric, which
they cannot get in other cultural settings.

3. A “Salon” proffers mutual trust and mutual interests.

4. Traditionally in “Salon culture” a lot of attention is devoted to build-
ing a new physical space, which emphasizes that the “Salon” is not of the
usual world. The stability of a Salon Culture and its closed off character give
birth to a new “Salon culture” mythology.

5. A “Salon Culture” is very verbal. In essence, the discussions in a “Sa-
lon” setting are unselfish (and even useless) from pragmatic point of view. The
main point of such discussions is not to solve problems, but to generate new
and novel ways of looking at problems (the ability for an impromptu, paradox-
ical way of thinking, a vivacious and figurative turn of speech, etc.). In this
sense, a “Salon culture” is paradoxical: for the participants the assembly is not
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entertainment. It almost serves as employment, or at least a strange hobby.

The 20" century produced a kind of vacuum, devoid of personal mes-
sages intended for a private audience. The author contends the need for “ro-
mantic intimacy” in today’s mass culture is being met by the creation of
“quasi-salons”. (Principal of creation of significant message, which is mean-
ingful only in certain context, is clear and accessible only in a number of
other messages of such order to people living in is given space and time (it
means not mythological time).

Modern culture has created a condition of extreme individualization and
fragile interpersonal communications of, short duration. The changing so-
cial roles of the modern person require forms of cultural communications
which assume the recipient is receptive and create a self-protective cultural
zone, while at the same time providing for the actualization of creative abil-
ities and talents, not limited by any professional requirements. The author
suggests “Salon culture,” which gravitates toward the creation of closed com-
munities and simultaneously provides freedom of self-expression and an im-
promptu originality, meets the cultural and psychological needs of the mod-
ern person.

In mass culture, there is an active search for forms to satisfy the need for
interpersonal dialogue. The “quasi-salon”, “quasi-dialogue” offered by the TV
screen does not demand special preparation or pressurized engagement. It is a
way of spending free time that cannot be called pure entertainment. It gives
the spectators the sensation of «employment» and “being in the know” of pop-
ular culture raises their intellectual and social self-estimation.

“Quasi-salon” cultures are not like the phenomena of mass-cults. The
author suggests the quasi-salon phenomenon is much more interesting and
extensive. It is, for instance, very interesting to observe salon-like forms in
the Internet-culture or virtual reality
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3TOC EKATEPUHUHCKOM 3MOX1

Eecenun IYHAEB

Bropas monosuna XVIII Beka — 3moxa pacisera pycckoro IIpocse-
MICHUSA — XapaKTepPU3yeTCcsl 0COOBIMU KaueCTBAaMHU OOIIECTBEHHOW MBICIIH,
COCTABIISIONMMH B CBOEH COBOKYITHOCTH OTIPEIeTIEHHOE MUPOBO33pEHYEC-
KO€ eIMHCTBO, MPOTUBOPEUNBOE U IIETOCTHOE, KOTOPOE TIO3BOJISIET BU/ICTH B
pycckoM IIpocBemniennu 0coOBIi 3Tam pa3BUTHS OTEYECTBEHHOTO OOIIECTBEH-
HOTO co3HaHHA. COIMANEHBIM CMBICJIOM HAIIONHSIOTCS B TPEThEH YeTBEPTH
Beka U PMI0co(PCKO-MUPOBO33PEHUECKHE H TEOPETHKO-OCTETHIECKHE CyK-
JISHSI, TIOCKOJIBKY 0O0IMasi 3aKOHOMEPHOCTh TIPHUPOIBI, OOIIEeCTBa, YeI0Be-
YeCKOW JAYIIN MBICTUTCS KaK 08UMCEHUE K COBEPUIEHCB) .

Pyccxkoe Ilpocsernienne 1o mpaBy CBA3BIBAIOT C UMEHEM MMITEPATPHUITBI
Exarepunsr II. Spuaiimas ¢urypa pycckoit HCTOpWH, JaBIIas UM IEJIOH
3TOXE — UACOJIOT U 3aKOHOIaTeNh MOABI, TOCYIapCTBEHHBIHN IEATENb U JIHII-
nomar — ExareprHa mpo0OoBasia CBOHM CHITBI B COYMHUTENIBCTBE T€aTPATbHBIX
MbEC, CKa30K, UCTOPHUECKUX TPYAOB, HAIIPABICHHBIX, TTIaBHBIM 00pa3oM, Ha
BOCIHUTAaHNE UCTHHHOTO TPAXKIAHWHA, BEPHOTO MOCITYIIHOTO TIONJAHHOTO.
OpmHAM U3 CaMBIX MHTEPECHBIX HEOCYIIECTBIEHHBIX TIPOEKTOB UMIIepaTpHr-
161 OBLTO CO37aHME TIEJI0CTHOM ATHYECKON JOKTPHUHEI. TiarensHo mpoaHa-
JU3MPOBAB JINTEPATyPHOE TBOPYECTBO STOW JKEHIIHWHBI, aBTOP MPHUIIEN K
BbIBogaM 00 Ee mociienoBareIbHOM H3IIOKEHUH STHYECKHUX B3INISAIOB; T10-
MBITKAX YIOPSIOYMBAHNS M CHCTEMAaTH3aIMH HPAaBCTBEHHBIX TIOHATHH, yC-
TaHOBIIEHUS BHYTPEHHUX 3aBUCHMOCTEH U CBS3EH MEXIY HUML.

Cpenu murepaTypHOTO HaCcIIeACTBa, ocTaBieHHoro Exarepunoii 11, ects
HECKOJIbKO cKa30K. /[Be cka3km — «Cka3ka o rapeBuue Xiope» u «Ckaszka o
napeBuue depeey - BXOAAT B UUCIIO MEJArOTHIECKIX COYMHEHUH IMITepar-
PHIIBI, CO3MAaHHBIX Ef0 B CBS3M ¢ 3a00TOM 0 BOCITUTAHWN BHYKOB, CHIHOBEH
ITaBma IleTpoBuua, — Oymymero Anekcanapa I (p. 1777) u ero 6para KoH-
crantuHa (p. 1779). O6a mpon3BeneHus] HATTOMUHAIOT BOJIBTEPOBCKHUE (-
noco()CcKre TTOBECTH C AJTIETOPUSMHU, HPABOYUEHUSIMH H HayYHBIMH TEPMHU-
HaMH, WHOTZIA MaJI0 TOCTYIHBIMHU JETCKOMY MOHUMaHui0. OJHaKo B HUX
Exarepuna cozfmana spkre o6pa3bl, M0 KOTOPHIM BOCCO3IAIOTCS WHTEpEC-
HBIE KaPTUHBI SK30THYECKOTO BOCTOYHOTO OBITA.
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PaccmoTpuM oHY 13 CKa30K B Ka9eCTBE HANMIAHOTO ipuMepa. «Ckas-
Ka 0 TlapeBuyde Xjope» BIepBbie Haneuarana B CankT-IleTepOypre B 1781
roay 0e3 ykazaHWs IMEHH aBTOPA.

3a ocHOBY cBoero counHeHus1 ExarepuHa npuHAIa BOCTOYHYIO IPHUT-
4eByr0 MaHepy. BocTouHbI Mackapas, K KOTOpOMY Tak OXOTHO MpHUOeTanu
aBTropsl XVIII cronerus (Jlecaxx, Monrteckbe, duapo, Petud ae Jla bpe-
ToH, Bonbrep), OBUT OUeHb yIOOCH IS CKa3KU-TIPUTYH, IIO3TOMY €T0 HC-
nojb3oBaHue ExarepuHoil BIOJIHE 3aKOHOMEPHO. Bo-TMepBbIX, BOCTOUHAS
CKa3Ka Jjaja e Kak MucaTeIbHUIe CBOM TTOBECTBOBATEIbHbIE CTPYKTYPHI.
OO6parenne K BOCTOYHON TEMAaTHKE OTKPBIBAJIO MTPOCTOP ISl HEJIBY CMBIC-
JIEHHBIX MHOCKAa3aHUH, 1aBaJI0 BO3MOKHOCTH KOHIIEHTPHPOBAHHO M 320CT-
PEHHO M300paxkaTh POCCHICKOE OOMIECTBO. BO-BTOPHIX, OpHUEHTATHHBII
KOJIOPHUT OTBEYaJ MHTEPECY COBPEMEHHUKOB ExarepmHBI KO BceMy HEBe-
JIOMOMY, 3araJJoOdHOMY, OITACHOMY W OJHOBPEMEHHO TUICHUTEIbHOMY, Ka-
KHUMH MIPEJICTABISIIINCH EBPONEHCKOMY U pOCCUicKoMY B30py BocTok u ero
KyJBTypa.

['maBHBIN repoii — mapeBUd XJI0p — HACICTHUK HEKOETO a0CTPAKTHOTO
[apcTBa, OBUT MOXUIIEH MO MPHKa3aHUI0 KUPTU3CKOTO XaHa, KOTOPBINA pe-
VT IPOBEPUTH UCTHHHOCTH PACCKA30B O HEBEPOSATHBIX CITOCOOHOCTSAX IIa-
peBuya. [lanee cnemyeT mogpoOHBI paccka3 00 UCTIBITAHHUSX, KOTOPHIE ITpe-
onoyieBaeT MasleHbkui (5-7 meT) Xmop. CaMm OH HaBps JIU CIIPaBUIICS OBI,
ecIi OBl He TTOMOTITL MyApoi xanmy Denmuirsl, B 00pase kotopoit Exatepura
BBIBOAMT ceOs1. Uto HeoObraHO, Denuiia moMoraeT IapeBUIy HE 3a ero 100-
pBIe Aena, a 3a MPUPOTHYIO KPACOTY.

«CrIy MHe, TTIOXKaTyH, IBETOK po3y 0e3 MIUITOB, YTO HE KOJETCS; ASIIb-
Ka TeOe MOKaKeT OOIIMPHOE IoJIe, CPOKY e mar Tebe Tpoe cyTkn»'. B
OTJIIMYHE OT PYCCKUX HAPOIHBIX CKAa30K, TAKWX Kak «Jloub-ceMuineTkay uim
«IlapeBHa-IATY1ITKA», UCTIBITAHS, KOTOPBIE BHITIAIAIOT HA TOJTIO TePOsT CKa3-
KW, HE IPOBEPSIOT HU CHITY, HE yM. OHM HampaBJIeHbI Ha UCTIFITAHHE KPETo-
CTH MOPAaJHHBIX MTPUHIIAIIOB TJIABHOTO Tepos. M30mmpeHHbIi XaH Mpu Iy Mbl-
BaeT IS IapeBUYa TPH MPETIATCTBHUS:

1) uckymienue BeceaneM U 3a0aBaMH (T. €. TIPa3THOCTHIO);
2) HCKyIICHHE JISCTHIO;
3) wcmbITaHNE BOJH, TEPIICHUS U LIEIEYCTPEMICHHOCTH.

He GyneT nmpeyBennyeHneM 3aKIFOUUTh, 9YTO IMEHHO 3TH KadecTBa Exa-
TEpPUHA MBICIMIA STHIECKIMH HOpPMaMH, TO €CTh, — 3TH KadecTBa, 1mo Ee
MHEHUIO, TOJDKHBI BEHYATh MepeueHb THITMIHBIX [EHHOCTEH pyCcCKOTO Ha-
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pona. COOTBETCTBEHHO, CAMBIMHU OOJIBIITUMH ITOPOKAaMH 00IIIeCTBA MMIIEPaT-
pHIla cuuTana npazoHOCHb U 1eCcb, a K HAUBBICIIIIM MOPaJIbHBIM IIEHHOC-
im OHa OTHECTIA mephnenue, 800 N yereycmpemMieHHOCHb.

Cawm o0pa3 mapeBuda XJiopa BEIIIAIUT BeCchbMa UCKyCCTBEHHBIM. OH
HAJETSETCS IMUPOYANIIAM PerepTyapoM MOJIOKHUTEIHHBIX Ka9eCTB: 100po-
Ta, MMPaBINBOCTbH, JOOPOKENATENFHOCT, YM, YUYTHBOCTb, IOYTHTEIHHOCTD,
MOCITYIITHOCTh, KPacoTa, Jacka, «HeOOs3MMBOCTEY. BOKpyT HEro co3maeTcs
«IIPUTOPHO-TIPABUIIBHBIN» OpPEOT, TepOH BO3BEICH B PaHT HIOJIOB, HO UJI0-
JIOB C 8HewHUM UJIeaTbHBIM HabopoM 4yBcTB. [lo Hamemy MHEHUIO, B TIO-
MOOHBIX cimyd4asx ansi ExatrepuHbl BakHee HE MTUTepaTypHAs KU3HEHHOCTh
00pazoB, a rpamaIis MOPAITBHBIX KAaTETOPUN B OOIIEH 3THUECKON CHUCTEME,
KoTopyro OHa MBITaeTCS BRICTPOUTD, HaunHas ¢ «bbutelt 1 HeOsimumy u 3a-
KaHYMBAas HACTOSAIIIM TPO3anIeCKIM IIMKJIOM Tpon3BeaeHu. J{s Toro mu-
caTeNbHUIIA U TIO/IBEPTaeT CBOETO ITePCOHaKa N30IIPEHHOMY SK3aMEeHY, UTO-
OBI Haensono (1) TOKa3aTh YMTATEIIO, YTO CYIIECTBYIOT OCHOBOIIOJIATAIOTITHE
MOpaJbHBIE IPHHIIAIIEL, 6€3 KOTOPBIX BCE OCTaNIbHBIE 0€CCMBICICHHEL. byb
YEJIOBEK XOTh THICSTY Pa3 YMHBIM, TOOPBIM M IOYTUTENBHBIM, OH HUYETO He
JoOBeTCs B *KU3HH, €CIIH OH HE 00JIa/1aeT IesIeyCTPEMIIEHHOCTRIO, BOJNEH 1
TEPIIEHNEM; €CITH €T0 PUHITUIH HETYOOKH U JIETKO MOTYT TIOABEPTHY THCS
BHEIIHEH KOPPETALUH.

IlenTpanbHblil Tepoit ckazku — @enuna. UMst Mynpoit pyKoBOIUTEb-
HUIIBI BOCTIUTAHUS XJI0pa BOCXOAWT K JIATHHCKOMY «CYACTHE, 9TO TOBOPUT
00 aBTOXapakTepucTUKe uMIeparpuipl. OHa MpeTeHIyeT yKe He TONBKO Ha
HapOIHYIO JIFOOOBB, HE TOJIBKO XOUET OBITh MYIPOU MpaBUTEILHUIICH (KeM-
TO Harmomobwue nereHaapaoro Comomona), ['ocymapeiHEH-MaTy KO, HO JKe-
naet oopectr O0KECTBEHHYIO CYIIIHOCTD, CTaTh «CYdCHUeM PYCCKO20 HApo-
Oay. Benn4ecTBeHHAs XaHIIIa My/Ipa U CTIPaBeITNBA, «HpPaBa BECENaro 1 BeCh-
Ma mrobe3ra» (C. 121). [Tloka3aTenbHo, 9TO 3HAKOMS nuTareis ¢ Demureit
aBTOP CKa3KW MPOTHBOIIOCTABIISIET €€ COBETHHKY XaHa M0 UMEHU bprosea
Cynman.] CKpOMHO HaAeJsIs TEPOUHIO Pa3yMHBIM KOJIMYECTBOM ITOJIOKH-
TEeNBbHBIX KauecTB EkarepwHa cosmaeT oOpa3 yMEpEHHBIA M OCTYITHBIN.
®denuiia MOXET U JaTh MYXY JIENTbHBIA COBET IO YNPABICHUIO CTPaHOH, U
CMEJIO TTIOCMESATHCS HaJl €ro pemieHneM. [ eponHs BobHAa B CBOMX MBICIIAX;
3Ta BOJIBHOCTD MOPOI HAXOAWT BBHIXOJ M B HACMEILIUBOCTH, U B M300peTa-
TETBHOCTH, B XUTPOCTH M Jake KoBapcTBe. TaknMu KauecTBamu, Mo Bcel
BUIMMOCTH, ExaTepuHa cTpeMuiach onpaBiaTh JMYHOCTh MOJIUTHKA, «00e-
JUTHY €€ B I1a3axX MPOCTOTO JIFOJIA.
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B peanpHoit x)m3an «Denuiray ASHCTBUTEIIBHO CTAHOBUTCS HEO(H-
[AATBHBIM TUTYJIOM mMItepatpuisl. Oco6eHHO BeCOMBIM BKIAJOM B (hop-
MHPOBAHKE 3TOTOTO KYyJIETa cTaja ogHonMeHHas ona I P. JlepsxaBuna, orry0-
nmkoBaHHas B 1783 roxy B «CobecemHUKe TIOOUTEIECH PyCCKOTO CITOBAY.

boeconooobnas yapesna
Kupeus-Kaiicayxust opowi!
Komopoit myopocme necpagnenna
Omkpbina sephvle cieovl
Lapesuuy maadomy Xnopy
Bsotimu na my evicoky eopy,

Toe posa 6e3 wunos pacmem...”

Xanma @ennna pemraeT MOMOYb KPaCHBOMY MaJBIMKy — I[apeBUIY
XJ0py — ¥ TIOCBUTaeT ¢ HAM POBOIHHUKOM CBOETO ChIHA TI0 IMEHH Pascy-
nok. [Tepen noporoit oHa HACTaBIAET FOHOIICH, YUUT UX HPAMOOYULUIO, 000-
podrceramenvHOCmMu U yeieycmpemieHnocmu. Xiop u Paccynok otmpasis-
I0TCA B ITyTh M TYT )K€ CTAKWBAIOTCS C MHOXKECTBOM JOPOT, OTKPBITHIX IS
cTpanHuka. Cpean U3BIWINCTBIX, KPUBBIX TPOII M IOPOT, pa30eraromuxcs B
pa3HbIE CTOPOHBI, TEPOSIM HEOOXOANMO BBIOpATh BEPHEIH My Th. «Pa3cynok ¢
BECEJIBIM U JOOPBIM BHIIOM cKa3zan emy [Xiopy — E. J1.]: “He 6oiics, Lape-
BUY, TIOMIEM I10 MPSAMOM 10pOTE, 0 KOTOPOM HE BCE XOMSIT, XOTS OHA IIPUTO-
xkee npyrux”...» (C. 122).

HNmneparpuiia UCOIB3YET 1OCTATOYHO TPAAUIIMOHHBIN TUTEpaTypHbIN
TIPUEM PACKPHITHS 00pa3a MepcoHaka — MOMUE 8bl00pa nymu Kax oopasa
orcuzHu. 11omoOHBIA X0/ WCMONB30BANICA JPEBHETPEYECKUMHE ITHCATEISIMA
(manpumep, ucropuk KcerodonT) u B moBecTBoBannu HoBoro 3aBeTa, B ToM
JKe psiIy OTIOATU3UPOBAHHBIN My TEBOIHBIN KAMEHb U3 HAPOIHOM TPaJAUIIUH.
Exarepuna Il ctpeMutcst NpoAgoIKUTh HAPOJHYIO Tpaaulluio, HO Ee Hameku
Ha MPaBWIBHOCTH BBIOOpa Joporn m3nuiiHe mpospadsl: «[locmorpn, La-
peBuY, opora CUsi Ha3bIBaeTCA ONaropacroioKEeHHBIX YNl W MilaleHYe-
cTBa, oHa Xoporra gaa kparka» (C.125). DTH moCHUIBI HOCAT Ha3UIATEITbHBIHA
XapaxTep, BBIOOP BO3MOKHOCTEH HEpPaBHOIIEHEH, TOT1a KaK B HAPOIHBIX CKa-
3aHHAX BBIOOP HE HABSA3BIBACTCA, A MPEIOCTABISACTCS.

C nomompio Paccyka, ceraa myapoit demnutisl, mapeBud Xitop 6e3 oco-
Ooro Tpyna (cmapanusmu!) IpeomgoaeBacT UCKYIIICHIE TPA3THOCTHIO U JIeC-
Thi0. OIHAKO HACTOSIIIMM TIPETSTCTBHEM JUISI HETO CTAaHOBUTCS OOphOa C
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caMUM co000#, ¢ cOOCTBEHHOW HETEPIIETUBOCTHIO M HECAEPKaHHOCTHIO.
Jonruii myTh 10 IPsIMOM AOPOTe CKOPO HACKYYMII HapeBu4y XJIOpY, U OH
HAaYMHAET POTTATh, KAHIOUNTH. «Pa3Ccymok oTBeYal, 4TO BEJET ero OIMKHUM
ITyTEM U 9TO TepIICHUEM OTHUM IpeonoiieBaetcs Tpya» (C. 126). Exatepuna
yCTaMH¥ IIEpCOHaXKa MEPENHAYNBAET PYCCKYI0 TOTOBOPKY « Teprienune u Tpya
BCE MEPETPYT», CTABA «mepneHuey BhIlIe «Tpyaa». llpu Bcex cBonx momo-
KUTETBHBIX YepTax MapeBUd XJIOp HE BBIIEPKUBACT UCIIBITAHUS TEPIICHU-
eM, OpocaeT MPOBOXKATOTO M CBOPAYMBAET HA KPUBYIO JOPOXKKY, KOTOpAs,
KakK eMy Ka)KeTcCsl, CKOpee IOCTaBHT €ro K IIelTH.

ExarepnHa moka3zana, 9To repoi OTCTYNHII-TaKHl OT CBOMX MPUHIIUIIOB.
Tenmeps OHa xe (nnu camo [IpoBuAcHME) MMOCHUTAET HA ITOMOIIH K TepOoI0
BCTPEYHBIX ITyTHUKOB. [IepBBIif — HEKHMi aOCTPaKTHBIA IOHOIIA, 3aKOHYHB-
it o0ydenne: «CipIXall s TOJIKOBAaHHE PO3BI O€3 IIUIIOB, KOTOpas He KO-
JIETCs, OT HAIIIETO YYHUTENs; Ceil I[BETOK HE YTO MHOE 3HAYHT, Kak 1o0pose-
TEeJbY». JTOT BTOPOCTETIEHHBIH TePO pelaeT sl aBTOpa CKa3KH BTOPOCTE-
MEHHYIO e 3aJjady: [M0Ka3aTh YUTaTello, 9To 0e3 00ydueHus He peuInuTh
HUKaKOW )KU3HECHHOM 3araikd, CKOJIb ObI THI HA OBIT OJIapeH Mpupoaoi. Toms-
KO B 3TOW €MHCTBEHHOW (ppa3e I0HOIIA BBIKA3bIBAET OONBIIOE TIOYTEHUE 1
yBa)kK€HHE K CBOEMY YUHUTEII0, BocuTarenro. [IpomomkenneM Toit xe MbIc-
JI CITY’)KHT «ITYHKT» O IIEHE CUACTBSI: «. ..CUACTIIHB XKe TOT [OymeT], KOTopbIit
YUCTOCEP/IEIHO TBEPIAOCTHIO TPEO0IEeBAET BCe TPYAHOCTH Toro myTH. Ho
Jopora TpynHa u kameHucTa...» (C. 126). Bompoc o 1eHe cuacThbs 3aHUMaET
IEHTpaIbHOE TTONOKeHHe B ¢umocodun Exarepunsl, ocodeHHOo yacTo OHA
3a/1aeTcsi STHM BOIIPOCOM B TIOCIIE/THEE JIECATIIIETHE KU3HU. OHA IPUXOANUT
K BBIBOJIaM, 9TO 0€3 OTPOMHBIX YCHIIH, KOTOPBIE JOJDKEH MPHIOKHATH YeNIo-
BEK, CYACThe HEMOCTIKAMO; YTO CHACTHE MMEET TeM OOJBIIYIO IIEHHOCTH,
geM OOJIbIIe cTapaHuii OBUTIO TIOTPadeHo.

Kak ObI HE Xenay mapeBud XJIOp CUACTINBOTO Pa3pelieHus 3arajku
XaHa, OJTHAKO IO MPOIIECTBIH HEKOTOPOTO BPEMEHHN OH CHOBA OKa3aJics Ha
TPaHU OTYASHUS, - CITUIIKOM YK TpyIHa Oblia mpsimast qopora. « TyT momai-
Csl UM HaBCTPETY CTApPHK U CTapyXa B OEJIOM IIaThe, paBHO MTOYTEHHATO BUIA;
OHH MM TIPOTSHYJIH MTOCOXH CBOM, CKa3alli: YITUPaHTECh HAa HAX, HE CIIOTHIK-
Herecs. CkaspIBalld, 4To UM mepBaro UecTtHoCTh, a Apyrou — [IpaBma»
(C. 126). Exarepuna 11 no6aBmia k caMbIM BaKHBIM IIEHHOCTSIM 3II0XU BEY-
HBIE IPUHIIUTIBI — YeCIMHOCMb U NPABOUBOCHb. ITH Ka9eCTBa — SIIMHCTBEH-
HBIE MOTYT TIOMOYb IPSIMOMY CII€IOBAaHUIO Ha IIYTH K 10OpOeTeNH, B KOTO-
POM HYeJIOBEK 0OpeTaeT cyacTue.
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I'epoit mamren myTh k Joo6poaeremnu. «M pazaeccs MOBCIOMY cTyX, uto [la-
peBUY XJI0P CHICKAT 8 MaKux MOI00bIX 1emax (8vloeneno mHoro — E. J1.) posy
0e3 mmIoB, Kotopas He kojercs» (C. 127). Jlronelt He yAMBIIAIO, YTO KTO-TO
HAIIIeN «po3y 6e3 IMINIoBY, — TAKOE CIyYalioch. Beex mopaxkaio, 9To mapeBud
HAIIIeNI €€ «B TaKUX MOJIOMBIX JieTaxy. [ TaBHBIN BBIBOI CKa309HOM UCTOPUHN —
0 BOCTIMTaHWH, TOYHEE, — O [ENIX BOCIHTAHHA. 3adaua yuumesns — B MePy
CITOCOOHOCTEH yUeHHKA PUOITM3UTE MOMEHT MOCTIvKeHHsT M CuacTthbs B J100-
pozxereny (B cka3ke Ipo IapeBrya XJiopa 3Ta 3aa4a pemaeTcs B MaKCHMallb-
HO KOPOTKW cpok xaHmei denwiei, To ecth camoi Exarepunoit 11).

[ToMHMO OTOBOPEHHBIX HAMU BaYKHEHTITMX MOPATIBHBIX KaTeropuid, «Ckaz-
Ka 0 IapeBrde XJI0pe» H300MITyeT CII0BaMHU, XapaKTePH3YIOIINMH 3THIECKYTO
CTOPOHY JKHU3HHM UeNioBeka. Beezo — 50 mopanvuuvix kauecme ( Ompuyamenv-
Hbix — 14; nonoscumensuvix — 36. B npouenmuom coomnoutenuu 28 u 72).
CpaBHUTENLHO C IPYTUMH JTUTEPaTypPHBIMU MPOHU3BENCHUAMI ExaTepruHbI®
TIpH aHAJIM3E CKa3KK 0Opalliaeiib BHUMaHNe Ha KOJTMYeCTBEHHBIH ITepeBec Mo-
JIOKUTETBHBIX KaueCTB HaJl OTPHIATENFHBIMA. DTO 00YCIIOBICHO YKaHPOM CKa3-
KH, €€ 1eJsIMU. Bellb 01HOM 13 IIaBHBIX LeJIEH CKa3KU SBISIETCS] BOCIPOU3BE-
JeHre B MeTaQopruaHOH (hopMe )KU3HEHHBIX CUTYaIlNi, KOTOphIE PeIaeT I1aB-
HEI Tepoit. [ToCKoNBKY cka3ka, Kak MpaBHIIO, PACCKa3bIBACTCs peOCHKY, TO B
Hell peann3yroTCs BOCITUTATENFHBIE TIETN — B CKa3Ke peOeHOK BUANUT IpUMe-
PBI IPAaBUIIBHOTO TIOBEJCHUS B PA3IMYHBIX OOCTOATENBCTBAX, IIPUMEPIET
Ha cebs KauecTBa JIFOOUMBIX TEPOEB.

B crioco6e peanmm3ary TMTepaTypHBIX W BOCIIUTATENFHBIX 3a71a4 B JJaH-
HOHM CKa3Kke MMIIepaTpHIe ObUIH BBIZCIICHBI BaKHEHIINE TTyOWHHEIE MO~
panvhble yenHocmu coBpeMeHnoro Eii o61mecrna:
- mepneiusocmy
- yeneycmpemieHHoCmb
- npamooyuiue
- YeCmMHOCMb
- 6ona
Camoii xe ExarepuHoii ObUTH BBIZICTIEHBI M TTTyOMHHBIE MOPAIbHbLE HO-
PpoKu, XapakTepusyromue coppeMerroe Eif o0mecTso:
- NPA30HOCMb;
- lecms;
- Hemepneiugocmo.
B «Cka3zke o mapeBude Ximope» UMITEpaTpurIia JaeT COOCTBCHHYIO TPaK-
TOBKY TPaIUIIMOHHOMY B JINTEpaType MOTHBY BHIOOpA ITyTH KakK BEIOOpA 00-
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pa3a )KM3HH: B COOTBETCTBUH C PAIMOHAIFHBIM JyXOM BeKa CJIeyeT BEIOH-
partb IPSMOM My Th, CTPEMHUTHCS K KOHEYHOH 1€, HE OTCTYTIAaTh OT TIOCTaB-
JIEHHOH TIeTTH, OMMPAaThCsl Ha YECTHOCTb, MTPABIUBOCTD U PACCYIOK.

Ha ctpanuiiax cka3ku pacKpbIBa€TCS LIEJbIH MOCTYJAT KUZHEHHOM,
npaktudeckoi pumocoduu Exarepunsr 11 o mene caactbst. OHA TPUXOAUT K
BBIBOZIAM, YTO 03 OTPOMHBIX yCHIIHH, KOTOPBIE JOIDKEH MPUIIOKHUTH YeJI0-
BEK, CUACThE HEMOCTIKAMO; UTO CHACTHE UMEET TeM OOINBIIYIO0 IIEHHOCTS,
geM OOJIbIIIe cTapaHui OBLIO MOTPadCHO.

OO6mrast cxeMa eKaTepUHUHCKIX CKa30K B TUIECKOM paKypce MOTia
OBI BBITIISAZIETH TAK:

TERIENHECCTE

UENEYCTREMIEHHOCTE
IpAMOTYIIHE
4ECTHOCTE
E 0N
NCCAFIIHOCTE
TEEPAOCTE

IpasqHOCTE
NECTE

HETERIIEIHECCTE

YMEREHHOCTE ()
CMETOCTE
IWEAPOCTE
BENHKGIYIIHE
KpOTOCTE

Cthepa bopebr gobpa i sna, cobBCTEEHHEO, - CEASOTHO-EHIHEHHOE
OpOCTRARCTES, [Ne CTATKHEAISTCA I OTHEOIGN O ELE CHIEL, Topo¥nad
MHOEECTES GoIONHETENEEEE MOPANEHEHY KadeCTE.

Nmneparpunia ExareprHa paccykjJaeT 0 CEMH CMEpPTHBIX rpexax.
CeMb CMEPTHBIX TPEXOB, — OWH U3 TIEPEUYHEN I'PEXOB B COUMHEHUAX XPH-
CTHAHCKHX TEOJOTOB M TyXOBHBIX MHCATENEH: TOPAOCTh, AITIHOCTD, TO-
XOTh, THEB, YPEBOYTONE, 3aBUCTh W JICHb (WJIH YHBIHHE). DTOT CIHCOK
HE onmmpaeTcs Ha OnOIeHcKUe TEKCThI, HO CTAHOBUTCS OOIIETIPUHATHIM
co BpeMeH PomMbI AKBHHCKOT0, HEMHOTO M3MEHHUBIIETO MTEPEIHU CMEPT-
HBIX TpeXoB, mpuBoauMbie Moannom JlecTBuunukom u I puropuem Benu-
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KHM. I[aHHI)Ie CEMBb I'PEXOB BBIACJICHBI HE ITIOTOMY, YTO 3TO CaAMBIC TAXKUE
UK CaMBI€ BEJIUKUE U3 BCEX I'PEXOB, a ITIOTOMY, UYTO OHHU HEN30eKHO BJIe-

KyT 3a CO00# Apyrue Tpexu.

B ckazkax ExarepuHBl TOCTOSIHHO YIIOMHHAIOTCSI BCE CEMB T'PEXOB.
[TocTossHHOE yTIOTpEOIeHNE BECENOCTH B KAYeCTBE OCHOBHOW TTOJIOKUTENb-
HOW XapaKTEePUCTUKHA CBUIETEIBCTBYET O TOM, UTO B UHUCIIO CMEPTHBIX T'pe-
XOB TIMICaTeIbHMIIA BKITIOUajia yHBIHUE. TOT (akT, 9To HA CXeMe Tepeydrnciie-
HBI TTOJIOKUTENTFHBIE ATFTEPHATHBEI CMEPTHBIX TPEXOB, OTBEUAET (PYyHKITHO-

HaJIbHOMY Ha3HaYCHHIO CKAa3KU KaK XXaHpa — I[1oy4arb.
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Mexy aObCONIOTHBIMU BOIUIONICHUSIMU JIOOpa | 371a XaOTHYHO J[BH-
KYTCsl MOpaJTbHBIE KA4eCTBA, TO MPUOOPETas, TO Tepsisi IEPBEHCTBO. B 1eH-
Tpe TOCTOSHHO HAXOMATCS KATETOPHH, 3aBOCBABIIHE IOMYISPHOCTHY B
HIMPOKOM 00IIECTBE (TO €CTh, THITMYHBIC YEPTHI YeI0BeKa 31oxu Exarepu-
HbI [1), BOKpYT HUX BBIOT IPUYY/UTHBBIE BUTPAXKHBIC Y30PbI TOPOKH U IICH-
HOCTH, TOOpojeTeny 00IIecTBa, 3a49acTyl0 Tepssi CBOE IMEPBOHAYATHLHOE
3HaYCHHE/MOMSIPHOCTE. [lonanas B pa3muuHbIe CUTYallnd, KOHTEKCTHI, HPaB-
CTBEHHBIE KATETOPUH CIIOCOOHBI TOMEHSATh COOCTBEHHOE «S1» Ha MPOTHUBO-
MOJIOKHOE, BHOBb U BHOBb U3MEHSSICh; COMPHUKACASICH C «KOJIJIETaMU» OHH
MOJICTPAUBAIOTCS U BEAYT cebst mojo0HO XamMelleoHy. Bek Urphbl, KOKeTcTBa
W MBIITHBIX MPa3JTHECTB BOBJICK B CBOW MacKapaj Jaxe Hanbojee yMepeH-
HBIC M YIIOPSI0YECHHBIC CHJIBI — MOpalIbHBIC, TPEBPATHB UX B OPYIKUE BEIIe-
PEUYMBBLIX HHTPUTAHOB M CKydaromux (Qrmiocodos.

THE ETHOS OF CATHERINE THE GREAT’S EPOCH
Evgeny LUNYAEV

Herzen State Pedagogical University,
St. Petersburg Branch of the Russian Institute for Cultural Research

The second half of 18th century, the peak of the Russian Enlightenment,
is characterized by specific features of social consciousness, which being
combined, form a certain unity of the world outlook that is both contradicto-
ry and integral. This Age allows us to see the Russian Enlightenment as a
special stage of development of the national social consciousness. This peri-
od rightly connected with Empress Catherine II, who was an ideologist and
legislator of fashion, a statesperson and diplomat, a woman of letters and a
playwright. One of her most interesting but unfulfilled projects was the cre-
ation of an integral ethical doctrine.

This paper examines an exemplary pedagogical work by Catherine II,
titled “The Tale of Tsarevitch Chlor” (1781). The main hero of this tale is
Felitsa (from Latin “happiness”). Catherine II depicts herself in the image of
the heroine. Sheclaims the love of her people, she aspires to be a wise ruler
(someone like the legendary Solomon), she is the Queen Mother, but most
importantly, she wishes to acquire divinity, to become “the happiness of the
Russian people”.
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We depict the ethical condition of the Russian culture during the reign
of Catherine graphically, using a scheme based on the statistical analysis of
literary works by Catherine the Great):

- dread (fear) - obedience

pride zentleness

stigniness - purposefullness generosity
libertimistm fashion (vooque) moderateness
u_ Anger self-respect kindnesz  uyu
. - envy twaddle taghanitnity

laziness (idleness) sence of humor

., despondency foolishness

\_ CONCISENEss

- flattery boredom

- impatience

7 mortal sins are constantly mentioned in Catherine’s tales. The seven
are singled out not only because they are the most egregious of all the sins,
but because they lead to other sins. These sins are juxtaposed with positive
moral alternatives.

In Catherine’s tales, the moral qualities move chaotically between the ab-
solute embodiments of Good and Evil, with one gaining and then losing prior-
ity. The central themes rely on categories of “popular culture” (i.e. the typical
features of people of that time). The epoch of Catherine II was a playful, co-
quettish century, a century of magnificent pompous celebrations drawing into
its masquerade even the most moderate and orderly powers. Morals became
the weapons of magniloquent intrigues and bored philosophers.

IMPUMEYAHIA

! 3neck u ganee tut. no: Examepuna II. Counnennst / Coct. B. K. bumu6us, M.
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JUAJIOTHYHOCTD MBICJIM BOCTOKA

Mapuna ®OMHUHA

duocodekyro MeIcib BocToka coBeTCkass KpUTHKA U TOTUTHKA TIOYTH
He Tporaia. Bo3Mo)XHO, 3TO OBUIO CBSI3aHO C €€ MPHUPOIOH, BO3ZMOXKHO, C
TeM, 9TO BOCTOUHas (punmocodus He AomycKaia «BIUBAHUM) JAPYTHX KYIb-
Typ. OHa ocTaBajgach caMOOBITHON Jake Ha TIPOTSKCHUH BEKOB.

TBopuecTBO OypsATCKOTO HOpamba-mamMbl DpadHU-Xan03yH [ammmeBa
SIBJISIETCS] CBOEOOPA3HBIM UTOTOM TIEPEKPEIINBAHIS SIIEMEHTOB KYJIBTYP JIPEB-
Heit Unauu, npesuero Kurtas u Monronuu. Ponusmmce B 1855 roay B Byps-
THH, TIPOIS KOy OyITUCTCKUX MOHAXOB B TrOeTe M MOIYyYUB BBICIIYIO
OYILTUCTCKYIO YUCHYIO CTEIeHb, | anmmueB ObUT IpU3HAH 00IamaTesieM pH-
pomHo# MynpocTu. B ero «3epriane MyapoCcTH» OTPa3HUIINCh HE TOJIBKO MO-
paibHbIe YCTAaHOBKH, HO M TIPAaBHJIa KU3HEHHON MYIPOCTH MHOTHX ITOKOJIe-
Huit HapoaoB BocToka. ToHKO€ 3HaHME YeTOBEYECKOM MCUXOIOTUH U KYJIb-
Typsl npeBHed Muamu, THOETHEB W MOHTOJBCKUX HAapOJIOB IO3BOJIHIIO
9.-X. NanmueBy co3aarh Mpou3BeIeHNE, HECYIIee B ce0e HE TOIBKO TOI0C
BEKOB, HO M COBPEMEHHOE 3By4YaHHe. 3HAaHUE TOTMAaTHKHU W TEOPUH OyaIn3-
Ma MEepPeruieTaeTcsa ¢ MPUPOIHON MYAPOCTHIO M TOUHOCTHIO ciioBa. [Ipoiias
KU3HEHHBIN Ty Th aHUA-JIAMbI, KOTOPBIH BEIOWPAIOT 110 IPU3BAHUIO H TIOBE-
JIEHUIO Ty, J.-X. ['anmmeB B TO3THYECKIX CTPOKaX BBIPAKall HE TOIBKO
YeIroBeKoM00re, KOTOPHIM IMTPOHU3aHO KYJIBTYpHOE Hacieawe Bocroka, Ho
MBICTTE O BCEOOIIeM paBeHCTBE HE3aBHCHMO OT MMYIIIECTBEHHOTO M JOJIK-
HOCTHOTO TTOJIOKEHHS. TOJTBKO B OTHOM YEJIOBEK MOXKET ITOYyBCTBOBATH CBOE
MIPEBOCXOZCTBO, HO KOTOPOE HE Ja€T BO3MOKHOCTh IOCTaBUTH Ce0s HaJl IPY-
TUMH — 3TO YM.

3eprano myapoctn» [ammmesa n «/[xammariana» (n3pedenus byn-
IIBI), €CITM pacCMAaTpPUBATh UX B CHCTEME JHMAIIOTa, SBISAIOTCS KiIacCHYec-
KAM TIPUMEPOM JHAJIOTa BO BPEeMEHH. B ero OCHOBE JIEKUT MPUHIIUI HE
TOJTFKO B3aMMOZEHCTBHUS U BIUSHUS OJHOTO KYJIBTYpHOTO TUICAaTa Ha Ipy-
roii (B coBpeMeHHOU (hritocodhun MpeACTaBICHHBIN KaK KOMITapaTHBHCTH-
Ka), HO ¥ Kak o0pa3Ho Ha3Ban M. MamapaamBuiiy, «Beep COCYIeCTBOBa-
HUs». OH MO3BOJIIET BOCCOCTHMHUTRLCS (PrTOCO(PCKON MBICTH Pa3THIHBIX
KyJIBTYp B TOUKE ITepecedeHns — B HacTosmeM. LleHTpom nepeceueHus cra-
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HOBUTCS TMIHOCTbH, CTIOCOOHAS «yIepiKaTh» T0JIoca BEKOB B HOBOM 00pa-
30BaHHUH — B «MBICIISIIIIEH MBICITI.

«MpIcamast MBICTRY D.-X. ['anmmeBa kak Obl MPOHU3EIBAET «OCEBOE
Bpems» Kapma Slcriepca u, cymecTBys B HacCTOsIIEM, HECET Ha cebe Myj-
POCTB MPOTLIBIX BEKOB. MyZIpeIrsl MPOIIIoro, B TOM 4rcie u bynna, 3Hanm,
YTO HUKAKHe WHTEIUIEKTyalbHbIe CIEKYISIINA He AaIyT MO3HAHWUE JKU3HH,
€CJIM YEJIOBEK HE MPHOIN3HUTCS K COBEPIIEHCTBY, KOTOPOE TOCTUTAETCS OY€Hb
OompITIoON paboToi Haa co0o, M, MPeXkIe BCETO HAal CBOMM BHYTPECHHHUM
MHPOM, HaJl MUPOM CBOEH MBICIIU. «Y TOTO, Ybsi MBICJIb HECTOMKA, KTO HE
3HAET UCTUHHON TXaMMBI, UYbs Bepa KoJeOIeTcs, MyIpoCTh HE CTAHOBUTCS
coBepiteHHON» ! , roBopmi bymaa. U motomy 1ieis, CTosIas nepes HuMu Oblia
mpenenbHo sicHa — «V3ydass ObITHE BCEX 3aKOHOM, B MBICIISX Pa3MBIIUIN
Hajg HuMU. Erie u emne pa3, pa3MbIIUIsist HaJl 3aKOHAMH, OZI0JICEITb BCE 3ITbIe
npenstcTBus»? , nucai 2.X. [Nammmes. Ho mns Yuuteneli 3Hanue ObLIO HE
TONBKO KaK BOZMOXXHOCTb TTOCTYKEHHSI OBITHS, HO M KaK IPOBEPKa J0CTOM-
HOTO — HE Ka)XJIOMY MOKHO OBLIO JOBEPUTH COKPOBEHHOE, TaK KaK 3HaHUE
HeceT B ceOe He TOIBKO MONIB3Y, HO M BPEIl, €CIIN TOTMAeT B PyKH MPEexkKIeB-
pemenHo. «JlokHas MBICITb MOXKET caenarh emne xyamee» (byana), Tak kak
«IImoxoe 1 xoporiiee, BEBICOKOE W HU3KOE — BCE 3TO HCKYCHOE TBOpPEHHE 00-
MaHIka gy ([ammmes).

[Tepenava nu 3HaHWA U MyapocTH ObLTa Tenbio [ammuesa? Uto riraB-
HOE — OBITh MYAPBIM HIH OBITH JOCTOWHBIM MOCTHXEHUS Mynpoctu? U k1o
MOXKET OBITh TOCTOWHBIM? Kakast »KH3Hb MOXET OBITh TAPMOHHYHOHN ¢ MU-
POM 3eMHBIM U MHPOM KOCMHUYecKIUM? — JloCTOIHAs )KU3HB, JOCTHYb KOTO-
PO MOXKET KaXK/IbIi YEIOBEK, HO TIPH YCIOBUH, ECITH «HUKTO HE COCUHSIET-
sl C TUIOXMMH JIPY3bSIMHU, HUKTO HE COENUHACTCS C HU3KMMH JTFOBMI TaK
KaK «HEMHOTHE CPEeIH JIFOJIeH JOCTUTAIOT MPOTHUBOIMOIOKHOTO Oepera. Oc-
TaJIBHBIE K€ JIIOIH TOJIEKO CYeTATCs Ha 3aemnHeM oepery» (bymna). U O.-X.
l"anmmeB B cBOEM TBOpUYECTBE IPOIOIDKHT 3Ty MBICHb: «[loMHH, Haxke Haxo-
ISIIHAecs BBICOKO HaJ 3eMiieii HeOOXKHUTEN MOTYT YIacTh, MOAOOHO MPUBS-
3aHHOW HMTKOHM nrtule. Belcokoe Bcerga 3aBepiiaeTcsl MaJjaHUEM — TaKOB
BEJIb €CTECTBEHHBIN 3aKOH MaTepHUATBHOTO MHUPAY.

CrpemiieHre K HpaBCTBEHHOMY COBEPIICHCTBY OJKHO CTaTh IS 4e-
JIOBEKA He IeIbI0, OIarofapss KOTOPO OH MOXET MOMHATHCS Ha CTYIIEHBKY
HaJ IPYTHUMH, a YCEPIUEM «HaJ HAKOTUIEHHEM AParoIlleHHOCTeH 1o0poere-
T, KOTOPBIE 3aXBATUT OH ¢ «c000it B Oymymuit mup» (I'ammmes). [TosTomy
Jydrie 3a00TUTHCS HEe HaJ| TEJIOM, a HaJ mpobaemamu cBoeit aymm. «He py-
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OuTe nepeBheB, HE MHUTE TPABHI JUIA )KEPTBOIPUHOIIICHHH, HE 3aKaTbIBAlTe
HU OBEIl, HA OBIKOB, HE JINIIANTE KU3HU HA OJTHO KHBOE CYIIECTBOY. 3aI0-
BeZlb «HE yOmit» B ycrax byanbr — He HacTaBieHNe, HE UCTIOTHEHNE TOBUHO-
BEHUS, 2 HAIOMWHAHKE O TOM, YTO YeJIOBEKY «TPYIHO OOpecTH AparoreH-
HOCTPH — Y€JIOBEUECKYIO JINYHOCTH, HA/IEJICHHYIO CBOOOJHBIM COBIIAaIEHUEM
00CTOATENIBCTBY, Kak 3amedaeT O.-X. ["ammmes.

UenoBeueckas JUYHOCTh B IIpelicTaBiIeHUN MyapenoB JpesHero Boc-
TOKa — 3TO YEJIOBEK, HECYIIHI B TOPY CBOM HEIIOMEPHBIA TPY3, UTOOHI 1O~
TOM, CITyCKasICh IaTh JIIOASIM OTOHB, BOBMOXKHO, KOTOPBIM OHHM K€ ¥ YHHUYTO-
*xar ero (3aparyctpa). 9TO 1 HOCUTEIb TaKOH TYIITH, KOTOPast HE MOXKET OBITh
ysI3BJICHAa KAaKUM-JTHOO0 S1I0M, Tak Kak cama He mopaneHa (Kongymmii). [1o-
stoMy bynna n yaun teprmmmoctn: «M3beraiite ccop, yTBepKIalTech B ca-
MOM cebe, He MCKIIoUas Qpyrux». A depes Beka J.-X. ["ammmen mpomon-
XKUT: «ECIH TIIaTENbHO HE TIPeceKaTh TPEXOBHBIE MBICIH, TOTO OyZIEeT TPYI-
HO cniacTH Aaxke boryy. UenoBeueckasi JMUHOCTH B IPEACTABICHUN Y YUTEIEH
—9TO M JTI0OOBB, U CTpalaHue, KOTOPHIM TaK K€ HaJl0 yIUTh «OCOOEHHO B TO
BpeMsi, KOT/a JIIONM CTPaJaroT, OT BCel MYIIN OKa3bIBaid UM MoMoIlb. Benpb
MOXKET CIIYYHTBHCS, YTO 3aBTpa MOMOMAET U TBOS odepens crpaaarsy (I am-
meB). [Tomo6uo Mucycy XpucTy, HaCTaBISIFOIIIEMY Ha YUCTOTY ITOMBICTIOB,
Bynma Buaen, 4To OTBET HEHABHCTHIO HAa HEHABUCTHh €CTh HE CIACEeHHWE, a
CaMOYHHUYTO)XKEHHE YeJIOBEKa, ITO3TOMY OH OyIeT TOBOPUTH, UYTO «BaIll YM
JIOJKEH OCTaBaThCS YMUCTHIM M HE 3alsITHAHHBIM. Taroke M 310€ CIOBO HE
JTIOJDKHO MUCXOIUTH U3 BamuXx ycT». g BocTouHOH (rutocoduu mpodiema
YeJoBeKa — 3TO IMpobiieMa caMo CTaHOBIIEHHUS B CaMO TBOpYecTBa. UemoBek
caM cozfaet ceds, pyKOBOACTBYSCH BRICOKUMH YCTPEMIICHHSAMH — IIOMOYb
00pecTH JIOASIM CYaCThe Yepe3 OTKa3 OT CTPAJaHui, HO IIOCTHYb ATOTO OHU
CMOTYT JIMITE Oaromapst 60bII0i padoTe Hax coOO0H, Hal CBOMM CO3HAHHM-
eM u cBoMMH dyBcTBamMu. [loaToMy myTh K criacenuto B pmtocoduu byambt
HAaYMHAETCS C TOTO, YTO «ITYCTh OH CHauaja cebs MpHuBeleT B HaJexKaliee
cocrostaue. [ToToM MOXKHO ITOy9ars U APYToro. Myaphlil He COOBETCS C Iy TI.
Ho npuBectyn cebst B «HaIekaliee COCTOSHIE» 3HAYAT CaMOMY TTOMTH 110
TOMY ITyTH, KOTOPBIA YTOTOBIIEH JJISl APYTHX, TO €CTh MPEXKIE YeM yUUTh
nmobpomeTenu Hamo OBITH T0OpomeTebHBIM. «Kak OH moydJaeT Ipyroro, Tak
MyCTh MOCTyNaeT u cam». I10JHOCThI0O cMHUPHB cebs, OH MOXKET CMUPHUTH U
npyrux. [loncture, cMupenne camoro ceds — Tpymao». Y O.-X. [ammmena
3Ta MBICIb BOTUIOTHTCA B cioBax: «CTpeMsiCh CTaTh HCTIONHEHHBIM BCETO
YEIIOBEKOM, TTOJTHOCTBIO yCEePACTBYH Hax OmaropessaueM. YenmoBek, MCIION-
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HEHHBIN OJlaro/iesiHusl, HEe BCTPETUT MPETSITCTBHIA, €r0 HACTOSIINE U Oymy-
II¥E JieNla OCYIIECTBISIOTCS CaMH CO00M».

Hna O.-X. Tammmesa bynna He TONMBKO YUWTEIh, HECYIIUH TIpaBIy:
«Korna cam He MOHMMaeIIb CIOB byA/ibl, HE COMHEBAMCS B MX IPABETHOCTH.
Bce xuBmIne Ha 3emite MyApbie He MOTITH 0OHAPYKHUTH BUHY JIXKH B €TO CII0-
Bax», HO 1 bor, oTHOIIeHHEe K KOTOpoMy TpedyeT 0co00oro mounTanus. «Jle-
Jail o CBOMM BO3MOXKHOCTSIM decTBOBaHue bymue-0ory mogo6Ho ToMy, Kak
KaXKIBIN IeHb yXa)KUBaellh 32 caMuM c00010. [laske HakoIIeHne BCero 100-
pOTO IIJIst HACTOSIIETO M OYAYIETro MOUIET caMmo o cedey.

Otnka BocToka — 310 0cobast 3Tuka. Tak, 3ammuTa Ipyrux OT 3ja U He-
CIPaBEUIMBOCTH MIPOTHBOPEUUT yUEHHUIO Oy/am3Ma. A MECTh U HaKazaHUe
OCYXJIaeTcsl, Tak e KaK W IMPUBA3aHHOCTh K KaKkoMy-JIn0o denoBexy. Ho,
TBOPSI 3710, YEJIOBEK HE CTPEMHUTCS K aKTUBHOMY MPOTHBOCTOSIHHIO 31Ty, HE
BMEIIMBAETCA M B XKU3HB. «llycTh OH TOpONIUTCS COBEpIIUTE O6J1aroe; OT 37a
ITyCTh OH yJIep>KuBaeT cBoi yM. 160 yM TOT0, KTO CIIEHINT JIeaTh J00po, He
HaXOIUT YIOBOJIbCTBHE BO 371e». A II000BH M MAJIOCEPINE KO BCEM JKUBBIM
CYIIECTBaM IpEAIoaraeT He AeNaTh Pa3Indus MEXTy JIOAbMU U KUBOT-
HBIMH ¥ HACEKOMBIMH. «Jlaxke 000 BCeX BUAMMBIX TBOUM ITIa30M KHUBBIX CY-
IecTBax AyMail, 9TO OHH TBOM OTeIl U MaTh, OKa3aBIIHNE MOIIEPKKY C 0e3-
HadaIbHOTO BpeMeHH. [logaBuB OrOHB THEBA, IyIIa Pa3MITYUTCS, TPOHUK-
HeTCS cliacaTeIbHBIM MIJTocepaueM» (I ammmes).

B dumocodun Oymnnr3ma HeT oTBICUEHHOCTH. bynma He TpoTHBOMOC-
TaBISET KU3HD PEATbHYIO JKU3HU TPAHCIEHACHTATBHON. FIMEHHO TOATOMY
OH MOT TIPOHUKHYTH BO BCE MPOOIEMBI )KU3HU YeJI0BEKa, MMEHHO 3TO M Ja-
BaJI0 €My BO3MOXKHOCTb BIHATH Ha JTofeil. Ho mpr 3ToM y Hero 6b11a orpoM-
Has Bepa B CBOW CHJIBI M B CBOIO MUCCHIO. TOJBKO YEIOBEK, BEPSIINi B ce04,
MOT Ha/IeAThCS Ha TO, YTO OH OyzeT ycnbimaH. [lonHaBIINCh HaJ peatbHON
JKU3HBIO, HE TIPOTHBOTIOCTARBIISISI ce0sl e, bymma Mor ObITh 00BEKTUBHBIM K
MpoleccaM IPONCXOASIINM BOKPYT. «Ko BeskoMy mpubexwury obpamaroT-
Cs JTIOQM, MyYUMBIE CTPaxXoM: K TOpaM U K JiecaM, K JEPEBbSIM B POIIE, K
rpooruam. Ho Benp 1 Takoe mpubesxwuie He 6e3omacHo. .. JlocTurmmii Ta-
KOTO TIpUOeKHUIIIa He 0CBOOOXKIAETCS OT BCeX ropecTein». U TonbKo ToT, KTO
HaxomuT 11 ceOst Bepy B bymay, Tot «OcBoOOKmaeTcst OT Bcex ropecTeii». B
TBopuectBe D.X. ["ammrena 3Ta MBICITB HAlAET CBOE BOIIOMICHNE B CIIOBAX
0 TOM, YTO YEJIOBEK HE JIOJKEH COMHEBATHCS B «TOM UCTHHE, YTO ¥ bBymabl
€CTh BCEBEyIIIee YUSHHE, TaK KaK «pa3yM JIFOIeH CpaBHUM C JIaIOHBIO PYKH,
aHe c HeOom». «BeeBenymee yuerney» Oynan3zmMa paciipoCTpaHIeTCs B TBOP-



370 Mapuna ®POMHHA

gecTBe D-X. ['ammmeBa Ha Bce chephl )KU3HH denoBeka. «Cienn 3a 9ucTo-
TOW BO ABOPE U OTPajie, B FOPTE U IOME», «IaKe CITydalfHBIM MTOCETHTEISIM
TOTOBb KYIIIaHBS M MUThE, KAK CBOMM POJICTBEHHUKaM», «B JOJIT HE 3aHH-
Maiy, «He Hapspkaiicsy. Y npyrue mogoOHbIe H3pedeHs HalpaBiIeHBI Ha TO,
9TOOBI YEIIOBEK C YMOM ITOAXOIMI K BEIOOPY Kakoro-muoo pemeHus. Moo,
KaK CKa3aHo B «/[xammarane», «He uMes pa3yMa, DTyTIIsl TOCTYTAlo0T C CO-
00M, KaK ¢ BparaMu, COBEpIIas 3JI0€ JIeJI0, KOTOPOe MPUHOCUT TOPHKHE TIII0-
IeD». «OT JTFOAEH ¢ IIIOXUMH HaMEPEHUSAMH CKPBIBal HAyKy IPUIHHSTD JIPY-
TUM Bpen», «He n30erail ogel, HaJeIeHHBIX COBEPIIEHHBIM YMOMY, HOO
MpHOOpETEHHOE 3HAHNE «HUKOT/Ia He 3a0yIeTCs», CIIOBHO 3aIMCaHO B ITaMs-
Y. s Oynnnsma, 3HaHHE HECOMOE MYIPEIOM, KOTOPBIH «IIPHUATEeH 100-
pOMY W HETPHUATEH 3JIOMY», YIIOAOONISETCs CKajie, KOTOPYIO HEelb3s CIIBH-
HYTh ¢ MecTa. B ¢punocodun Oynam3Ma HpaBCTBEHHOE M JYXOBHOE COBEp-
[IICHCTBOBAHIE YEIOBEKa HEOTACTUMBI APYT OT ApyTa, ICTHHHOE 3HAUYEHHUEe
KOTOPBIX PAaCKPBIBAETCS TOMBKO B JTYXOBHOM IIOJIBHTE T€X, KTO PEIIMII TIO-
CBSITUTH CBOIO )KM3Hb TIONCKY MCTHHBI, TIPAB/BI U YTBEPXKACHUIO ToOpoieTe-
71, KOTOpasi HeMBICTMa 06€3 TMIHOCTHOTO yuacTHs. «Ho 4To ke s moBeman
Bam? — mpomusHec onHaX eI bynna, — To, 9To sBIsieTcs cTpagaHueM, UCTOd-
HUKOM CTPaJaHus, ¥ yKa3al MyTh, BEAYIIHNA K MPEKPAIIEHUIO CTPATaHAN.
MmenHo yKa3all, a He 3aCTaBIJI HATH 3THM ITyTeM, TaK KaK ero yuaeHue ObLIo
DTyOOKO MHAWBUIYAIbHO, TJHMYHOCTHO OPUEHTHPOBaHO. B TBopuecTBe 3-X
l'ammmeBa MBI Tak e HE BUANM HACHIBCTBEHHOTO JABICHUS HAa CO3ZHAHUE
YeJoBeKa — KaKIBIH caM BBIOMpaeT CBOI MyTh, HO 3a/1ada MyZpela v COCTO-
UT B TOM, 9TOOBI HAITH BBIXOJI U 1aTh BO3MOXKHOCTH IPYTHIM €T0 OCO3HATh,
HO TakK, 9YTOOBI 3TO CTaJl0 IMEHHO TBOWM TIPHUHATHIM pelieHueM. B atom u
COCTOMT CMBICIT STHYECKOHN MPEAPACTIONOKEHHOCTH BOCTOUHON (prmmocodum.

Bocrounas ¢umocodus riay0boko quagoTHdHa. ITO PACKPHIBACTCS HE
TONBKO B CPAaBHUTEIHHOM aHan3e (GriIoco(ckoil mapaaurMel, HO U B TOM,
YTO MIYOMHA MBICIH BOoCTOKa HEe MMeeT cBOel BpeMEHHOH Ipenpacipese-
neHHoCTH. Hacienue mpomioro cOBpeMeHHO He TOJIBKO 110 CBOeMY Ha3Ha-
YEHUIO, HO U 110 ATHYECKON HanpaBleHHOCTH. BocTounas punmocodus sBu-
Jlach, Kak JJisl €eBpONEUCKOM, TaK U JJIsl aMEPUKAHCKOW MBICIIH, KIaJe3eM
MTO3HAHUS U MMONCKa UCTUHBL. st huitocoCcKoi KyabTyphl OTHOM Tapai-
JIeNH, KaKk 3TO OBIJIO TIOKa3aHO BBIMIE, CBOMCTBEHHO OOIEHHE HA «OTHOM
S3BIKE), TIOITOMY TOJIOC ATIOX 3BYYHUT KaK 3X0, TIOAXBAYEHHOE B IPOCTPaH-
CTBE, HO B IHAJIOTOBOM TIIPOCTPAHCTBE PA3TMYHBIX MEHTAIHHBIX IJIACTOB
€CTh CBOM OCOOEHHOCTH.
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DIALOGUE OF THOUGHT IN ORIENTAL PHILOSOPHY

Marina FOMINA
Chita State Technical University, Russia

Zabaikalie (the Transbaikal Region of Eastern Siberia) is very interest-
ing because of its culture. Here Western and Oriental cultures meet. People
of different nationalities live in Zabaikalie, with the Evenk, the Buryat and
the Slavs being those most prevalent. The basic cultures are those of the
Buryat and the Slavs, and Buddhism underlies the Buryat culture.

The works of Erdine-Haybzoon Galshiev contain elements of the cul-
tures of ancient India, China and Mongolia. Galshiev was born in Buryatiya
in 1855. For many years he studied Buddhism in Tibet. He was awarded the
highest degree “buddhickih” for scientists, and he became sanid-lama.

Galshiev wrote a monumental work about the Buryat people titled the
“Mirror of Wisdom”. The moral norms, wisdom, and the rules of life of
many generations of Oriental peoples are reflected in this book. Galshiev
was a connoisseur of human psychology and the cultures of the Indian, Ti-
betan and Mongolian peoples. His research encompasses both past and
present. Allied with his knowledge of the dogma and theory of Buddhism are
his natural wisdom and capability of finding proper words. Galshiev’s poet-
ry is full of love and understanding of human nature. He considers all people
to be equal and he hold that one can surpass the others only if one is cleverer,
the intellect being a principal feature of a human being.

The “Mirror of Wisdom” and the “Dhammapada” (Buddha’s sayings)
are classic examples of a dialogue. These dialogues are based on the princi-
ple of cultural interaction. Merab Mamardashvili, the Georgian philosopher,
defined this principle as “a fan of coexistence”. It enables us to perceive the
dialogue of thought. “It is the very point where the past and the present and
the present and the future meet” (1). A human being becomes the centre of
cultural intersection.

Galshiev wrote: “Laws result in ideas. And you will overcome all mali-
cious obstacles”. Revered teachers should be subjected to testing by knowl-
edge, which can be used for intimate or malicious purposes. If malicious
people acquire knowledge, evil may triumph. As Buddha explained, false
ideas can worsen things. Galshiev wrote that bad and good and high and low
are created by some soul deceiver”. A human can be decent. Still there is one
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point. “Nobody should join bad and indecent people. Not all the people reach
the other shore. Not every person is allowed to get there”. Galshiev devel-
oped the idea of Buddha. “One should remember that even those on high can
fall away. Being high always results in falling away.”

Galshiev thought that one should improve one’s moral standards, there-
by rising to a higher position than others have, and one’s persistent accumu-
lation of goodness will let one reach the future world. Therefore, it is better
not to take care of a body, but to think of one’s soul. “Don’t cut down trees,
or crumple grass to make offerings, neither slaughter sheep or bulls, nor take
life of any creature...” Buddha’s Commandment “ don’t kill * is not an in-
struction. Galshiev thought that this commandment was given to remind us
that it is difficult “to find jewels of goodness as the human life possesses an
arbitrary coincidence of circumstances”.

Revered teachers of the Orient said that each person is both love and
suffering. Galshiev wrote in his works that when people suffer, you should
offer them help of your soul. Jesus Christ taught men to have clean thoughts.
Buddha said that hatred will not save people, it will destroy them. “Your
intellect should stay clean. You shouldn’t utter malicious words”.

According to Oriental philosophy, a human being creates and cognizes
himself. His primary motivation is to help other people become happy. But a
person can be happy under one condition only. He must stop suffering and
get rid of his feelings and consciousness. He goes through difficulties to
reach this goal. Buddha said: “Let him (a man) arrange his affairs properly,
then he can teach others. A wise man will keep going along this way”. A
human should always do good. “ Let him act the same way he teaches other
people act. Having suppressed his own feelings he can make other people
suppress theirs. He who makes good will never meet obstacles. His affairs
will always be in order”.

The ethics of the Orient are highly specific. A man should not protect
another one against evil and injustice. Doing so contradicts the dogma of
Buddhism. Humans should not resist evil and try to change the course of life.
“Let him do good. Let him keep his mind off the evil” For a man of the
Orient there is no difference between the lives of insects and people. He
should love all forms of life.

For Buddha there was no difference between real and transcendental
life. He could penetrate all the problems of men’s life and influence others.
But Buddha believed in himself and his mission. Only those could be heard
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who believe in themselves. By freeing himself of life, but not opposing it,
Buddah could evaluate objective processes. “Frightened people look for shel-
ter in the forest and mountains or under the trees, where it is not safe at all...”
Such shelter can only be found by by believing in the genuine Buddah.

Buddha’s doctrine made a great impact on Galshiev’s works. “Clean
your house, yard and yurt...”, “Let even your unexpected guests eat the same
food you eat...”. Galshiev exemplifies the way defined by Buddha. “Foolish
people treat themselves like enemies, their cruel deeds bring bitter fruits”.

Galshiev considered knowledge to be like a rock, which cannot be moved
by wind.

According to philosophy of Buddhism, moral and spiritual perfection
makes a man whole; their true value becomes evident through a spiritual feat
of devoting their lives to the search for truth.

“I told you,” Buddha said once, “what the source of suffering is. I
showed you the way which would result in the cessation of suffering”. Bud-
dha only defined the way, but forced nobody to follow it. The doctrine of
Buddha is highly individual. Galshiev does not influence men’s conscious-
ness either. Each man chooses the way himself. Only you yourself can see
the way. Only you yourself can go the way. Wise people are aimed at finding
the way. They enable people to understand where the way is. A man must
make decisions for himself. Oriental ethics are based upon these principles,
and they inform much of the Buryat culture.

NOTES:

'The author cites the work of Erdine-Haybzoon Galshiev:
the “Mirror of Wisdom” Shyiegyyd. Ylaan-Yde: Byriaday nomoi hebled, 1993.
2 M. Mamardashvili. As I understand philosophy. Moscow, 1990. - with. 97.
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'Turt. 3neck u panee mo: Jxammanada (Mzpeuenus Byoowst) / iep. ¢ manu. Ynas-
Vi3, 1991.
2 IIurt. 3xech u panee no: I anwmues D.X. Bamurait Toau. Yiuan-Yip, 1993.
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ITHUYECKAS ITAMATD:
COLHNOKYJIbTYPHBIE PASMEPHOCTH
B KABAXCKOU AYXOBHOU KYJIBTYPE

T'ynemupa BHJIAI/IOBA

DTHUYECKas MaMATh BKIIOUAET MPOIIECC CO3/aHMs, HAKOTUICHHUS, Xpa-
HEHUS ¥ TPAHCISAIIUHN SK3UCTEHIINATBHBIX U KyJIBTYPHBIX IIEHHOCTEH, SIBIIS-
SICh NICTOYHUKOM KH3HEIEATETFHOCTH KaK TPAJIUITHOHHOTO, TaK M COBPEMEH-
HOTO 00mIecTBa. VICITOKOH BEKOB B Ka3aXCKOW TyXOBHOW KyJIBTYpe Kak M B
KyIBTypax IpyTUX dTHOCOB, Oaromapst MaMsTH Yepe3 apXeTHIThl U IIEHHOC-
TH ATHHYECKOTO CO3HAHWS, Yepe3 dTHHUECKYIO0 MCTOPHIO, Yepe3 YCTHOE U
MUCHMEHHOE HapOJIHOE TBOPUECTBO, YePE3 TPATUIINH U PUTYAIIBI, Yepes Ipy-
THe KyJIbTypHBIE peajiiy epeIaBaliuch €ro ConraIbHble, MUPOBO33pEHUEC-
KHe, MEHTAJbHBIC W MICHTU(UKAIIMOHHBIE OCHOBHI CYIIeCTBOBaHMUSA. Mup
TPaNIIMOHHON KYJIBTYPHI Ka3aX0B MHOTOJIMK U CaMble Ba)KHbIE KOJUIEKTHB-
HbIe apXxeTunsl («KyT» — MHOTOypOBHEBAsI 1 MHOTO3HAYHAs IEHHOCTH B MHU-
POBO33pCHNH Ka3axoB, o3Hadatomee [. 1) mymra; skm3HeHHas cuna; ayx; 11
2) cuacthe, Onaro, Oiaromarh, 6maromnonyane; 3) ymada, yCIrex, CIacTIuBhI
yaen;, 4) pen.: COCTOSHUE UCTHHHOTO OBITHSA, OJIa)KEHCTBA...; OJaKEHCTBO!,
«Crenby, «IlyThy», «Math-3emist», « TeHTpn», «Pox v TteMs» U ApyTHE) BCe-
TJa SBJSIFOTCSI OCHOBOW STHUYECKOW MaMATH, MEHTAIBHOCTH ((pyHZaMEHT
KOTOPOTO — KOJIJIEKTHBHOE O€CCO3HATENIFHOE U YPOBEHb CAMOCO3HAHS HH-
muBuaa, o Jlypee C. B. — cTpykTypy MeHTanuTera o0pa3yroT «KapTHHA
MUPa» U «KOJIEKC TIOBEACHUS» ) K STHUYECKOTO CO3HAHUS, HEB3UPask Ha NCTO-
pHUecKoe BpeMs 1 0COOEHHOCTH ATIOXHU. Pasymeercs, Ipu ToTanuTapHON ne-
OJIOTHYECKOW CHCTEME, KOT/Ia POUCXOANT OTIPENIEIEHHOE H IIEJIey CTPEMIICH-
HOE€ CTHpaHHE 3THUIECKOHN MaMsITH U HICTOPUH, MHOTHE HallMOHAJLHBIE [IeH-
HOCTH, 00pa3bl, CAMBOJIBI YHUUTOXAIOTCS, IIPEIAIOTCS 3a0BEHHUIO.

OOBeKTHBHAS OIEHKA W TIEPEOCMBICIEHHE HCTOPUIECKOTO MPOIILIOTO,
BKITIOYAsi STHAYECKYIO MaMSTh, HEOOXOIMMBI IS TTO3UTUBHOW TPAHCIIAITUH
COLMATFHOTO ¥ KYJIFTYpPHOTO OTIBITA OT MTOKOJICHUS K JPYTOMY TIOKOJICHHIO U
(hopMHpOBaHHS TPABUIBHBIX IIEHHOCTHBIX OPHEHTHPOB OTHOCHUTEIHHO CO0-
CTBEHHOW ATHUYECKOW MCTOPUH H KYJBTYPBI, BIUSIOIINX HA MAPOBO33PEHUE
STHO(OPOB U MPOSBICHNE TyMaHN3Ma B oOmiecTBe. HanmoHansHOE BO3pOXK-
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JIeHrE TTOCTCONNANMCTHYECKUX TOCYIapCTB yKe Ha TPOTSHKEHUH Ooree ueM
10 ;eT moKa3bIBaeT, 4TO ITHUYECKAS MMaMsTh, KPUCTAIUIA3YS Yepe3 BpeMs U
COXpaHAsg BCE caMoOe IIEHHOE B HaIllel JyXOBHOCTH W WCTOPHH, BO3BpAIIAET
“MeHa M 00pasbl, T0OphIe ASSTHHS W OIMMOKHA UCTOPHICCKHUX JIMIHOCTEH, 10~
TEpSHHBIE ¥ YTPaYeHHBIE CHMBOITBI M 3HAHUSI, 3a0BITHIE TPAIAUIINU U COOBITHSI.
W 310 HE CKOMBKO HOCTANBIHS MO POIIUIOMY HJIH HEMPEMEHHOEe TpeOoBaHMe
BpEMEHH, 3TO, KaK MPECTaBIAETCS, HACyIIHAas MOTPeOHOCTh KaK CamMoro Co-
[IMyMa, HAXOMAIIETOCs Ha IyTH TOCTPOEHHS HAIMOHAIBHOW TOCYIapCTBEH-
HOCTH, TaK ¥ €T0 HHIANBUIOB-3THO(DOPOB, OMPEAETIIONINX CBOE STHHYECKOE
«S1». OcobeHHo, Kak 1 BO BCE SIIOXH M BPEMEHA, TIEPEMEHBI B STHHYECKIX U
MEHTAIIFHBIX SBIEHUSX, OTPAXKaeT HCKycCTBO. « TpaguinoHHOe MEPOBO33pe-
HHE CTaJI0 TOM CUCTEMOM KOOPJIMHAT, B KOTOPOU XyJIOXKHUKH BbIpaXKajlu CBOE
OTHOIIIEHHE K MUPY, TPUPOJIE, YeTTOBEKY U O0IIECTBY, B KOTOPOIl pa3BUBANIOCH
Y MICKAJIO CBOE CAMOOBITHOE JTUIIO Ka3aXxCKOe N300pa3uTebHOE HCKYCCTBO XX
Beka».? MeHTaInTeT Ka3axoB, OCHOBAHHBIN Ha TPAIMIIMOHHOM MHPOBO33pe-
HUM ¥ STHHYECKOM CO3HAHWH, BO3POXKIAETCA B HOBOM KadecTBe, Onmaromaps
KaK OTKPBITOCTH CaAMOW ATHUYECKON KYIBTYPbI, TAK U CBETCKAM H PEIUTHO3-
HBIM IIEHHOCTSIM, COXPaHEHHBIM 3THHYECKOH MaMATHIO.

OTHHYECKAs MaMsATh TPEACTABISETCS B ITHUIECKOW KapTHHE MHpa, OC-
HOBBIBAOIIEICS Ha OHTOJIOTHYECKHUX M aKCHOJIOTHYECKUX IIEHHOCTSX, M CO-
Jep >KAT MHOTOOOpa3HbIe 3HAHWUS, TEM CaAMbIM, CTAHOBSICh BAKHBIM KOMIIOHEH-
TOM B COITIIYME, U B TIPOIECCE COIMATN3AIINH YeTIOBeKa, IIOCTENIEHHO OTpee-
JISIS €70 STHUIHOCTD. « QTHUUECKAs KapTHHA MUPa IIPENICTABIISIET COO0H 0COOBIM
00pa3oM CTPYKTypHpPOBaHHOE TIPEICTaBICHHE O MHUPO3IaHHUHN, XapaKTepHOe
JUTS YWIEHOB TOTO WM HHOTO 3THOCA, KOTOPOE, C OHOM CTOPOHEI, IMEET aJlar-
THUBHYIO (PYHKIIHIO, & C APYTOH — BOILIOIIAET B ce0e IIEHHOCTHBIE IOMUHAHTHI,
MPUCYIUE KYIbTYpe JaHHOTO Hapona».® TakuMm o0pa3oM, KaKOBBI ke ITHU-
YeCKHe KOHCTAHTHI M IEHHOCTHBIE OPUEHTAIINH B Ka3aXCKOHM TPaJuIOHHON
KyneType? Hambomnee 0ObeKTHBHO, IIEIOCTHO M TIOKA3aTeIbHO OHU BBIpaKa-
FOTCSl B STHUYECKUX IIEHHOCTSX, OMPEAEISIOIINX B TOM YHCIIe KaKOBO TIOHH-
ManHue YeroBeka (ecTh O4eHb KPaTKoe, HO OYE€HB IIEHHOCTHOE M EMKOE TTOHS-
THE B TpaauIuu ka3zaxoB — «Cen Adam 6onoviny — «Tel cranm UemoBekom», TO
ecTb JIMIHOCTBIO; WiH «Adam cusaxmul vicmedwviny — «llocTymmn mo-yenose-
geckm» 1 obpatHoe «Cer Adam emecwiny — « Tl — He UemoBek»). AHTpOMOIO-
THYECKHIA CMBICI IICHHOCTEH ATHHYECKOW KapTHHBI MHUpa (TIPUPOIBI MUpPa U
MIPUPOJIBI YETOBeKa), KaK U B IF000H TpaIUIIOHHOM KYJIETYPe HapOoJIOB MUPA,
C OIHOHM CTOPOHBI UMEET 00IIee, OCOOCHHO B OOJIAaCTH MTO3HAHUM OOBEKTOB
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MUpPa, HO y Ka)JIOTO 3THOCA 3TO CBOE 0COOEHHOE YHHUKAIFHOE BOCIIPUATHE U
OCMBICTIEHHE. DTH HETTOBTOPHUMOCTH OTPAXKAIOTCS B TPAAWISIX U 00psax,
HAIIMOHAJIFHOM XapaKTepe ¥ 3THUUECKOH KyJIbType MOBEIEHHs, Ha COBPEeMEH-
HOM 3Tarle 3TO TakXKe OTPa)kaeTcs ¥ B HAIIMOHAIBHON U/Iee Ka3axoB.

YenoBek CTaHOBUTCS MPEICTaBUTEIIEM TOTO WIIM MHOTO 3THOCA, TO3HA-
Bas S3bIK, TPAAUINOHHYIO KYJIBTYPY, TIOTydast IeMEHTHI TPATUIIOHHOTO U
COIMAJIFHOTO BOCTIMTAHUSA, CAMOMICHTUHUITIPYET cedst. I3BeCTHBIN coBpe-
MEHHBIH Ka3axckuit mo3T Myxrap IllaxaHoB mucai B mo3Me «3a0myxacHIe
nuBmin3anun (Cara o HpaBax 3II0XH)»:

«I py3unsl nocmynunu myopo,
Coenas xuuey llloma Pycmagenu
Tasnvim 6 npudarnom desyuiKu.
U pazee npouzpanu 6b1 Kblpevl3vl,
Jlaps nHesecmam snoc «Manacy,
A yzbexu — meopenus Hasou,
Kazaxu — ceoezo Abas,

A pycckue — Iywikuna,
Aszepbatioacanyvt — Huzamu,
Hcnanyvt — «/[on Kuxomay.
Bcnomunaro

Adopucmuunsie cnosa

Anopes Benoeo:

«Henosek — ueno sexax.

A umo modscem 3Hauums

Yeno — 6e3 oywu? »*

[IpoGiema »>THUYECKON MASHTHU(UKAINNA B COBPEMEHHOM MHpPE €CTh
MOCTIKEHUS COIMOATHOKYIBTYPHBIX M ATHHYECKUX IIEHHOCTEH M caMo-
nmo3HaHue ceds, GopMupoBaHNEe MUPOBO33PEHUS U ITHHYECKOTO CaMOCO3-
HaHWs, CAaMOYTBEPIKJICHNE KU3HEHHBIX NMPUHITUIIOB U TIO3UINH, a TaKxKe
JTyXOBHBIX OPUEHTHPOB.

OTHIYECKAs TaMATh COMPEAEThHA C UCTOPUIECKOH, C STHOKYIBTYPHOH U
C TIOMIMTHYECKON aMAThI0. [locneanss BeipaxkaeTcs B ONpeNeIeHNH HaIHOo-
HAJBHOW M 3THHYECKON MISHTUYIHOCTH M TPaKJAaHCTBA HA TOCYAaPCTBEHHOM
YpOBHE. DTHOTIOIMTHYECKHE TTPOIECCHI, TIPOCIEKNBAaEMbIe B COBPEMEHHOM
Kazaxcrane, akTHBHO Ha4aJIHCh €II€ B COBETCKOE BpeMs (COOBITHS IeKa0ps
1986 roma), Korya STHIYECKOE CO3HAHNE Ka3aXxCKOTo HapoIa Havyajio mpeTep-
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TIeBaTh OYEPETHON ATall I3MEHEHHH, 2 STHUUECKAs! IIaMSTh BO3POXKIAETCSI BHOBD
Y 3TO HAaXaJUT OTpaKeHHe KaK B CaMOi 0OIIeCTBEeHHOH KU3HH, TaK U B KyJIb-
Type MOJIMATHUYECKOTO W TTONMKOH(ECCHOHAIBHOTO Ka3aXCTaHCKOTO 001Ie-
ctBa. Tompko depe3 10 met, HaunHAs ¢ KOH(EpEHINH, ocBsmenHon 10-me-
THIO JeKaOphCKUX coObITHiA (1996 rom), cTaio BO3MOKHBIM O(QHITHAIEHO y3-
HaTh UCTOPUYECKYIO MPaBay O TOM, YTO XK€ Ha CAMOM Jielie M KaK 3TO
MPOM30MLI0. B mamsTi 1 mcTopry Ka3axcKOro HapoJia 3TH COOBITHS OCTaHyT-
sl HABEYHO, TPAaHC(POPMHUPYSICH B IICHHOCTH (TIATPHOTH3M, JTFOOOBE K Pomue,
TOPIOCTH 32 CBOM HAPOM M T.1I.), KOTOPhIE CTAJH B HEJABHEM IPOIIJIOM yKe
0OBIICHHBIMH, HO B 3TO BpeMsI IPHOOPEITH HOBOE 3HAUYCHHE.

B menTpanpHOa3uaTcKOM PETHOHE B MOCIIEAHUE TOMIBI TPOUCXOAUT H3Me-
HEHHE MPEKHNX CTEPEOTUTIOB B PEIIICHNH STHHIECKHIX BOIIPOCOB, TIPOIECC BO3-
POXIEHUS] 1 N3MEHEHHNS 3THHIECKOTO CaMOCO3HaHMs. /|aHHbIe SIBIIeHUS 3aBU-
CSIT OT MHAPOBO33PEHUECKUX YCTAHOBOK M PEaTbHO-IIPAKTUIECKOI TOTOBHOCTH
KOHKPETHOTO YeSIOBEKa PUHATH 1 TMTOHATh U3MEHEHHS, OT CTPEMIICHHS KT B
HOBOM HaIlMOHAIIBHOM TOCYAapCTBE, KOTOPOE JOIDKHO PEIIaTh STH MPOOIIEMbI
Ha OCHOBE JEMOKPAaTHIECKUX IIEHHOCTEN ¥ 3aIllMIIaTh HHTEPECHI BCEX HAIHO-
HaJTFHOCTEH. DTHOCOIMAIBHBIE TPOIIECCH] B COBPEMEHHOM CyBepeHHOM Kazax-
CTaHe XapaKTepHU3yIOTCs HECKOIBKUMH HATIPABIICHUSIMH, TIABHBIMU M3 KOTOPBIX
SIBIISTFOTCSI STHIYIECKOE BO3POXKICHIE, N3MEHEHHE STHIYECKOTO CO3HAHMS 1 HZICH-
TUHUKAAN. «KTO MBI?», «OTKyIa MBI?», «KaKHE MBI?» — 3TH U IPYTHE BOIPOCHI
TTO3BOJITIOT MAECHTH(OUITPOBATH CeOs, TYUIIE TOHATE Ce0s U IPYTHX, OBITH TO-
TOBBIMH ITOHUMATh W TIPHHUMATH JIPYTYIO KyIBTYpy. [Iporcxoaut BocTpeboBa-
HHUE 3THHYECKOH MaMATH, €€ IIEHHOCTEH U COIHOKYIIETYPHOTO OIIBITa, HAKOII-
JIEHHOTO THICSYENETHsIMA dTHOCAMH. TpaguinoHHast STHHYECKas KyIbTypa,
BKJIFOYas PETUTHO3HBIE BEPOBAHMS, CTAHOBUTCS B TIOCIIEHEE IECATUIIETHE OC-
HOBOW JIJTs1 BO3POXKICHNS, [IEPE0CMBICIICHHS 1 3IalTaIlil K COBPEMEHHBIM pea-
JIUSIM Ka3aXCTaHCKOTO O0IIeCTRa.

THE ETHNIC MEMORY: SOCIO-CULTURAL DIMENSIONS
IN KAZAKH SPIRITUAL CULTURE

Gulmira BILYALOVA
Abay Almaty State University, Republic of Kazakhstan

Ethnic memory includes the creation process, the accumulation, storing
and transmission of existent and cultural values. It is a source of vital func-
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tions of both traditional and modern society. As in other cultures, the social,
ideological, mental and identity foundations of Kazakh spiritual culture have
been transmitted through the memory of archetypes and the values of ethnic
consciousness, ethnic history, oral and written folk arts, traditions and ritu-
als over the course of many centuries.

The world of traditional Kazakh culture is multifaceted. The central
collective archetype, “Kut”- is multileveled and multi-valued in Kazakh ide-
ology. Kut means “1) soul; life’s strength; spirit; 2) happiness, blessing, plenty,
prosperity; 3) success, a happy ideal; 4) the state of veritable existence, beat-
itude, “Steppe”, “Way”, “Mother Land”, “Tengry”, “Family and tribe” and
other meanings that have always considered basic to the ethnic memory,
mentality, and consciousness. These meanings provide the foundation, which,
according to Lurye S.V, on the level of the collective unconscious and the
level individual consciousness, structures the cultural mentality. It is clear
that under a totalitarian ideological system, when there occurs a definite and
purposeful abrasion of ethnic memory and history, the national values, man-
ners and symbols are largely destroyed and consigned to oblivion.

The objective assessment and epic drama of the historical past, including
ethnic memory, are necessary for the positive transmission of social and cul-
tural experience from one generation to the next. Finding the right way to
understand another culture’s ethos relative to one’s own ethnic history and
culture is a demonstration of humanism in society. The national revival of post
soviet countries during the last 10 years shows that ethnic memory, spiritual
values and history, the names, manners, kind deeds and mistakes of historical
personalities, symbols and knowledge, traditions and events are retained on
some level and can be revived. This revival is not motivated by nostalgia for
the past, but is rather a requirement of the times. It provides a social structure,
a way to build a Kazakh national state system. It also defines the ethnic “ego”
of the individual representatives of the culture. As in other epochs, the chang-
es in ethnic and mental appearances are reflected in art.

A human being becomes a representative of this or that ethnic group by
acquiring the language, traditional culture, learning elements of traditional and
social education, and also by calling himself a member. The well-known mod-
ern Kazakh poet Mukhtar Shakhanov wrote in poem * Error of Civilization:”

Yes, the Georgians are on the right road —
Rustaveli’s book is not toy!
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That is the maiden’s greatest joy

Which, for the wedding on her is bestowed.
Would Kirghizians suffer thus,

Giving their maiden brides “Manas”?
And Uzbeks could give Navoi,

And the Kazakhs — Abai employ.

Russians have Pushkin — oh what joy!
Azerbaijans could take Nizami,

Spaniards — “Don Quixote”, don’t you see?
I recall Andrey Byelov’s sharp page:
“Chelovek — znachit chelo veka!” -

“ A man — that means the face of the Age!”
That’s how the Russians say it whole.

But what means a face without a soul?

The problem of Kazakh ethnic identification in the modern world is a
complex compilation of social, ethnic and cultural values, self-knowledge,
and knowledge of the ethnic ideology, accepting the life principles and posi-
tions, and also the spiritual reference points in modern Kazakhstan.

The ethnic memory is contiguous with the historical, ethnic-cultural and
political memory. The latter define the national and ethnic identity and na-
tionality at the State level. The ethnic-political processes of modern Kazakh-
stan actively began during the soviet period (the events of December 1986),
when the ethnic consciousness of the Kazakh people began to suffer a period
of modifications. Since then, the ethnic memory has reawakened and this
finds reflection in both the social life and in the political-ethnic and multi-
religious culture of Kazakhstan society. In the ten years between 1986 and
1996, itis (I do not know enough of the history of the region to know if these
dates are correct. I am confused by the two dates. ) it is possible to know
what in fact happened and how it happened. In the Memory and history of
the Kazakh people, these events will remain forever, transformed into values
(patriotism, love of country, national pride, etc.) that obtain a new meaning.

In the region of Central Asia the last years have brought changes in the
former stereotypical ways of solving ethnic questions, the process of revival
and ethnic self-knowledge. (The previous sentence is vague in its meaning,
perhaps because I am uncertain of the author’s intent.) The real and practical
readiness of the people to understand these changes and their aspiration to live
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in new nation state will determine whether the problems are solved on the
basis of democratic values and whether the interests of all nationalities are
protected. The ethnic-social processes of modern sovereign Kazakhstan are
characterized by the ethnic revitalization and the changing ethnic conscious-
ness and identity. “Who are we”? and “What kind of people are we”? are two
of the basic questions being asked. The answers to these and similar questions
require the restoration of ethnic memory, values and the social-cultural experi-
ences garnered for a thousand years. The traditional ethnic culture, including
the religious belief for the last ten years, is vital for the rebirth, re-examination
and adaptation to modern realities of Kazakh society.
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SA3bIKOBOE BBIPA’YKEHUE STHUYECKOM
KAPTUHBI MHUPA _
B IIOJIUKYJIBTYPHOM ITPOCTPAHCTBE 3ABAUKAJIbA

Enena BOPOBbBEBA

Kaptrna Mupa pa3inuaHbIX HapoIOB pacKphIBaeTCs depes pediiekcupyro-
mpecs: 00pasbl KyJIbTypHOTO TPOCTPaHCTBA. KOHIIETITNS STHIYECKOH KapTu-
HBI MHpa, chopmynmupoBanHas P. Pandummom, mpeamonaraet, 9To s Kax10-
TO Hapo/ia XapaKTepHO COOCTBEHHOE, YHHKAIBHOE BHUIIEHHE OKPY>KAIOIIETo
MHpa M CBOETO MecTa B HEM. DTHHYECKas KapTHHA MUpa — 3Ta Ta MPH3Ma,
CKBO3b KOTOPYIO WIIEH OTMpPEeNIEHHOTO 3THOCa CMOTPUT Ha MHUp, B KOTOPOM
JKMBET; 3TO OCHOBHBIE MTPABUIIA, OTIPEEIISIONINE BO3SMOKHOCTE U YCIIOBUS JIe-
ATENFHOCTH YEJI0BEKa, Ha OCHOBE KOTOPHIX (DOPMHUPYETCS B €T0 CO3HAHUHN 00-
pa3 obrTHsa. OgHUM U3 (GaKTOPOB AMATIOTA PATHIHBIX dTHHUECKHUX KYIBTYP
sBisieTcs A3bIK. Censt 3a MBICITBIO | eresst, MO)KHO OTMETHTB, UTO SI3BIK 3TO HE
CTOJIBKO CPEIICTBO CAMOBBIPAYKEHHS, CKOITBKO PE3YIBTAT CAMOPACKPBITHS ce0st
B Ipyrom. CitoBO BOTUTOMIAET Pe3yiIbTaT OOIIEHHs, B3aNMOJCHCTBHUS MHOXE-
cTBa Co3HaHul jronei. YToObl JOCTHYL ITIOHUMAHKS, KaxKI0e «S» TOTOBO ITOMTH
Ha ripuHATHE JpyToro «5», cTpeMsCh CAETaTh «IyX O SI3BIK «CBOUM.

[To MHEHHIO MHOTHX FICCTIETOBATENEH, STHUIECKAs KapTHHA MUPA FMII-
JUINTHO He BhIpakeHa. OHA MpeacTaBiseT co00il CHCTEMY OCHOBHBIX ITa-
paanrM XKU3HEAEATEIbHOCTH, ONMPEACIAIONINX TOBEICHIE ITPeICTaBUTeNei
KOHKPETHOW ITHHYECKOH OOIIHOCTH U, KaK MPaBUIIO, OOBITHO HE OCO3HABA-
eMBIX ¥ He 00CyXJaeMbIX. MBI cuMTaeMm, 4TO ITHHYECKass KapTHHA MHpa
gacTHYHO BepOanm3upyema. [IpociaenuTs 3To Mo3BoNsSeT aHaIN3 SI3BIKOBOTO
B3aMIMOJIEHCTBHSI, 3TO IIOMOTAET BBISICHUTH H 0COOEHHOCTH STHIYECKOM Kap-
THHBI MUPA B TIOJHUKYJIETYPHOM ITPOCTPAHCTBE.

Mexay pealbHOCTBIO, MUPOM, CYIIECTBYIONMM HE3aBHUCHMO OT HaIlle-
T'O BOCHPUSTHS, ¥ HAIIIUM 00pa30M 3TOTO MHPA CYIIECTBYET «MOCTHK — SI3bIK.
SI3BIK TIPOSIBIISIETCS B PEUM JJIS COITIACOBAaHUS TOTO, YTO «MBI XOTHM CKa-
3aTh» W TOTO, YTO «MBI TOBOPHMY». DTO OCTHUTAETCs Onaromapsi TOMy, 4TO
pedb CITOCOOCTBYET peaTn3aIlii MBICITH. 31€Ch MBI CTATKUBaeMCs ¢ TeM (ak-
TOPOM, YTO Ha YPOBHE Pa3NUYHBIX KYIBTYp, HAIIPUMED, Y IBEHKOB U pycC-
CKHX, TPAKTOBKAa MBICITH MMEET Pa3IMIHOE 3HAYeHHE. Y PYCCKUX MBICIH —
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3TO HE BCET/Ia YCIOBHE PeaTn3alliil €€ B CJIOBE, Y 9BEHKOB — MBICITh, TOXK/IE-
CTBEHHas! OBITHIO, pABHO3HAYHA CIIOBY, OTCIONA, «YTO BHXKY, TO MOI0». Takum
00pa3oM, KaXKIbIi1 KOHKPETHBIHA SA3BIK — 3TO CAMOOBITHAS CHCTEMa, KOTopast
HaKJIaIbIBaeT CBOM OTITEYaTOK Ha COZHAHUE €ro HOCHUTENIeH 1 (POPMHUPYET UX
KapTHHY MHpa, CIEIOBATENBHO, A3BIK HE TOIBKO BOCTIPOU3BOANT AIIEMEHTHI
Y 9epTHI 3THOKYJIETYPHOTO MUPOITOHUMAHUS, HO M CO3/IaeT HX.

DTO aeT HaM OCHOBAHHE BBECTH TOHATHE «PETHOHAIBHOE TOIHUKYIIb-
TypHOE TIPOCTPAHCTBOY.

PernonansHOE MOMUKYABTYpHOE MTPOCTPAHCTBO MPEACTABISIET COO0 HE
TONBKO cpepy COCYIIECTBOBAHUS PA3NHUYHBIX ITHHUECKHUX KYIBTYyp, HO U
BO3MOKHOCTB UX THAJIOTHYECKOTO B3aNMOAECHCTBHUS. lJ1s MOTMKYIIBTYPHOTO
MpOCTpaHCTBa 3a0aifKabsl XapakTepeH OOTaThIH OIBIT MEXKYIIBETYPHOU KOM-
MYHHKAIIAU U JITATENFHOCTD 0 CKOH(INKTHOTO COCYIIIECTBOBAHMUS YBEHKOB,
pycckux u OypsT. [[oMUKyITBTYpHOCTD SIBIIIETCS BAXKHEHINIEH COCTABIISIONICH
JTYXOBHOW KU3HU 3a0aiKabIICB.

SI3BIK, SIBISASCH OCHOBHBIM KOMMYHHUKATHBHBIM CPEACTBOM, B TO XK€ Bpe-
M1 BBITIOJTHSIET U CHTHHU(MKATUBHYIO (DYHKITHIO, BEICTYTIAast B KAU€CTBE 3HAKA
MPUHAJIEKHOCTH €r0 HOCUTENEH K ONpeeIEHHON 3THUYECKOW TpyIIIe.
CrnenoBareiabHO, TBITASICh TIO3HATH «IYXOW» MHp Yepe3 s3bIK, YeTOBEK T0-
3HAET APYTYIO KyJIBTYpY. B co3HaHMH «MOsI» KYIBTypa COETUHSIETCS C KyIIb-
TypOM, «IIPUHATON MHOIO» M BOIUIOIIAETCS B TEKCTE, KOTOPHIA U SIBISETCS
pe3y/IbTaToM IUAIOrMYeCKOTO B3aUMOIEHCTBUS pa3HbIX cyniHocTel. IMeH-
HO Yepe3 S3BIK U B SA3bIKE MPOUCXOANT CIUSHUE KYIBTYP, MPOSBISAETCS UX
CaMOMJIEHTHYHOCTh. JTO PAaCKPHIBACTCS B CIETYIOIINX ITO3UIUIX.

ITornmanwe s3bIKa APYTOH KyJIETYpPBI BO3MOKHO O1arofiapst COrmocTaBJe-
HUIO €r0 C MUPOM JYXOBHOCTH. SI3BIK Hapo/a — 3TO SA3BIK ero rymi. [loatomy
COXpaHEHHUe STHUYECKOH OOIIHOCTH — COXpAaHEHHE AYXOBHOW KYIBTYpHI Ha-
pona. OBeHku, 1o maHHsIM FOHECKO, oTHOCATCS K TeM MaJOYHCIICHHBIM
HapoJaM, KOTOpbIe HAXOAATCS CETOHS Ha IpaHu ucye3HoBeHMs. [1o naHHBIM
AHTPOIIOJIOTHYECKUX MCCIEIOBAaHNN aMEPUKAHCKUX YUEHBIX, SBEHKH, KOpeH-
IIBI, MHACHIIBI AMEPUKN 00BEIIMHSIOTCS IPEBHOCTHIO IPOMCXOKIESHHS U OJIH-
30CTBIO KyJIBTYp. sl pyCCKMX, IPOXKXHUBAIOIINX B OTHOM Cpe/ie C SBEHKAMH,
WX TyXOBHAs KyJbTypa — OMHO U3 CPEACTB STHUUECKOW CaMOUICHTH (KA.

VCcTHHHBIMA XpaHUTEISIMHU TYXOBHOW KYIBTYpHI SBISIOTCS TEKCTHI.
VIMeHHO TeKCT HampsAMYIO CBA3aH C KyJIbTYPOH, TaK KaK OH IMPOHU3aH MHO-
KECTBOM KYJIBTYPHBIX KOZIOB. [IpaBuia mocTpoeHus TeKCTa 3aBUCAT OT KOH-
TEKCTa KyJIBTYPHI, B KOTOPOil OH BO3HUKaeT. Dpa3eosioTu3MBbl, TIOCIOBHIIBI U
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MTOTOBOPKH, KOTOPBIE SABISIOTCS CTPYKTYPHBIMU KOMITOHEHTAMH TEKCTa, CTIO0-
COOHBI YCHIINBATh KyIBTypHBIA cuTHaN. OHU SBISIOTCS JTMHTBOKYIIBTY PHBIM
BBIP@XEHHEM STHHIECKOTO caMoco3HaHus1. CpaBHUTENbHBIN aHATN3 pase-
OJIOTHYIECKOTO M TTAPEMHUOIIOTHIECKOTO (POH/IAa COMOCTABIAEMBIX S3BIKOB 10~
3BOJIAET TMOHATHh HAI[MOHAJIBHO-KYJIBTYPHYIO CIIEH(HUKY, CaMOOBITHOCTh
Kynbryp. CpaBHUM, HalTpEMEP, IBEHKHICKOE «BOJIK M OJIEHb BMECTE HE Y)KH-
BYTCSD», PyCCKO€ «T'YCh CBUHBE HE TOBAPHIID», OypATCKOE «BOJIKY U OBIIE BME-
CTe He OBIBaThY. Y 3THUX BBIPAKEHHUH OIWH CMBICI, OIMHAKOBOE COOTHOIIIE-
HHE 00BEKTOB (HeCOBMECTHMOCTH). Ho camu 3T 00BEKTHI (peainn) pasim-
YaroTCsl, UCXOAS W3 CHEIM(PHUKN KyIBTYPHO-XO3SIMCTBEHHOTO THIA. B 3THX
peaNnsx U BRIPAXKAIOTCS STHUYECKUE 0COOCHHOCTH. B 3BEHKHICKO# ITOCII0-
Bure «PaHo yxomu Ha 0XoTy — Torma OyJemb UMeTh MT0ObIdy» W PyCCKOM
nocioButle «KTo pano Becraet, ToMy bor maet» mpociexxuBaeTcs BhIpaKeH-
Hasl pa3NYHBIMU KyJIBTYPHBIMH PEATHSIMH 001I1ast MBICTH O HEOOXOIMMOCTH
pannero Havana qas1. COmocTaBIeHHe MOCIOBHIL « YCTAIOMY COH CTaIle TeTl-
JIOTO JXHpa» (3BEHK.) U «COoH JIydIre BCAKOTO JIEKapCTBa» (PycC.) MOATBEPIK-
JTAeT MBICIIb 00 STHOKYJIBTYPHOM CBOCOOpa3HH MapeMHOIOTHIeCKOTO (POH-
J1a 9BEHKUICKOTO U PYCCKOTO SI3BIKOB.

B mocnennee BpeMst STHHYECKasi KapTHHA MHpa 0003HaYaeTCs U UcCie-
IyeTcs 4epe3 MOHSATHE IIEHHOCTH 1 IEHHOCTHOM opueHTarmn. B mapemwuorno-
THYecKOM (DOHJIE OTAETHHOTO S3bIKA OTPAKAaeTCs CYIIECTBOBAaHNE B KOHKPET-
HOM STHUYECKOM KYJIETYpe OmpeneaéHHoli neHHoCcTH. IMeHHo B crmocoOHOC-
TH TIapeMUI yKa3bIBaTh Ha [IEHHOCTb, 3HAYMMOCTh TOM WJIM MHOW peasiud U
COCTOUT BO3MOXKHOCTh HCIIONIb30BaHUS UX B peun. [lapemun mo cBoeit cytu
MpeAHa3HaueHb! JUTS BEIPAKEHHSI MBICTIEH O IEHHOCTSX Mupa. OHU CIyXKaTr
OPHEHTHPaMH, TIOMOTAIOIIMMH YeJI0BEKY BEIOpaTh HanOoee mprueMIIeMbIi THTT
MTOBEJICHNS, TIPEIOCTEPEYb €T0 OT OMIMOOK, ONPENIEIUTh PaBHIIa B3aNMOOT-
HOIIIEHNH ¢ IPpyTUMH JItoabMu. CpaBHMBAs ABEHKHICKHE MTOCIOBHUIIBI, HAIIPH-
Mep, «Y 3a3HaBIIETOCS YeJI0BeKa HOC XOPEEeM CTOUT) C PYCCKIMU, HaITpUMeED,
«He uBaHbCS KBac, HE TyIlle HAC», MOYKHO IPHITH K BHIBOAY, UTO 00IIIedeTI0-
BEYECKHE aKCHOJOTUYECKHE TPEICTABIICHNS B MAPEMUSX MOMYYaroT HAIHO-
HaJBHO-3THUYECKOE 0OpMIICHHE. DTy MBICIBH TIONTBEPKAAET U CIEAYIOIIee
CpaBHEHHE. DBEHKH TOBOPSAT, YTO JICHUBBIA YEIIOBEK TIOXOK Ha OJIEHS, KOTO-
PBIH TTOCTETHUM HIIET TI0 TIPOTONTAHHOM IOpoTre apuina (apwil — OJICHHUH
0003), pycckue roBopaT: «OH CIIy’KUT 3a KO371a Ha KOHIOIITHEY.

[TocnmoButtel (TOTOBOPKH, (hPa3eoqOTU3MBI) — 3HAKH OTPEICICHHBIX
KU3HEHHBIX WJIM MBICIUMBIX cuTyannid. OHH MepenaroT CyTh 3TOH cHUTya-
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UK, BepOabHOE BOILIONICHHE €€ «IIPOMBICITUBaHHS». BocnpusTre kakoii-
00 CHUTyallMd BO MHOTOM 3aBHUCHT OT OTIBITA YEJIIOBEKA, OT CKOHCTPYUPO-
BaHHOI B €r0 CO3HAHWU KapTHHBI MUPA, THO-HAIMOHAIBHYIO CIICIUPHUKY
KOTOPOH MEpearoT TaKk HAa3bIBACMbIE «KOHIICTITHD.

B pycckoit KyapType MOKHO BBIICIHTH KOHIIEIIT «cyap0a» («OT cymb-
OBl He YOCXKHUIITEY»), Y 3BEHKOB — «JA0pOTH» («Y MEpPTBBIX OIHA JOPOTa, Y
KHUBBIX — MHOTOY, «Jloporu oneHst — Mou Joporuy»). OYeBUIHO, YTO CPaB-
HUTENBHBIA aHAN3 apEMUOJIOTHIECKOTO U (PPa3eoIoTHICCKOTO YPOBHS
IBEHKUICKOTO U PYCCKOTO S3BIKOB MO3BOJHT BBIJCIUTH KOHIIETTHI, KOTO-
pBIe JIexKar B OCHOBE STHHUECKOU KapTHHBI MUPA.

Jluasor KyJiaeTyp BO3MOXEH TOJBKO TOTJIA, KOT/IAa €CTh XOTs OBl MOTBITKA
MOHSATH «UYKYIO» KYIBTYPY, «4yKOi» B3I, «Uy’KOE» MUPOBOCIPHSTHE.
BrisiBnenre MexaHu3MoB GOPMHUPOBAHUS U BHIPAXKCHHUS B SA3bIKE dTHHYEC-
KOW KapTHHBI MHPA IMO3BOJISIET MPUOTH3UTHCS K MOHUMAHHUIO «UYIKOM» KyITb-
TYPBI, «Ty’KOT0» MUPOBOCIPHUSATHS, a, CICAOBATEIBHO, U K MEXKYIBTYPHO-
MY JIHAJIOTY.

THE LINGUISTIC EXPRESSION OF THE ETHNIC
WORLDVIEW IN THE POLYCULTURAL
TRANSBAIKALIAN REGION

Elena VOROBIEVA
State University of Chita, Russia

The concept of the ethnic worldview formulated by R. Radfield assumes
that it is common for every people to have its own, unique view of the sur-
rounding world and its place in it. This gives the author grounds to introduce
the concept of a “regional poli-cultural realm”.

Language is one factor in the dialogue of different ethnic cultures in the
regional poli-cultural realm. Tying to understand someone else’s world
through the language of the people is one way get to know another culture. It
is through the language and in the language that the melding of cultures
takes place and their self-identification reveals itself.

Every language is a unique system that affects the consciousness of its
carriers and shapes their world-view.The comparative analysis of one level
(for example the proverbial level) of the Evenk and Russian languages en-
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ables us to ascertain that one feature of the ethnic worldview in the poli-
cultural realm of the Transbaikalian Region is a dialogical interaction of the
language of Evenks consciousness and Russian consciousness.
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MHU®OJOT MUECKUI UAEAJI EJMHCTBA MHUPA
KAK INIPUHIUII COOUAJIBHOU JTUP®PEPEHIIMALINA
B TPAJUIIMOHHBIX OBINECTBAX

Anopeit MAKAPOB

Céa3b mexcdy gpunocoghckoii npodnemoit munonozuu Kyniomyp u
COUUONI02UYEeCKOTL NPOOIEMOIl COUUANIbHOU Ouphepenyuanyuu.

I'mo6anm3arms MOIepHU3AIIMOHHBIX MTPOIIECCOB pa3BopadrBaeTcs Ha (hoHe
000CTpeHrsl KPUTUKN TOW MIEOJOTHH, KOTOpasi MpU3BaHa JIETUTHMHPOBATH
pacuImperne 5JKOHOMHYECKON U IIEHHOCTHO-HOPMAaTHBHON MH(PPACTPYyKTyphI
TaK Ha3bIBAEMOTO «OCTHHIYCTPHAIHLHOTO MH()OPMAIIMOHHOTO OOIIECTBaY.
KonnenryanpHbIM ricTOprocohCcknM (HyHIAMEHTOM 3TOH WACOIOTHH SIBIISET-
cs1 Teopust MozpepHU3an. OJHO U3 MarUCTPATFHBIX TEUSHNH STOH KPUTHKH,
MIPEACTABISAIOT Qrtocockre, KyIbTypOIOrHIeCKHe, HCTOPHKO-COIINOIOTH-
YEeCKHE UCCIICOBAHUS TaK HA3bIBAEMBIX «TPAJIUIIMOHHBIX O0IIECTBY! .

Kaxk u3BecTHO, B rerefieBCKoi cxeMe UCTOPUH, UMEIOIIEN mapaurmaib-
HOE 3HaueHHe AJIS1 BCEX MOIEPHUCTCKUAX COIMOIIOTUIECKUX KOHIIETIIIHIA, HC-
TOPUYECKAst MUCCHUS «TPAJUIIMOHHBIX OOIIECTB) CUYUTAIACH BHITTOJHEHHOM.
B cBs3u ¢ 3THM HHTEpEC K HUM IproOpeTaeT peTpOCHeKTHBHBIN WITH ATHOT-
paduueckuii xapakrep. OqHAKO YKe ITOCIE TIEPBOH MUPOBOM BOWHEI, KOTO-
pasi co Bceil 04eBUIHOCTHIO BBISIBIIIA YMO3PHUTEIBHOCTh POTPECCUCTCKUX
CXEM pa3BUTHS UCTOPHH, TyMaHUTAPHbIE HAYKW HAYWHAIOT MPOSBIATH JKH-
BYIO 3aTHTEPECOBAHHOCTb B MICCIIEIOBAHNH «ITIPUMHUTHUBHBIX), «BOCTOUHBIXY,
«MHDOTOTHIHBIXY, «TPATUIMOHATTUCTCKAX) TPAAUIIMOHHBIX 00mmecTs. [1pu-
4YeM, 3TOT HHTEPEC WMeN BBIPaXCHHBIM MParMaTUYHbBIN XapakTep, B OTIIH-
YUH, HAIPUMEP, OT ICTETHKO-MOPATUCTHUECKOTO WHTEpeca, JEeKaIero B
OCHOBE OpHEHTalI3Ma U apxan3ma poManTukoB XIX Beka. [Tparmaruka 3ak-
JIFOYAETCS B TOM, YTO NMPOCBETUTENBCKAS MICOJIOTHS MTPOEKTa MOJIEpHA Ha-
gaja 00Hapy’KMBaTh YTOMMMYHOCTH CBOCH COIMMANIbHOM Teopuu. Hadamo 1io-
OaTbHON SKCIIAHCHHM MAacCOBOW KYJIBTYPHI TOCIIE BTOPOW MHUPOBOI BOWHBI
TONBKO YCHJIWIIO MParMaTHYecKyl0 CTOPOHY WHTepeca K TPaguIMOHHBIM
CTPYKTypaMm COIMAIbHOCTH. B HUX, OTYACTH, XOTEIN HAWUTH MPOTHUBOSINE
OT yTPO3, BRISBIISBIINXCS B IIPOIIECCE MACCOBHU3AINY €BPONEHCKOM KyIbTY-
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pbl. Peds B manHOM citydae uaet o0 yrpare audhepeHITMPOBaHHOCTH COIIN-
aTbHOU MaTepuH, CTPYKTYP, HHCTUTYTOB, [IEHHOCTEH.

Oxkazanoch, 9To JeKIapupoBaHHOE B McTOpUIM3Me lerens m Mapkca
00beTMHEHNE YeTTOBEUECTBA ITOCPEACTBOM IIPOTPECCHUPYIOIIETO OCBOOOXK Ie-
HUS OT MPOIUIOTO, OT TPATUINH MPUBENIO, B pe3yabTaTe K PacTBOPEHHIO
JUYIHOCTH B Macce. Jlaxke KoroccanbHbIe SKOHOMUYECKHE YCIIEXH COBPEMEH-
HOTO 001IecTBa OJIEKHYT Ha (POHE «aHTPOITOJIOTHIECKOH KatacTpodsny. M
KaK TeCCHMHUCTHYECKH 3aMeTrI Korna-To bires [lackams: KTo X0Ten Ka3arb-
CSl aHTEJIOM OKa3aJiCsl 3BEPEM.

Taxk xakx 0CHOBOM 3aITaJHOTO HJicalia COIIMAILHOCTH, IO CE#l JIeHb, OCTa-
€TCs TIEPCOHAITN3M, TO MPOIECC MACCOBU3AIINH TIPEICTABISAETCS B TOCTMO-
JNEPHUCTCKON KPUTHKE KaK JIECOMMAIN3AIN, a Io0ann3anus HHPpacTpyK-
TYPbI MACCOBOTO 00IIIeCTBa — BOOOIIIE, KaK «KOHeIl connanbaoroy” . XK. box-
pHUISIp CBA3BIBAET KPU3KUC COBPEMEHHON KYJIBTYPHI C YTPATO MEPETOPOIOK
MEXJIy cTparaMmu oOmiecTBa. TakuM 00pa3oM, CMBIKAIOTCS TPU KITFOUEBBIX
BOIIPOCA COIMONIOTHYECKOH MPOOIEeMaTHKH COBPEMEHHON HAyKH (Kak Tyma-
HUTAPHBIX, TaK W COIUAIBHBIX IUCIUILINH): BOIPOC O MPUHIIMIIAX Pa3iH-
YU YacTeH KyJIbTypHOTO IIEJIOTO, BOIIPOC O MPHHIIAIIE €AUHCTBA Pa3INnICH-
HBIX YaCcTeH, ¥ BOIIPOC WM ITPOoOIeMa MOCTPOSHHS TUTIOIOTHH HIEAJIOB €/THH-
CTBa, BEIpaOOTaHHBIX B HCTOPHUHU KYJIbTYypHl. Bce aTH Tpu mpoOmemMbl
BpAIIaloTCs BOKPYT aKTYaJIbHOM IWJIEMMBI COBPEMEHHOCTH: €IWHBIM HITH
MHOXECTBEHHBIM JIOJDKEH OBITH MUpP (MHPOBO33PEHHE) COBPEMEHHOTO Ye-
JIOBEKa, JUTSl TOTO, YTOOKI )KUTh B MHpe (06€3 BOWHEI).

OTBeT Ha 3TOT MOCTETHUI BOMPOC, KaK MOKA3bIBAIOT TIOCIEHNE COOBI-
THS, JJANEKO HE OYEBUICH. B 3THX yCIOBHAX aKTyaJIbHBIM CTaHOBUTCS HC-
ClIeToBaHNE OCOOEHHOCTEH MCTOpUH (OPMHUPOBAHHE KapTHH MHpa y pas-
HBIX HapOJIOB, a Takke 0000IIeHne 3TOTO MaTepHala, U MOCTPOSHHUE THIIO-
JIOTUH IIMBIITU3AIMOHHBIX Mojielieit emuHCTBa. Takoro pofa 3a1aqn TpeOyoT
COBMEIIEHHIE SMITUPUUIECKUX FICCIIETOBAHUA HCTOPUH KyJIBTYPBI M COITHOIIO-
THUH KYJIBETYPHI ¢ YCHIUAMHA (QUIT0CO(OB, CIIOCOOHBIMHY 3a7aTh aHAIUTHYEC-
KH€ «IIeTIOCTHOCTI» M3y4aeMbIM KYJIBTypam, o0IecTBaM, 3THOCAM H T.1I.

TepMuH «TpagUITIOHHOE OOIIECTBOY ¥ MAPHBIN €My TEPMHUH «COBPEMEH-
HOE 00IIEeCTBOY» MPHU3BAaHBI BBHIPA3UTh KOMITIEKC HIeH, c(hOPMUPOBABIIMXCS B
pyCIie TeOpUH MOJIEPHHU3AIHH, KOTOpast OepeT CBOHM MICTOKH B SBOIOIMOHHCTC-
KHX ¥ TPOTPECCUCTCKUX KOHIIETIIMIX BCEMHUPHO-MCTOPHUYECKOTO TpoIiecca.
LenTpanbHOM MTPOOIEMON STHUX KOHIIEIIAN SBIISETCS BOMPOC 00 BOIIOITHH
MIPUHIIMTIA COIMOKYIIBTYPHOTO earHCTBA. COMTaCHO TUM KOHIICTIIIHIAM, IIENTh
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STO ABOITIOIMH — OOBEIMHEHNE TTAPTUKYIISIPHBIX €AWHCTB B OTHO — I100aiTh-
HOE, IPEBPAIlIEHNe MHOXXECTBA 3THHYECKUX KYIBTYp H HAllUi B €MHOE YeTIo-
BeuecTBO. Kak n3BecTHo, cama nzes equHCTBa Pozia 4emoBeYeckoro mosBIseTCst
3aJI0JITO 10 YHUBEPCATMCTCKIX KoHIIeii Bruko u I'epaepa wmm mobamicTte-
kux nokrpuH lerems n Mapkca. OmgHako HEOOXOMMIMO OT/IENTUTH CPETHEBEKO-
BYIO XPHCTHAHCKYIO TEOJIOTHIO FICTOPHH, OITUPAFOIIYIOCS Ha ATy HICI0 OT MO-
JIEpPHUCTCKOH prmtocodru mcToprur. D10 OTITHIHE Oa3UPyeTCs Ha PasHUIIE TPaK-
TOBOK KOHIIa MCTOPHH W BBIPAXKAETCS B PA3HMIIE COJESPKAHUS MOHSATHUH
«UemnoBeuecTBo» 1 «Pox genmoBeveckuiny. OObeqMHEHHE POJIa YEITOBEICCKOTO,
COMIaCHO XPUCTHAHCKOMY YYEHHIO ABrycTHHa, pousoiner B Llepksy, T.e. B
MOIyce OyAyIIero ¥ BHE MUpA ITOJUTHKH FITH SKOHOMUKHA. COOCTBEHHO TIOATO-
MY TEPMHH «J€JI0BEYECTBO» TECHO KOPPECTIOHUPYETCSI C TEPMHUHAMH «COBpE-
MEHHOCTBY, «ITOIUTHKA», «IKOHOMHKA», & 32 COOTBETCTBYIOIIMMH TEOPHSIMHU
3aKPENITICH 0003HAYCHUST MOICPHU3AITHSI 1 TTIO0ATH3AIIHS.

B mporpeccucTckux cxeMax BCeMHUPHOW UCTOPHH 3Ta MpodiieMa Tpe-
CTaeT Kak mpobiema nepuonuzanui. Ha ypoBHE cHCTEMBI IIEHHOCTHBIX MO-
THUBAIlU{ THUIIOJIOTHS MIPUHIIAIIOB CONMOKYIBTYPHOTO €IMHCTBA MPEACTaeT
KaK KyJIBTYPOJIOTHYECKas THITOJIOTHS UAed (M1eajaoB) eNWHCTBA MUPA.

B nanHoii crarbe npejiaraeTcsi TUIOJIOT S MUPOBO33PEHUH apxanyec-
KHUX KyJIbTyp [IpeBHEro Mupa, KOTopble B TEpMHHAX TEOPUH MOAECPHHU3AIIH
HA3bIBAIOTCS TPAAUIIMOHHBIMU. HaMu HCTIoNnb3yeTcs Mmoxo/1, COYeTaromIni
METO/BI COIMOJIOTHH KYJNBTYPHI, KyABTYPHOW aHTPOIOJIOTHH M «IHaIOTH-
9eCcKoi» Qprrocohun KynpTyphl. PazpaboTanHast THITONOTHS COMMOKYIIBTYP-
HBIX MEXaHN3MOB €IMHCTBA TPYIII JIIOAEH OMHMpaeTcs Ha HJIEH, BRICKA3aH-
HBIE HeMeIKo-aMepukaHckuM puaocodom O.Pozermrokom-Xoccn® . Peun
HIET O KyJbType pOIOBOTO O0IIEeCTBa U 0 KyIbTypax JlpeBHero BocToka.

Couuozennoe 3nauenue Kocmonozuieckux mugoe Kynomypsl Pooa u
kynemyp /Ipeenezo Bocmoka.

DyHIaMEHTAIEHBIM IEMEHTOM JIF000H TPaTUIIMOHHON KYJIBTYPHI SBIIS-
FOTCSI COTMAJIbHBIE PUTYalIbl, TPU3BAaHHBIE YHU(DUITUPOBATH MPEICTABICHHUS
wIeHOB o0rmIecTBa o Mupe. LleHTpanbHBIM MUGPOM TS TOCTPOEHHST POIOBON
OOIIMHBI, — ATOTO TIEPBOTO THIA COITUATEHOCTH, — SIBISIETCS MH(] O KYIBTyp-
HOM repoe. DTOT KJlacC MH(OB ITOBECTBYET O MPEKPAIIEHIHH BPaXKIbl 4epes3
poxctso ¢ [lepBonpenkom, KOTOpOE TaeT eUHBIH S3BIK — CPEICTBO OObEINHE-
HUS JIFOACH B oOUMHYy. MmeHTHIHOCTh 0OpeTaeTcs B Tanie Poma, pucyHok
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KOTOPOTO COBMaaeT ¢ Meradopamu s3b1ka. MHOXECTBEHHOCTD SI3BIKOB, TO-
pOXIaromas MHO)KECTBEHHOCTD B3TJISIIOB HA MUP COOTHOCHTCS C CHMBOJIOM
xaoca. Takoe conpspkeHre CMBICIIOB YKa3bIBAaET Ha TO, YTO HECONIACOBAHHOCTh
B3[VISIOB HA MUP OCO3HAETCS TIEPBHIMH JIFOIEMHU KaK CMEpTENbHAs OMacHOCTb.
KittoueBsie MeTadopsl, — «COPOIUIN, «OpaThsy, «CECTPhD», KHAIIM», — yKa-
3BIBAFOT HA MIPUHIIHI €INHCTBA, CHMBOJIOM KOTOPOTO SIBIsAETCS ToTeM. [IpuH-
oM mud depennaIi B 3TOM clTydae JIeMEeHTapeH, 3To — moit. CoruanbHas
Hepapxusl ¥ CTPaTUHUKALINS OTTHPAETCS TAK)Ke TOIHKO Ha TTOJIOBEIE Pa3IAIHSL.

[Tox 3TiM yriioMm 3peHwsl, KOCMOTOHHUYECKHE MH(]EI, TTOBECTBYIOIINE O
pa3zeneHn KocMoca Ha MY’KCKOH 1 )KEHCKHH aCTeKThI, 1 COOTBETCTBYIOIIHE
VM COIMAITbHBIE PUTYaJIBl MOTYT OBITH TIPEACTAaBIEHBI KaK CPEACTBA U CIIOCO0
peTIeHus TPOoOIEMBI MUPOBO33PEHUECKON KOJIEKTHBHON HOpMBL. O6pa3s [lep-
BOTIpE/IKa CTaHOBUTCS (heTrieM, Ormarogapsi KOTOPOMY KOHCTHTYHPYETCSI CO-
UOKYJIBTYPHAS. MOJIENb, TIOCTPOCHHON Ha TIPUHIIHAITE OOITHOCTH T€HOTHITA.

Takum 0Opa3oM, B KadecTBE TIEPBOM HJIEH €IMHCTBA MOYKHO BBIJIEITUTD
HIEI0 (CMBICIT) €MHCTBA TI0 BPU3HAKY 0bueit Kposu. CUMBOI 00IIEH KPOBH
CTaHOBUTCS apXETHUIIOM U KyJIbTypHOM yHUBepcaiueil. [Toatomy, Hanpumep,
MEXaHWU3M HACHTUIHOCTH JIFO00M KYJIBTYPHI OIUpAeTCs Ha CJIOH CEeMEHHO-
KITAHOBOIO CUMBOITMKH. Taxke Ha 3TOM apXeTure 0a3upyroTCsi MHOTHE HIe0-
JIOTHYECKUE CUCTEMBI: HAIIMOHAIN3M, STHOIIEHTPH3M, PACH3M.

Wnewn, nuTaromiyiecst 3HEpTryuei 3T0T0 apXeTHIia, CIyXaT GyHIaMEeHTOM
pu OPMHUPOBAHUH HEOOIBITUX COIIITYMOB KJIAHOBO-CEMEITHOTO THITa HITH
cyokymeryp. Ilpu dhopmupoBanmnu 6oee MacmTaOHBIX COIMOKYIIBTYPHBIX
oOITHOCTEH Haes 00BeAMHEHIS TT0 IPU3HAKY 001Iel KpOBH, IIEPECTAET «pa-
00TaTh», TaK KaKk Ha OOIIMPHBIX TEPPUTOPHIX CTATKUBAIOTCS HECKOIBKO
CHIJIBHBIX CHMBOJINYECKIX YHHBEPCYMOB, — OTHOTHUITHBIX (POIOBBIX ), HO OpH-
SHTHPOBAHHBIX Ha pa3HbIX [lepBompenkoB. B cimyuae 3amadum cTsIrnBaHUS
3eMeJb B MHYI0 TEPPUTOPHIO, CHMBOJ OOIIIEH KPOBH IOJIKEH OBITh TOTIOIN-
HEH, a B ujeaje — MpeB30oiJieH aApyroil uaeeil. Uneeit, Ha KOTOPYIO MOXKET
OTIepPEThCSI MOAEIb EIMHCTBA Ha0podogozo Thia. HazoBeM ee «uMItepcKoit
nzeein», Tak Kak BIIEpBbIe OHa BO3HUKAET BO BPEMSI CKIIaIbIBAHUS TOCYJapCTB
HpeHero Boctoka. Torma mponcxomuT 00beIMHEHNE 3THOCOB B CYTIEPIT-
HOC. XOT$, KOPPEKTHEH ObLTO OBl TOBOPUTH O MOMBITKE MPEOAOJICHHUS STHO-
LEHTPHU3MA IIe3aPELEHTPU3MOM depe3 AeeTHITN3ANI0 ToTeMa U (DeTHIIN-
3anuIo uMIieparopa. B aTom cirydae KOCMOTOHHYECKHE MHU(BI TPHHAMAIOT
aratuctckuid Bua. [Ipomnecc cormansHoM muddepeHnnanum OpueHTHPOBAH
Ha CMeHy cTarycoB cuMBoia [lepBonpeaka 1 cuMBOIIa HMIIEpaTOpa: MMIIe-
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paTop CTaHOBHTCS OTIIOM OOTOB-TIEpBONIPEAKOB. DOpMHpyeETCs TaHTEOH 00-
TOB, CTPYKTYpy KOTOPOTO MOBTOPSET CTPYKTypy obOmiecTBa. LleHTpatpHbIM
MH(]OM 3TaTHCTCKON MUGOTOTHH ABJIsETCS MU 0 Opake 3eMin 1 HeOa, TTo-
BECTBYIOIINH O TOM, KaK KPYTJIbIe KOCMOCHI BpaKayromux PooB HakpbiBa-
FOTCSl KBaJ[paTHBIM KocMOcoM Mmmepum.

«Mmmepckas uaesn» CTOUT B IIEHTPE MOJIENTN €AMHCTBA 0 TIPU3HAKY 00-
weil meppumopuu. Xaoc mpeooieBaeTcs 1apeM-00rom, CEIHOM Heba cy-
MEBIIIMM OTOABHHYTH Ha BTOPOH IIaH IIEHHOCTH KPOBHO-KJIAHOBOTO €IHH-
cTBa. BOokpyr BHIMMOTO, «TIEpBOTOY» TeJa Iaps pacroiaraeTcs HEBUIANMOE,
«BTOpOE» TeIo maps (TocyaapcTBO), TPAHHIIBI KOTOPOTO B HJIeale COBIaIa-
0T C TpaHHIIaMy BcelleHHOW. CaMo MOHSATHE «TePPUTOPHS O3HAYaeT 00be-
JTUHEHHNE BPKIYIONINX 3€MENb POIOB O] 3THI0H NMIIEpaTopa U KaK cie/-
CTBHE ITOTO — MPEKpaIeHne BPaXKbl, 4epe3 00peTeHne eMnHON dTAaTHCTC-
KOW CUCTEMBI OPHEHTAINH WIH UJCHTHIHOCTH.

Hauano «coBpeMeHHOTro» 3Tara HCTOPHH, 3HAMEHYETCS TICKPEIUTaII-
et IMITepCKO 1 POTOBOM HIICH B COIMATLHOM Teopuu [IpocBemienus. 1o Bpe-
M, Kor7ia OblTa C/IeNlaHa TOTBITKA MPEOI0eTh IIEHTPOCTPEMHUTEBHBIE CHITBI
3THX apXETHUIIOB C IOMOIIIBIO HIEH «OOIIECTBEHHOTO JJOTOBOpay. JlampHetmast
ABOJTIOIHS STOM MIICOIOTHH TPHUBEIa K TPAaHC(POPMAIIUH HAIOHATHCTHIECKOI
KOHIICTIIIAN JIEMOKPATHIECKOTO (0OIIEeCTBEHHOT0) TOCYIApCTBA B KOHIICTIITHIO
DI00ATFHOTO HATHAIMOHAIBHOTO TOPsi/IKa. BOIIpoc COCTOHT B TOM: COCTOATENH-
HBI JI B UICTOPUIECKOM TIEPCTIEKTUBE 3TOT Hleall eMHCTBA. B mpoTrBHOM city-
Yae, peau3yIoTcs YTOMUH. A yTOIHSIM, KaK U3BECTHO, IS TOTO, YTOOBI peati-

30BaThCs Ha KaKoe-TO BpeMs TpeOyeTcst MacITabHOe HACHITHE.

THE IDEAL OF WORLD UNITY
IN TRADITIONAL CULTURES

Andrey MAKAROV
Volgograd State University, Russia

The mythological images of chaos, enmity, and battle correspond di-
rectly to the symbol of plurality. This correspondence of meanings shows
that primitive people realized the lack of agreement in worldviews as a mor-
tal danger. The rituals of unification of worldviews are the basic element of
tribal culture. Hero myths narrate the end of enmity through the unification
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of worldviews. The identity of the tribe is performed in the tribal dance, and
the motion of this dance is equal to the metaphors of the tribal language.

However, identity that is based on the emotional culture of tribal dance
has very narrow spatial and temporal borders: the borders of settlement, the
borders of sexual and age groups. Only people who are living together have
sufficient initiation into the enigma of ancestor’s word. Other people (chil-
dren, human beings of another sex) are excluded.

After the appearance of agriculture, when the first states of The East
were formed, the ideal of unification on the basis of common blood and on
knowledge of tribal dance’s language stopped being the functional basis for
unity. Turning tribal land into state controlled territory required another ide-
al that was not founded on the symbol of common blood. The first model of
unity that emerged after the advent of agriculture is based on «the emperial
idea.” This) idea is the central core of the model of extra-tribal unity, which
is based on common territory rather than common blood. This model of uni-
ty expresses itself in the empire’s theogonic myths that pushed cosmological
myths to the periphery of the mythological system of cultural identity. The
notion of «territory» itself means a union of lands of tribes who were previ-
ously enemies. This type of unity must be under a king’s aegis and it must be
supported by a united emperial system of orientation and identification.
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MODERN AND TRADITIONAL CULTURE
IN THE GLOBALIZATION PROCESS

Irina PROTASENKO
St.Petersburg Technical University

The twentieth century has witnessed a transformation of the planetary
human character, which has no equal in human history. It has seen social
revolutions, the huge growth in the creativity of millions of people, many
fantastic achievements in science and technology, most destructive wars,
ecological catastrophes, and discredited Utopias, which may be seen as illu-
sions that did not come true. We, who are participants in this conference are
increasingly aware that our planet Earth is not so large and that it is, in fact,
quite vulnerable to the consequences of careless actions of its restless inhab-
itants. So, it could be argued that we all, no matter what differences exist
between us, are equally responsible for the present and future opportunity to
live on this wonderful planet.

The end of the twentieth century was marked by the destruction of the
world order, which was based upon the binary opposition of two super-pow-
ers, each with its own socio-economic system and worldview. As a conse-
quence of this, what are we now facing? Does this represent the triumph of
sense or are we on the road to instability and chaos? How can we visualise a
new world order that would be able to ensure the safe and stable forward
movement of mankind? How can we prevent the “triumph” of another Utopia,
the realisation of which will lead to catastrophic consequences for the whole
of mankind? There is a powerful argument that we now face a crucial stage in
the development of human civilisation. Firstly, mankind can develop now only
as an integral entity, otherwise it will not be able to cope with the range of
global problems. Second, the development of modern technologies makes it
possible technically to solve even the most complex of such problems. Third,
and crucially, humanity can now control this development and solve such prob-
lems only with the conscious and strategic management of technical knowl-
edge and expertise.

It is possible to consider globalisation — the economic, political and
cultural integration of mankind — as a project for humanity. The phenome-
non of globalism as such represents a complicated object of interdisciplinary
research. So we shall dwell upon some specific, rather common, properties
and principles characterising this phenomenon.
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The following forms the basis of globalist philosophy:

“Immanuel Wallerstein’s “World System” approach presents the hu-
man community as a system of interactive areas — “the core”, “the periph-
ery” and “the semi-periphery”.

K. Popper’s model of “open society” illustrating the social mechanism
of permanent modernisation;

The hegemonism of USA as a geo-political basis for revision of the
world as treated by Z. Bzhezinsky.

The Trading System by J. Attali treated as a civilization of money turn-
ing from a simple means of payment into an absolute, universal value.

F. Fukuyama’s theory stating that this system is a crown of history.

Immanuel Wallerstein treats the world capitalist system as the first his-
torical form of a global structure that develops within the framework of the
interaction of the three categories. These are the highly developed core ar-
eas, the permanently poor periphery areas and the semi-periphery areas, which
act as a buffer between core and peripheral areas. However, for Wallerstein,
the shortcomings of classical capitalism make inevitable the destructive cri-
ses that shake the world with a frequency of every 50 — 100 years.

According to Wallerstein’s conception, it is possible to overcome such
shortcomings of the capitalist structure, which have dominated the planet
from the early sixteenth century, only within the framework of the new glo-
bal system. The end of the twentieth century marks the turning-point in his-
tory — the moment of transition from the epoch of capitalism to the new
world system. Wallerstein leaves open the question of precisely what comes
to replace the world capitalist system.

Karl Popper became widely known as the author of the book “The Open
Society and its Enemies”. The core of his reasoning can be reduced to the
following propositions: human cognition is, by nature, imperfect; absolute truth
and the ideal model of social structure and organisation are beyond human
understanding. Having asserted directly that “history has no sense”, Popper
appeals to humankind to be content with a form of societal organisation, which
is open, in the sense of being most receptive to processes of modernisation. In
other words, Popper defines the “open society” as one, which is ready to sacri-
fice at any time its historical values and its cultural and spiritual traditions, in
the interests of “everyday-life improvements” and technological innovations.

Zbigniev Brzhezinsky has focused on the geopolitical aspect of “globali-
sation”, asserting that the shortest way to global rearrangement of the world
lies through the total hegemony of “the last super-power” — the United States
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of America. According to his analysis in “The Great Chessboard”, the goal of
the USA politics comprises two aspects. First, the need to confirm its ruling
position and second, the need to create a geopolitical structure that will be able
to mitigate the inevitable upheavals and strain” caused by forced reshaping of
the world according to the models of the “new world order”. The first stage of
such reshaping would be the creation of a “network of international links be-
yond the traditional system of national states”. Indeed, already, according to
Brzhezinsky, “this network woven by inter-national corporations is setting up
an informal world system making possible total cooperation on a global scale”.
Under pressure from transnational corporations, a new international basis for
the legal confirmation of the global supremacy of oligarchic financial groups
is being created. This will legitimate their interference in the internal affairs of
sovereign states, which seek to resist the assertion of such domination.

Jacques Attali, former financial adviser to the President of France and
the first executive of the European Bank for Reconstruction and Develop-
ment, in “Lines Horizon» created a historico-philosophical theory of global-
isation. According to this theory, human history comprises the successive
development of social and economic structures, which differ from each oth-
er, primarily in terms of their fundamental values, which form the essence of
being human. From this starting point, he distinguishes the epoch, in which
religious ideology, with its cult of sacred things was predominant, from the
epoch of conquests, with its cult of coercive force and personality of Mon-
arch or Leader as the personification of this force. The final and highest form
of human development within this theory is the Trading System, an epoch of
trade and exchange of goods, which is characterised by its cult of money as
a universal and absolute value.

For Attali, this regime will, on the basis of significant scientific achieve-
ments and the application of the newest technologies, at last be able to unite
humankind, within the framework of one global society that recognises no
national, state or religious differences. The new individual, socialised by the
Trading System, will be free from any “restrictive influence”, such as na-
tional roots, cultural traditions, state and political preferences, and even family
ties. Little surprise that he refers to the new civilisation that will be firmly
established after the victory of such world structure as “the civilisation of
nomads”, of those, who are bound to each other and the world only by uni-
versal economic ties. In the end, “man will reproduce himself [sic] like a
commodity, and life will become a subject of artificial fabrication and the
object of monetary value”.
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As follows from F. Fukuyama’s concept of “the End of History”, the
present Western civilisation in the form of liberal democracy with its values
of egoistic individualism, “free market’” and “universal human rights” is the
final stage of human development.

The realisation of the globalisation project is already generating new
contradictions and new problems, which are connected in a way to differ-
ent countries’ considerably varied economic, military and information po-
tential. The more intensive and rapid globalisation is, the higher the prob-
ability of the destruction of weaker economies with poorly developed cul-
tures. It is in this context that the sudden activation of ethnic awareness, of
fundamentalist and isolationist impulses and of nationalism and xenopho-
bia can find their explanation.

The tendency to destroy large inter-ethnic formations in non-Western
states should be given especial emphasis. The ideology of globalism dis-
credits large multinational states as much as it can; on the one hand, it criti-
cises them as empires, whereas on the other, it demonstrates the obsoles-
cence of state sovereignty.

Here two ideas are exploited at once, despite their obvious internal in-
consistency. First, the collective rights of peoples, which relate to appeals
both to tribal memory and tribal intolerance. Second, the idea of individual
rights, which by rejecting the closeness of national boundaries, substantiates
human claims to the status of free citizen of the world. (Panarin A. S. Global
Political Prognostication. Moscow, 1999, p. 146 — 147).

However, in reality we can observe how the ideology and practice of
globalism disrupt the established national syntheses, which are seen as nar-
row compared to global syntheses. The dramatic contradiction lies in the
dismantling of national syntheses and space taking place much faster than
the inclusion of peoples in the new global syntheses of the global system.
As a result, nations, which were once united and consolidated and in-
spired by common modernisation projects are split into two. First, the
globally orientated minority and, second, the mass of natives, who are de-
prived of an integrated grand Homeland and cast away to resuscitated re-
gionalism, tribal rivalry and other outdated pre-enlightenment practices.
No matter how paradoxical it might be, globalism favours the revival of
archaic forms of social existence.

As far as Russia is concerned (but not exclusively to that country), the
efforts to integrate it into the global project mean not only another moderni-
sation, but its transformation at the level of civilisation. Any proper under-
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standing of this must address notions such as “modern society” and “tradi-
tional society”.

By “modern society” is normally meant Western society, which has gone
through stages of formation, such as a spiritual revolution in the form of the
Protestant Reformation, both a scientific and an industrial revolution and
finally a bourgeois revolution, which gave birth to “civil society”. By “tradi-
tional societies” is meant all those societies, lying outside the Western hab-
itat, which have not experienced the above stages.

The notions “modern” and “traditional” societies are rather conditional, for
example any modern society, may go through processes of archaisation and,
sometimes, radical archaisation. An example of such a society is Germany, where
the project of fascism took place. Further types of “modern society” archaisation
processes are sects, communities, streams of different orientation.

In its turn, the “traditional” society experiences a process of permanent
modernisation, as a result of which, it takes over some institutions, technol-
ogies and methods of thinking from Western society. However, this assimi-
lation takes place within the framework of the basic cultural genotype of
“traditional” society. Examples would be Japan during the conditions of its
fast modernisation, and Russia during several modernisation waves, starting
from Peter I and ending with the Soviet period. Thus it is possible to outline
fixed features, which are typical for each type of society:

The picture of the world

In any society, the world structure image serves as an underlying basis for
conceptions of an ideal or admissible structure of society. In many aspects the
physical picture of the world forms a person’s idea of her/his niche in the
world and her/his relation with respect to others.

The picture of space and time, as given by the mechanistic picture of the
world, is typical for “modern” society. Newton’s mechanics resulted in the
elimination of space restrictions and engendered confidence in the possibility
of that unlimited expansion, which is so important to the ideology of industri-
alism. Natural science presented the world as an infinite machine, perceived
and described in mathematical language to the human, who is separated from
the world and, finally, opposed to it as researcher and conqueror.

Following The Reformation, The Enlightenment and the bourgeois rev-
olutions, a new conception was created of the human as free individual, as
the atom of humankind, as a free, indivisible being in continuous movement
and mutual impact.
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In traditional society, the universe was perceived as Cosmos, as a well-
ordered whole, a being related to every particle of it. This Cosmos is seen as
the home for humans, and an individual does not exploit or abuse this home,
but acts as an assiduous and responsible proprietor.

In the traditional society of Russia an individual was seen as a “concil-
iary personality”, as a focus of multiple human links. The individual is
always an integral part of solidary groups (such as the family, community,
collective body of co-workers). As Sergei Bulgakov has argued: “A human
is inseparable from the society, he is both an individualistic and a tribal
creature — the clan and the individual are indivisible, conjugated and corre-
lated in him.”

State and Power

In different societies two principally differing types of state and power
are formed.

In traditional society there exists a paternalist, hierarchically structured
state that justifies (legitimises) its power “from the top” through religion
(theocracy) and ideology (ideocracy).

In modern society there exists a liberal state of civil-society type, which
does not take much responsibility upon itself and which is legitimised “from
the bottom” by the votes of citizens. These two types of state differ not only
in terms of their method of legitimisation, their general structure or the con-
cept of their duties, but also by rituals and symbols of exercising their power
which differ absolutely (for example, voting rituals). The role and function
of the state in Western society is reduced to that of the policeman of the
market place (“the night watchman”).

In traditional society unanimous solutions are sought, and voting as a
concluding act of negotiations becomes a ritual that symbolises unity. An
election in traditional society in reality takes the form of a plebiscite, in
which answers are either “yes or no”.

In civil society the elections are presented as a political market where
the parties “sell” their programmes and receive «payment» in the form of
people’s votes. The strongest wins in this “free competition”.

Any state encourages the people’s behaviour to remain within the es-
tablished framework of accepted norms. This is achieved by using two
fundamentally different approaches — coercion and suggestion. Together,
these, in clear and obvious form, constitute the authoritarian methods typi-
cally used in the traditional type of state.
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The civil type state engendered a new type of domination, based upon
the manipulation of the consciousness. Manipulation is a method of domina-
tion, which exercises spiritual influence on the people by programming their
behaviour. The main characteristic of manipulation is the covert nature of its
influence, suggesting to a person desires, which contradict her/his principal
values and interests. The key principle of manipulation may be expressed in
the following terms: we are not going to compel you, we shall infiltrate your
head, penetrate your consciousness, and finally you will define our wishes
as your wishes.

In ideocratic societies (for example Tsarist Russia and the USSR) reli-
gion or “propaganda” influences a person in a way, which is fundamentally
different to the one used in manipulation. The reference models and norms
of behaviour are declared openly and are inseparably linked with the de-
clared values of the society. The power of the Word is supplemented by di-
rect suppression. This marks the key incompatible difference of the two
worlds: ideocracy and religion (in traditional society) and manipulation of
conscience (in civil society).

A person with liberal views believes that manipulating conscience is a
more human and agreeable means of domination than is evident coercion. In
reality this is rather a matter of preference. For example, Fyodor Dostoevsky,
in “The Legend of Great Inquisitor”, expressed the view that manipulation
cripples a human’s soul and suppresses her/his free will to a much greater
extent than violence).

Progress and perfection of the world.

Having emerged in the seventeenth century, when the linear interpretation
of progress and the faith in indefinite progress became established (Leibnitz),
the idea of progress became widely popular in the nineteenth century due to
evolution theory. When reflecting, Renaissance man did not treat life as progress.
His ideals of achievable perfection were taken from the ancient world.

The idea of progress is closely associated with the human perception
of time. However, conceptions of time vary between different societies. In
traditional society the human perception of the world was formed by the
Sun, the Moon and the change of seasons. In other words, time, for a person
in such a society, was cyclical.

In modern society time lost its cyclical quality and became linear and
irreversible, emerging from infinity and going to infinity. A new sensation, that
time flows away irretrievably, emerged in this modern society. This became a
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form of psychosis. Hurrying up, trying to save time, permanent dependence on
time — this became the specific feature of contemporary society. Feeling a horror
of the elapse of time, the Western individual strives to live contrary to, and to
defeat time laws, for example by eating strawberries in winter and by skiing in
summer. To achieve these would be a symbolic sign of success for him.

On the other hand, in the culture of traditional society, it is considered
good style to enjoy the cyclic change of seasons, for example to enjoy the
flowers, the harvest and landscapes.

Notions of time were specifically refracted in two well-known socio-
philosophical doctrines of modernity, social democracy that became common
in the West and communism that set down its roots in the traditional societies
of Russia and Asia. Time, for communists, is cyclic and Messian. Time is seen
as directed towards a bright future, or a kingdom of freedom. The key moment
here is the expectation that this will take the form of liberation, or of a return to
something similar to the Christians’ idea of the Second Coming.

The great slogan of social democrats, “movement is everything, the
final goal is nothing!” reveals an understanding of time as linear and ratio-
nal, existing within Newton’s world, which is infinite and cool. History for
social democrats is not progress towards an ideal but a withdrawal from the
savagery and cruelty of the bourgeois civilisation, though without denying
this civilisation. This represents continuous humanisation, a “culturing” of
capitalism, which does not deny itself.

Conclusions

The comparison of the two types of society or civilisation can be ex-
tended to all aspects of social existence, such as goals and values, spiritual
ideals and morals, economic structure, interaction between man and nature,
art, ethics, politics, law, etc. It is of foremost importance to respect and ap-
preciate the wisdom of humankind, the knowledge and expertise gained dur-
ing the whole of its history. There is no monopoly of true knowledge. There
is no universal recipe to solve all the world’s problems. It is only the unity of
the multi-varied world taken as a whole, its multipolar and multicoloured
nature, that is able to ensure a worthy future for each of us and for the whole
of humankind.

(English translation by Dr. Poul Martin)

© Upuna [Iporacenxo, 2004
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COJIHLE KYJIbTYPbI

Hpuna 'OPHHA

Kynerypa — ectb ciryskenne CBery, iBIeHHOMY HaM B uniocracu Coi-
HI[a, KOTOPOE >KHBOTBOPHT HE TOJIBKO HAIIIE TEN0, HO M AyX, JaeT MMITYIBC K
TBOPYECTBY ITPEOOpPaKEHNST MHUPA, K CO3AAHUIO BTOPOH MTPHUPOJIHI €CTECTBA —
KYJBTYypPBI, CBOMCTBEHHOHN TOJNIBKO YeNIOBeKy. BemeacTsue atoro, CoiHie
UMEET He TOBKO (PH3MIECKyI0, HO M CHMBOJIIMYECKYIO PEATHHOCTb.

CoJHIle BOCXOIUT Ha BOCTOKE M, CTPAHCTBYS 110 HEOy, SIBIISIET O0JINK
CBOI1 B BUIE yTPEHHEW 3apH, TIOIYIEHHOTO 3HOS, MPOXJIaTHOTO Beuepa u 3a-
kara. Taxoke u myTh CoNTHIA KYABTYPHI, €r0 TYXOBHBIX IMaHAI[Mi HAYMHAET-
cs Ha BocToke m 3aBepmmaercs Ha 3ananae. [lomooHO Tomy kak ComHIle hu3u-
YeCKOTO MHUpa BBICBEUMBAET €r0 Pa3iIMYHbIe CETMEHTHI, CO0Opa3HO (azam
CBOET0 COCTOAHNUSA, Tak M COITHIIe KyJABTYpHI JaeT MOTEHIINN JyXOBHOTO pa3-
BUTHS HAPOJAM 4depe3 JIyYH CBETa Pa3IMIHOTO HAIPSKEHIS.

Janpanit Boctok: Slmonns — crpana Bocxomsmero Conana, Kopest —
crpana YTpenneit Cexectn, Kuraii — [logaebecnas, Tannang — ctpana Bed-
HOM MOJIOMOCTH. Bce 3TH 31U TEThl CBOMCTBEHHBI KYIIETYpaM Motonoro CoiH-
a Iyxa, BCTAIOMmEero Haj ropu3oHToM. OHO elle TONBKO 3aKiIovaeT B cebe
MOTEHINATBHYTO MOIIb )KU3HU, YJHEPTHIO BEYHOI IOHOCTH, HEYTOMUMBIX T10-
MCKOB O€ccMepTHs Tena, KaK eIWHOTO MEIOTO C AYIIOH U CepAIeM YeJIOBeKa.
BryTpeHHA BeceI0CTh, ONTHMHU3M, IETCKHH CTPax Mepesl CMEPTHI0, HCKPEeH-
HSIS Bepa B yXOB J00pa U 371a, BEPOTEPIIIMOCTE K PEJUTHH APYTHX HAPOIOB,
CO3JJaHNE CTHJIS TPAJUIINHN BHEIIHEH (POPMBI M IEKOPATHBHOCTH B MCKYCCTBE,
MIpaBUJIa BHEITHETO MPWIMYHS W HOPMBI ITOBEJCHNS B OOIIECTBE — BCE ATO
CBOWICTBEHHO JTATbHEBOCTOYHBIM KyJIbTypaM. beckoHeuHas Nrpa WHb-SH B T1e-
penuBax myxoBHoro Comaima — Jlao, rae HET M HaMeKa Ha MPOTHBOCTOSHUE
cyOBeKTa IO3HaHUS U 00BEKTa MHpa, TIIe BCE eMHO B TIOTOKE BEYHOW rapMo-
auu [yt Bo BeenenHoi. AHATUTHYIECKOE MBITIUIEHHE 03 MeXaHu3Ma Ipoo-
JIeHNs, OITyIIeHHE (PU3UOIOTUIECKOTO EINHCTBA MUPA, KOTOPBII CTAHOBUTCS
MIPOHUIIAEM IS CBETa | Teruia Metadm3ndeckoro ColHIIA.

Ho yTpeHHss cBEXkeCTh CMEHSIETCS TIONYAeHHOH skapoit Muamnu, Tube-
Ta, apabckoro mupa — CorHIIe JyXa HaXOAUTCS B 3¢HUTE. THOET — COTHETHOE
CIUIETEHNE BCEYEIOBEYECKON KYIBTYPHI: TIOTHAS OTPEMIEHHOCTh OT BHEIITHETO
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MHpa, )KECTOYANIIINIA aCKETH3M depe3 OTKa3 OT CIOBA — TOJI0C O€3MOIBHS.
BripaboTka mcuXudeckoi YHEPTHH OTPOMHOM CHITBI M 00OTaIIeHe HOOC-
(dheprl 030HOM nyxa. UHINS — cepare IyXoBHOM KHU3HU denoBedecTna. [1o-
n00HO TOMY KaK JKapKHi 1 BIaKHBIH KIIMMaT CTIOCOOCTBYET pa3pacTaHHIO0
JIecoB, Tak dHeprHs 3pesoro CoiHIa KyJIETYyphl HOPOXKIaeT MHOTOOOpasre
IyXOBHBIX MPAKTHK, PEIUTHO3HBIX CTPYKTYp ¥ MU(]oI0oTeM OpaxMaHu3Ma,
JUKaHU3Ma, OyaIn3Ma, HHIYH3Ma, JISKAIUX B OCHOBE PUI0COPCKHX TT0-
HATHH HHAUHACKON MeTadu3nku. Momp CoJIHIIa B 9K3aIbTAIlUN JYXOBHOM
XU3HU MHINM codeTaeTr B cebe BE TPAAHIINK JTOCTHIKECHHS TIOTHOW CBO-
00IBI yXa OT Tella IN00 Jepes KECTKYI0 acke3y WorH, Tu0o yepe3 TaHT-
pUYecKHe TPaKTHKH MOTPYKEHHUS B MHP YYBCTBEHHBIX cTpacteil. TBop-
YECKHI TPOIecc co3aeT KyabTypy 3pesIbIX UyBCTBEHHBIX (POPM B HCKYyC-
CTBE, Pa3BHUTHIN CHHKPETU3M PEJINTHU U HE3BIONEMOCTh KaCTOBOTO CTPOSI.
ApaOckuit Mup — HecTepnuMBIi sxap CoHIla, TyCTHIHS qyXa U €er0 MUpa-
xu. Vcnmam — OrHEHHBIA CTOJN YeIOBEYEeCTBa M OOWH M3 00pa3oB Oora
Amnnaxa. Ot 3Toro — paHaTH3M U arpeccus Iyxa B 00pb0e 3a Bepy, CTporoe
coOroneHre oOpsAIOB, clienas MOKOPHOCTs bory mepen HEBHIWMEBIM OT-
HEM KOTOPOTO YeJIoBeK — HHuTo. Ho B IycThIHE AyXa apaOCKOW KyIbTyphI
€CTh 0a3uchl Iy u cepana. Cypusm, apadckas mo33us, « Teicsda i omHa
HOYB» MTOI0OHO JKHBOTBOPHOI BJare racst MoKapsl yXa 1 IPeIoXPaHsIoT
MYCYJIBMAHCKYIO KYJIBTYPY OT COJIHEYHOTO yaapa. MycyinbMaHaMm He CBOM-
CTBEHHA XECTKas acke3a, TaK KaK )KM3Hb B OKCTPEMAIbHBIX YCIOBUAX IIY-
CTBIHHU YK€ SBIISIET CBO€OOpa3HOE OTIIENHbHUYECTBO. A 00OIIeCTBEHHAS
KU3Hb apa0OB MOKOWUTCSA HA COONIOJIEHUHN PENUTHO3HBIX HOPM MOBEACHIS
U OTZIBIXE B 0a3UCaX KyJIbTYpbl. XapaKTEPHOU YEPTOM JyXOBHOM KYJIbTYPhI
CTpaH NOTYIAEeHHOTO 3HOSI CTAHOBUTCS dHEPTHUs cepna — CoyHIa SIBICHHO-
r0 MHpa, YPaBHOBEIINBAIOIIAS Pa3yM M YyBCTBa.

EBpetickas kyiapTypa — mpoMexyTouHoe coctossaue ComHIa, ero Ie-
pPEX0J OT KapKOTO MOJAHS K Tpoxiane Bedepa. CramaeT HampsDKeHUE Ty-
XOBHOTO apa. MUpaXul ITyCTBIHU TPE00Pa3yIOTCs B CBET BCEUEIIOBEUECKUX
00pa3oB, MU(DOB, apXETUIIOB, B3pPAIIUBACTCS W MMATAETCSA cajl Ayxa — buo-
JIAS, CTPOUTCS OpTaHMIEeCKUH MOCT KyIbTyp BocToka n 3amana. Myman3m —
JTyXOBHBIH ITyTh caMuX eBpeeB. CTPOroCcTh, HO HE (haHATH3M B COOITFOICHUHT
00psoB. THTEpEC K COOBITHAM MHpa (UCTOPHH ) — ITepBast MOIBITKA TPOIYB-
CTBOBAaTh, IPOAHAIN3NPOBATH €€ Yepe3 pasHOOOpa3re JYXOBHBIX METOJOB:
mkaimy MudoB (kaura Mowucest), ncropudeckue npenanus (kaura L{apcTs),
dbunocodckue pasmemmienus (kauru Hasuna, Comomona, Mosa, Exkimzu-
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acT), TyXOBUACHUE COOBITHI MCTOpHH (KHUTH IPOPOKOB). EBpen B cBOCH
JTyXOBHOM KyJIBTYpE JAENAI0T MOMBITKA YMO3PHUTEIHHOTO, HHTEJUIEKTYaIbHO-
TO OCMBICIICHUS MHpa uepe3 cMerieHne Muda c eme He opopmiaeHHBIM Jlo-
rocoM. DTO — CTaIuaNbHBIN epexo] CoHIa AyXa OT YyBCTBO3HAHMS TIOTY-
JIEHHOTO 3HOS K MHTEJUIEKTYallbHOW TpOoXJaje Beuepa. B cBere sBmeHHOTO
CoJHITa TMIHOCTH 0CO3HAET ceOs B chepe UCTOPHH, KOTOPasT COBEPIIACTCS
B bore, gepe3 ero gmyxoBHOE ¥ HE3PUMOE MPUCYTCTBUE B MHPE.

Hperss ['perusi, aHTHIHOCTH — O1aroyxanue MU OB, BEICOKas 3CTe-
THKa 00pa30B MCKYCCTBA, YMO3PHUTEIHLHOCTE (prutocodun. Heropormmusoe
pasmeinuienrne o Kocmoce u mocrenenHoe cOmmkeHrne HHTyuIa Muda c
WHTEJIEKTyalIbHBIM MeXaHn3MoM Jloroca B mporecce MO3HAHUS MUpa —
¢bunocodus [Imatona m Apuctorens. Hagamo akTHBHOTO MPOTHBOOOPCTBA
MeX]Iy YeJIOBEKOM M MOoNHcOoM. boru momoOHbI JrOAsIM, a JTFoau — Ooram.
Nnentndurkamms deaoBeka U 00ra MPUBOIUT JHYHOCTH K MIPaBY MEPECTY-
maTh 00IIecTBEHHBIE 3aKOHBI. HeocTaTok Teria JTHEBHOTO CBETHIIA TIOPOXK-
JTaeT THOEITbHOE CaMOBO3TOPAaHNE YEIOBEUECKOTO JAyXa B MIPOTHBOCTOSHUN
XOJIOITy TOBIICIOMINX HaJ HUM OOIIECTBEHHBIX HOPM. DTO KAMEHb ITPETKHO-
BEeHHS BCel Oymymielt 3amamHoil KyJbTyphl, CBSI3aHHBIM C ATOIEHTPU3MOM
CHJIBHOI JIMYHOCTH U €€ Hepa3pelInMbIM KOHMIMKTOM C Oe3MyITHON U XO-
JIOJHOW CHCTEMOW MOpaJ TOCYAapCTBA U TIpaBa, CISJCTBHEM KOTOPOTO SB-
JSeTCs HAavano cyMepek. Uepe3 TBOPYEeCTBO W CAaMOBBIPaXKEHHE OTAEIbHASL
JUYHOCTH TOCTHTAeT abCOI0Ta TAPMOHNH BHEIIHEH W BHyTpEHHEH cBOOO-
JIBI, HO TEPSS IIPH STOM TOUKY OMOPHI MeTahU3NIECKOTO SMHCTBA.

Hpesuamit Pum — cymepku Comniia KyasTypsl. CBeT ayxa ciadeer,
MPOSABIIsIeTCS 0OIECTBEHHAs BIACTh 3aKOHA, CHIJIa rocynapcTsa. Her ¢u-
nocoduu, T0331H, TPUBHECEHHOE UCKYCCTBO 3TPYCKOB M TPEKOB CMsTYa-
0T KE€CTKUH MIUTNTapu3M. BHEIIHSAS SKCIIaHCHS ATOIEHTPHYECKOTO AyXa:
3aBUCTb, JKECTOKOCTh, 0OpK0a 32 BIACTh, 3aBOEBATENbHBIE TIOXO/IBI, yTBEP-
XKJICHHUE MpaBa CHIIBHOTO. PUMCKHIT TyX Ha CTaIuu CBOETO BBIPOXKICHUS
WIIET MOANUTKY B YHIDKEHUHW CIA0BIX, KPOBABBIX 3pENHINAx, HEMPUCTON-
HBIX OPTUAX W Yepe3 ITO MOTYy4YaeT YHEPTHUIO CBOETO CylecTBOBaHUsA. [0-
CyJIapCTBEHHBIN 3aKOH CTAHOBUTCS OMOPOM JMYHOCTH, JUIICHHON CBETa
CONTHIA. XPHUCTHAHCTBO — PEJINTHUS TyXa MOSBISIETCS B CyMepKax o0ie-
CTBEHHOW XM3HU PuMa Kak mpoTecT mopabomeHHBIX rocynapcTB Bocro-
Ka, TJ[e JyXOBHBIE MTOMCKN OBLTN COCTaBHOM YacThiO KynbTypHl. [IpoTHBO-
CTOSIHHE PENIUTUH JIIO0BH M COBECTH O€3IyIIHON TOCYAapCTBEHHON Mallln-
HE PUMCKOTO MTpaBa IPUBOANT K THOEIH IOCIETHEH.
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Paspymienne BeqHOTO TOpOAa CTaNo HadasoM AMOoXH CpeaHEeBEeKOBBS —
MTO3THETO Beuepa, mpeazakarsoro ConHia. 3amnaHoeBpOIeHCKoe BapBapCTBO
MHOTOYHUCIICHHBIX TEPMAHCKHX TIEMEH 3aK/IF0YE€HO B THCKHA PUMCKOTO TpaBa
U KaToNn4yeckou nepkBu. KaToauimsam 3auMcTByeT y Puma cuiibHOe opraHu-
3allMOHHOE Hadao U (HOPMHPYET AYyXOBHO-CBETCKYIO HEPapXHIO TMarcTBa, B
OCHOBE KOTOPOTO JIKHUT BHEITHSAS SKCIIAHCHS AyXa. L[epKoBs HOAIMHSET CBO-
el BoJie TIONIMTHYECKYIO BIIACTh U TyXOBHYIO JKU3HB CPETHEBEKOBOTO OOIIIe-
CTBa, yCEpPIHO W arpeCcCHBHO Hacaxmas cTpax mnepen 6orom. [locne xpecto-
BBIX TTOXO/IOB Y MHBEKIIMHI JTyxa BocToka B cpenHeBekoBoit EBporie nosisisieT-
CSl TOTHYECKHUH CTHIIh. DTO MPOPBIB K BHICOTAM JyXa 4Yepe3 apXHUTeKTypy
co00poB, opraH, BUTpaxH, «bokecTBeHHy10 Komenuto» Jlante. ['oTrka — mbI-
naroruid 3akat Comara. [Toce 3Toro — 3Be3MHAas HOYb SNI0XH Bo3pokaeHusI.
OTpakeHHBIH CBET aHTHYHOCTH M XPUCTHAHCTBA B COYETAHUH C CAMOYTBEPIK-
JICHEM 3aITaHOTO YeIOoBeKa, CBOOOIHOTO OT THETA KaTOJIMYECKOH IEepPKBU
BO3KHTAIOT 3BE31BI MyXa Padasmsa, Mukenanmkeno, JleoHapmo, KOTOphIE ak-
KyMyImpyioT B cede cBeT ComHIa KyJAbTYphl M CO3MAI0T HETIPEB30WICHHBIC
IIeIeBphI MICKyccTBa. LIepKoBh SBMIIACH AYXOBHBIM 3aKOHOM, HO 3aKOHOM, Ha-
MMHUCAaHHBIM Ha CKPIDKAJISIX OOIIECTBEHHBIX HHCTUTYTOB, KOTOPHIE HE aKKyMYJTH-
poBaim B cede cBet CoHITa TyXOBHOH KYJIBTYPHI 1, 1aBast yTPadeHHYTO ONIOPY
JUYHOCTH, KOHCEPBUPOBAIIN €€ CBOOOTy TBOPUECTBA.

[Tocne — TeMHast 6e33Be3HAS HOYb EBPOICHCKON IuBMIIM3aImu HoBoro
BpeMeHu. Pedopmanyisi 1 yHUYTO)KEHNE aBTOPHUTETA IEPKBH, CBEJCHUE TyXa
XPHUCTHAHCKOW KYJIBTYPBI K IparMaTnieckoi Bepe B IIapCTBO pa3yMa Ha 3eMJIe U
BCJIC/ICTBUE YET0, TIaJICHNE B TIOXKAPHI EBPOIIEHCKIX PEBOTIONHI. DTOLEHTPHU3M
CHJILHOW JIMYHOCTH M CTPEMJICHHE K MaTrepHaJbHOMY YCIIeXy JF000# MeHOM
TTOPOKAAIOT KAITUTAJIM3M, OCHOBAHHBIH Ha BIIACTH JEHET, BIOKEHHBIX B ITPOH3-
BozcTBO. CoJTHITE CKPBLUTOCH, 3BE3/] HE BUIHO. 1 010C COBECTH 3aMeHsIeTCs Toc-
MTOZICTBOM O€3TyXOBHOTO MHTEIIIEKTA, CO3/IABINETO YYEHHE O IPOrpecce Jelno-
BEUECTBA HAa OCHOBE PAa3BUTHA HAYKH M TEXHHUKH. TakuM oOpa3oM, KyJbTypa
HOBOTO BPEMEHH TePsIET 3pertble (POPMBI, CEKYISIPH3UPYSI IyX, JTUIIAET CaKpalb-
HOCTH TOCYZIapCTBO U IIEPKOBB uepe3 peorrormu 1 Pedopmarmro. Beenosso-
JIEHHOCTb TIPHBOUT K CMEIIEHHIO U TTOJIMEHE M3HAYAIBHBIX [IEHHOCTEH Beede-
JIOBEUECKOW KYJBTYpPBI, IPUHAMAS YTHIUTApHBIE QOpMBI. TIETHBHI ITOMBITKA
[ormenrayspa, Huriire, 3K3UCTEHIMAINCTOB TIPOPBATHCS K TyXOBHOMY CBETY
Bocroka. CBeTriisHUKY OyImp3Ma, Taocu3Ma, cy(ru3Ma racHyT Ha 3araje, H0o
WX He MMUTAeT SHEePTHsl Iyxa. YBIeueHue 0ecco3HaTeTbHBIM U TICHXOaHATN30M
coznatoT AHTH-COJTHIIA NCKYCCTBEHHOTO CBETA, KOTOPHIN B COSTMHEHHUH C CHC-



404 Hpuna 'OPUHA

TEMHBIM KPWU3UCOM KalMTaJF3Ma MIPUBOAUT K MUPOBBIM BOMHAM W SIBIICHUIO
XHMepHI AyXa — (arrim3ma. DammsM cTai caMOyHIYTOKEHHEM HHTEIUIEKTy ajlb-
HOM KYJIETYPHI 3arajia, JIMIICHHOH BHYTPEHHETO CBETA.

A dro xe Comare KyapTypbl? Kyma 0HO CKpBUTOCH U The B3owaeT? Ero
BOCXOJI CIefyeT okuaarh B Poccum, nbo 310 KyJbTypa erie He Oblia 1mo-Ha-
CTOSITIIEMY sIBJICHA "eoBeduecTBy. Eif mpucymm yepthl BocToka u 3amaza, 3o
ceeT CoJHIIA CEBEPHBIX 30Pb, KOTOPHIE XOAAT MO TOPU3OHTY TEPEe HadaaoM
JTOJITOTO TTOJIAPHOTO JHA. VICTOKOM pyCCKO# KyIBTYPBI OBIJIO HHAOEBPOIISHC-
Koe OparcTBO HapOIOB, KOTOPOE OTPA3WIIO CBOW AYXOBHBIA MHUp B 00pa3zax
CITaBTHCKHMX OOTOB U S3BIYECKUX Mpa3aHukax. Kpome Toro, oHa pa3BHuBaiach
Y Kperia Ha npocropax Bocrouno-EBponeiickoit paBHUHBI, TOATOMY Halllei
JTyXOBHOCTH TIPUCYIIIN YePTHI )KU3HN BocToka — ero 00MIMHHOCTE, 1 BMECTE C
TEM 3allaIH0E€ CaMOYTBEPXKICHHE JIMIHOCTH M dKCTIaHCHA Ayxa. OrpoMHBIi
OTIBIT BHYTPEHHEH CaMOIMCIMIUIMHEI yXa 1 CII0Ba OBLT HAKOTUIEH B MOHAC-
ThIpsix BuzanTum, a 3arem niepenat B nap Poccuu. Pycckuii S3bIK 1O IpUpOjIE
CBOEH CIOCOOEH K CBOOOAHOMY BOTUIOIIEHHIO, CHHTE3Y, SIBISIETCS 3BYJaIlel 1
roBopsiei mioTeio. CTOJEeTHSI OrpOMHBIE TIPOCTOPBI Pocchi CKpensmch
CHJION >KHBOTO PYCCKOTO ClloBa. TOYHO Tak ke, KaKk M pyccKasi HApOIHOCTb,
HAIll SI3BIK CIIOXKMIICA U3 OSCKOHEYHBIX BIMSHUN, CKPEIINBAHHN, TIPUBHUBOK,
COXpaHMUB IIPU 3TOM CBOM KHUBOH ayX. B ABajiiaToM Beke uepes coluaibHbIe
PEBOITIONINH, TPAKAAHCKOE CaMONCTpeOIeHNE, IBE MUPOBBIE BOWHBI, peTipec-
CHUH ¥ TEPPOP pyccKasi KyJabTypa yCTOsIa, OCYIIECTBUB TIPU 3TOM TITyOUHHBIH
CUHTE3 eJMHEHUS YeJI0BeUeCcKoil ot ¢ ayxoM CroBa. Kaxkmas HoBas amoxa
Ha4YMHAETCA C CaMOIIO3HAaHUS W HOBOTO B3rLina Ha CioBo. Mubopmanmon-
HBIE TOTOKHY CBSA3AJIM MUD B €IHOE 1IeJ10e, MH(popManus — Xjed COBpeMeHHO-
CTH, HO B&XHO, YTOOBI OH OBII MPHUTOTOBJICH HE W3 OTPyOEH W mieBen, a u3
HENBHBIX 3€peH MIIEHHUIIBI BCEYETIOBEIECKON KyIbTYphl. CMeIIeHne S3bIKOB,
TpajuIUi, JUHUM, UJIeH SIBIISIFOTCS MaTepUalioM JIJI1 HOBOM COITMAIbHOM ap-
XUTEKTYpBI Oymyiero. B Mykax poxxmpaeTcst MUPOBOE XO3SHCTBO Ha TIPHUHITH-
Tie eIMHEHNS ¥ B3aMMOCBS3H BCEX TOCYIapCTB M HapoaoB. Ho yunTteiBas, 9To
WUTOTOM Pa3BHUTHS BCEUYETIOBEUECKOHM KyIBTYypBI K Hadally OBAJIATh MEPBOTO
BeKa craja mpodanaris 6a30BbIX IIEHHOCTEH, B&YKHO BOCCO3/IaHUE U BO3KH-
TaHWe OTH JKUBOTO YEIOBEUECKOTO CIIOBA, MHAYE COIMAIIbHAS apXUTEKTypa,
mono0HO BaBuiioHCKOM OarirHe, pa3gaBuT YeIOBEKA.

B nagane aaararoro Bexa Ocurt MaHIenbITaM yBUAEH TPSIIYIIYIO STIOXY
KaK 3TI0XY TePOHUECKOT0 CiTy:keHHsI CIIOBY, CITy)KEHHS YEIIOBEKA YPOBHS aKMD.
AKM) B TIepeBOJIe C TPEYECKOTO 03HAYAET PACIIBET, BEPIINHY U COCTOSHUE
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YeJIoBeKa, JOCTHUTIIIEr0 TyXOBHOM 3pEIOCTH B TBOPYECTBE, OCO3HABIIIETO CBOIO
cBOOOY Kak JIOJIT W OTBETCTBEHHOCTHh B CAMOBBIPAKEHHUH CJIOB, TIOCTYITKOB,
MeIcTelt. [1oaToMy, TOpH30HT | T0JIe PYCCKOH KYIBTYPHI — 3T0 jknuBoe CII0BO
YenoBeKa-akMd. MBI — HaCIIETHUKH PYyCCKOW KyJBTYPHI BHE 3aBHCHUMOCTH OT
CBOCH HAITMOHATLHOCTH U KOH(ECCHOHATHHOM pHHAIIeKHOCTH. [103amu Hac
He MyCTHIHSA, a BIIEpeIr He MepP30CTh 3amycTenns. M B OyayIneM roTHaeckoM
co00pe BCEUEIOBEYECKOH KyIBTYPHI pycckoe CIIOBO MOXKET CTaTh PO30H MHpa —
OKHOM, Yepe3 KOTOpOoe Hapopl CHOBa YBUAST cBeT CoJHIIA HEYHHUTOKUMOM
KYJIBTYpPHI IyXa, 100 B HEM JKH3Hb U CBET YeJIOBEKa.

THE SUN OF CULTURE
Irina GORINA

University of Petrozavodsk, Russia

The purpose of this research was to determine the horizons of human
culture within the information society.

The image of the Sun was used as a line connecting different cultures
and civilizations. We used an analytical method that considers the sun a meta-
physical object as well as the sun in the real world sense.

Like the sun’s influence on Nature itself, the energy of the metaphysical
Sun has influenced mankind’s cultural and creature development

According to the authors opinion, the metaphysical Sun has moved from
East to West. The spiritual life of Japan, Korea, China, Thailand has oc-
curred under the early morning Sun; while the spiritual development India
and Tibet has occurred under the hot afternoon Sun.

The Jewish culture symbolizes the Sun’s movement from afternoon heat
to evening’s freshness, while the Bible symbolizes the unity of God and Man.

Reforms as well as revolutions course the development of capitalism,
the moral of pragmatism, and utilitarian values.

Western cultures benefit from deep analysis of oriental traditions; with-
out this connection they become false freedom and will. That’s why nowa-
days it is quite important to recreate basic spiritual values and beliefs of
humanism to make the new Sun of man’s culture rise again.

© Upuna ['opuna, 2004



406 Tamvsana MEIIIKOBA

O HOBBIX BO3MOKXHOCTAX KYJIBTYPHOI'O,
HAYYHOT'O 1 OBPA3OBATEJIbHOI'O TUAJIOTA
B YCJIIOBUSAX ITTIOBAJIBHOU HH®OPMATHU3ALIUN

(HA IIPUMEPE HH®OPMAIJHOHHO-OBPA30OBATE/IBHOI' O
IIOPTAJIA AUDITORIUM.RU)

Tamovana MEIIIKOBA

OnmHoit M3 OCHOBHBIX 3aj1a4 mopTajia Auditorium.ru sBisercst GpopMHu-
pOBaHME MOCPEJACTBOM HOBBIX WH(POKOMMYHWKAIHOHHBIX TEXHOJOTHH
(MKT) MexpernoHaabHbIX U MEXIYHAPOIHBIX TPOPECCHOHATBHBIX HAY Y-
HO-00pa30BaTeIbHBIX COOOMIECTB. B CBs3M ¢ 3TUM Ha mopTane OONbIIoe
BHHMaHHWE yJEISIeTCS] OPTaHU3aluy Pa3IMIHOTO PO HAYyIHON KOMMYHH-
Karuu. B o0mie#t ciokHOCTH Ha mopTaie ObuTo mpoBeneHo 6onee 30 uH-
TepHET-KOH(EePEHIINI 1 KPYTIBIX CTOJIOB, B TOM YHCJIE HHTEPHET-BEpCU
TaKWX KPYIHBIX HayYHBIX MEPOTIPUATHH, Kak Tpetuit Poccutickuit dhuio-
codcknit koHTpecc, MexmyHnaponuas koHpepermus «A.P. Jlypus u micu-
xojorus 21-ro Bekay, lllecToit MexxayHApOTHBINH HHUITOCOPCKO-KYIBETYPO-
JOTHYECKUM KOHTpece «InddepeHnuaus 1 HHTETpaus MUPOBO33PCHHIA:
TUHAMUKA COBPEMEHHON KyJIbTYPBI».

Haydano-o0pa3zoBarenbHasi KOMMYHHUKAMH B BUPTYaJIbHOM PEXHME HE
JIOJDKHA ¥ HE MOXKET B CHUTY IIEJIOTO Psizia TPHYHH (TICHXOJIOTHS YellOBeKa, Cy-
IIECTBYIOLIHE TPAJANUIINH, HEPAaBHOMEPHBIN W HEJOCTATOYHBIA JOCTYH K HO-
BeIM UKT w T.1.) 3aMeHATHh TPaAUIIMOHHBIA THANOT YYEHBIX, MPENoaaBaTe-
JieH, CTyJIEeHTOB, uccienoBarenei. TeM He MeHee, HOBbIE TEXHOJIOTHH OTKPHbI-
BaIOT IIepe/T HayYHO-00pa30BaTeIbHBIM COOOIIECTBOM HOBBIE BOSMOXKHOCTH.

WHTepHeT-Bepcrs HaydHOTO MEPOTIPUATHS TIO3BOJIIET KOHKPETHU3H-
poBaTh €ro MpoOJIEMAaTHKY, CYIIECTBEHHO PACIIUPHUTHh KPYT YYaCTHHUKOB,
MIPEX/Ie BCETro 3a CUET MCCIEAO0BaTeNIe N3 PETHOHOB, CTPaH ONIKHETO U
JATBHETO 3apy0eXbsl; OTKPBITH JOCTYII K MPEIOCTAaBIEHHBIM MaTepraIam
- TOKJTaJiaM, Te3UCaM, a TaKkXxKe K X 00CYKIEHUI0 TIOCPEICTBOM HHTEPHET-
(hopyMOB, TTPOBECTH AOMIOTHUTEIHLHO 00CYXKICHNE HANO0Iee HHTEPECHBIX
Y aKTyaJbHBIX TPOOJIEM C IOMOIIBIO BUPTYAIBHBIX KPYTIBIX CTOJIOB, TOC-
THUHBIX U AUCKYCCHOHHBIX KIIyOOB.
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Ilpunyunel opzanuzayuu eUPMyaibHOl KOMMYHUKAUUU:

1. UadopmanmornHoe paBeHCTBO. OpraHu3aiys HayIHO-00pa30BaTellb-
HOW KOMMYHHKAITUH JIOJDKHA CIIOCOOCTBOBATH MPEOJOICHUIO HH(pOpMAITU-
OHHOTO HEPaBEHCTBA, CYIECTBYIOIIET0, MEXTy pErnOHaMU U TIeHTpoM Poc-
cuH B cepe OOIIECTBCHHBIX M TYMaHUTAPHBIX HAyK HA YPOBHE BBICITUX
Y4IeOHBIX 3aBEICHUM, a TAKXKE CITIOCOOCTBOBATH CBOOOTHOMY JAOCTYITY BCEX
MpeJCTaBUTeNel HaydyHO-00pa30BaTeIbHOTO COOOIIECTBA K KAYeCTBEHHBIX
MH()OPMAITHOHHBIM pecypcaMm.

2. EnnHCTBO Haykw u oOpa3oBanusa. OpraHu3anusi HayIHO-00pa3oBa-
TENILHOW KOMMYHHWKAIIMU JTOJDKHA CIIOCOOCTBOBATH MPEOJIONICHUIO Pa3phiBa
MEXy TPETIOIaBaTeIbCKON U HCCIIeI0BATENbCKON JISATEILHOCTRIO B cdepe
TYMaHHUTAPHBIX ¥ 00IIECTBEHHBIX HAYK, ((OPMHPOBAHUIO HAYYHO-00pa3oBa-
TENBHBIX MPO(ECCHOHATBHBIX COOOIECTB, MMyTEM BOBIICYCHUS B HAy4YHO-
HCCIIETIOBATENBCKIE TIPOCKTHI TPO(ecCOPCKO-IIPEroaaBaTeIhCKOT0 COCTaBa
U CTyJCHYECTBA POCCUHCKUX BY30B, 4 TAKXKE pean3alliy KOHIICTIIUN He-
TIPEPBIBHOTO 00pa3oBaHus (00pa3oBaHUs Ha MPOTHKCHUH BCEH JKU3HM).

3. KauecTBo Hayku u oOpa3oBanus. [IpoBomnMas paboTa qomKHA CIIO-
cOOCTBOBATH MOBBIIICHUIO KaYecTBa MPENOIaBaHus U UCCIIEeIOBATEIbCKON
paboThl HA OCHOBE OTKPBITHS JIOCTYIA K HOBEUIIMM M BBICOKOKAYECTBEH-
HBIM Hay4HO-00pa30BaTeIbHBIM PECYpCaM, aKTUBH3AIIUH U YKPETUICHHS MEK-
BEJIOMCTBEHHBIX, MEXKPETUOHANBHBIX M MEXKTYHAPOJHBIX HAyYHO-00pa3oBa-
TENBHBIX KOHTAKTOB TIOCPEACTBOM HCIOJIh30BAaHMS HOBBIX HH()OKOMMYHU-
KaIlMOHHBIX TEXHOJIOTHH.

4. MexMCIUILTUHAPHOCTD. [IpH MTaHUpOBaHUY M OPTaHU3AIMH KOM-
MYHHUKAI[UH Ha MOPTAJIe YYUTHIBAETCS TaKasi TEHACHIMS COBPEMEHHOTO CO-
UATFHO-TYMaHUTAPHOTO 00pa30BaHMs KaK MEKIUCIUILTMHAPHOCTD: YBe-
JTMYUBAFOIHECS CHCTEMHBIE B3aUMOCBSI3H MEX]Ty 00TaCTSIMH UCCIIETOBAHHMSI
TTOYTH BCEX BAXKHBIX MPOOJIEM COBPEMEHHOCTH U OyIyIIero TpeOyIoT OT co-
BPEMEHHOT'O YYaCTHUKA HAyYHO-00pa30BaTeILHOTO TPOIIEecca KOMIUIEKCHO-
T'O UX IOHUMAaHUs, BCE BA)KHEE CTAHOBUTCS YMEHUE HCCIIEI0BATh TPOOIEMBbI
Ha CTBHIKE PA3JUYHBIX JTUCIIATUINH.

OsxunaeMpiii pe3ynbrar: @opMHUpOBaHUE BHPTYaIbHBIX COOOIIECTB
npernojaBarelieii U y4eHbIX, IPEOJI0JICHUE Pa3phiBa MEXKTy TPETOIaBaTelb-
CKOMW | MCCIIEIOBATEILCKOM JIeSITENILHOCTRIO B cpepe T'yMaHUTAPHBIX U 00-
NICCTBCHHBIX HAYK ITyTEM BOBIICUCHUS B HAyYHO-UCCIIEJOBATENBCKIE TIPO-
EKTBI KaK MPoQeccopCKO-TIPENoAaBaTeIbCKOT0, TaK H CTYIEHYECKOTO CO-
obmecTB B By3ax Poccum.



408 Tamvsana MEIIIKOBA

CONTEMPORARY OPPORTUNITIES OF CULTURAL,
RESEARCH AND EDUCATIONAL DIALOGUE IN THE
PROCESS OF GLOBAL INFORMATIZATION

(INFORMATIONAL AND EDUCATIONAL PORTAL AUDITORIUM.RU)

Tatiana MESHKOVA
Open Society Institute, Moscow

One of the main objectives of the portal Auditorium.Ru consists in orga-
nizing of interregional and international research and educational communi-
ties by means of technological innovations in the fields of information and
communication. Research and educational communication in the virtual com-
munity substitute dialogue in the offline regime cannot due to a number of
various reasons. Although an internet-version of a given scientific event al-
lows to formulate in an explicit manner its problems, extend its audience,
make the materials available for acquaintance and discussion, conduct dis-
cussions of the most actual problems in the virtual space. Virtual communi-
cation is based on the following principles:

1. informational equality between the regions and the metropolis;

2.unity of research and education, that is attained by involving teaching
staff into research work and also by implementing the concept of life-long
education;

3.constant optimization of the quality of research work and teaching;

4.interdisciplinarity.

© Taresaa Memikosa, 2004
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